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Editorial
The response regarding the imminent re-appearance of seedbed has been very

heartening. So after the two-year hiatus caused by the passing of the last editor,
our beloved brother Wendell, we invite our friends to read, respond and react to
Issue No. 1,2003. The first editor of this magazine, Sam schlorfl has reminded
me of seed,bed's original purpose. "seedbed, is a publication focusing on church
planting in the Arab World. Its purpose is to serve as a for-um and channel of ideas
and information useful to rhose involved in church planting in the Arab world."
we intend to retain that focus. Let Seed,bed rherefore be the voice of AWM in the
areas of Muslim evangelism, discipleship, church planting, missiology and
Islamics. However, we intend that it also be open to discuss wider questiom like
globalization and missions, religious pluralism and post-modernism without being
unnecessarily controversial.

Please note that we welcome your comments and observations and will reserye
a section entitled "Letters to the Editor." seedbed should do much more than
inform; it must relate experience and stimulate debate. We will have missed the
point if all men agree with us. of course, the viewpoints of any article remain
those of its autho4 and not of Seeilbed, itsetf. If there are issues you believe should
be featured, please say so.

This first "revived issue of Seedbed" is purposely multi-faceted. Do take time to
carefully reflect on the main articles such as the "Vulnerability and Genius of
Christianity," and "God's Purposes for Jews and Arabs." Perhaps you will agree
with Brent Mitchell who believes that "Missions Have to change." And don't skip
on the book reviews that introduce you to the learned doctors of script.

Finally, as David Lundy writes elsewhere, seedbed is dedicating this issue to
wendell Evans. No one loved the Arab peoples more, worked more assiduously
for their conversion, nor prayed more fervently for the Church of Christ in these
lands. We honor your memory Wendell, and shall seek to imitate your example.

Abe Wiebe (Ed,itm)
a.wiebe@sympatico.ca

Why Resurrect SEEDBED ?
fu Dauid. Lu,ndy

Imagine my shock when, at my first set our in-house journal, Seedbed, or find
of Global Forum and International someone else to do it for vou." Mv
Council meetings as ID last November, answer was, "What is Seeibed? I've
I was informed by one of the leaders: never even seen a copy of it before...
"Oh, by the way, David, I hope you and I'm not into gardening!"
realize that you are responsible to edit Well, norv I have been introduced



to it and note that there has not been
an issue since 2001. Why indeed
resurrect Seed,bed? My simple answer is
that I see it as one means of "sharpen-
ing the saw," to take an expression
from Steven Covey in describing one of
the essential ingrediens for maintain-
ing effectiveness in work and character
development during adult years. Or
call it another ingredient in what we
now say we are embracing as a core
value in our company, a commitment
to lifeJong learning.

Not coincidentally, in my quiet time
this morning I read Proverbs 28:17
"As iron sharpens iron, so one man
sharpens another." This journal pro-
vides us with yet one more mechanism
for sharpening one another in the
areas that our company is particularly
interested in, and where we are seeking
to develop more insights or practical
skills. That may be in Islamics, in
contextualizing the Gospel in Arab
cultures, or keeping convenant \rith
current missiological issues with which
the global church is wrestling.

I can think of no better person to
pick up where Wendell Evans left off
than Abe Wiebe. To me, Abe personifies
what we are ralking about. Now offi-
cially entering retirement years, Abe
continues to engage in fornral studies
in Islamics. Any good leader has an
unquenchable thirst to learn (docu-
mented by Warren Bennis and Burt
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Nanus in Leaders: The Strategies for
Thking Charge) as do effecrive, growing
companies (documented by Peter Senge
in The Fifth Discipline: The Art and,
Practice of the Learning Organization).
Abe has graciously agreed to serve as
our interim editor of Seed,bed until we
identi$ who should serye as our full-
time missiologist.

May I be so bold as to dedicare this
issue to the memory of Wendell Evans.
He was the last editor of Seed,bed,. He*
kept his saw sharpened right ro the
end. Right nou our AWMI Direcrors
are revisiting our policy on church
planting. More than one comment
has been made that it will be difficult
to improve on the document Wendell
prepared on that subject some years
ago. May Seedbed be one of God's tools
to fashion many more Wendells in the
years ahead

I close with the example of the
apostle Paut. Admirably, toward the
end of his earthly existence, while
languishing in prison, he still sought
to love God with all his mind. He
therefore instructed Timothv and
Mark to bring on their next visit "my
scrolls, especially the parchments."
From this we pick up that he wanted
to meditate on the Book of books and
to keep learning by reading his other
written materials. May Seed,bed, be
instrumental in keeping us growing.
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God's Purposes for the Jews and the Arabs
by G.D.

Introduction

For eighteen years I have worked
among the Palestinians endeavoring
to share the Gospel with them in a
way that is both reasonable and per-
suasive. This is not an easy task, but I
believe it has become a bit easier since I
dealt with a theological problem that
was hindering my efforts. The problem
I am referring to is this: How do I
reconcile two apparently contradictory
scriptural truths? On one hand, God
abhors injustice and on the other He
has promised to bless Israel. Those of
you who are hmiliar with the plight of
the Palestinian people will appreciate
the difficulty of reconciling these two
statements.

What I am about to present then is
the result of a personal quest for
understanding to meet my own
needs. However, I think that anyone
who is trying to share the Gospel with
Arabs in these troubled times will
eventually have to deal with this issue.
So I thought it might be useful for
others who find themselves in a similar
situation to have the benefit of the
insights the Lord has given me on this
subject.

The Correct Approach

Let me put this issue into perspective
by making some general observations:
l) Christians often seem incapable of

making objective judgments about
Israel because of their failure to
distinguish between the modern

State of Israel and the biblical
Kingdom of Israel.

2) Christians often allow their percep-
tions of Israel and the Arab world to
be colored by historical factors such
as the Holocaust and polit ical
factors such as the current war on
international terrorism. G

3) Christians often formulate their
views about Israel on the basis of
Old Testament prophecies without
giving due consideration to the
teachings of the New Testament.

In view of these complicating fac-
tors let me propose what I believe to be
a proper approach to this question.
First of all, we should try to identi$
and set aside the theological, historical,
and political influences that shape our
views about theJews and theArabs and
then evaluate and, if necessary refor-
mulate our views strictly on the basis of
Scripture. Secondly, as Christians we
should rely primarily on the New
Testament to help us interpret what
the Old Testament says about the Jews
and the Arabs (based on the principle
of progressive revelation).

Does God Have a Plan for the Arabs?

Scripture does not have as much to say
about the Arabs as it does about the

Jews. However, what little it does say
clearly indicates that God intends to
bless the Arab people. The earliest
evidence of this may be found in
Genesis l7 where God tells Abraham,

"As for Ishmael, I haae heard you: I will
surely bless hirn; I will make him fruitful



and. will geatly increase his numbqs.
He uiV be the fathu of tarcloe rdrt,
and I will make him into a great ndiiorr"
(v. 20). The fact that God chose ro
establish his covenant with Isaac rather
than Ishmael does not invalidate or
diminish the imporance of this prom-
ise. Later on the prophet Isaiah pro-
vides us with a clearer picture of God's
plans for the descendants of Ishmael.
In chapter 60 Isaiah prophesies that
"AIl Kefur's flnht .iA be gatlered n
you, thc rams of Nebabth uill serae you;
they will be aceep&il ds offnings ffi my
altar, and I uill a.dorn my glorioas
tetnplc" (v. 7). The hct that the offer-
ings of Nebaioth (a descendant of
Ishmael) are accepred by God indicates
that those who brought the offerings
offered them in hith and tha the;
themselves \rere accepted by God.
Based on these two passag€s then, we
can conclude that God intends to bless
the descendants of Ishmael, not only in
an earthly way but also in a spirirual
way.

What is Israel's Curent Status?
This is a more complicated matter tlan
it may appear. On one hand, we know
that God chose to establish his cove-
nant with Abraham, Isaac, Jacob and
their descendants and that He also
chose not to establish his covenant with
Ishmael and Esau. On the other hand,
Scripture also tells us that Israel vio-
lated that covenant when it rejected
Jesus and at that point ceased, in a
sense, to be the people of God. This is
rvhat Paul means in Romans l l where
he likens Israel to an olive branch and
declares that "Thq were broken off
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because of unbelicf' (v. 20). Paul then
goes on to say that Israel will continue
in this state of unbelief for a long time
because, in his words, "Israel has
experienced a hardening" (v. 25). If
this is the case, how then should we
relate to non-believingJews? Paul gives
us the answer in verse 28: "As far as the
gosPel is concemed they are enenics on
your account; but as far as electiotr is
conceraed, tlrcy dre baed on adcount of
thc patriorctrs.' To summarize, Israel
currently finds itself in a strange
situation - it has been cut off from
God's covenant community and has
ceased to be the people oh Coa 1i...
partners in a covenantal relationship),
but it continues to occupy a special
place in God's heart.

Does fu Hn'e a Plan for the Jews?
While Paul's assessment of Israel's
current status is rather bleak, his
prognosis for the future is' much more
encouraging. In Romans ll:23 he
offers this :Nsurance: *If thel dn not
Pelrsist in unbdief, t Ey urilA be gaftcil
in, fot hd is dble to graft thnn in
agein." Paul is so positive about Israel's
future, in fact, that he is willing to
predict that "AA Israel wiil be saoed" (v.
26). Why is Paul so optimistic? His
optimism, it seems, is based on a
promise he found in Isaiah: uThe

dclioerer uill come from Zion; lw wiil
turn godlcssness dudy from Jacob" (v.
26). And it's also based on his knowl-
edge of God's character since, in his
words, uGod's gifts anil his call are
ineuocablc" (v. 29). So on the basis of
the assurances that Paul gives us in
Romans l1 we may conclude that Israel's
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hardening is temporary and that a
remnant will indeed be reincorporated
into God's covenant community.

Who Are the People of God?

It may sound confusing to say that
Israel ceased to be the people of God
but will once again become the people
of God; however, this is the clear and
unmistakable teaching of Scripture.
How can we make sense of this? If we
hope to unravel this mystery we must
first try to understand what the Bible
teaches us about membership in God's
kingdom. In Matthew's account of
John the Baptist's ministry we learn
that there was a popular belief that
membership in God's kingdom was a
matter of natural descent and thus
came about as a matter of course. But

John, corrected this misconception
when he told the Sadducees and the
Pharisees: "Do not thhh you cant say to
your,sebes 'We 

,haae Abralnm qs our

fatlrs: I teQ you tlwt oat of tlwse stonas
Cad can raise up childrenfor Abralnm"
(Mt. 3:9). Later on Paul picks up this
idea and develops it in Romans when
he writes: "Not aA wlw are descendcd

from Israel are Israel. Nor because tlrcy
are Abrqham's t/escendants are thg!
Abraham's children" (Rom, 9:6). So if,
as Paul asserts, natural descent is not
the decisive factor, what is? Paul pro-
vides us with the answer to this ques-
tion in Galatians where he writes: 'f

you belong to Christ, thcn you are
Abrahan's seed and. lwirs to tlw prow
ise" (GaL 3:29). According to Paul
then, it is faith in Jesus and not natural
descent that qualifies us to enter God's
kingdom. What is more, through faith

in Jesus we become partakers in the
covenant that God made with Abraham
and thus heirs to all the blessings
promised to his seed.

If that is the case, who are the
people of God? Based on Paul's teach-
ing in Romans and Galatians, we must
conclude that the people of God are
simply those who have faith in Jesus
whether they are Jews or Gentiles.
Notice that I am not saying that th?
Church has replaced Israel as the
people of C'od, but what I am saying
is that the New Testament definition of
God's people includes both Jewish
believers and Gentile believers. In
Ephesians Paul describes it this way:
ufior lp hinself is our peace, wlw made
,lw tano ane @td has destrayed the
borcin, tlrc diaiding uall.of llr,stiltty
by abolishing in his fush tlrc law and its
commtndmcnts and reguhtions. His

Pu"pose was to c:reatc in himself one
,wgt wn, thus maHng peace, dnd in this
otre body to reconci.Ie both of tllemto Cad
through the cross, by whith hc put to
ileath thcir hostility" (Eph. 2:14-16).
What Paul is saying then, is that there
is no longer any basis for separating
believing Jews and believing Gentiles
theologicalty. God does not have two
different peoples with two different
programs. These two groups who
were'previously hostile to each other
havebeen reconciled and united in one
new entity, namely, the body of Christ.

Does Israel Have Any Claim to the
Blessings of the Covenant?

The modern-day nation of Israel is
made up of a variety of subcultures
with different customs and beliefs.



Nevertheless, the fact that they have
chosen to make Israel their home
rn€ans that the majority endorse the
belief that the biblical land of Canaan
or Israel is their homeland and that
they have a historical light to reclaim
it; in other words, lhey are Zionists.
And those who describe themselves as
religious Zionists rvould go even fur-
ther and say that they have a God-
given right and even a duty to reclaim
the land on the basis of promises God
made to Abraham when He, God,
established his covenant with him.
Now it is the beliefs of the religious
Zionists that concern us here, because
they are not satisfied with simply
having a homeland but insist on
reclaiming all of the biblical land of
Israel no matter what it costs the
Palestinian inhabitants of the land.
The question that we must ask our-
selves then, is this: Can we, as Chris-
tians, endorse the claims of the
religious Zionists and should we sup.
port their efforts to achieve them?

As we consider our response we
should keep in mind that we need to
address two different audiences - Jews
and Christians - and that each group
will require a response suited to its own
beliefs. What follows rhen are the argu-
ments I would present to each group.

To the Jews I would say: No, I
cannot endorse your claims or support
your efforts for the following reasons:
l) Your appeal to rhe Abrahamic

Covenant does not necessarily vali-
date your claim to the land, because
it is based on the assumption that
God will fulfill his promises to this
particular generation, whereas the
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biblical record shows that God is
free to discipline Israel by sending
her into exile and then fulfill his
promises to another generation that
is more worthy than you are.

2) Your appeal to the Abrahamic
Covenant does not necessarily vali-
date your claim to the land, because
it ignores the fact that possession of
the land was one of the blessings of
the Mosaic Covenant. And inqs-
much as the Mosaic Covenant was
a conditional covenant, you cannot
expect to claim the blessings of that
covenant unless you fulfill its condi-
tions. However, by your treatment
of the aliens living among you (viz.
the Palestinians) you have violated
the conditions of the covenant in
the following ways:
. You have mistreated and oppress-
ed aliens (cf. Ex. 22:21, Lev. 19:34).
. You have created one legal system
for yourselves and another for
aliens (cf. Lev. 24:22\.
. You have illegally confiscated land
(cf. Deut. 19:14, 2 Sam. 24:24).
. You have shed innocent blood
(Gen. 9:5, Deut. 2l: l-9).

3) Your appeal to rhe Abrahamic
Covenant can never validate your
claim to the land, because according
to the Law the land beiongs to God
and you are merely his tenants
(Lev. 25:23).

And to the Chrisrians I would say:
No, we should not endorse their claims
or support their efforrs for the follow-
ing reasons:
l) The Mosaic Covenant is obsolete

and defunct ,  and i t  has been
replaced by the New Covenant.
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Therefore it lvould make no sense
for Christians to endorse claims
made by Israel on the basis of the
IVlosaic Covenant (Heb. 9:26-27).

2) Under the New Covenant those
who believe in Jesus are considered
to be the true seed of Abraham and
heirs of the promises. Therefore it
would make no sense for Christians
to endorse claims made by Israel on
the basis of the Abrahamic Cove-
nant (Gal. 3:29).

In light of the testimony of Scrip-
ture, we may conclude then, that Israel
has no greater standing before God
and no greater claim on his blessings
than any other nation. Nevertheless,
they do have a great€r responsibility to
do what is right because of the knowl-
edge that has been entrusted to them.

fs there any Difrerence Ultimately
betrueen God's Plans

' for the Jews and the Arabs?

Once we recognize that Israel is a
nation like any other nation, then we
can appreciate the fact that God's plan
for the nations of the earth, including

the Arabs, also applies to Israel. By this
I mean:

. God's desire that all men be saved
( l  T im.2 :4) .
. God's plan to save a portion of
every nation (Rev. 5:9).
. God's desire that all men come to
him through His son, Jesus Christ
(Acts 4:12).

Conclusion

My studies on this subject have lein-
forced a biblical principle that I find
particularly relevant here, namely, that
"God does not show faaoritism" (Rom.
2:ll). To put it simply, He loves the
Jews and He loves the Arabs, and He
wants both nations to be saved. There-
fore we should not apologize for taking
the Gospel to the Arabs, as if they were
obstacles to the fulfillment of God's
prophetic plan. On the contrary Jesus
said that He will not return until every
nation (including the Arabs) has heard
the Gospel (Mt. 24:14). So il is my
contention that the best way to speed
the return of Christ is to continue
doing the work I am already doing.
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Recent or Old Approaches
to Church Planting-Has Anyone Found the Key?

Lessons from Tunisia
b I.L.

"When God moves we can expect to see
almost overnight, not just a second
home group started, but many started,
maybe within a few months."l

This is n'hat has happened in
Tunisia. These words were written in
1995. The reality rhen was that there
had been over 100 years of work
resulting in only one small group and
a few scattered believers. Now there
are over ten small groups and probably
over 300 believers. Whar happened?
What made the difference? No single
factor  or  person was important .
Instead, we saw the pulling together
of many factors.

l. Vision for many small groups.
Until the lg90s, the srandard approach
u'as of trying to witness, leading people
to Christ, then linking them up with
other Christians. Then over several
years the vision changed. Tunisian
believers were involved in the change.
The vision changed to working towards
many small groups. Some foreigners
started 'model' 

g"l"oups in Arabic, to
train for the future and to which locals
could be invited. With this was a much
greater number of foreigners who
became fluent in Arabic and had the
vision for small groups. Probably the
most important factor though lvas that
the vision was effectively taught to the
Tirnisians, because n'hen God moved, it
was they who rvere most involved in
doing the work.

The growth has been mostly in and
near the capital. But there are still
major cities without a group, or with an
embryo group. The awakening has yet
to touch the whole of Tirnisia.

2. In forming the vision for small
groups, the input from Scoggins2 was
important. In particular, we saw how
the church could edst and grow as a
network of  home groups which
changed with time, need, people and
task. These groups form the basis for
nurture, teaching, fellowship and
prayer. Because there are many infor-
mal contacts between the groups, min-
istry such as music, teaching and
witnessing can take place using mem-
bers of more than one group. Some-
times they come together in Iarger
gatherings.

3. The new groups have worked
hard on community. Scoggins encour-
ages people to work along the natural
lines of contact-friendship, family,
work-that a new believer has, to see
nuclei of people find Christ, nuclei rvho
already know each other and can work
together. This was, and to a large
extent still is, the vision, but because
it did not happen that way, and many
of the new believers have lost the
closeness of their human families, the
work put into creating ne\\' commun-
ities rvas vital.

4. Tunisian Christians worked
towards a united but decentralized
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Ieadership. At one time a ferv older

believers in the original group domi-

nated, and everything was fitted into

the existing mold. Then slorvly, and

often painfully, this changed to a stress

on small groups that are interrelated.

Decisions concerning more than one

group, ideally, are taken by consensus,
not by pyramid-style authoritY.

5. The foreigners were united. Dis-

agreements were worked through' The

local believers were able to see this, and

two were inspired by the examPle of

cooperation. It has been extremely

difficult at times to work through the

differences, but groups which have

isolated themselves have not grown.
6. God gave some people a vision

for prayer that resulted in 'Awake

Tunisia'. The credit for this goes to

God not man. This Prayer imPetus

grew out of people seeking God and

following what He wanted to do.

7. Greater availability of the Word

of God. Radio was added to by satellite

TV and easier availability of the Bible.

8. Prompt followup of those who

showed any interest without lvaiting to

see if the interest was sustained or not'

9. Praise God that there has been a

relative period of calm in the country.

This has permitted growing space. It

has been helped by the wise, stable

government and the non-involvement

of Christians in politics.
10. Various peoPle started teach'

ing the difference between essential

and primary truth which is common to

all Christians and on which we are

united, and secondary matters where

we can agree to differ and maintain

unity, love and respect. Not everyone

used this terminology, but the principles

were taught and are being patiently

applied.
11. Boldness. Some of the nerv

believers decided not to give in to

fear, and said that they were ready to

suffer for Christ. Therefore, they stoocl

up to intimidation with the effect that

the whole church was encouraged and

more people became bold in their

witnessing. {F

12. Meaningful worshiP, with nerv

songs and music, has become an

important feature of meetings.
13. There have been various active

programs of teaching. The practical-

it ies have varied, but teaching at

various levels has been maintained.
14. God has raised uP caPable

visionary leaders among the new

believers.

What then Are
the Current Challenges?

The basic requirement now is to both

consolidate and go deePer, and to

continue the challenge to reach out to

the lost. A country of ten million needs

morc than ten or so small fellowships.

There are large towns and cities still

untouched, let alone the countryside.

Tunisians will have to learn to work

cross culturally: to communicate to oral

rather than literate people, by stories

and images rather than bY books.

The task aPPears ovenvhelming'

The exis t ing groups are main lY

young. Although the number of fami-

lies is growing, there is so much to do

and not enough time to go deep. Ir{any

are overstretched' Many knolv too that

t 0



hard times will come, sooner or later,
and they must be ready for them.

In addition to porential future
pressures from the society, there are
at least four additional pressures wait-
ing in the wings. First, dealing with
outside Christian groups who rvish to
muscle in on what is happening, and
rvho come rvith their own agenda.
However well meaning this is, it often
distracts and takes from the growing
church. Second, the church must pre-
pare to counteract influence from the
sects. Third, it must master the issues
which threaten to divide. Finally, out-
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side Christian agencies must be con-
vinced that they must stop offering to
pay locals to do ministry in country,
and must not offer attractive salaried
posts abroad. Such financing promotes
division, jealousy, dependence and
idleness, as well as providing good
justification for detractors and severely
weakening work in the country.

Footnotes:
l. l.L. Seed.bed Vol. )V2 2l-24, 1995.

2. Dick Scoggins. "House churches in the
Muslim world." Seedbed XIU4 3-13, 1997.

i&q
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Brent Mitchell serued as a pioneer church
planter and Bible tratnshtor in Senegal,
West Africa for 18 years o.nwng the Malinhe
people group. His experience inchtdcd cross-
lingual communication of the bibliral mes-
sage into symcretistic and Sufi brotherhood
worLduiews. He k presmtly wwking with
Partners Int'l as Director of Oaerseas
Operatimts.

Engaging the Changes
in Missions

At a recent gathering of mission leaders
I made the statement, "Missions, as we
know it, needs to change in order to
meet present reality." That comment is
the basis for this article. At the outset I
should state that I am assuming that
the reader recognizes in one way or
another the cultural, social and world-
view shifu occurring in Canada and
around the world. There is little ques-
tion that change will and is taking
place. The critical question then is,
what are mission agencies doing to
embrace the change and to facilitate
the Good News going out into all the
world? A great deal is being said and
written about the major shifts going on
in the western world. However, many
mission agencies and leaders sense
these changes as a threat rather than
an opportunity. This I believe is due to

an underlying feeling that the struc-

tures we have created do not integrate

well with the expectations of netv
recruits and an increasingly skeptical
and jaded donor base. The ans\\'er
does not lie in continuing to dissect

Why Missions Have to Change
lry BrenL Mitchell

the negative perceptions regarding
change but to create an awareness,
and where possible, a plan to engage
these changes.

Which Model to Use?

The pattern presently used by many
mission organizations originated in the".
post-World-War-Il era. It grew from a
great influx of missionaries available
for world outreach because of the
increased world awareness acquired
by many while on overseas military
duty. Naturally, this model used a lot of
military structure and language. And,
it proved to be a relevant and resilient
format for mobilizing large numkrs of
missionaries into areas where commu-
nication and supply lines were long -as

they were in most pars of the world at
that time. Over the last 50 years this
model has been refined and modified
somewhat to give consideration to
people's increasing discomfort with
the assumptions of hierarchy intrinsic
in a military model.

The rise of technology aided the
accomplishment of mission goals and
structure. Small planes, personal com-
puters, bank wires, medical laboratory
equipment all have proven useful in

making the missionary's task achiev-
able in a shorter time. But, these same

tools have created a visible chasm of

wealth disparity between the mission-

ary, his organization and much of the
world they serve.

In today's rvorld, the postmodern
viervpoint has all but annihilated any

t 2



acceptance of the individual rvorking
under a top-dorvn leadership struc-
ture. If a mission agency has a central-
ized leadership (at country or rvorld
level) wirh a high degree of authoriry
on the p lacement  of  the miss ion
worker, his or her associations ( reli-
gious or otherrvise), and a rigidly
defined ministry role, the ug.r.y;,
days are numbered because the recruit
base will very soon be drying up.

Which World Are We Serving?
The Third World, the Developing
World, the Tho:Ihirds World-rh;
title continues to change as does the
reality. Most mission endeavor occurs in
non-Western countries, meaning that
these countries have a large percentage
of poor among their populations. While
the percentage of those living in abso-
lute poverty has diminished over the
last twenty years, those living in poverty
has increased. The gap between the
wealthy and the poor continues to
widen. Most imporranrly, the poor's
awareness of the disparity between
themselves and the weal thy has
become exponentially gr-eater through
the media, creating serious tensions ln
this area. The reality is that missionaries
are coming increasingly into contact
rvith violent crime around the world
because they are perceived to be part of
the wealthy elite upon which the des-
perate poor prey.

Shifting demographics has created
a burgeoning urban poor in all of the
n'orld's cities. This occurs as rural
people migrate to urban centers
because of rvar, lack of opportunity,
drought and so on. Missiological stud-
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ies shou' that these are some of the
most r€ceptive people in the world to
acceptmg a ne\.v worldview. This is
especially important in areas of the
rvorld n'here world religions are synon-
ymous tvith the people's perception of
who they are as a member of their
culture. Yet, an incarnational outreach
to them theans that most of our present
models, where we minister from a
secure and wealthy neighborho&l into
their poverty, will be ineffective. They
knorv who we are and what we have.
The unavoidable issues of dependence
and attempted manipulation of mis-
sionaries by the group that they seek to
reach have created immense obstacles
and difficulties. This has caused manv
missionaries to focus increasingly on
more- manageable population groups.

Globalization continues to impact
all aspects of large parts of the woild's
populations experience. All iances
change, markets dissolve, many immi-
grate to the West; all of which have an
impact on the awareness and percep-
tions ofpopulation groups. paul Borth-
wick states in a PULSE interview.
"Globalization is a force over which
we have no control, and which benefits
or hurts different sectors of the global
population disproportionately. Christi-
an Westerners who serve in contexts of
relative poverry must grapple with the
lssues ln one way or another, since the
Bible's teaching must always be applied
to specific situations within particular
contexts. Reading the Bible in a serting
rvhere one is regarded as spectacularly
u'ealthy is pretty uncomfortable...; '
(World Pulse, Oct. 18, 2002; "Missions
and Money Revisited").
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The point of discussing the shifting
wolld stage is that present mission
structures, administration and strategy
are, in many cases, not in sync rvith
what the world is today. Effectiveness of
missionary effort wil l continue to
decline until the issues of perceived
wealth, disparate opportunity and
structure that divides wealthy, elite
mission personnel fiom those they are
to serve are addressed.

Who's Paying for All of This?

Increasingly,. those who would go out
as new mrssronarles are struggling to
raise enough support to cover all ofthe
expenses for ovdrseas mission service,
There are a number of reasoni for this,
one of which is the unfortunate way in
rvhich public speaking ability is tied to
willingness to support an individual.
Horvever, the purpose of this paper is
to discuss potential change rvhich can
overcome some of the hurdles. I am
basing my following comments on
discussions that I have had with close
friends, mission boards and pastors.

IUany churches and individuals
raise difficult questions rrhen they
discover the global income needed to
keep a missionary family in a ministry
context. Many feel manipulated by the
fact that the costs continue to rise and it
seems that there is little affirmation for
the costs they are bearing. In addition,
many have visited missionary conr-
pounds and private homes in overseas
contexts and find themselves raising
theil eyebrows at the level of comfiort
that missionaries l ive in.

Others have mentioned to me drat
they question the fact that there must be

so many expatriate office or support
staffrvhen qr.ralified national people can
be hired for a fraction of the cost. of a
missionary sent by Canadian churches.

In saying these statements, it is not
my purpose to paint all individuals or
organizations with one brush. In the
experience of my family, the bedroom
that we slept in for fifteen years had

grass and bamboo roofs. But there is
no question that the Canadian doner
base is rather jaded about the cost of
overseas missions.

Who's Leading Anyway?

The face of those available for mission
service is changing rapidly. Increas-
ingll', rtestern and local highly trainecl
national lay and clergy are emerging.
The original paradigm of the western
agency being the one who determines
strategy and operational programs is

coming under criticism.
\Vhilc sclving in Senegal, five out of

thirty families in our mission were from
Brazil. They had a much easier time
envisioning Senegalese leadership on
our Field Council and in helping us
develop elfective plograms and strat-
egies for outreach. The pledominately
American leadership had a very hard
time envisioning people rvho did not

share their crisis and task orientation as
having :.r credible ancl viable voice in

di rect ing \Vestern pc[sonnel  and
l'esoul'cc in their native country. The
realitl', horrcver, is that many of thesc
individuals had more education and

relevant experience than the western
missionalies did.

A goocl friend of mine from a
Centra l  Af i ' ican coLrntry  recent ly
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retllrnecl extremely "burned out,' from
his last telm. This emerged fi.om a
conflict rvith national church leaders
rvho did not agree rvith the western
mission's priorities and strategy in their
outreach program. Increasingly, nation-
al churches and leaders tvant to have a
say in horv the development of the
church occurs in their home country.

Moving Forward

Often, t imes of change represent
opportunity for the people of God to
look outside of their own experience
and viewpoints to new vistas of expres-
sion of Christian outreach and commit-
ment. I believe that the opportunity is
no\v upon us to do this very thing.
Hon'ever', to engage on the basis of
today's realities, the issues mentionecl
in this article must be addressed. While
by no neans being comprehensive, I
n'ould suggest consideration of the
follorving ideas:

1. Mission agencies nust accept the
dffirent expectations and assumptions
of today's young adults. Olten callecl
"post-moclelns," thc rccr-uits of toclay
and tomorlorv al 'e usually vel-y arr.are
of the global village and have a se.rse of
responsib i l i ty  regarding horv thei r
;rctions inrpact people in other- places.
This can bc nraximized n.hen inte-
glated n'ith a theology of mission that
is describe<l in terms that resonate rvith
theil hcart. i\Iost of rhesc pcoplc rvil l  be
very concerned that their- involvement
is  hol is t ic  and does not  have an
exclusive focus on rvorldview trans-
[oluration rtithout conrrntrrrity trans-
fiormation as a pal.t of its ethos.
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But, as mentioned above, the kincl
of stluctur-e that nrissionary agencies
usually have about deter.mining rvhere
and horv an individual rvill minister u,ill
not be accepted unless it comes about
through dialogue. This dialogue musr
clarift the rationale of the placement
and horv this best expresses incarna-
tional witness to the community.

Nerv recruits rvill not necessarily
commit to a long assignment. There-
fore a mission posting is better filled
through assuming that there will be a
number of peoplc rotaring thr-ough to
accomplish rvhat rvas formcrly donc by
one individual staying for an extenclej
period. While this has imporranr impli-
cations, demanding that people rvho
do not rtork under thc same fi.arne-
work of assumptions submit to rnission
leadership n'ill mean that nerv, young
recruits rvil l  not be accessed. Thc
mission structure must be seen as
facilitating the vision of the recruit
rather than detemrining the parame-
ters and policies of his/her ministry.

2. The cost of running a westem
mission agenc),, and tnore specifically,
accessing fundhg for a missionary has
no eas! solution. Hol.ever, I l'ould
recommend that a variety of models
be considerecl. Sonrc of these may
conflict rvit l 'r the ethos of a "f:rith
mission," btrt I bclicr.c that somc of
the theological underpinnings for such
an idea neecl to be revisited.

It nray bc drat in man'y' contexts,
one of the team rnember.s ol. spouses
should rrork in an available position in
an embassy, an NGO office or an
international school. The benefit of
this is tn'o-fold. Fir-st, costs of keeping
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a missionary in the field are gleatly
reduced and secondly, the missionary
is seen as belonging to a broader reality
in the host country"s landscapc.

I feel that missions must address
head on the reality of donor-base
fatigue that they have caused by filling
posts'rvith supported missionaries that
could much more economically be
filled with hired nationals. A parallel
realitY is that many mission agencies
need to address their entrenched
paternalism, wldch operates on broad
assumptions of the character and capa-
bilities of the national people in their
host countr;,.

3. I strongly belieac that tlw day has
passed when mission wganizations can
operate indePendenily of thc natinnal
church and para-chureh in tlwir host
country. The credible and qualified
leadership that exists in practically
every country should be integrated
into planning and leadership of the
mission agency's operations.

Secondly,  rn iss ionary post ings
should be very str-ategic in their intent
and goals. This means that individuals
should be carefully selected and placed
in a way rvhich rvill cause the greatest
sustainable impact. This will cause
some tension regarding the viewpoint
of post-modern recruits but ways must
be discovered for crossing the bridge.

I have spoken frankly and as an
insider into the debate rel*ting to
changes in missions. It is my great
desire that the issues discussed are
taken seriously. Many agencies ale
living on borrowed time as their
ranks thin through attrition and their
donor base evaporates as the donors
who accepted the earlier model of
mission, age. I believe that God still
wants his people to engage the world,
laying down their lives for the Gospel's
sake. But this can only take place as we
abandon much of rvhat we have cre-
ated in the past and move forward,
boldly engaging the change that is
upon us.

t6



Seedbed XVII No. I

Globalization and the changing Face of Missions
b1 Houard./ones

Many of our readers will recognize that thi$
article u in some wcrys a oiJryu, of Dauid
Lundy's booh, entitled We are the World.
Bul Howard, Jones giaes lts more than a
bgok rnieu hcre. Beginning with Lundy's
llusis he adds his ount iwight and, obserua-
tions.

We Are the World
Globalization is an 'in' 

word. Coca
Cola, McDonald's and Microsoft are
brand names of the global village.
Communications, travel and *orld_
wide- marketing are connecting the
peoples of the planet. And the spread
of English is undoing Babel. So how
should missions react? In We are ttw
World, Daid Lundy asks many impor_
tant. questions and answers some.

The word itself is in need of defi_
nition, since it has been captured and
used differenrly by many different
groups. For missions, Lundy stresses
that globalization goes beyond interna-
tionalization. To internationalize a mis-
sion is to include workers from many
parts of the world. But the structure.
Ieadership, language and decision-
making styles of the mission can
remain lvestern, leaving non-western
workers to adapt, and often condemn_
ing them to a supporting role. To
globalize means to remove the privi-
leged position of any one culture in the
organization. "This means that true
partnership and synergy emerge
between the divers sides of the worft-
rvide church in the task of world
evangelization."

The centre of gravity of the Churrh
has passed from the West to the vibrant
churches of Asia, with Latin America
and parts of Africa in hot pursuit.
Missionaries from these countries.
called the 'Two-Thirds 

World' by
Lundy, now outnumber those from the
West. But mission agencief,started in
the West have not kept pace with these
changes. They are led by westerners
and do their business in western ways.
So how does Scripture address these
issues? Some things are clear:
. God's love and salvation are for all

the world.
. God's desire is for all Christians to

evangelize and to give financially.
This is a normal pan of being a
disciple.

o C'od's plan is for all to be involved in
the great commission to take the
Gospel to the ends of the earth.
Emerging churches wil l become
involved in cross-cultural mission as
they move towards maturity.

e God's church is to display an evident
unity (John t7:23).

. There is a scriptural mandate for rich
churches helping poorer ones (Acts
I  l :27-30) .

o All should consider others better than
themselves (Phil 2:3). There is no
room for cultural imperialism in the
Church. We all need to examine our
attitudes here.

Some conclusions are inescapable.
Growing maturing churches in the
Tivo:Thirds World rvill send rheir rnern-
bers to the unreached, and so they
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should. Western missionaries wil l

increasingly find themselves rvorking

alongside Koreans, Africans and Latin

Americans. All will need to find ways to

express the unity of Christ. And the

unity they display should give a power-

ful message to those they work among'

especially where Christianity has the

reputation of being a l{estern religion'

So far so good. But it is in the

practical outworking that the difficult-

ies arise. Lundy presents three areas.

Adapting Mission Agencies

The author draws deeply on his experi-

ence in OM and charts the progress of

this organization towards trr.e global-

ization. The tension is shown between a

desire to move quickly towards a glo-

balized ethos, structure and strategy'

and the need for a realistic pace of

change to avoid dislocation. Globaliza-

tion takes a lot of communication:

communication in styles which suit

everyone. The result is an organizational

culture which is global, an amalgam of

the cultures of the world. The book

dwells on the struggles faced in moving

torvards this and helpfully identifies

many aspects of the needed change,

such as flatter structures, localized deci-

sion-making and a positive promotion of

leadership from the Two:Ihirds World.

Models of co-operation between

smaller missions are mentioned. The

book's emphasis is, however, on large

globalized missions organizations. I felt

uneas)' rvhen comparing this with the

simplicity of Acts 13 and the activities of

Paul, Apollos and friends. Although

mission 
'fi om the West to the rest' has

gone, does the emphasis need to move

to 
'fiom everyrvhere to everywhere' ir

mega-organizations, rvhich require timc

consuming international co-ordinationl

And although such organizations car,

help others identify ways to relate cross

culturally, is it necessary to create ar

organizational global culture which i'

removed from any one location?

For those rvorking in the culturallr

cohesive Muslirn uations fiom Maur-

itania to Pakistan, is therc an oPPor-

tunity to move towards the culture ol

our field as our organizational culturei

Cannot field languages become rvork-

ing languages of the mission, without

necessarily adopting a completelr

multiJingual position?

Partnering with the National Church

The form of this partnership is carefullv

analyzed. Arguments fior and against

the financial suPport of national work-

ers are presented. After weighing the

dangers, tve are urged to "err on the

side of supporting nationals if we are

not clear which way to go." Missionaries

will need to address these issues in their

own contexts. PerhaPs we will need

different approaches in Casablanca,

Cairo and Kuwait. The Prior need is

correctly identified for missionaries to

empower local leaders and to be ser-

vants to the emerging national church"

So is this best done bY encouraging

local leaders to function independently

of missions, or as members of those

missions? Was Evans right in Chwch

Plnnting in the Arab Muslim Warl.d that"

"The only viable model, at least for the

beg inn ing  o f  t he  Mus l im-conve r t

churches, is that of self-supporting

national lay leaders"? How do missions
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co-operate on this, so that agencies
\vhich are relucrant to employ nitionals
are nor bypassed by those who rush to
do so?

In a mega-agency, it seems one route
to empowerment of national leaders is to
join the agenc)', learn its culture and
become a leader within the agency. The
danger here is of extractionism: the new
leader has to learn to operate outside
his/her culture before being a leader
within it. Although such skilli could be
viewed as useful, given the globalized
mission-force, I struggle to accept that

-su9h an approach is advantagebus in
bui ld ing a thoroughly indigenous
church. The national leader outside a
mission agency, however, is left to deal
rvith a plethora of missions. The arrival
of numerous mission groups from the
Tho:Thirds World makes his/her posi-
tion ever more difficult. If globalizition
creates difficulties for those trained in
cross-cultural work, it presents even
greater challenges for the national!
Hence the cry from one worker in
India, quoted by Lundy: ,.What 

we
need is a mighty thrust in the direction
of particular cultures."
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Working Together
Lundy is surely right to stress that in
working together rvith Tho:Thircls
World missionar.ies, \\'estel.ners rvill
need to function relationally. We fear
what we do not. know or understand.
We trust people lve knorv. If younger
generations of westerners are more
relational than older ones, there is
hope for the future! There*is no
scriptural suggestion that all the spiri-
tual gifts needed by the Church can
only be provided by international
teams. But if "in the multitude of
counselors there is wisdom," the per-
spectives brought by the nations w-ork-
ing together must surely be valuable.
And surely it is in the local expression
of the body of Christ thar unity is seen
by the world, not in our international
structures. I left the book completely
convinced of the need to put effort into
building relationships ancl working
closely together on the local level,
uniting to proclaim Christ. At the
international level, Lundy has offered
key insights: perhaps different ways are
best for different missions.
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TheVulnerabilityandGeniusofChristianity
by Dale Marlin*

Missiologist Andrew Walls points out

that as Christianity was disappearing in

one place in history (hlestine, North

Africi, Europe, etc.) it rvas crossing

cultural boundaries and appearing in

other culturcs and places. Tl-ris is the

r-eason that Christianity survived being

rviped out. Unlike Islam, Christianity

,ur.ly t"*uined strong in its centers of

origin. "When it comes to sustarnlng

congregations of the faithful, Christian-

ity does not:rpPear to Possess the same

resilience as Islam. It decays and rvith-

ers in its very heartlands, in the areas

where it apPears to have had the

profoundest cultural efilects. Crossing

cultural boundaries, it then takes root

ane\,v on the margins of those areas,

and beyond. Islamic expansion is pro-

gressive;  Chr is t ian exPansion is

Jerial."l Walls alludes to trn inherent

vulnerability in Christianity which

appears to predisPose it to being

ectipsed without continual interaction

with culture. "Christian faith must go

on being translated, must continuously

enter into vernacular culture and

interact with it, or it withers and

fades. Islamic absolutes are fixed in a

particular language, and in the con-

ditiottt of a particular period of human

history."r In other words Christianity is

vulnerable once it has been established'

It rvithers and fades rvithout continu-

ous interaction rvith the culture it finds

itself in. "It is as though there is some

inhercnt flagility, some.built-in vulner-

ability, in Christianity."'
t pen-name

What are the characteristics respon

sible for Christianity being so vulner

able? I believe there are fi'r'e f,actor

responsible. However, these same char

actiristics are also part of Christianity'

abil ity to translate itself into net

cultural situations at any place and ir

any time in history. These aspects o

Christianity's vulnerability are also par

of its strength, resilience, and genius

The first characteristic is that being

Christian is independent of nationa'

idntity There is no Christian nationa

identiiy to reinforce or require adher

ence to the religion as there is in Islam

The picture of Christianity in Revela

tion ?:9 is that there are PeoPle from

many nations together who worshiP

the one true God' All national identi-

ties stand as equals in the Christian

faith. Christianity is thus forced to

define its own existence and reinforce

itself independently of any one grouP

identity.
Over the past several years the fact

that there are Christian Moroccans and

Algerians has appeared in the national

press in those countries. In Morocco tt

L.gutt with an article in the Political

Weekly Arabic newsPaPer which

described the arrest of a familY in

Marrakech because theY had become

Christians. Letters to the editor came

in over the following rveeks stating that

once a pelson had converted theY

ceased to be Moroccans. A Moroccan

Christian began rvriting in under the

title. "I arn a Moroccan Christian"' He
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asserted that he was still a loyal citizen.
a loyal family member, and'ethnically
proud to be an Arab Moroccan. His
position clearly showed that he was not
rejecting his identity or commitment to
his people and culture since conver-
sion. He was only rejecting rhe religion.

lhls is an example of Christianity's
ability to penetrate a culture and
ideological system independent of
one's ethnic identiry national identity
and political position.

The second characteristic is thot
Christianity is neaenruant to be a
state religion Uhimate loyalty is to the
kingdom of Christ which'is nor part of
this world. There is no biblical political
system discernible from the pages. of
Scripture which one would automati-
cally adopt as a practicing Chrisrian.
Biblical principles in the Scriprures,
while cleaq musr be applied to the
particular situation in which Christians
find themselves. In contrast, Islam
comes within a complere ideological
package containing the expression of a
political system which results in an
Islamic political state.

Third, Christianity clwnges its cul-
tural clothing as it jumps from one
culture to tlw ncxt. lt does not bring
along with it a standard biblical cukure
rvhich every Christian must adopt. This
often leads to a complicated and con-
fusing process as Christians attempt to
discern which elements of rheir culture
are positive, neutral or evil. The Bible
contains principles, beliefs and values
which can be the basis of any culture.
However; these principles, values and
beliefs are supra cultural. They are not
tied into or limited to any one culture.
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These same beliefs, values and princi-
ples could be adopted simultaneously
in a myriad of places, ancl each culture
would develop unique characteristics
according to the time, place and people
group.

Fourth, unlike the Qur'an, the Bible
is intendcd to be translated irto the
aentatular language of the people where
it will speah to the hearts of peapte.
Since the Bible was given within
cultural contexts, it must first be
translated out fiom its contexts before
it can be translated into the new
linguistic and cultural situation. This
requires a knowledge of the original
languages as well as the new receptor's
language. This process is yulnerable to
multiple interpretarions and unclear
meanings in the new translation. The
Qur'an, always in the Arabic it was
revealed in, is safe from all the poten-
tial ambiguities and problems of rrans-
lation and interpretation.

Fifth, the failure of Christians to
the rddical ndture of Chris-

tiandty and its denand on us as disciples
can also account for its disappearance.
After an idea or behavior becomes
fixbd in a culture, it gradually leaves
our daily view and becomes a back-
ground assumption, hidden from con-
scious view. Where Christianity became
the official or established religion, this
provided the opporrunity for people to
gradually ignore the radical claims of
the Gospel. This also leads ro rhc
fading and eclipse of the Church in a
culture, time and place. Walls refers to
the necessity of the process of continual
interaction of the Gospel with vernac-
ular cultule. Each generation must
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Whereas Islam is a complete ideolog-
ical system of community (Umma),
politics/state (Watan), group identity
(Mujama) and religion (Deen), Christi-
anity is not tied or limited ro any of
these in the same way. Christianity is
able to penetrate independently of
state systems, political parties, ethnic
communities, cultures and organized
religions (denominations). Islam as a
religion is dependenr upon the Islamic
State and its fixed revelation and
Islamic culture for its survival while
Christianity is not. Identity as a Muslim
is synonymous with membership and
loyalty to the Islamic State. Islam is
thus limited in ways the Christian ftith
is not. Christianity can diffirse across
cultural boundaries wilhout bringing
wift it a complete package of culture,
politics and narional identity ftom the
outside.

The Gospel has been remarkably
adaptable in being able to p€netrare
cultures and find meaningful ways of
expressing itself without losing its
identity or changing its essential
values. If this were merely a story
repeated from one culture into anothe4
we would expect distortion at each step
of the way until the tenth culture in the
chain would have a meaningless and
distorted version. However, each time
Christianity crosses into a new culture,
new questions are asked and our
picture of the Gospel is built up,
resulting in a more complete under-
standing.'This creative interaction
between the Gospel and new cultures
demonstrares that the Spirit of God is
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able to find new points of contact and
meaning in cultures previously un-
exposed to Christianiry. Unlike Islam,
Christianity requires translation and is
able to find the ways to express itself
within the new points of reference,
resulting in many different expressions
of Christian faith. Islam is still wearing
the same clothes it had on in the
seventh century. Christianity has
changed its culfirral clothing each
time it has diffirsed into a new culture.

The factors which were responsible
for the eclipse of Christianity even in its
centers of origin are also the very
characteristics which allow it to move
into new places, ethnic groups and
cultures. That it does so independently
of reinforcement from a cultural or
national identity and without the pro-
tection of a political state make Christian-
ity unstoppable. These characteristics are
part of its genius and its vibrancy. They
are the reasons why Christianity, unique
among religions, is so able to translate
across cultural, linguistic, national, geo-
graphic and religious boundaries as no
other religion ever has. God has chosen
what appears to be a weak and vulner-
able process to advance his kingdom into
the whole world. This should not sur-
prise us however, as God often chooses
the 'weak' things of this world to
confound the wise.

Foolnoles:
l. Walls, The Cross-Cultural Process in
Christian History, page 13.
2. ibid, page 29. 3. ibid, page 29.
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Summer Teams: What is the Point?
bY Chris Fmd

After eighteen months in Amman' Drudge's' O"j:il'-'-Yt car-pooled

Robert enlisted *. ;;'ilp ,ritt f1; 
Sume-ne in someone's ancient Peuge

summer team. We drove to Qy9e1nf1a and I'soaked 
1P :I?'hing 

I saw ar

Airport and I heard ,,o*. Jr Robert's heard: prayer times with Bren'

pilgrimage ,uhilt *e luaited for the a;;t' tlltb*ting "Air Bear's" bitt

jahitiin(the innocen'o"t'i'o de-plane' a"y-l"a taking-with Shaline abo

rhey were easv to spot. i*ln "F:.iXs.T #:::"{X?;:-'l'.1;
We consolidated 

'and drove into 
;k*in the morning, afternootr cro:

e*r*""- ffre taxi drivers wanted lots 
;l*; games, eriUic lessons fro

;il;t but Robert declined, so thel' 
e;t Co*"""d someone snoring in tr

;;il r# t"l"it route even though-it ;;il are lasting memories-ar

*"5, Z 
".t". 

By now the meter on the 
,ir-i- **j"" the orientation!

;;t;; about what the driver wanted 
---- 

r. ir.rroble we watched rV wir

i" it. fitst pla.e' Alu.ri^r, families, learned Englis--- 
n.rring the next two weeks, we 

eti.ri."tVCanadian dialects and we:

n."ta fr"om Yoanna and Mansour ;;ili;' wfth the French - anoth'

rU,"", Palestine, took side trips to 
.r,. oo".fr. I beg'an on the long road.

;;;;,; Grough Arabic church and 
;#;il;"i'e'"u politics *itt' tt

"at nisht" I sat with my two temPorary 
J.t"""lt 

"tions 
of the Lebanese stt

u""rf,"tt and talked' We tak;d abolt :H";;-;o*. o" to Morocc

boys, miisio,,., *i'iio""ii"' L'b-"'t- *il:: ;:;:f#il uig-""s'.'t"d"'t'
ture, where to Put 1ou1 

hanjs'yh^t:: 
*.i fnfor".*n girls whJtaught y: h:'

to put your felt, the length 
:t -y::l ,"-*"f.. bread" and sat at Lois' fet

skirt and the correct resPonse rvnel 
*hit. gt uting from her wisdom' We:

so-.o.. hands you a (mt-tnsse o1 
;;;."il ub"out Mototco and told tr

coffee. When it was all over' we 

"tf""i-,ft. 
troubles of the Muslin

;;;ft, fromised to write and waved 
converts. Did r ,r,entio" the mer

gd[-Uy.' ;il;, the 50'c heat and the smel
- 

\ffhat was the point of all that? of the Fez tannery in mid July?

I cannot speak for all the summer Again, I ask, what was the point?

teamers I have met, but I can sp-eak for 
^:,:-; " 

-".rrrr*", 
team to Franct

one: me. a, 
" 

*"it* i 'nu"hull"ttgtd Going on a sumn

by the ,,".a' orli-'? et"u *"tra I"a and Morocco was a pivotal event for mt

eventua l l y foundmyse l fboard inga indec id ingwhetherorno t lwanted tc
plane for Paris, France' ;;;*t *o"rk'in'a"d around the Aral

F r o m P a r i s r v e m a d e o u r w a y s o u t h ^ w o , l d . l s a i d , . . Y e s . ' ' o t h e r s u m m e l
to Marseille where the warm' humid ;;;;;tt have made the same decision

air embraced me from Bonnie And that is the point'
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Book Review: The Sword of the prophet
Rnieuted b"t Rick Bailn

The Sword of thc prophet: the politi-
caUy incortect gui.de to Islam; history,

Ao_log, irnpact on the world by Serge
Tiiftovic. Foreword by James Bisset
(former head of Canada's Immigration
Foreign Service and Ambassador to
Yugoslavia, Bulgaria and Albania).
Regina Orthodox press, 2002.

C o p i e s  c a n  b e  o r d e r e d  a t
www.reg inaor thodoxpres  s .com
($ I 9.95) or wn'wama,zon.com (g I 3.92).

Review
In this 300-page book, Serge tiftovic
(PhD: University of Sourhampron,
postdoctoral research on a State
Department grant at the Hoover Insti-
tute at Stanford, reporter for BBC,
VOA, US News and, World Report, Tfu
Washingtan Timcs, philadelph.ia Inquirer,
etc.)  wri tes an uncompromising
description of the core motivationi
and goals of Islam that should make
anyone shudder. His approach is pri-
marily historical, though he does also
give considerable attention to the theo-
Iogical foundations of Islam. Serge is
the dosest thing to a Christian veision
(Eastern Orthodox?) of Daniel pipes
that I have so far been able to find.

The first four chapters of the booii-
convincingly argue that the problem
we are facing since September llth,
2001 is not terrorism, but orthodox
Islam. In light of this conviction, rhe
last two chapters discuss Islam's recent
relationship with the West ("Western
Appeasemenr" and 'J ihad's Fi f th
Column"). These chapters shorv how

the level of trouble we are experienc-
ing with Islam today is, to a very large
degree, the result of choices made 6y
the West over the past half a century. It
also shows to what degree orthodox
Muslims control Islam's agenda in the
West today.

But Serge does notjgst describe; he
also suggests a way out of the present
mess. The most important change tfrat
Serge believes is needed is a change in
the West's worldview away from secu-
larism.

"Before its self-destructive civil war
of l9l4-1918, the Chrisrian world was
as sharply defined as rhe Muslim
yofd. Both were perfectly capable of
defining themselves against each other
in a cultural sense, and keeping their
tolerations and rejections in useful
order. What secularism has done,
since replacing Christianity as rhe
guiding light of "the West,. is to cast
aside any idea of a distinctly "Western"
rg.iul, geographic and cultural space
that should be protecred. This was
obvious in Europe by the early 1960's,
and for the past quarter-century at
least, it has become obvious in the
United gtates. patriorism rekindled
after September I I is a reminder that,
at the grass-roots level, the capacity for
instinctive self-definition is still alive,
bur it cannot be susrained- if rhe
dominant oudook is that of cultural
relativism and anti-historicism" (fiom
the Introduction).

Without a return to a Christian
worldview, Serge believes that there
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are good reasons to fear that the forces

of Jrthodox Islam rvill, in the end'

succeed against the technologically

advanced, but spiritually dead West'

fu the practiial level, Serge-provides

several examPles of what kinds of

things he believes should be done'

His solutions include:
. the ending of orthodox Muslim

immigration into the West'

. the demand that until Christians can

freelv build churches in Muslim lands

and 
'openlY 

ProselYtize Muslims' no-ftf*fit" 
tnb"ia be'allowed to build

mosques or proselytize in the West'

. the exPulsion of any Muslim (possibly

inctudine citizens) who believes in

pfrytfial i*ura, or the establishment of

Shari,'alaw.

Serge does not aPPear to believe that it

is possible for a practicing orthodox

Muslim, in good conscience' to be a

citizen of the United States'

Serge clearlY believes that Islam

pr"r.rrl everY bit as serious a threat

io the freedom of the West' and the

world, as the Nazis and Communists

did. Just as during the cold war' Serge

says that the West must practrce a lorm

of isolationism towards Muslim coun-

ffies and a degrcc of intolerance

towards the religion of Islam' The

reason for this intolerance by the West

towards Muslims is their doing' not

ours.
"Islam. in Muhammad's texts and

its codifigtion, discriminates ag4inst

us. It ,, ."t.,*liifftt"iul ThoG

who submit to that faith must solve the

problem they set themselves' Islam

discriminates against all "unbelievers'"

Unt i l  the Petrodol lars suPPort  a

Koranic revisionism that does not' we

should go for it rvith whiPs and

,corpionl hammer and tongs' Se-cyl.a-

riss and believers of all other faiths

must act together before it is too late"

(from the Conclusion)' -
Serge does not lose sight 

"f 
th.'

individual Muslim. He agrees with

Ernest Renan that "Muslims are the

first victims of Islam" and that' there-

fore, "to liberate the Muslim from his

religion is the best servife that one can

,..r1", him" (fiom the Conclusion)'

AnalYsis

One of the things I like most about the

book is that it ii a political book about

ho* ,o respond to fshm that includes a

role for Christianity' As Evangelicals

who are steePed in how salvation is a

decision thai must be made on the

individual level, and who unquestion-

ably believe in a separation of church

"rri 
,t"t., we tend to have great

difficulty knowing how to deal with

political Islam- I think we need to

itrr'rggl. more rvith the question. of

*neifr.t it is possible, when orthodox

Islam and Christianity meet' to conun-

ue to have a separation ofchurch and

state. I don't ihink it is' And so this

leaves us in the West rvith either the

choice of playing politics against Islam

or expelling'o.thodo* Islam from the

West. We should not lose sight of how

bad it can get for Christians under

Islamic rule. Would anYone like to

vo lun tee r  a  Ch r i s t i an  answer  o f

whether we should submit to a govern-

ment that requires us to give some ot

our children to the state in order to

maintain the right to remain Christian?
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Should we submit to such a state
knowing that those children taken by
the state would be raised as Muslim
-ldtTt whose job would be ro repress
us? This "Christian tax," practicid in
the Balkans for about 30b years (75
years longer than the United States has
existed as a country), should not be
forgotten.

My criticisms of the book are that:
1) As bad as Isbm can be, I thinh he

2ayemphasircs tlu ncgative quatitics of
Islam. At times he fails to mentioi
other motivations or details in situa_
tions that would make the behavior of
Muslims more understandable. At
times he is unfairly critical of them.
Islam is not 100 percent bad. After
reading this book you would think that

Daughters of Islam by Miriam Adeney.
Have you ever asked yourself sucii

questions as: Who exactly are Muslim
women anyway? How are they different
from their western counterpart? Where
do they come from? Whit are their
public roles, their role in the family and
community? Given their religion and
society, can they really become believers
in the Lord Jesus Christ? Whar can we
do to help rhem see Jesus?

The book Daughters of Islam
addresses these questions and many
others in a very thorough and careful
rray. It is documented rvith true stories

Book Review: Daughters of Islam
Reuicttted, by Joyce Wiebe
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it lvas. In fairness to the author, he is
trying to make a case against the
misdirection of the present Bush
administration's "war on terrorism."
As such, it is not surprising that he
should focus exclusivelf on the points
that favor his side of the 

".glr*.rrt.2) It is not a miscianary book. While
addressing the religious dimension of
how to respond, the positive Christian
motivation of love and con&rn for the
welfare of Muslims are not as clearlv
emphasized as they should be. At times
it borders on creating an irrational fear
and hatred for Muslims.

(I do not personally know if he is a
true believer or just a ..Christian.,,

Perhaps someone else on the forum
can answer that question.)

of Muslim women in Islamic countries
around the world with five chapters
alone of case studies on Muilim_
background women believers. Miriam
Adeney finds the good and beautiful in
these women and treats them with
respect and compassion.

The author has investigated, inter_
viewed and researched the subject for
some seven years, as well as drarving
upon her anthropological background
of cultures and people groups. She is
eminently qualified to rvrite a book
such as this, and does so in a clear and
sympathetic manner. By that I mean
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that she puts across the Muslim beliefs

and viervpoint in a kind and non-
judgmental tvay, then sets it in contrast
rvith the tluth of Christianity and the

beauty ofJesus Christ-which is, after

all, what rvomen everywhere need.
One of the more thought-Provok-

ing chapters for me was that on money

matters (chap. 10). In many econom-
ically impoverished countries women

have been helped to discover their orvn
resources and to use them, becoming
breadwinners in their own right.

IMicro-loans are often needed to help

the poor get started in suclt enter-
prises, but as accountability, simplicity
and community are encouraged in

each case, the dividends have rnore

dran paid off.
The chapter on family (chap. 6)

gives a survey of women's lights in

the Qtr'an as set out by the Prophet
Muhammad, followed by the waYs

these have been interPreted and

expanded upon in various Muslim

countries. What emerges as the main

reasons for limiting women is that:
(l) rvomen are polluted and polluting,
and (2) women are passionate, not
reasonable, thus leading men astray.
The atrthor then discusses how these
views of her femininity affect a woman

rvhen she comes to Christ, either as

single woman or married, (in rvhich ca,

she may lose her children) and how tl'

family of God can make a difference'
Chapter 8 gives helpful ideas of ho

to share the Gospel with Muslir

women. The way a Muslim woma

learns is different from weotern metl

ods. Many learn more from imagin,

tive firrms than in formal Bible stucl

Teaching must be brought in throu5

inconspicuous ways-as one tells

Bible story (Chronological Bible Stor'
ing is a good examPle of this) ,

through song!, memorizing Scriptur
skits and plays and even debate (cha

ting back and forth on the Internet, lr

example). All of these and more ar

crucial ways in which Muslim wome

learn.
Each chapter is full of relevar

issues rvhich can help us to understan

and reach out to our Muslim neighbor

or believing sisters from this bacl

ground. The stated aim of the autht

of this book is to educate her reader

about important parts of Muslir;
\r'omen's lives, to elucidate some mi.

sion strategies, to offer examples and t'

encourage. In my oPinion Mirian

Adeney has done just that. Daughter

of Islnrn is a book well worth reading'
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