
Editorial
It has been two months since the Time ar:d.cle on Christian witness to Muslims
appeared. I was in the Albany, NYarea when a friend mentioned he had received
it. Immediately, I looked for the nearest mall and bought my copy, rather fearing
the worst. Would the fieewheeling liberalsinTime blow us out of the water? Would
their ignorance of the basic issues regarding missions and the reasons the message
of Christ is being proclaimed at great risk render the article as so much dribble?

However, what I encountered was a fairly even-handed approach. Of course,
Time isn't known for writing commentaries for evangelicalism. Yet, they resisted
painting those carrying the Gospel into Muslim lands as kooks or misguided
zealots. It was, rather, one of their better efforts, albeit very limited in scope and
depth. Nevertheless, I felt they merited a positive vote and wrote the editors to
that effect. Their reply stated their appreciation for my comments, promising to
let me know if my letter was going to be published. As far as I know, it never was.
My strong request to Timc was that, having done an investigatory piece on 'should

christians convert Muslims?', a similar focus on Muslims'Islamizing'worldwide
was now to be awaited. whether they heard me or not, I do not know. should
anyone see that such a study is carried out, please nottfy Seedbed and send me the
article.

This second issue of 2003 focuses on some of the serious concerns facing our
world today. I refer to lraq, the Middle Easr and what could be called the Middle
East cauldron. I think you will find both 'Iraq and the Bible' and the study on'Islam and Democracy' yery interesting. Do let us know if you agree or not. 'Life at
the Hub of the world' takes a new look at church planting which will make you
reflect about strategy, especially if you are involved at the front lines.'Fncountering the Lost' takes us into the realm of spiritual warfrre. Hopefully,
there will be space to include it in this issue. If nor, ir will appear in the winter
lssue.

we envisage going to three issues for 2004. Therefore, I would welcome
articles on your personal experiences, so please sit down and put finger to
keyboard. As we begin to hit our stride, please let us have your comments and
observations. We would like Seedbed to be a lively forum of serious intellectual
exchange and not merely a bulletin of dry verbiage.

Abe Wtube (Editor)
a.wiebe@sympatico.ca
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Letters to the Editor
Where can I buy

the books reviewed in Seedbed?

I finally got armnd to read,ing the First
Semester issw of Seedbed. I think it is a uery
good and hzlpful isw,e. I note tfu book
'Daughters of Islnm,' fu Miriam Admey was
reaiewed b Jrltt. Howeaer, it did not tell us
wfure to obtain copies of thc book. I wou.ld
apecially lifu ta haae uu. So eould you tell
me where that couJd, be ptrchased?

Beu McCuJlm,gh (US)
.z4res.' Most of the books reviewed will
be arrailable via Amazpn.com. Another
good source is Fellorvship of Faith'
Box 65214, Toronto, ON M4K 322. Ot
course, many missions that have a
ministry to Muslims would also likely
carry such books.

Did G.D. get it right on God's
purposes for Jews and Arabs?

It was with glndness and' grailru"d"e that I
receiued my cW of SEEDBED this rnom-
ing. I arn glnd AWM folnn' a neut editor to
continue this impornnt rninistry. Let us
hnow hou to pay fm it. Is there a possibility
of getting back numbers?

I belieue G.D. ouerlooks tfu weight of
Rom. 11:1-2 in conruction with 11:29 in
h'is article, and, in mry aian, rni.stakenll
'identifies 'somc of the broken off hranches'
(Ron. 11:17) with the whole of Israel and
draws the coruhsion th,at 'Israel ceased to be
the people of God'. In spite of the \pirit of
stugor' (Ron. I 1:8), of being 'hnrd,ened' and
of a 'hardening in parx' (11:25), of hnatng
stumbled and, fallen, though not beyond
reclaery (11:11) and. of haaing becomn
'enernies' (11:28), Israel has not been

rcjected, and God's coumard with them has
nnt been corcellzd. mrt. The whole rnetaphor
of thc oliue tree makes thnt clear Yes, somc
hrantlws haae bent broken off, hut the tree
itself (i.e. krael) lns rwt bem art down (cp.

Jer 11:16). Judgmtnr, yes, rejection and,
replacmteil, nn. We, the wiW hranclws, haae
bem grafted in amang the others (i.e.
branches) and nmt slwre in tlw*.ourishing
sap from tfu oliae root (Rmn 1 1 : I 7fl. In my
ai,eu, G.D.\ asnrnptions would, mahe God's
prornises in Gen. 17:7-8 meaningless.

And that wau,ld, be bo^d fw aII of ns.
Dieter Kuhl (Germany)

More on the

Jewish-Arab Question....
In thc la* issuz of Seedbed, G.D. initiates
discussion of aur uiew of cunent Jn i"h-
Arab issuzs. Since our dzsire is to major on
tlw majms, a ma,in focus tn surh a qrcstion
should, be tfu delineation of tewish-Arab
issuz f.ndings thnt can be hzld, in canmon
am,ong Christia,ns of uarying eschatological
ari,entatiuts. Paradoxirally, one of tlu best
ways of achicaing this goal may be tlwough a
thorough\ premillennial exarninati'on of thc
whole matrer.

Non-premillennia.ls generally don't h,aae
eschatological'hang-ups' about seeking
socinlly just actiaity for both Jews and
Arabs or aboul ercouraging tlw explmation
of land-for-peace negotiations between
Israel and its neighbours. In contrast,
many premillennials feel irnpelled hbl b)
cornrnon interpretn'tiun of their eschatology

fu wth adivity.
I belieae there is a strong basis, euen

frarn wilhin tlw premillennialist wientatian :



a) for d"esiring socially jut aniaig fm/
frorn both Jau anl, Arabs, and,

b) for encowaging the exploratian of
ln:n^d,-f or -p e ac e ne g otin tions.

The cry*allizntion of this pnceiaed basis
d,neloped, through my responses to clnrifca-
tion reqtests from a rrutnber of prnnilbnnial
church leadcrs and Christians who are
deepQ truubled. b1 tfu aurmt Arab plight.
I encouraged, these Christians to fi.rul
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common cause with non-premillennial
Christians regard,r,ng tlu two conclusions,
nm th.ough th"e eschatologiral routes to tfuse
joint coruhuioru aary widely.'

Richard, L. (Cann"da)

Any Seedbed reader wishing a detailed
paper in this line of argument by
Richard, please request the same from
the Seedbed Editor,

ndar
Jor 2OOg

AWAI rlterlia Distribution Oentre
We are already planning for the 2005 calendar.

distribution@a2bmail. ner
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Iraq and the Bible
81 Dryarzt G. lVood

M;e are becoming increasingly lamiliar to some of the many discoveries that
rtith the topography of Iraq as lve have been macle in this countr,l', so rich
watch TV ner -s reports and reacl nervs- rvith ancient history ancl archaeological
paper accounts of events unfolding remains. These connections cluster
there. Iraq,aboutthesizeofCalifornia, arouncl trvo dme periocls: the time of
is ancient Nlesopotamia, Greek for 'in 

the Patriarchs, i.e., the Early Bronze
the midst of the rivers'. These rivers, ancl the Iirst part of the l{iddle Bronze
the Tigris and Euphrates, plaled a key Ages, and the time of thE Divided
role in the development of civilization Monarchl', i.e. the Iron Age.
in this region. The easternmost river,
the Tigris, has its headwaters in eastern 

Ur

Tirrkef and florvs Past Mosul (ancient Located ten miles southrvest of Nasir-

Nineveh), Tikrit, Baghdad, Krt nrrd iyah, Ur is most famous as the home-

Basra. The Euphrot.! b.gins in east- torvn of^\braham' FIe migrated from Ur

central Tirrkey and flows p"ast Karbala, to Haran in southern Turkel: the actual

Ililah (ancieni nabylon; and Nasiriyah. homelancl of the Patriarchs, and then to

Iraq is called the iCradle of Civi- Canaan (Gen' 11:31; 1?:1-5). Evidence

lization, as evidence has been founcl fcr e vcr-r'acir '; iucecl culture fi-onr:\bra-

there for the earliest rvriting system, ham's clay has been uneal'thed at U1'. Its

urban centres, literature, ttr"titarrg,.,,, restored ziggurat, or temple torver, is

science, medicine ancl businetr, ls olten shol'n in nclt 's l 'eports. -\ temple

reflected in the Bible (Gen. 2:L4; [o the mco;r gccl ] ianna, or Sitr, rves

4 :21 -22 ;  10 :10 -11 ;  11 : l - 5 ) .  Ou r  s i t ua tec l  on  i l ] e  t op  o l ' t he  t o1 'e r - .  The

modern culture has its roots in ancient name of the Babylonian king Belshazzar

Iraq. Biblical names for the southern (Dan. 5) appeared for the first time in a

pati of ancient il'Iesopotamia include tgxt founcl in a fotrndation deposit of

Shi.tu. (ancient Sumel;, Chalclea ancl the temple. Scholars once said the Bible

Babylon, and for the northet'n area, lvas \fr-ong irl nelning Belshazzar as king

Assyria. The ancient language of the l'hen the Pet'siairs conquered Babylon,

region is cailecl Akkadian, named after since the knotvn recorcls indicated that

th- city of Akkacl, one of the cit ies NaboniduslfasthelastkingofDabylon.

founclecl by Nimrod in Shinar What the lounclation deposit tablet,

(Gen.10:10). The language \vas rtritten along t ' i th other sttbsequently found

in cuneiform, or 'tvedge-shaped', char- ter'.s, revealecl lr'as that Belshazzar lfas

acters impressed into clay tablets rvith a the son oINaboniclus and coregent rvith

wedge-shaped stylus. There are tens of his father'. \Vhile Nabonidus 'rtas artey

thousands of archaeological sites in this campaigning, rvhich he loved to do,

celebrated land. Starting in the south, Belshazzar rvas left to run the country

rve shall point out biblical connections frorn Bab,vlon. Thus, Belshazzar offered
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Daniel the position of 'third highest
ruler in the kingdom' if he would
decipher the handwriting on the wall
(Dan. 5:16). This was the highest avail-
able office in the kingdom since Nabo-
nidus was number one and his son
Belshazzar was number two. Instead of
being in error, the Bible precisely
reflected the political situation that
existed in ancient Babylon at the time
of its fall to the Medes and Persians.

Babylon

The expansive ruins of Babylon are
located a few miles north of Hilah and
about 53 miles south of Baghdad.
Founded by Nimrod (Gen. 10:10), it
was one of the most famous cities in the
ancient world. Babylon was capital of the
Babylonian empire that ruled the world
from 612 to 539 BC. Five of its kings are
named in the Bible: Merodach-Baladan
(2 Kgs. 20:L2), Nebuchadnezzar Il,
destroyer of Jerusalem in 586 BC (2
Kgs. 24-25, etc.), Evil-Merodach (2 Kgs.
25:27 -30; Jer. 52:31-34), Nergal-Share-
zer $er. 39:3, 13) and Belshazzar (Dan.
5). Many important finds have been
made at Babylon. These include the
foundations of the 'Tower of Babel'
(Gen. 11:1-8), the royal palace built by
Nebuchadnezzar where God pro-
nounced judgment on the Babylonian
Empire by means of the handwriting on
the wall (Dan. 5), records detailing
rations given to King Jehoiachin and
his family who had been taken to
Babylon as captives (2 Kgs. 24:15), the
Babylonian Chronicle recording the
capture of Jerusalem by Nebuchadnez-
z?r on March 16, 597 BC, and the Cyrus
Cyiinder describing the fall of Babylon
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(in fulfilment of biblical prophecy) in 539
BC and the subsequent freeing of cap-
tives so they could return to their native
lands as was the case with the Judeans (2
Chr. 36:23; Ezra I:2-4,6:3-5).

Baghdad

One of the tragedies of the war in Iraq,
and perhaps the greatest archaeological
tragedy of all time, was ihe looting of
the National Museum follovglng the
capture of Baghdad by US forces.
Mobs ransacked the museum, grabbing
treasures dating back to the dawn of
civfization in Mesopotamia. 'They have
looted or destroyed 170,000 items of
antiquity...They were worth billions of
dollars,' said deputy director Nabhal
Amin, weeping. Some of the world's
most important ancient finds chroni-
cling the achievements of the Uruk,
Sumerian, Babylonian, Assyrian, Per-
sian and early Islamic civfizations were
there. Included were mankind's earliest
written documents. ancient mathemat-
ical texts, ancient sculptures and other
works of art. Also the riches from the
royal death pits at Ur from the late third
millennium BC and tablets of the
Gilgamesh Epic, detafing a great fiood
with many elements similar to those of
Noah's Flood (building an ark, taking
animals on board, releasing birds).
Museums in other parts of the country
were looted as well.

Nuzi

Located eight miles southwest of Kirkuk,
the oil capital of the north, Nuzi was a
centre of the Hurrian culture. The
Hurrians are called Horites, Hivites
and Jebusites in the Bible. About 3,500
tablets were found there, dating fiom
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1600 to 1400 BC. ManY of the tablets

deal with laws and customs and provide

some of the best available evidence for

the common social, economic and legal

pmctices in the ancient world. Such

things as a childless couple adopting a

slave to be their heir (Gen. 15:2-3)'

having children by proxy (Gen. 16:l-2),

deathbed blessings (Gen- 27,48-49) and

the importance of household gods (Gen'

31:19, 30) are illuminated in the texts'

Calah

Calah, 20 miles southeast of Mosul, is

one of three cities referred to as the
'Assyrian Tiiangle'. Along with Nineveh

and Khorsabad, Calah was an imPor-

tant centre of the Assyrian Empire that

flourished ca. 900-612 BC' Nimrod

built it when he went fiom Shinar to

Assyria (Gen. 10:10-ll). Two Assyrian

kings mentioned in the Bible ruled

fiom Calah: Tiglath-Pileser III, also

called'Pul' (2 Kgs. 15:19, 29; 16:7, 10)

and Shalmaneser V (2 Kgs' 17.3-6,24;

18:9). The ruins of the Palace of

Tiglath-Pileser III were found, includ-

ing his annals recording his campaigns

to Israel mentioned in 2 Kings 15:19-20

(740 BC) and 2 Kings 15:29 (732 BC)'

In addition, three Israelite kings who

paid him tribute are named (Menahem,

Fekah and Hoshea), as well as one king

ofJudah (Ahaz). A prize find was made

in the palace of Shalmaneser III-the

so-called'Black Obelisk'-that depicts

Jehu, king of Israel, bowing before

Shul*utt.t.r III as he presents tribute'

Tell al-Rimah

In 1967, a stela of the AssYrian king

Adad-nirari III was found at Tell al-

Rimah. 40 miles west of Mosul' It

records a camPaign to the west in

which Adad-rrirari received tribute

from Jehoash king of Israel.

Nineveh

Located at Mosul, Nineveh was also

founded by Nimrod (Gen' 10:11)' WzLlls

nearly eight miles long enclose afl area

of 1?00 acres. There were outlYing

suburbs as well, so that when Jonah
went there in the early eighth rentury

BC. it took him three days to traverse

the city (Jonah 3:3). Although Nineveh

repented at Jonah's preaching (J"1uh

3:8), the revival was short-lived' The

Assyrians were soon back to their cruel

practices, and God ultimately brought

ihe empire to an end, as Predicted bY

the prophets Nahum and ZePhaniah'

Niniveh was most famous as the

capital city of Sennacherib, the greatest

of th. Neo-Assyrian kings. Portions of

his fabulous palace covering three large

city blocks have been excavated' Painted

sculptured reliefs depicting his exploits

hnel the walls. Many records were also

found. The Bible tells of Sennacherib's

campaign against Judah in 701 BC (2

fgs.  te : ta- l9 :36) .  In  the AssYr ian

veision, Sennacherib states that he

shut Hezekiah in Jerusalern, 
'like a

bird in v cvge'. He could not boast of

capturing Jerusalem, because an angel

of the tord decimated his army, and he

was forced to return to Nineveh (2 Kgs'

19:35-36). His most significant accom-

plishment in 701 was the defeat of

Lachish (2 Kgs. 1814, 17; 19:8)' One

entire room in Sennacherib's palace was

devoted to this event. The walls were

lined with reliefs, now in the British

Museum in London, depicting the city

6



and the battle. Sennacherib is seen
seated on a throne, reviewing a proces-
sion of captives and booty being
brought out of the city.

The next two kings, Esarhaddon
and Ashurbanipal, are also referred to
in the Bible at 2 Kings 19:37 and Ezra
4:10, respectively. Their records men-
tion Manasseh king of Judah. He
supplied building materials for Esar-
haddon's palace at Nineveh and troops
for Ashurbanipal's invasion of Egypt.
One of the most significant finds at
Nineveh was the library ofAshurbanipal
which comprised about 1500 different
texts, some with multiple copies, includ-
ing archival, literary magical, medical,
divinatory and ritual tablets. It was here
that the famous Epic of Gilgamesh, with
its flood story was first discovered.

Khorsabad

At Khorsabad, 15 miles northeast of
Mosul, is the site of Dur Sharmkin,
'fortress of Sargon,' ruler of the fusyr-
ian Empire 721-705 BC. Prior to 1847,
Sargon was known only from Isaiah
20: I where it says, 'In the year that the
supreme comrnander, sent by Sargon
king of Assyria, came to Ashdod and
attacked and captured it'. Since his
name did not appear in classical
sources, scholars concluded that the
Sargon in the Bible was not a bona fide
king, but rather an alias for some other
Assyrian ruler. Ironically, Sargon was
the first name of an Assyrian king to be
read from Assyrian inscriptions when,
in 184?, his vast palace of more than
200 rooms and 30 courtyards, with
sculptured reliefs and written records,
was excavated at Khorsabad.
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Sargon campaigned in the Palestine
region three times, in720,7161715 and
7l2l7l1 BC, turning Israel into an
Assyrian province and Judah into a
vassal state in the process. In 720 BC,
following the initial defeat of Samaria by
his predecessor Shalmaneser V, Sargon
boasted of deporting 27,280Israelites to
Assyria. In 71.2/7ll BC he turned his
attention to Ashdod and the area of
Philistia. According to Isaiah*20:I, he
sent his commander-in-chief (tartan) to
capture the city-. Assyrian records veriry
that Sargon remained in his capital at
Khorsabad, stating that he stayed 'in the
land', no doubt to supervise the con-
struction of his palace.

The Future of Iraq

What lies ahead for Iraq? In the short
term, we pray for a quick end to
hostilities, and peace, stability and
prosperity for the Iraqi people. In the
long term, God said through the
prophet Isaiah, 'In that day there will
be a highway from Egypt to Assyria.
The Assyrians will go to Egypt and the
Egyptians to Assyria. The Egyptians
and Assyrians will worship [the Lord]
together. In that day Israel will be the
third, along with Egypt and Assyria, a
blessing on the earth. The Lord
Almighty will bless them, saying,
'Blessed be Egypt My people, Assyria
My handiwork, and Israel My inher-
itance' (Isa. l9:23-25).

(This article has been proaid.ed. courtcsy of
the Associates for Biblical Research, a
research and. teach'ing ministry in Biblical
Archaeolagy. For more inforrnation on
archaeolog2 and, tfu Bible, aisit thc ABR
website at wunu.biblcarcfuologl.org, or call
the ABR ffice at 800-430-0008).
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Islam and Democracy
By Abe Wizbe

Is democracy compatible with Islam?

Can the Qu'ranic principle of 
'consul-

tation' somehow find a legitimate

expression within Slnri'ah Law? How

would the traditional Muslim position

on theocracy fare in so-called 
'islam-

ocracy'? Has Islamic history over the

past 200 years given us any reason to

believe that liberal democracy, as an

accepted form of government, is pro-

gressing amongst Muslim nations?

The subject at hand has become

particularly pertinent in light of Amer-

ican object ives in  Post-war I raq,

namely, seeing a democratic regime in

place as soon as possible. Do they stand
-a 

reasonable chance of succeeding? Of

the 46 Islamic states in existence today,

only the Turkish RePublic can be

described as a democracy in western

terms. Several others have taken half-

way steps towards.sharing, Yet not

relinquishing Power.'
l,tustim scliola.s often point to the

early Caliphate' when the successor to

the Prophet was chosen on the basis of

consultation among his closest followers'

This idea is expressed in the Arabic

word shura, meaning 
'taking counsel or

advice'. Of the three verses in the Qu'ran

that contain the concept, only two have a

marginal bearing on the subject' Here

are the Qu'ranic quotations'
TheY have broken awaY from about

thee: so Pass over their faul* (the timid

in battle), and ask for God's forgiveness

for them; and consult them in affairs of

the moment. Swah 3:159

Those who hearken to their Lord'

and estabtsh regular Prayer; who con-

duct their prayers by mutual consulta-

tion, who sPend out of what we bestow

on them for sustenance' Srtrah 42:38"

According to Sunni doctrine, and as

practiced in the naming of the first

b"Hpht, an elective process after €on-

sultition may take place amongst those

qualified to make the choice' Howeveq

ti.r. ,r"n", has been anY defining of

who could ParticiPate or how the

electing procedure should operate' Irr

,rrbr.quJttt centuries, the ideal mereiy

remained part of Sunni jurisprudence

without biing implemented' So, this

small trend toward democracy in Islam

was s implY st i l lborn '  Of  course '

common affair consultations did take

place between the ruler and the ulama

ilslamic scholars), but the principle was

never institutionalised' We will see later

whv this was so'
b.*o.t".Y, bY definition, in line

with its Greek roots, means 
'people-

rule',-or 
'rule by the ruled''" '  The

citizens of any democratic state either

hold power directly or by virtue of their

elected representatives' Another way of

describing the democratic institution is
'majority rule'. In Islam, governance ls

basld on the Qu'ran and the Sunnah'

which together give rise to the Sh'ari"ah'

Anything apart from the Sftari'aft is not

acceptable in the Islamic legal system'

Nevertheless, certain advocates of a

democratic Islam today are insisting

on the need for ijtilnl' (use of inde-

pendent judgment on legal or theolog-
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ical issues- re-interpretation) so as to
make  I s l am re levan t  t o  t he  2 l ' t
century. i" Thir struggle for the practice
of ijtihad has been part of Islam from the
beginning. Paul Balta says that the
doors of ijtihad closed in 1019." Then,
after what seemed a promising start
through reform in the twentieth cen-
tury toward true ijtihnd, the last twenty
years have seen a strong return to a very
conservative expression of Islam in the
form of Wahhabi totalitarianism. So we
have Bernard Lewis commenting, Tra-
ditional Islam has no doctrine of human
rights, the very notion of which might
be seen as impiety. Only G. od has
rights-humans have duties.'" In the
face of such a position, the outlook for
democracy does seem dim indeed.

To further substantiate that state-
ment, it might be appropriate to quote
two other authorities. Abd al-Qadir
Audah (d. 1955) who was a Muslim
Brotherhood theoretician and Egyp-
tian lawyer says,

Civil law was a creation of human
beings, whtle Shari'ah was a creation of
fu. Civil law groups temporary prin-
ciples set by the community while the
Slnri'ah is based upon principles laid
down by God to permanently organize
the community.,. and... create.healthy
individuals in an ideal society."u
Abul Ala Maududi, the famous

Pakistani thinker states,
The central principle of the Islamic

State is that sovereignty rests solely in
God, and not in people, hence Islam is
theocratic. The Caliph is to be the head
of state as God's vice-gerent to ensure
that God's Law is followed in the
Ilmnah (Muslim co-muniry1. uili

Jane Lampman of The Christian
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Scierue Monitor, in her article 'Easing

into Islamic Democracy', refers to
Radwan Masmoudi, an MIT trained
engineer and member of the CSID
(Centre of the Study of Islam and
Democracy, founded in 1999), as an
indication that there are Muslim activists
who are working toward a convergence
of democratic and Islamic values.'*
Their aim is to build bridges between
moderate Islamists and the-younger
generation that is seriously looking into
the compatibility of Islam and democ-
racy. Lampman quotes Masmoudi as
sa)4ng that Muslims have the model
they need in the Prophet's approach in
Medina. The fourteen groups of non-
Muslims who lived in the city, induding

Jews, Christians and others, were to be
treated equally in all worldly matters.
And in matters of religion, each was
simply responsible to C,od.

However, the most precise analysis
of the whole question comes from
Bernard Lewis. For clarity's sake, I
will itemize his five major observations.

i) The heart of the matter lies with
Islam itself. Democracy has its origins
in the West, shaped by its double
heritage: Judeo-Christian religion and
ethics along with Greco-Roman state-
cra{t and law. No other culture has
given birth to such a systen.

ii) Every civilization formulates its
own idea of good government. The
institutions that arose from ancient
Greek polity resulted in some form of
counci l  or  assembly qual i f ied to
govern. This did not happen in Islam.

iii) Roman law created the 'legal

person', a corporate entity that for
legal purposes was treated as an indi-
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vidual with authority to own, buy, sell

and fulfil legal obligations. It took the

form of the Roman Senate, the Anglo-

Saxon witenagemot, the innumerable

parliaments, synods, chambers, coun-

cils etc., that flourished in Christen-

dom. Is lam had i ts  waqf  (Pious

foundation), which existed for the

moment, but it never took on a

governmental role.
iv) In the vast majoritY of cases,

Muslim government was intensely per-

sonal. In principle, there was no state,

only a ruler; no court, onlY a judge.

v) Since the Islamic stat€ was' in fact,

a theocracy, legitimate authority came

from God alone. The ruler derived his

powe! not fiom the PeoPle, but from

God and his holy law. Hence, there was

no need for a legislative institution, and

consequendy, no need for representa-

tion or any procedure of choosing

representatives. Not surprisingly, there-

fore, most Islamic history is one con-

tinuous autocracY.*
In addition to the above, Bernard

I-ewis points to two crucial impedi-

ments to the develoPment of democ-

racy in Islamic nations. I shall not

expand on these, but they are signifi-

cant enough to mention' First is the

failure to l iberate and emPower

women. Granting women certain free-

doms is not the same as emPowering

them to play their part in the develop-

ment of their society. Secondly is the

failure to sustain the personal owner-

ship of property. A rich man's property

has never been completely safe fiom

seizure by the state. This is symbolized

in the many ways PeoPle in Muslim

lands enclose themselves behind walls

or else dissimulate their wealth. And a

corollary to this is the relationship

between money and power. 
'Western-

ers will use their money to buy power'

while the Middle Easterners will use

power to acquire money.'*'The impact

on the political systems is obvious- In

the latter case, it fiequently leads to

intrigue and uPheaval in societY.

Perhaps we should add the imPor-

tant role of self-criticism\n Western

society. Because citizens are fiee to

speak their mind and work for improve-

ment rather than fight the opposition,

problems receive the attention they

d.t.*.. In one waY, the fieedom to

criticize mismanagement and corrup-

don forces those in power to deal with

their weaknesses. Islam does not enjoy

that luxury, because criticizing the

government via the media can be

interpreted as disloyalty. The stifling of

discontent then leads to stagnation'

If, therefore, achieving democracY

in Muslim lands is so problematic, what

options might exist? Dr. Ali Sina,

writ ing from Iran, takes a strong

position in favour of pluralism, stating

that the imposition of any religion or

doctrine including atheism is a huge

mistake. He goes on to say,
I am not advocating secularism as

a substitute to religion. I am advocat-
ing secular government. Let People
choose the religion that they like' but

the state should be fiee of religion'
Freedom of sPeech must be g'uaran-

teed and the right to criticize anY
religion or doctrine. With that, reli-

gions will eventuallY die out, and

reason will Prevail.-
Dr. Mohammad Shahrour wonders

whether the new concePts such as
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pluralism, civil society, democracy and
opposition can be introduced into
Islamic tradition. He believes that a
nation bounded by the limic of God
can exercise the process of legislation
through a parliament. Since God has
defined the fiorbidden (haram), a parlia-
ment can define the permissible (hnl"al).
The field of lwlal is everything that is
not hara,rn, and therefore, a parliament
has the task of regulating the rest,
which, by extension, might include the
system of government. What he seems
to overlook is that, once functioning as
a system, democratic principles...will
inevitably clash with Shari'ah law.o"

Rafiq Zakaria in The Struggle within
Ishm underlines that, according to the
Muslim worldview, religion and politics
are inseparable and that secularism is
the enemy of Islam and the Shnri'ah.
He argues strongly for separation of
church and state as the only way out.
Zakaia believes that the secularist-lean-
ing Muslims have contributed much to
Islam in the past and are the only real
hope for Islam in the future."'"

\4hat, then. are the prospects for
democracy in the lvliddle East and
other Islamic regions?

Jane Lampman, who surveyed nine
Muslim countries, says that 87 percent
of Muslims see democracy as the best
choice for a political system. And
Sayyed Hossein Nasr notes that 'in

Islamic countries, people rvant more
freedom, but at the same time, the vast
majority want to live according to
God's laws, which they beiieve will
bring them happiness in this world
and the next.'x' Nasr thinks that if
parliament passed laws that were not in
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opposition to divine laws, there would
be no problem. Strange that he doesn't
see that in that case, the problem
simply reverts to Qu'ranic rule. Nasr
is probably correct, howeve4 that most
Muslims want a moderate progressive
interpretation of Islam whereby the
will of the majority is respected and the
rights of the minority are protected. At
first reading, that would appear some-
what utopic, particuldtly in light of

Present history.
As unlikely as it may seem, however,

there are voices being raised in hvour of
promoting democratic thought amongst
Muslims. Sayf al-Dawla, writ ing in
Bet'Lteen the Statc and Islam, thinks that
democracy is the only effective way for
people to solve their problems and for
societies to evolve.*"t The same volume
mentions the creation of centres for the
study of Arab unity and democracy in
places like Beirut, Cairo and Rabat.
Saad Eddin Ibrahim holds that there is
no way for a people to rise from cultural
under-development other than by edu-
cation, knowledge and experience with
the democratic process, leading to true
human rights. He established the Ibn
Khaldun Civil Society in Cairo, but
predictably, the centre was closed and
Ibrahim arrested in June 2000."ii

In recent history, Lebanon pre-
sented a notable experience as an
open political system and as a function-
ing Arab democracy. But civil war
closed off Beirut, and many Lebanese
fled to Cyprus, London and Paris.
Surely, the experience bears investiga-
tion, since it made Lebanon the envy of
the Middle East for fortv vears.
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I have not given enough attention

to the role of Islamic fundamentalists
(read Islamists) and their drive for

power. They are increasingly popular

in Muslim lands, simply because they

cannot be held responsible for the

current havoc. Once in Power, theY

will not need popularity, since they will

find ways to hold onto power. A recent

Al-Muhajiroun rally in Trafalgar

Square, London, illustrates their posi-

tion well. At the rally, signs were held

up saying'Democracy and the West are

the disease... Islam is the answer-' If

their number continues to grow, the

future prospects for democracy will

slowly frde from the scene.
How might all this affect the work of

the Gospel in the Muslim world? Is

there hope that tensions will lessen and

freedoms of choice in belief prevail?

We cannot lose hope, for our convic-

tion remains that the kingdoms of this

world belong to God and to his Christ.

It has always been true that when

the skies are the darkest, God rides his

chariots to his greatest victory. Ulti-

mately, democracy is not the long-term

answer to the PeoPle of the Muslim

World; only in true knowledge of God

through Christ is there hope- Conflict

amongst the nations will continue until

the Righteous One appears with heal-

ing in his wings. Nevertheless, let us

pray to the end that a door might open

in Islam and that seekers for truth will

find the way.
Islam and democracY, under cur-

rent terms, are clearly incompatible'

Only by a profound aPPlication of

irtihad could some form of democratic

government emerge. Impossible? Per-

haps beyond the human reach, but

surely our reach of faith should exceed

our gTasp.

Footnotes:
i Bernard kwis, 'Islam and Liberal Dem-

ocracy,' Atlildic Monliily (Feb. 1993).
ii Abdullah Yusuf Ali, tans-, Tfu Qt'ran

(Elmhurst, New.York: Tahrike Tarsi-le

Qu'ran, Inc., 1987).
1i lVebstzr's Nea World Di'ctionan (New

York: Prentice HaI PSss, 1984).
iv Ali A Mazrui, CSID Chair (Center for

tlre Study of Islam and DemocracY)
v Paul Balta, 'L'Islam' (Paris: k Monde

Editions, 1995).
vi l-ewis, Atlartit MuthlJ.
vii Abd al-Qadir Audah, Gouanrnenl and

Polirics in Islun. Tareq Y. Ismael and

Jacqueline S. Ismael. (London: Frances
Pinter, 1985),44.

viii Abul Alaa, Maududi, 'Political Theory
of Islam,' Islam: Its Meaning and,
Messoge. Kurshid Ahmad & Salem
Azzam, E,tis. (Leicester, UK: The
Islamic Foundation, 1980), 147-171.

ix Jane Lampman, 'Easing into Islamic
Democracy,' Christizn Sciare Monitm
(May 29, 2003)'

x lrwis, Isla;n ard, li.bcral Danoorcl.
xi rbid.
xii Dr. A Sina, 'Are Persians Ready to

Leave Islam?' Email re-sponse. (Sept'
30, 2002)
Dr. Mohammad Shahrour, 

'Reading

the Religious Text,' The Book and the

Qu'ran {199{J).
nunq Z"k^.it, Thz Strugglz Wilhin Islnm
(New York: Penguin Books, 1988).

xv I-ampman, 
'Easing into Islamic Democ-

ra.y,t Chfttian Scisue Mott'itnr (May 29'

2003).
xvi Charles E. Butterworth, I William

Zartrnan, Behtent tlu State ard' Religimt

(Cambridge, U.K. Cambridge Univ'

Press ,2001)  l4 l '
xvii Ibid. 141.

t 2

xrx

xlv



Seedbed XVII No. 2

A f0/40 Twist
B^t Brian Seim-SIM Ethni.c Focus Ministrics

'No. I will not pastor this church. Itjust
is not ready to accept all the people in
our neighbourhood,' said John Mahaf-
fey eleven years ago. He had been a
missionary and was being asked to
return and pastor the church that had
led him to Christ. Nine months late4
the leaders were unified in their con-
viction that God was calling them to
reach their entire community. Again,
they asked him to lead Churchill
Heights Baptist Church. This time he
accepted. One outreach they initiated
was World Fest-a party for their
diverse community, from their diverse
church.

After a recent World Fest at which a
couple of thousand neighbours came, I
was travelling by plane to a conference.
A very gregarious Arab immigrant sat
down next to me. For the next hour
and a half, he talked-about his
family, his business and his mosque.
Finally, he turned to me and asked
what I did. Realizing I might only get
in one sentence, I prayed for the right
rvords and said, 'I am going to share
with some churches how they can care
about all the people in their commun-
ity, not just those who are like them.'
Without missing a beat, he told me
about a party that his daughter and
son-in-law had gone to, at ^ church
where people from all over the world
went and were welcome. I smiled and
asked if it was Churchill Heights. He
said yes, and ended that part of the
conversation saying, 

'If 
there uas a

church like that in ny neighbourhood.,
tlnt's where I would, go.'

My Village is Global

Forty languages are spoken in the
hundred homes on a crescent near
Toronto where I live. My Afghani
friend didn't know- that Christians
prayed. My neighbour from the
United Arab Emirates is comfortable
talking about God, but not Christ. The
doctor from India is a high-caste
Hindu and suspicious of anything
colonial. The Quebecoise is doing her
best to compete in an Anglo society.
People, whose cultures are without an
ethnic church in Canada, and who
rarely have another Christian from
their background living within five
kilometres of them, surround me.
The 10/40 window is part of the fabric
and texture of the 21"'Century city. In
order for Christians to reach people in
cities, especially those from a Muslim
background, churches will have to
reach their whole communities. not
just the people who remind them of
themselves.

Post-World-War-Il immigration in
Northern Europe and North America
initially came mostly from Europe.
Later it came from the Americas, then
in the 70s, fiom the Pacific Rim.
During the 80s and 90s, immigration
began to include South Asia, the
Middle East and Africa.

Islam and Hinduism are penetrat-
ing the North. Some 1.6 million resi-
dents of the UK claim affiliation with
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Islam. and another 0.9 million link

themselves to a Hindu-Sikh faith' Some

580.000 Canadians associate them-

selves with Islam and 560,000 with a

Hindu-Sikh faith. US statistics indicate

1.7 million Muslim adherents, while a

Catholic study shows about one million

Hindu -Sikhs within America.
Major receiving countries also have

animistic shamans, tribal rites and

Buddhist priests. Foul million immi-

grants frorm 204 nations arrived in

Canada in the last 15 years (12 Per
cent of the population). The US has ten

times as many people, andimmigration
hes ahered the country by only 3 per

cent during that same time-a srnaller

percentage, but a greater numtrer of

hidden bY crrltural w"l'ls,

untouched by the GosPel. In the {JK, a

population of 56 million indudes 4.8

million immigrants, about 9 percentof

the total population (not divided by

relocation period)- Diversity is the

name of the game.
Newcomers used to ljve it tlwir

communities, but cultures now con-

verge into ozr neighbourhoods within a

generation- Their jobs are usually in

cities. They can, and do, move next

door-
Governments have sought imrni-

grants with technicat slills tlat are

essential for competing in a world

market- Our birth rates are low, and

governments feel that immigration

maintains critical mass. We have set

up social safety nets for seniors and

healthcare. and thev have to be funded

by someone's taxes. So the diversity we

f,ace is going to continue. The 'Global

Village'is taking on a completely new

character; my village is global.

Diversity-A Divine Plan?

Many of us complain about this shift.

It's easy 1s Hame government policy,

but as Christians, we need to think

deeply before we place blame for fhese

changes, especially in light of the

Apostle Paul's address in Athens.
From one man God made every

nation of men, in order that theY
rnight inhabit t}le whole earth. He
d*rnircd' tLe tinu set fm thnn, the exact
plmes wlwe tluy shdn ltue. He did this
in order that they might reach out for
Him and perbaps find Him, for in
Him we live and move and have our
being (Acts L7:2G28).
God is no less sovereign todaY than

lle was when that was written. He has

brought these people to our countries'

Here is the very best place for them to

find Him. It is God's doing-not an

administrative or political mistake-

Paul's words indicate that God had

our role in mind as theY search- Yet,

how c"n we reach them with current

ministry models?
A denomination may have churches

among forty-two language grouPs.

Those churches are extensions of

their successful mission Programs.
Those churches can't reach immigrants

speaking the other five hundred lan-

guages in cities like Toronto, London,

Los Angeles, New York, Vancouver

and Berlin. There are simPlY not an

additional five hundred missionaries in

each of these cities. Ethnic churches are

limited by two aims-to Preach the

Gospel among their people, and, unin-

tentionally, to protect their culture.
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Before we blame thnn for silly, un-

Christian behaviour, let us examine

otnselaes. Evangelical movements devel-

oped out of felt needs but proceeded

along cultural lines. Those of us from
European backgrounds tended to

reach others from our same culture-
That past error in unity fragmented
the church and rebuilt walls that Christ

tore down atCalvary. We find ourselves
defending cultural values that we have

confused for Christian values. Ethnic

churches may be repeating this error-
Our diverse cities challenge us- To

reach these people, we will have to
accept the nations into our own

church- After all, Christ does-

The New U6an Church

Intercultural churches began to grow

in the seventies in NewJersey and New
York. In the nineties, I visited a multi-

culturzl church in London's East Side-
The Spirit of God has continued to

move people to this kind of church- In

C,algary, several leaders merged their

churches to become Gateway Interna-
tional Church, ministering to a gang-

infested community fragmented by'
sixty different naLion-based groups-
Today, church growth leaders estimate
that there are over 1,000 intercultural

churches across the US- Over the last

five years in Canada, 150 churches are

in the process of becoming intercultur-

al. 'It's the only way an Iranian

Muslim, a late-stage AIDS patient and

aJapanese Buddhist can find Christ in

the same community,'said Ken Shige-
matsu of Tenth Avenue Church in

Vancouver.
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A few years ago, I invited several
intercultural church pastors to a

dinner in my home. As we conversed,
they told me that opening their

churches to the nations has brought
renewed meaning to several important

Christian values:
\ilelcome only begins with the

greeting committee. It is supposed to
characterise tlee whole church. Love
isn't just a hug. It's realFtiendship.
Encouragement is essential to immi-

grants ficing the loss of their profes-
sional status, cultural safety network
and often, sven their hmilies- There is

a need for recognition of difrerence
witLurt judgmcnt There is a need to
see other 1rcople liAe themselves, a

church witr colour & accent
Tleey learned they had to have

represcntative (ethnic) leaders in

strtr & ley positions who shared a

common spiritual maturity and an

"bfity 
to evaluate tlreir own, as well as

ea<h other's, cultural values- Churches
began to develop tanguage pods where

the pastor selected capable people to

transfae to small groups for those

without adequate language skills (usu-

ilLy a two to three-year Process for

older adults)- Most of all, the churches
recognised that they had to act as
extended family to people who were

leaving their own national and reli-

gious cultures in order to become
followers of Christ.

New immigrants, especially from

the Middle East or South Asia, are

cautious of colonial attitudes, especially
when connected to the church. On the

outside, at least, their religions require

serlidarity of brotherhood. They seek
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not only acceptance, but also inclusion.
They may never again practice medi-
cine, but they would like to have some
respect for their twelve years of train-
ing and seven years of practice before
they arrived. They believe that, within
religion, they are not to be second-class
citizens.

If immigrants are attracted to a
church, it is only because they seek a
truly Christian culture, one that lives

out warmth, welcome, justice; one in
which an intense love for God pervades
everything that is done or said - the
kind of church that breaks through
cultural bias. Being a parr of this kind
of church is what Christ invites each of
us to do. To touch the nations with His
message, I suppose we will have to do
what Jesus commanded: Make disci-
ples of every nation-by loving our
neighbours.

Systematic
Theology

An Introduction to Biblical Doctrine by Wavne Gruden

Available from
Alry t ^tedla Dlstrlbullon Oentre

distribution@a2bmail. net
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Did you lose something?

One delightful Arabic proverb states:
'He who has lost something cannot give
it away; ffaqid, osh+ha1' Ina yu9tiihi) I
begin with that pithy line for a simple
reason. Our family will soon celebrate
the fourteenth anniversary of our
arrival in Cairo (the 'hub' referred to
in the tide of this article). I admit that I
have often looked up from my plough
to cast my eyes upon gTeener pastures
in some other corner of the Arab
world. However, the Holy Spirit has
not yet let me leave (whether by choice
or by coercion!). Over the years, my
passion for this great city has gone
through phases of depletion and reju-
venation. Currently, I am in a state of
rejuvenation. I hope it stays that way.
So, even though I have occasionally
lost it along the way, I want to share
with you a growing passion for ministry
in a major urban centre of the Middle
East. In doing so, I hope to be able to
'give it away'.

Seize the Day

I think \ /e are at a unique moment in
the history of the growth of the King-
dom of God in the Middle East. The
recent wars and political shifts are
producing change that is reverberating
throughout the area. We are seeing the
Islamic right wing scramble to dis-
associate itself from Usama Bin
Laden. Arab world rulers are making
serious commitments to improve their
human rights records. Even the educa-
tional apparatus is reviewing the highly
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Life at the Hub of the \florld
By Abu Bethany

Islamic content of its Arabic language
curriculum, not to mention the radical
Islamic content of its religious studies
programme. When these shifts are
coupled with the overwhelming intru-
sion of the media-in particular,
Internet and satellite, of the nineties -

we have the necessd$ ingredients for
very significant social, political and
even religious change in the resistant
Middle East.

While these changes reflect God's
providential work to extend his King-
dom here, they should be viewed in
tandem with the new environment of
readiness in the historic church- In
Egypt, the evangelical church is half a
million strong. That is a significant
fcrce within Islamic society. If you add
to that number the 9 to 12 million
Coptic Christians, you are looking at
about 12 percent of Eglpt's popula-
tion. (Government figures are closer to
I percent.) However, these Christians
have been here for centuries, except
for the evangelicals who are net'er to
the scene. Why does their presence
make a significant difference today?
Answer: the Holy Spirit.

WhenJohn Hogg, Samuel Zwemer,
Temple Gairdener and others came to
Egypt in the late 1800's and early
1900's, they sensed that God would
use the native Egyptian Christians to
take the Gospel to the Muslims of
Egypt. Over the past century, the
wisdom of that approach has been
questioned. Some mission activists
have felt at liberty to sidestep the
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established church in their quest to see

the church fiom Islamic background.

Criticism could easily flow in both

directions. The best efforts of some of

the most gifted Western missionaries

has produced little fiuit in terms of a

lasting church. Small house groups

have been brought together, but the

continuity of such grouPs, particularly

in the aftermath of the missionarY's

departure, has been a sore sPot. This

has left the missionary open to the

criticism that he has not fully under-

stood all the dynamics at work in the

Egyptian society. On the other hand,

the evangelicals of Egypt have not been

overly aggressive in their quest to see

the birth of such a church' A smatter-

ing of believers from Islamic back-

ground has in tegrated in to the

church, but this could not be charac-

terized as a movement of any great

proportions. Have the evangelicals

been too tied to the forms theY

inherited flom their mother churches

in the West? Has the political situation

and social stigma of conversion ham-

pered the flow of new believers into the

Kingdom? Has today's mission force

failed to recognize and benefit from the

presence of a faithful church? Yes, yes

and yes. It seems that the time is right

for re-evaluation. We need to have

enough humility to admit that we

have not yet seen the breakthrough

we looked and prayed for in this urban

centre of the Muslim rvorld.
All is not lost, and that is whY we

return to the Holy Spirit. Believing

that God is sovereign and that the Holy

Spirit is still about his work of convict-

ing of sin, righteousness and judgment,

I have to believe that we are on the

verge of something in Cairo, in Egypt

and in the Muslim world.
Firstly, there is a new environment

of readiness within the EgYPtian

church. Visionary leaders are challeng-

ing church members to go beYond

their family borders. Students are

busy learning how to share their faith

with Muslims. Muslims are being

invited to evangelistic gaderings. Writ-

ers are writing, and media is being

distributed. This maY sound like

normal fare to the reader. Horvever.

ten years ago this was not the case.

Muslim evangelism was a taboo subject

within thc EgyPtian church. The

atmosphere today is very different-

Secondly, it is small, but the Arab

mission force is here to stay. Egypt is a

pr imary sending country.  Others

include Sudan, Lebanon and Jordan.
Surely, this is the work of God's Spirit! I

have just enough experience in Arab

missions to know that these brothers

and sisters face many of the same battles

we do. They will need us to stand with

them in their calling to disciple the

nations. I hoPe theY find us readY. I

have to admit my bias in saving that the

Arab missionary movement is a ministry

phenomenon that thrilis me more than

most any other. The presence of Arab

workers in virtually every country of

North Afiica and the Middle East is a

work of God that we must embrace with

utmost enthusiasm and joY!

Thirdly, innovative and perceptrve

leaders are being added to the num-

bers of Muslim background believers.

These believers are articulating and

acting out their own vision for reaching
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the Muslim world. Often, thev act
largely independently of the church,
although not in defiance of it. They are
simply pursuing the objectives they
believe will impact their families and
society for the cause of Christ. The
result is a rich, multi-faceted ministry,
authored, I believe, by the Holy Spirii.
By fhe way, they are also networking
extensively with similar believers
throughout the Muslim world.

Fourthly, as mentioned previously,
political, social and econornic events
are conspiring to create a new open-
ness in the Muslim world. Since the
political is in the forefront of every-
one's mind, let us consider the eco-
nomic factors. Egypt depends on the
West. Egypt's government and many
Egyptian institutions garner money
fiom the West. In much the same
way, the Egyptian church is partnering
to a greater and greater degree with
Western churches and organizations. Is
this dependency or inter-dependency?
You decide. What I do know is that the
times are changing. The creation of the
global village is a reality. Money flows
back and forth across the Atlantic in
great waves. When a Western company
finds a suitable marker in Egypt, it
creates an Egyptian entity to exploit
that market. Increasingly, the church is
following suit. Hopefully, their invesr-
ment in Egypt is not of the exploitive
variety. Nevertheless, it looks remark-
ably similar. The reasoning goes like
this: We want ro reach the 10/40
window or some unreached people
group. There is a potential work force
in Egypt. There are also some willing
Egyptian managers to manage our
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resources (national churches and their
leaders). We will invest our resources
through a parrnership with rhe Egyp-
tian workforce and managers. Does this
not sound like the West bullying its way
into missions in t}le East? No, in this
writer's opinion, the partnership idea is
working quite well. All parties agree
upon the agenda.  Resources are
brought to the table from the West as
weli as from the Egyptian church.
Then the objective is pursued. person-

ally, I am growing more sympathetic to
this kind of collaborative parrnership,
feeling that it is a legitimate pursuit of
the Great Commission, not a new
religious colonialism.

Where Do We Go From Here?

In this kind of environment, what is
the role of the expatriate missionary? I
will start with some wrong answers.

The first wrong answer is that we
will plant the church that the Egyptian
church is not willing to plant. Wrong.
It has not happened yet, and that is not
because it hasn't been tried. I'm not
saying we should not be involved in
church planting. The anitude that we
will do what the church here has left
undone is arrogant and unacceptable.
As we plant the church, we must plant
it hand in hand with the brothers and
sisters who are here.

The second wrong answer is that we
are the brokers between the Western
church with its resources and the East-
ern/Egyptian church with its potenrial.
Wrong again. Think global village.
Egyptians are quite well informed
about what is going on in the West.
They go there often and even minister
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in Western churches. Nobody wants a

broker, especially not a Western mis-

sions pastor. He should come to Egypt

to deal directly.
The third wrong answer is 

'go

home'. The work is not done' The

Muslim world has yet to be significandy

penetrated bY the Kingdom of God'

The church keePs Kingdom momen-

tum when it is an 
'all nations' church

like that of Antioch. Our perspective

and approach will enrich the church in

the Middle East and assist in its King-

dom-expanding rnission.

So, do we just int.egrate into the

church and serve wherever we can?

Well, not exactly. A lot depends on the

gifu God has given us, but generally, if

i" u.."p, a regular teaching and

preaching role in an established

church, we stunt the growth of those

within the church who should be

developing their own grfu'At missjon-

aries (sent ones), our commission is to

hclp the church move to a new level of

Kingdom exPansion. How?

The CatalYst

Webster defines 
'catalysis' as 

'an alter-

ation in the speed of a chemical reaction

effected by the presence ofan agent or

substance that itself remains stable''

That agent or substance is called a

catalyst-not a perfect parallel to our

role as expatriate missionaries, but you

get the idea. We are agents reacting with

the local church and Islamic society to

bring about enhanced change within

this iociety and, specifically, within the

church.
Here is how I've seen it work' The

expatriate missionary comes to to'$/n'

His ideas are fresh and new but also

untried and often unsuitable to the

culture. As he integrates into the

culture and acquires the language, he

begins to react to the local people'

They affect his views and alter them to

some degree. He, as well, affects their

views, attd th. change process begins' I

enjoy telling new missionary arrivals in

Ciiro that when I came to this city, it

was unrvise to speak of l$luslim evan-

gelism in the evangelical ch'rches'

th.t *"t fourteen Years ago' TodaY

those same churches are running train-

ing programs on how to share Your
faith with a Muslim. No missionary can

take the credit for that, but the overall

mission effort has PlaYed a role in

bringing about this change within the

church.
Another area where missionaries

have been change agents is the

church-planting movement' Until the

very recent past, church planting was

viewed traditionally as buying a build-

ing, hiring a full-time Pastor' etc' These

diys, seminars are held all over this

country advocating a new kind of

church planting. Although not a

majority view, church leaders are

mo-re willing to consider a flexible

approach to church planting, mobiliz-

i"g non-p.ofessional ministers and

using existing facilities. It is fuir to say

that-missionaries have made a notable

contribution to this change in thinking'

I believe the change will have a lasting

impact on the Egyptian church and on

the Egyptian societY as a whole'

A third area where exPatnate mrs-

sionaries can be agents for change

concerns the relationship of the histor-
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ic churches with the believers who have
come to Christ fiom Islamic back-
ground. The call of God on our iives
to reach Muslims with the Gospel
provides us with an innate faith that
God will mature rhem to the highest
level of servanr-leadership in his
Church. Often the exparriate's faith in
the new believer goes beyond the level
of confidence that helshe enjoys from
the church. There are obvious negative
and positive implications to this reality.
The expatriate worker may tend
toward naivet6, while the national
Christian leader who has been burned
a number of times may be overly
cautious. The expatriate may, if he
has established credibiliry wirh rhe
church, act as a promoter and door
opener for the new believer. As the
church's confidence in the new believer
increases, new doors will open for
other  brothers and s is ters f rom
Muslim background. The result can
be a growing sensitivity and awareness
of the unique needs of Muslim back-
ground believers in the church com-
munity. The cycle of ministry draws
from this awareness in all its evangel-
istic discipling and church-planting
activities

Two words of caution come to mind
if we are to be serious about the
'catalyst' 

ministry. The first is that you
may be tempted to think that because
you are not an up-front teacher/
preacher, you can be slack on ministry
skills such as Arabic, theology, Church
history understanding of cults, and
counselling. Nothing could be further
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from the truth. The catalvst missionarv
has a unique position, having the ear of
local church leadership and a broad
view of the Church internationally. If
we do our jobs well, we will be sought
out to advise and consult in the
church's most critical decisions. Your
ministry skills should be well honed for
use when the opportunity arises.

Secondly, what I am -advocating
here is a distinct departure fiom what
tr read and hear in the avant-garde
mission meetings. If carried out well,
t}re expatriate will not be 'in the sun' in
the ministrv 'solar 

system'. Activities
and plans will not centre on him/her.
On the contrary he will rally around
local leadership, whether of Muslim or
historic Christian background. To -y
way of viewing it, this is not a 'reactive'

ministry posture as opposed to a
'proactive' 

one. No, the expatriate
must still carefully examine his oppor-
tunities and select those that have the
best Kingdom-expanding potential.
We are proactive but with a servant
attitude. I cannot find a better way to
express it than in the words of the
greatest man born of women, 'He must
increase, but I must decrease.' The
catalyst missionary has inculcated this
heart attitude. He promotes nationals,
and he uses his influence to facilitate
their ministry and enhance it. He acts
as a Barnabas to as many Pauls as he
can find. He is proactive with an
attitude-the artitude of the cross.

As they say, 'If you've lost it, you
can't give it away'.
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My Experience in a Limited Access Country

Both Jesus and Paul Provide us with

models of fruitful ministrY among
whatever people God calls us to work'

I could tap their examPles from manY

sides, but will do so only from the angle

of preparation. Clearly, Paul's life

expiriences shaped him for his minis-

try. His background as a Diaspora Jew
gave him personai experience with the

bendle worid, uPon which he could

naturally build his ministry. It seerns

clear that, in some waY, each Person
preparing to enter a country of limited^

i..itt will have had a Period of

preparation that will heIP him _to
bui ia a ministry.  This normal lY
includes a knowledge of the language
and culture. The more and the deeper

one is aware of the manY sides of the

country one is entering, the better one

is able to navigate in it.
Entry is often a challenge. In mY

case, I was able to contact someone
who was helPing a national friend in

the target country. This 'foreigner'

contacted his national friend who was

able to facilitate my entry providing
visa and employment. Such God-given
opportunities normally open before us

*h"t *. are searching for them. They

aiso come to the creative person who,

with wisdom and patience, 'sees' sol-

utions to needs and is able to Put
together the elements that provide

entry. The key to entrY will vary but

it must be found.
Entry also Provided me with the

opportunity to assess a broader range

oibppo.ttttities fiom inside' I did not

think that the job which gave me entry

was necessarily the one and only. Upon

inspection, a better opportunity pre-

sented itseli and I took advantage of it'

Not only did it provide better benefits,

but also furnished a more credible

image.
For me, one of the most imPortant

priorities is to have credibility at the

workplace. As I have worked conscien-

tiously, my national superiors have

recognized this. Undoubtedly', a good

nu*i it worth a lot. Credibility has aiso

meant resPecting certain rules of the

game. The workplace is not a platform

for evangelisation efforts. It seems to

me the thrust of one's faith on the job

should be similar to the advice Peter

gives to wives of unbelieving pafiners,

namely that 
'theY maY be won ov€r

without words by the believer's behav-

iour when theY see the PuritY and

reverence of our lives'. I must add that

I have taken opportunities f,or witness

and even created them, with the result

that my stand is known and attacked by

the one with whom I have been most

open. In all of this, however, there is an

imaginary line beYond which I do not

go with some. This is the tentmaker's

perennial struggle: how to best reflect

the treasure he has received.

Then there is ministry on a deePer

spiritual level with those whom God

puts in our pathway in the context of

generalized suspicion and the likeli-

hood of a multifaceted police surveil-

lance network. The latter should be

seen as an obstacle to be avoided, as we

pray to be led by the free Spirit of God

iather than a block that impedes our

22



progress. I have found that I have been
able to disciple and baptize with some
success while seeking to be careful and
harmless, but the covert nature of all
this leaves a question mark over the
depth of impact on the new converts.
This, however, is not an issue any
human can decide. Ultimately the
kingdom of God is like the man who
scatters seed that grows though he does
not know how.

Limited access countries are chal-
lenging. They demand a mix of vision,
timing and keeping in step with the
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Spirit. The right combination of prep-
aration and qualifications of the one
seeking entry and the situation into
which he/she will fit is put together by
the Lord of the harvest. Although the
details involved are normally ordinary
and commonplace, they can lead to
openings in people's lives that are
amazing. Who could have predicted,
as happened to me, that one man's
request for baptisfi would lead to two
others in his extended family seeking
the same? The challenge is there, and
so are the rewards.

'Wha,t has been affirmcd withod proof
can ako be d,enied, without proof.' Eurlid

'Spinhnlity is a stream, while ministry is merely th.c burket
which is used to carry the u)ater.' Sundcr Krishrnn

'Long is the tim"e to learn. Short is the time to do.
Yet it is worth it all, if the work in the end be true.' Lilias Tiotter

'The Church is not planted. The Word is planted,
anl, churchzs are lne of the prirne produ,cts.'Anon)rnmls
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Book Review: What Went Wrong?
Western Impact and Middle Eastern Response

Rnicued b^t Mtnful Butcher

WHAT WENT WRONG?-Western

Impact and Mid'dle Eastem Response, by

Bernard Lewis, Oxford UniversitY

Press, 2002.
' W h a t  w e n t  w r o n g ? ' i s  t h e

anguished cry of thoughtful Middle

Easterners with a sense of history. What

can account for the decline of their

once thriving, enlightened and power-

ful Islamic civilisation, and the Present
dominance of Western influence in just

about every area of life in the whole of

the Muslim World? Bernard Lewis, the

Cleveland E. Dodge Professor of Near

Eastern Studies Emeritus at Princeton

University, addresses this highly rele-

vant question in his 2002 Nal York

Ti.mes bestseller. Some have posed the

question differently, asking, 
'Who did

this to us?'There are many scapegoats:

the Mongols, the rise of nationalism,

Western Imperialism_.first French

and British and now American-the

Jews or the inflexible nature of Islam

itself, particularly the recent movement

backwards to its roots. But none of

these can explain the actual imbalance

between Islam and the Western world.

In his useful introduction, the

author traces the history of the Islamic

world through is raPid geograPhic,

military and economic expansion, its

incredible advance in the arts and

sciences (e.g. our Arabic numerals)

and the rise ar^d fall of the Ottoman

Empire. Alongside this is the early

defeat of 'Christendom', followed by

the turn-around at the time of the

Renaissance and the Reformation.

Eu rope  advanced  bY  l eaPs  and

bounds in science, technology and all

the civilised arts, leaving the Islamic

world far behind and, for 4Jong time,

unarvare of what was haPPening.

In the 160 pages of this book,

Bernard Lervis seeks to discover the

answer to his question in analysing

seven different asPects of historY:
. Military defeats forced the Muslims

into the unthinkable position of having

to learn fiom the infidel and to adopt,

not only Western weaPons' but also

Western training, structures and tactics

in warfare.
. Wealth and power was another area

of Western superiority' Self-imposed

ignorance of EuroPe and EuroPean

languages depriveci the Muslims of

modern advances in discoveries' com-

merce and industry. The French Rev-

olution and the radical change of

sending students to study in Western

countries opened eyes to new nation-

alistic and democratic ideas. But, in

many countries, state control of the

economy continued to inhibit econom-

ic growth.
. Social and cultural barriers were

even more profound. The position of

women is a key issue. Modern science is

paramount. The Islamic Ivliddle East'

in spite of its vital contribution to the

sciences in the Middle Ages, has been

reluctant to accept and to contribute to,
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rvhat has no\v become, a \vorld-wide
scientif ic molement.
. Social equality rras a doctrine of
Islam frcm its inception. It recognised
no aristocracics ancl insistecl that rank
ancl honour are clctermined only by
pictv ancl melit. Dut, although they
',vere gr-antecl certain rights, three
categr:ries 'rvere alrvays treated as sub-
olclinate: the slave, the'rvoman ancl the
unbelieler. ^{bolishment of slalery and
equal rights for non-\Iuslims in Isiamic
states hit both ways and did not occur
until the nineteenth centur)'. Persian
\romen began the on-going fight for
emancipation in the mid-1800s"
. Secularism is totally foreign to
Islarn. Only Christendom separates
Gocl ancl Creser. Fol the l luslims,
.-\ l lah is i.ne -suDreine sovereign and
rhe cri iph 'his shadorv on eai'th'. The
shari'a is the only laiv that regulates all
aspects of human life. There is no
equivalent to the 'church' and no
lecogni t i r - 'n  of  pr ie-st ly  mecl ia t ion-
Iluslinr Irnanrs are guicies antl teach-
el's, not priests. :\ttenlpts to seculalise
sovernments ancl institutions have
generaily failecl, ancl at present, only
nvo Miclclle Eastern States have no
establisheC rcligion in their rvritten
c o n s t i t u t i o n s .  ) ' I u s l i m  l e i i g i t - r u s
ihinkers (ancl reccnt funclamentalist
molements)  have unclerstoocl  the
t.hreat poserl bv \\estern secularism to
t h e i i ' r e l i g i o u s  v a l n e s  a n c l  h a v e
unequivocally rejectecl it. As {ar as
civil societ'i is concerned, authoritar-ian
regimes under militarv control are
graclually giving lvav to civilian go\-ern-
ments.
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. Discrepancies in thc measurement

of time and space sternmecl from the
use of different calenclars ancl delices.
N{uslim pra}er times clivicleC the clay',

ancl European clocks ancl t imctablcs
rrere latecomers. Demarcatio;r of terri-
torial claims by frontiers also came
from Europe. Islermic lalvs related to
people, not states. A French rvriter, 'rvho

travelled in the }l idcllc East in 19'17,
summed up the attitucleTo dme rvith
this quote: 'Stricr exactitude has minor
advantages, but is very inconvenient. It
lacks suppleness, it lacks fantasli it lacks

cheerfulness, even dignity.'
. In discussing cultural change, the
author defines it as Wtsternisation
rather than moclcrnisation. I-Ic er:im-
ines the eff-ect oF \\estern infiuence in

the arees of '  music,  a l l ,  r rch i tccture,
c loth in3 ancl  lengu: tge ( i ran: ; l : r t ion : rnt l

printing), ancl the clegree to l-hich thcv
have been accepted or resisted.

Thc book finisires :vith a solemn
l 'ar : r ing anr l  e  chi l icn3c.  1 ' l le  prescl r t
c lcs l t 'uc i i lc  t r€t l r l  c l : r  l : l  t t t r - t te . I
around if they can 'lbetrclon gli;r'ance
and victimhood, settle their clifierences
and join their- talents, energies ancl
resou rces  i n  a  common  c I . ca t i l ' e
encleavour'. Thus, thc i l ' I i t ldie East
cot t lc l  once agair r  i :ecomc r t  nra jor
centre of civilisation.

I recommencl this book. It is easy
ancl interesting to reacl. The light it

shecls on rvhat unclerlies out clifferent
percept ions ancl  at t i t t rc les -  1ehg1.g

both sicles are coming li-onr-coulcl
really help us to better unclerstand one
enother.
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Book Review

THE DHIMMI: Jews and Christians under Islam

Rniewed b M'K'

TIf,iF. DHIMMI: Jews and Christians

.r.rd", Islam bY Bat Ye'or, Fairleigh

Dickinson Univ- Press, 1985'-- 
The inside flap of this revealing and

informative book begins'
This studY has been recognized as

indispensable for a full understanding

of the complexities of the Middle East

conflicts. the author analYzes the

historical realities of the dhimmi peo-

ples, i.e., the no.n-Arab and non-

Musiim communities subjected to

Muslim domination after the conquest

of their homelands' Separating hct

from distortion in an extenslve analy-

sis of the history and destiny of-these

oooulations, Bat Ye'or also provides a

i".e. ttrr*Uer of documents from

diderent periods and regions' -many
of which have not been Published
before.
Th. *titet has done her homework

well, bringing to l ight, over the

extended P.;oat of Muslim history

,1"" Uir,.. ."utitio that faced tb'e d'himmi

oopulation. For examPle, as Muham-
^*"d 

,".nt"d his leadership in the ctty

of Medina, he led his followers m

,rrUa"ng the Oasis of Kha)'bar' which

*"r.rrltii^t d by aJewish tribe' Follow-

i"g,h. siege of a rnonth and a half' the

ui.'toriout"tntuslim forces imposed a

treatv called the d'himma" rneamng

{t ot! 
""a"r 

special Protection'' Only'

the cure was worse than the disease'

Thisdhitn'nabecame the genesis of jih"an

and set the stage for the legal relation-

ship between th" .ottq"ering Muslims

"rri 
th" subjected non-Muslim poPula-

Aon. fn t"d'ed in the stipulations of the

ffeatv werc requirements forcing Jervs
,o *^tt bare-footed, dress differently

and live in their orvn seParate quarters;

in sum, they were forced to live out an

i"r"Aot staius. As Islam expanded the

.*o.ri.rr.. of the Jews of KhaYbar' it

b..am. the exPerience of all con-

ouered PeoPles.'- 
Fo. ,o*", gltt was their first and

only .rrcourrtet with jihnd" But it ltroyfa
U. io t,ttp.ise that Muslims attacked in

*tit Atnio". There are manY other

examples in historY'-- 
E" author details many places and

events that would help the reader. to

understand the long-time humiliation

of the dhirnmis-
fo .eallY understand the Muslim

mentality in ia historical expression of

reputed superiority vis-)r-vis the non-

Muslim, thii is must reading' The book

ttt""fa not lead to a rejection of

Muslims, but to a deePer reliance on

the love of God for the outsider' to

srace and to a conviction that' in the

End. the battle belongs to the Lord'
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Book Review
Lifting the Veil: The World of Muslim Women

Rniatted b1 Donna Smith.

LIFTING THE VEIL: The World, of
Mwlun Wom,en, by phil and Julie par-
shall, Waynesboro, Georgia, USA:
c"!d-.I Publishing 2002, 289 pages.

- 
Phil and Julie parshall hive pro_

vided us with an excellent overview of
the world of Muslim women. Their
examples come from a wide geo_
graphic range, including parts of the
Arab world, Africa, Asia and the pacific.
The sixteen chapters mention religious
beliefs (fundamentalism and folk reli_
gion), social customs, sexual practices
and conversion incidents (becoming
Muslims as well as becoming Christi_
ans). This book is written fiom great
personal experience. The parshalls
have spent long years in the Muslim
communities of Bangladesh and the
Phfippines. Phil has interacted with
Muslims from other countries, and he
has studied Islam in grear deprh.

Their varied experiences come alive
in these very readable accounts. Never-
theless, this book moves beyond inter-
esting stories to give instruction on the
position of women according to the
Hadith and the interactions between
the prophet Mohammed and his wives.
The quotations are well researched
with attention paid to the difference
between the Sunni and Shia traditions.

I particularly appreciared the chap_
ter concerning women and heaven and
hell, as I have seen little written on this
subject. Phil Parshall introduces his
topic: 'There 

is an unwavering, clear

teaching in their scriptures that makes
for a basically airtight case for Muslims
to either revel in a sensual paradise or
suffer horrible torment in a literal Hell'
(p. 87). He then discusses how women
will fare in an Islamic eernity.

tlf!;"g the VeiJ provides a good study
tool about the world of Muslim women.'
The extensive bibliography includes
titles from secular, Muslim and Chris-
tian authors. For training purposes, it
might be helpful to add study qu.s-
tions to each chapter and thus suggest
further research into specific q,r.rtiorrr.
No book can cover every issue, but I
would have liked to see this one
contain more historical material on
Muslim women leaders, with informa_
tion on the various emancipation
movements.  More women wr i ters
from within the Muslim world could
be mentioned. Since many are active
today as sociologists, cultural-anthro-
pologists and creative writers, they
have much to contribute to our under-
standing of Muslim women. Unfortu-
na te l y ,  Ph i l  Pa rsha l l  some t imes
referred to several ofthem as .he'.

There are two chapters devoted to
Christian outreach to Muslim women
and to the d isc ip leship of  new
believers. Helpful merhods, including
the importance of oral communication
and 'storyinE', 

are suggested, and stir_
ring testimonies are told. I would like
to have seen more discussion of how
women in various Muslim cultures
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actually learn and are encouraged to

change. I would also have liked to read

more about the ministries of present-

day MBB women and their roles in

their families, in the church and in

Christian media. In several countries, it

is no longer a question of one or two

isolated *o*.tt believers. It would be

useful if the Parshalls could cite exam-

ples of church bodY life and growth

and not just cases of excePtional
individual believers.

Another shortcoming is inadequate

attention to details from resources' For

example, Charis WaddY (The Muslim

Mind) is referred to on Page 88 as a

Muslim Arab, but her publication says

she is an Australian, aone-time student

at Oxford and SOAS and a Christian

scholar of Islam. In another reftrence

on page 221, lda Glaser is quoted as

tp"itit g to a group of young Muslims'

in Panners m Prisoners, however, it is

her co-author, NaPoleon John, an

Anglican minister from Pakistan, work-

i"g i" East London, who relates the

iniident. Christine Mallouhi, also an

Australian, becomes a'well-traveled
Lebanese woman' on Page 15, when

actually the quotation is from Nadia

Nouhid who ii quoted bY Mallouhi on

pages 46-47 (not pages 65-66) in Mini-

sklis, tvtothers and Mwlims' However'

these errors do not affect the develop-

ment of the ideas presented' They just

indicate the need for a careful checking

of the original source materials'
In general, Phil and Julie Parshall

"r" 
qrrlt" fair in the treatment of the

obvious weaknesses in the Islamic
position on women' TheY are careful

io ,rot. that there -are weaknesses

within the Christian world as well' At

the end of the chapter on circumcision

of women, the authors comment,'The
nominally Christian West has an abys-

mally poor record of dealing with

abortion, pornograPhY, and female

abuse.' Tnlis attemPt at fairness also

led the authors to include a chapter on

Western women who have become

Muslims.
In the introduction, Phil Parshall

states his objective in writing this book'

He wants thl reader'to understand the

Muslim woman in a more loving and
prayerful manner' and 'to actively

.tg"g. in witness' to such women'

Lif;i"s thc Veil certainly provides the

.*t itl to accomplish this purpose' It

offers a good start for exploring each

issue more fullY.
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