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Discipleship in the Kingdom of the Heavens:

The Divine Conspiracy examined with reference
to ministry among Muslims
by Don B. Little

1 Introduction: The Divine Conspiracy’s Impact on the Muslim Ministry
Context

Dallas Willard’s The Divine Conspiracy (1998)" has had a profound impact on me
and it is my conviction that the message it teaches has significant implications for
those seeking to minister the Gospel among Muslims.? This paper is a careful
description and assessment of the book and its message. This examination will be
done with primary reference to the ministry context® that I have been a part of for
several decades— ministering in restricted access Islamic countries* with the goal
of establishing churches of Muslim Background Believers that can resist the
enormous pressures of oppressive Islamic societies.®

Those of us serving Christ among Muslims have long known that effective
discipling is a primary component in the establishment of enduring churches of
Muslim Background Believers (MBBs).® Unfortunately, the varied models of
discipleship that are being used in ministry among Muslims today often appear to
be more related to the idiosyncratic experience of the missionaries and the
“camps” they come from, than to any Biblical and consistently effective principles.
For example; Evangelicals emphasize knowing the Bible through group and
individual study, whereas Charismatics tend to emphasize experiencing the Holy

! Willard, Dallas, The Divine Conspiracy: Rediscovering. our Hidden Life in God. 1 will henceforth
speak of the book in this paper simply as Conspiracy.

2 A version of this paper will be published in our AWM in-house publication and I intend to submit
it to the EMQ.

3 I fully recognise that this is not the context that Willard was speaking to in his book. However,
since Willard is setting forth what he believes are unchangindg biblical certitudes which have ap lication
throughout history in every context, a good test of Willard’s thesis is its application to the “frontline
ministry” context of mission to. Muslimas. If it succeeds here, it will do well anywhere.

4 The term restricted access country is current mission jargon that means a country which does not
welcome any kind of Christian missionary work. Western missionaries who DO live and work in such
countries do so as professionals in various occupations. They are, using the Pauline term, tent-
makers — those who largely work and support themselves while carrying out the Apostolic ministry of
taking the Gospel into new territory.

5 For example, in the country in North Africa where I lived for a decade, national Christians have
no official recognition of any kind. Their activities and meetings are all against the law of the Islamic
state. Government sponsored persecution (imprisonment and torturing) of Christians is commonplace.
With a population in excess of 30 million and with less than 500 national Christians, it is an ongoing
miracle of God’s grace that any converts continue on in faithfulness at all.

6 This term, Muslim Background Believers, is the currently popular term used to describe
someone who has come to faith in Christ out of a Muslim background. This term is preferred over
Muslim Convert for a number of reasons. It is a positive term. It also includes those who come to faith
in Christ from a Muslim family and culture even though they themselves may have become Atheists
and rejected Islam ﬁrior to their finding Christ. The abbreviation MBBs is widely used and will be used
in this paper as well.
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- Spirit.” Some almost go as far as to disavow the need for any kind of Discipleship
to Christ and instead suggest that Muslim believers in Christ should stay within
their Islamic communities and be accepted as Muslims.2 What is more, it would not
be an exaggeration to say that most of the models of discipleship that have been
tried with MBBs in recent decades have failed as often as they have succeeded. It is
far from clear that any approach has yet proven consistently effective.”

It is because of the frequent failures in discipling MBBs that Conspiracy gets me so
excited. Willard has hit on something of considerable importance that could help
transform the way we disciple MBBs. It is my hope that God will take this message of
discipleship and use it to help all of us to be far more effective disciples and disciplers
as we seek to see the Gospel of the Kingdom grow among Muslim peoples.

What is the Gospel about? What does it mean to be a Christian and how does one
become one? Willard seeks to answer these two vital questions in Conspiracy. My own
pilgrimage as a Christian has been fundamentally driven by a desire to understand
and live out the answer to those two questions. The lessons 1 have learned through
ministry among Muslims appear to validate Willard’s answers to these questions.
Discipleship to Christ is central to both the meaning of the Gospel and to what it
means to be a Christian. Unless we can learn how to work more effectively to see
former Muslims become transformed disciples of Christ, our efforts in evangelism
and church planting among Muslims will continue to be disappointing.

The organization of this paper is straightforward. It will begin with a description
of Willard’s central thesis, and then present, in some detail, what Willard actually
says and how he develops his case. Then the significant qualities, and
shortcomings, of Conspiracy will be considered.'® The discussion throughout the
paper will be applied to the context of ministry among Muslims. My conclusion
will underscore the importance of Conspiracy for those called to minister the
Gospel of the Kingdom among Muslims in the twenty-first century.

7 While somewhat of an over simplification, the above statement is not far from the reality. When a
particular missionary emphasizes one element, 1 am not suggesting that they entirely neglect all other
elements. All of us have struggled in trying to learn what it takes to disciple MBBs to maturity and
stability in their faith.

8 Phil Parshall's 1980 book New Paths in Muslim Evangelism brought the discussion of
Contexualization to the table in a new way. The debate about contextualization in ministry to
Muslims continues to be waged. Refer, for example, to the series of articles by Phil Parshall, John Travis
& Dean Gilliland in EMQ, October 1998. Those most radical argue that Muslims who want to follow
Jesus can do so while remaining Muslims in most senses of the word. For them, radical discipleship to
Christ as the foundation of faith would be unthinkable. The goal is to try and keep the MBBs as much
like their Muslim neighbours as possible in order to avoid offence.

9 In the country of my longest ministry residence, over the past 50 years the majority of Muslims
who have come to faith, been baptized and invited into a local worshipping group, have, in time
eventually returned to Islam. In ministry among Muslims to date, failure 1n discipleship is as common
as success.

10 In pre'paration of this }}a{uer, I used Adler and Van Doren’s How to Read a Book (1972). 1 followed
the authors’ advice closely. I kept the chart from pp. 163-164 close at hand as I carefully sought to
absorb Willard’s book and make it “my own.” The structure of this paper reflects the fact that I used
their methods of analysis on Conspiracy.
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2 Rendering The Divine Conspiracy’s Message

2.1 The Central Thesis

There is no difficulty in determining Willard’s thesis since he states it clearly in
his introduction: “My hope is to gain a fresh hearing for Jesus, especially
among those who believe they already understand him” (p. xiii). Willard seeks
to show that discipleship to Jesus is at the very heart of the Gospel (p. xvii).
Conspiracy completes a trilogy on the Christian life in which Willard elucidates
the nature of the Christian’s spiritual experience (Guidance), the way in which
Christians grow spiritually (Disciplines) and, in Conspiracy, the necessity and
method of discipleship to Christ (p. xvii). The “secret plan” implied in the title
“Conspiracy” is that God is working in human history to set up a Kingdom of
transformed disciples of Christ working with Him to reign on the earth in this
Creation. We function best when we understand who we are— Disciples of
Christ, and what we belong to—the Kingdom of the Heavens.

2.2 The Core Content of Conspiracy’s Argument

The flow of Willard’s argument is easy to present: he explains why the Gospel
means discipleship (Ch 1-3), then elucidates what discipleship means through
an exposition of the Sermon on the Mount (Ch 4-8), then gives instruction on
how to be a disciple and how to teach so that people actually turn into
transformed disciples (Chs 8 & 9), and concludes with a look at our future (Ch
10). What follows is a presentation and analysis of the content of Conspiracy.

Introduction: Discipleship to Jesus is the Heart of the Gospel.

2.2.1 The Nature of the Kingdom we are invited to Enter (Ch 1).

The Kingdom of God is ultimate reality. The only answer to the meaning
of life that is satisfactory is one that finds its meaning in connection to the
“community of boundless and totally competent love” (p.11). Living in
harmony with God in His universe is the only way of life that is ultimately
true to reality. Living disconnected from God is not normal.

2.2.2 A Critique of Contemporary Alternatives to this Kingdom Gospel
(Ch 2).
Willard offers a perceptive critique of two prominent versions of the Gospel
as they are preached in American churches. Calling both of them “Gospels of
sin management,” Willard criticizes both the theological right's “gospel” of
getting into heaven by legal removal of sin-guilt through believing the right
things about God,'! and the theological left’s “gospel” of commitment to civil
rights. Willard argues that the gospels of both the left and right are
conceptually disconnected from and practically irrelevant to the personal

11 Listen to Willard’s critique of the right: “When all is said and done, “the gospel” for Ryrie,
MacArthur, and others on the theological right is that Christ made “the arrangement” that can get us
into heaven. In the Gospels, by contrast, “the gospel” is the good news of the presence and availability
of life in the kingdom, now and forever, through reliance on Jesus the anointed.” (p.49)
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lives of believers. Real life goes on for most Christians without reference to
the “gospel.” This sad reality is a result of what these “gospels” teach, not in
spite of it (p.54)! Both “gospels” have led to the virtual disappearance of Jesus
as teacher (p.57). Christ’s teachings are unconnected to life as it is truly lived.
Serious conceptual difficulties prevent people from rightly understanding
Jesus and His Kingdom Gospel of discipleship. The rest of the book attempts
to remove those barriers so that Christians can see Jesus anew and enter
joyfully into the life of discipleship in Him.

2.2.3 Jesus’ conception of God and the Kingdom reality in which he lived

(Ch. 3).

In order to correct prevailing misconceptions about the nature of the
Kingdom of God and the often totally inadequate views of Jesus held by
many, Willard explores the fundamental nature of spiritual reality and
puts forth a fresh, Biblical, view of God and Jesus. In this section Willard’s
training and experience as a philosopher shine. His analysis is sometimes
breathtaking— one pauses and simply responds in worship—and always
faith strengthening. In opposition to the dominant materialism of our day,
Willard teaches that:

We ought to be spiritual in every aspect of our lives because our
world is the spiritual one. It is what we are suited to.... As we
increasingly integrate our life into the spiritual world of God, our life
increasingly takes on the substance of the eternal. (p. 82)

Particularly refreshing is Willard’s reinstatement of Jesus as the Master
teacher. Willard restores a sense of awe at the unsurpassed wisdom that
Jesus displayed in his teachings. The following quotation expresses
Willard’s vision of Jesus: )
He is not just nice, he is brilliant. He is the smartest man who ever
lived. He is now supervising the entire course of world history while
simultaneously preparing the rest of the universe for our future role
in it. He always has the best information on everything and certainly
also on the things that matter most in human life. (p.95)

Who would not but choose to commit one’s entire life to such a Lord as
Jesus?

2.2.4 The Sermon on the Mount: Jesus answers to the age-old questions
about the nature of the good life and human goodness (Chs 4-8a).
Having set the stage in his initial three chapters, Willard now moves into
the heart of the book.!2 He treats the reader to a genuinely wise exposition
of Jesus’ masterful teaching as it comes to us in the Sermon on the Mount.

12 Encompassing 4 % out of 10 chapters, and 184 out of 400 pages (pp. 97-281) this thoughtful
g:lupiﬁation of Jesus teaching is nearly half of the entire book. 1t contains a wealth of meaningful
insight.
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Through the years I have read and heard quite a few expositions of Jesus
Sermon. I found Willard’s discussion captivating. It merits repeated re-
reading and careful pondering. Given my purpose, this paper will only
highlight two significant points from this middle section of the book.

Willard’s handling of the Beatitudes is different from most that I have
heard. His interpretation even seems to go against a “natural” reading of
the text itself. Other expositions of the Beatitudes treat them as a list of
characteristics that describe the ideal Christian.!®> In contrast, Willard
argues that the Beatitudes clarify Jesus' central message that God’s rule
and life is freely available to all through reliance on Him.'* The reason
there is blessing/beatitude is that the rule of God from the heavens is
available to all, regardless of natural ability or social standing (p. 122). The
Beatitudes are a list of the varied kinds of people who are blessed because
they are invited into the Kingdom—not because they evidence certain
characteristics.'® For Willard, rightly understanding the Beatitudes leads
to rightly understanding the Gospel:

The gospel of the kingdom is that no one is beyond Beatitude,
because the rule of God from the heavens is available to all.
Everyone can reach it, and it can reach everyone. We respond
appropriately to the Beatitudes by living as if this were so, as it
concerns others and as it concerns ourselves. (p. 122)
In the three chapters in which Willard elucidates Jesus' teaching in the
Sermon on the Mount, one of the central themes is that the goodness that
Jesus makes available to his disciples is far beyond the goodness of the
Scribes and Pharisees. In contrast to their external righteousness, the
goodness.that Jesus describes is the actual inner transformation of the
heart and attitudes of the disciple so that the kinds of actions that Jesus
talks about throughout the Sermon become the disciple’s natural way of
response and action. We misunderstand the Sermon if we take Jesus
exhortations as a new set of laws. For a disciple, true goodness is a natural
flow of the Kingdom life of God into our inner beings. When our heart is

13 The pastor of our local church recently preached through the Sermon on the Mount. His
perspective on the Beatitudes was similar to that of Martyn Lloyd-Jones (See especially his introductory
analysis of the Beatitudes, pp. 9-41). Lloyd-Jones contends that: “... the Beatitudes ... are a description
of the character of the Christian in general.” (p. 24)

14 In my recent re-reading of Willard, I really grappled with his reading of the Beatitudes. I read
and reread them. I read them in several different translations and languages. I consulted Lloyd-Jones
(see next note). In the end I found that Edersheim (Pt 1, p. 529) and %lle %Iew International Dictionary
of New Testament Theology (p. 217) viewed them the same way as Willard. I was gradually convinced. In
any case, I do not thinEythat Willard’s handling of the whole of the Sermon on the Mount stands or

s on his reading of the Beatitudes.

15 A proper understanding of the Beatitudes, following Willard, does guard against inap%rlo riate
g.:lscﬂt based on the sense that one can never live up to the “ideals” of the Beatitudes. See Willard’s

iscussion of this p. 98-99. The more I work with Willard’s writings, the more satisfactory his
interpretation of the Beatitudes appears.
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transformed it is natural to obey Jesus.'® It would be hard not to respond
the way Jesus describes.

Throughout his exposition of the Sermon, Willard’s discussion of the
characteristics of the Kingdom heart is illuminating and engaging.
Unfortunately, the scope of this paper does not permit sharing some of the
profoundly evocative insights into anger and contempt, integrity, reputation,
relationships, prayer, and so on, with which Willard fills this middle section.

2.2.5 Effective Discipleship (Ch. 8)

Willard's teaching on discipleship is his most valuable contribution. Willard
first treats (1) the nature of discipleship, (2) how to become a disciple and
(3) how to be a discipler, and then he explains what and how to teach so
that others can actually become disciples. These two chapters provide
desperately needed and dependable help for discipling MBBs.

2.2.5.1 The Nature of Discipleship.

We are all disciples of someone. Shaping our lives around the teaching
and example of a person is to be his or her disciple. It is critically
important that we not only believe in Jesus— we must obey him. Entry
through the narrow gate into the Kingdom, which Jesus talks about in
Matthew 7, does not come through believing the right things about
Jesus (doctrinal correctness); it is through obeying Jesus. Entering into
the Kingdom life is living in obedience to Jesus. It is our daily
experience of interaction with and obedience to Jesus that is the source
of the eternal life that we experience in the Kingdom. Nothing replaces
obedience. In a helpful analogy, Willard warns against making
assumptions about our spiritual state without obedience:

Anyone who is not a continual student of Jesus, and who
nevertheless reads the great promises of the Bible as if they were
for him or her, is like someone trying to cash a check on another
person’s account. At best, it succeeds only sporadically. (p. 273
Emphasis mine.)
Willard teaches that being a disciple of Jesus is an obvious and definite
sort of thing. A disciple or apprentice is simply someone who spends a
lot of time with someone so as to learn how to do what that person is
capable of doing (p. 282). “T am with him, by choice and by grace,
learning from him how to live in the kingdom of God. This is the
crucial idea.... I am learning from Jesus to live my life as he would live
it if he were I” (p. 283).

16 Here is one expression of this truth: “We are looking at how people live who stand in the flow of
God's life now. We see the interior rightness of those who are livinﬁ—as a matter of course, not just in
exceptional moments—beyond the rightness of the scribe and P arisee.” p. 178.
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2.2.5.2 How to become a disciple.

Though many desire to be disciples, it often seems inaccessible. The
precondition to becoming a disciple is an appropriate attitude towards
Jesus. One must have great admiration and love for Christ. One must
see that being an apprentice to “the most magnificent person who has
ever lived” is “the greatest opportunity one will ever have” (p. 292).
When our soul condition is such that being a disciple of Jesus is the
most precious thing in the world—we would give up anything to
become like Jesus—then we are prepared to take practical steps that
will help our journey into Christlikeness (pp. 292-5).

Willard proposes three things we can do in order to become his
disciples (pp. 295-9). (1) We ask, emphatically and solemnly, that Jesus
help us to become his disciple. (2) We dwell in his words and
teachings.!” And (3) we decide to be a disciple —we must make it our
definite plan. It is fundamental to how we function as people to have
our will operative. As Willard stresses: “Intention and decision are
absolutely fundamental” (p. 299).

2.2.5.3. How to be a discipler.

Willard suggests three essential elements for those who would be
disciplers (pp. 299-310). (1) We must be disciples—it must be our own
experience. (2) We must intend to make disciples—it must be our
conscious deliberate objective. Even our Evangelism should be
“discipleship evangelism.” (3) Finally, we must ravish people with a
new vision of Jesus and Kingdom life—it is essential to change their
belief system. This third point is fundamental and leads to Chapter 9's
curriculum. .

Willard argues that belief systems govern behaviour. When teaching to
make disciples we must pay attention to what people actually believe
(looking at their behaviour is a good place to start!) and then explicitly
challenge wrong beliefs. We must not dodge the serious issues—we
must do justice to honest questions (pp. 305-310). We must proclaim,
demonstrate and teach the reality of the Kingdom so that the belief
system that governs their lives changes (p. 305).

2.2.5.4 What and how to teach people for Christlikeness (Ch 9).
Willard’s experience as a teacher serves him well here. Willard first
shows the acute need in current Evangelicalism for a curriculum of

17 Willard fleshes this out quite a bit. We make Jesus the object of our study and passion. Also, “we
will refuse to devote our mental space and energy to the fruitless, even stupefying and degrading, stuff
that constantly clamors for our attention. We will attend to it only enough to avoid it” (p. 296).
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discipleship.'® He then critiques four commonly held inappropriate
objectives: (1) external conformity to Jesus' words, (2) profession of
perfectly correct doctrine, (3) faithfulness to outward religious activities
and practices, and (4) seeking certain experiences (p.320). In contrast,
the two primary objectives of a discipleship course should be (1) bringing
disciples to full confidence in the power and goodness of God, and (2)
removing “automatic” responses against the Kingdom and replacing
them with retrained bodies which automatically respond in Kingdom
ways (pp. 321-3). Willard’s presentation of the methodology of this
curriculum is especially valuable.

The first objective is to bring the disciple to an ever-growing
confidence in God—we need to enthrall their minds with God (pp-
397-341). Willard recommends that we work at enthralling the mind
with God in three major ways: (1) through his Creation, (2) through his
public acts in history (especially Jesus and the Gospels) and (3) through
personal experiences of him in our lives. This work at the level of our
belief systems is essential.'? Only a strong and accurate conception of
God can result in a life of long term obedience:

And when it comes to the task of developing disciples into the
fullness of Christ, we must be very clear that one main part, and

* by far the most fundamental, is o form the insights and habits of
the student’s mind so that it stays directed toward God. When this is
adequately done, a full heart of love will go out toward God, and
joy and obedience will flood the life. (p. 325)

This is vitally important in dealing with Muslims. If we don’t work hard
at this we discover that even after years of confessing faith in Christ, a
person is still fundamentally Muslim in attitude and beliefs. Sometimes
the pull of the old (Islam) overcomes the hold of the new (Jesus),
because their belief systems have not been transformed, and they
return to Islam.

With reference to ministry among Muslims, perhaps the most
significant contribution that Willard makes is his explanation of how

18 Willard describes nondiscipleship as the “elephant in the church” (p. 301). It is the massive
failure that is so pervasive throughout the church that no one even notices that it is there. It is accepted
that one can be a Christian without needing to bother with following Christ. Little in our churches is
designed to help believers become disciples. We must rethink our activities so that disciple-making
comas to be the central purpose of our church life.

19 Willard’s discussion of areas in which intellectual clarity is essential (pp- 327-341) is instructive.
However, it is linked to the common misconceptions of Westerners. In applying these principles to
discipling former Muslims, one would need to carefully respond to their misconceptions. The key to
teaching to correct thinking is to remove the actual incorrect ideas. Willard makes this point
emphatically himself: “We must study our friends and associates to see what they really do believe and
help them to be honest about it. We understand that our beliefs are the rails upon which our life
runs.... That means that we will direcdy confront opposing beliefs... We will name them, and we will
state how and why they are misguided” (p. 309).
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we are to help disciples break the ingrained bondage of the old ways
and replace them with acquired habits of goodness. It is this element
that is so often missing, fatally so, in our attempts to disciple MBBs.
Believers who come to Christ from Muslim backgrounds struggle,
often unsuccessfully, against sin habits of immorality, pride and
deception (to name a few) which continually handicap them in their
desire to become like Christ. Unless we can give them direction that
will help them overcome these life-long habits, their faith is under-
mined and they do not experience freedom in Christ in any
meaningful way. Our normal counsel in most cases is to tell them to
read their Bibles, pray, fellowship and try harder.?

Willard’s explanation of how sin has power in our bodies, and of how
that power can be broken through the exercise of the Spiritual
Disciplines (pp. 341-364), is a crucial element in discipleship that most
of us evangelicals know little about.?' Fortunately, there truly is help
available to change. Willard explains that what is involved is changing
habitual behaviour:

Now, in fact, the patterns of wrongdoing that govern human life
outside the kingdom are usually quite weak, even ridiculous. They
are simply our habits, our largely automatic responses of thought,
feeling, and action.... It is rare that what we do wrong is the result
of careful deliberation.... But the really good news here is that the
power of habit can be broken. Habits can be changed. And God will
help us to change them — though he will not do it for us—because
he has a vital interest in who we become. (pp. 343, 345)

A typical response to such a statement would be, “Yes, in theory I believe
we can change, but how do we do it?” In answer to this question Willard
presents a very helpful diagram, the “Golden Triangle” (p. 347). This
diagram ties together the three interacting elements that are involved in
our inner transformation: (1) the action of the Holy Spirit, (2) the real
events of our daily lives, and (3) planned disciplines for inner
transformation. These three elements work together, as the disciple
remains focused on Christ, in bringing about inner change. Absence of
any element will, normally, not work— it will not result in inner change.

Most of us have no problem in relating to the first two elements in this

20 This is not bad advice, it is just that it is insufficient. It does not take adequately into account how
we are made up as humans and how we can change and grow.

21 Willard’s second book, Disciplines, is devoted to this critically important subject. Willard gives a
workable, practical way to obtain power over habits of sin. We are not powerless in the face of our bad
habits, and neither are our MBB friends! It is possible to change, genuinely. Other classic works are
hel})ful here as well. Kempis’ The Imitation of Christ and William Law’s A Serious Call to a Devout and
Holy Life are two that are worth reading, though they are not as practical as Willard is in relating the
disciplines to daily life.
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“Golden Triangle,” but we don’t understand what the Spiritual
Disciplines have to do with it (or even what they are). Willard
defines discipline as “any activity within our power that we engage in to
enable us to do what we cannot do by direct effort” (p. 353). For
example, when practicing scales while learning to play the piano, the
goal is not proficiency in scales, but the ability to naturally play
whatever one desires. This is the same in the spiritual realm. For
example, we spend much concentrated time meditating on Scripture
with the result that the power and truth of God transforms our
thoughts and attitudes. We fast from food to learn that there is another
food that sustains us. Through regular exercise of appropriate
disciplines we direct our bodies into activities that empower the
inner and outer person for God (p. 354).22 Willard presents four core
disciplines as examples of the way they work: solitude, silence, study
and worship (pp. 353-364). He discusses how to practice them and
what kind of an impact they have on inner spiritual transformation.

Willard concludes this discussion of curriculum with some practical
steps for attaining the two central objectives and then concludes with a
description of five stages, or dimensions, in living the eternal life now.
They are (1) confidence in and reliance upon Jesus, (2) desire to be his
apprentice, (3) obedience, (4) pervasive inner transformation of the
heart and soul and, (5) power to work the works of the Kingdom (pp-
367-9).
2.2.6. Having a Vision of our Future in the Kingdom. (Ch 10)
Willard brings his masterful treatment of the nature of discipleship and life
in the Kingdom of the Heavens to a conclusion with a heart-warming,
vision-building discussion of what lies ahead for those who enter into the
Kingdom with Jesus. Willard believes that an appropriately comprehensive
vision of the future will help provide the motivation needed to press on in
our lives as Kingdom disciples. Willard’s comprehensive and deeply
Biblical vision of the future is perhaps best summed up in his own words:

We should think of our destiny as being absorbed in a
tremendously creative team effort, with unimaginably splendid
leadership, on an inconceivably vast plane of activity, with ever
more comprehensive cycles of productivity and enjoyment. (p. 399)

22 Willard's second book, Disciplines, develops the role of the Spiritual Disciplines more extensively.
Of much use as well is Richard Foster'’s now classic Celebration of Discipline which explains and
advocates the classic disciplines for a modern audience. Stephen Covtt?' s emphasis on habit formation
as the core to effectiveness is also helpful on this topic of discipline and character change (1989, 1992).
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3. Assessing The Divine Conspiracy

3.1 Significant Contributions and Correctives

Now comes the task of weighing the value of Willard’s exposition of
discipleship. Among the many significant contributions, space only allows
reiteration of three themes that have indispensable application to being and
making disciples in Islamic contexts.??

3.1.1. Discipleship at the heart of the Gospel

First is Willard’s stress on discipleship as being at the heart of the Gospel.
This is not new. Our ministry context often forces us to recognize that
being a Christian is much more than having our doctrine right. Muslims
have their doctrine correct, too. How are we as Christians different? Is it
that we have the right answers and they have the wrong ones? Much more
than getting the answers right, it has to do with transformed lives. If the
Gospel we preach to Muslims leaves them the same (or worse!) than they
were before, then how can it be seen as true or good? The impact of the
Gospel on those who embrace Christ must be such that it turns them into
loving, authentic, God-enthralled and genuine people. Discipleship to
Christ has the potential to actually change people. Merely embracing
Christianity as true and philosophically superior does not change people.
Willard’s stress on the necessity of authentic discipleship to Christ is
essential in Islamic contexts, as in all other.?* ~

This stress on discipleship also speaks to the debate over contextualization.
Our goal is to make disciples of Jesus. It is not to make “Western
Christians” —in this sense discipleship makes possible authentic contextu-
alization. But neither is our goal to make people who speak of a belief in
Christ but remain firmly within the mainstream Islamic society. Disciples of
Christ have transformed lives and no longer exhibit the values and
behaviours typical in Islam—thus discipleship prevents inappropriate
kinds of syncretistic contextualization. Teaching the Gospel as Discipleship
guards against errors on both sides of the faith-in-context dispute.

3.1.2 Stress on the Kingdom of the Heavens

Also of much value is Willard’s emphasis on the nature of the Kingdom that
we enter through trusting Christ. Understanding and living as a member of
the Kingdom of God, and accessing His power that is accessible in the context
in which we live, can have a tremendously positive effect on MBBs. God is
good and powerful, and our lives can draw on him and his grace resources
whenever they are needed. The power of the Kingdom is available for us now.

23 They also have wider application to all contexts, of course.

24 Often, in my experience, those Muslims who come to faith initially as a result of being convinced
intellectually of the truth of the Gospel often go for years with little or no positive change in their
behaviour or attitudes. Typically, such converts eventually return to Islam under the unremitting
pressure of their Islamic contexts. Believing in Christ simply because he is the truth is not a Juxury that
Islamic contexts permit.
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3.1.3 Guidance on how to become a disciple & how to teach others to be
disciples

As Western missionaries to Islamic nations, we bring the baggage of our
own Christian heritage along. Since most of us come from something
similar to one of the Christian traditions that Willard critiques, it is not
surprising that we tend to approach the task of making disciples out of
MBBs with naiveté. We have only been marginally successful at becoming
disciples, so it is not surprising if we fail in teaching and modeling
discipleship to our MBB friends as well.

Willard provides much needed guidance and instruction on how to go
about setting up the conditions that will make disciples out of believers. We
need a lot of help! Willard delivers. Willard also provides refreshingly valid
psychological realism about human nature and the nature of eternal life
that we are to experience now. He provides tools adequate to the task of
seeing the Holy Spirit take Muslims who have come to trust in Christ and
turning them into Spirit-empowered disciples who can impact their
societies for the glory of God.

3.2 Deficiencies

Although there is much of tremendous value in The Divine Conspiracy, there
are also a number of quite serious shortcomings. Reflection on some of these
weaknesses suggests that they could have potentially serious implications for
the overall strength and shape of Willard’s discipleship thesis. The following
discussion will treat three principal weaknesses. As will be suggested, all three

are fundamental to what being a disciple is all about.

3.2.1 Discipleship is overly Gospels-oriented

Willard over-emphasizes the Jesus of the Gospels at the expense of the
post-resurrection experience of the early church and the teaching of Paul
and other apostles. Red flags went up when, in his lecture, Willard
suggested that we should focus our reading and Scripture meditation more
on the Gospels than on other parts of Scxipture.25 In Conspiracy, the role of
the church and its relationship to the Kingdom is not discussed. It almost
feels as if the church was an afterthought almost irrelevant to discipleship.
All of the issues and struggles of the early church reflected in the epistles is
hardly even referred to or acknowledged.

What is more, Willard stresses the second part of the Great Commission—
“make disciples” —but hardly gives any time to the first— “Go into all the
world.” In all of Willard’s discussion of the nature of the Kingdom, there is
little sense of great commission urgency. The focus is on the individual
walk with God —little seems to matter beyond that. There is no suggestion
that a defining part of being a disciple of Jesus is being a Global Christian

25 This is also suggested in Conspiracy p. 334.
14
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with a heart for the world. There is none of the urgency that the Apostle
Paul continually expressed in his continual efforts to preach the Gospel of
the Kingdom to all of the nations of the world as soon as possible (Rom
15).2° This oversight seriously misregresents much of the tone and
emphasis of the entire New Testament.”’

3.2.2 Downplay of the Intensity of Spiritual Warfare

Willard does not appear to take into account the extent to which the
Kingdom of God is a battle against the powers of darkness, the Kingdom of
-Satan. As suggested by Boyd in his God at War (1997), the path of
discipleship is largely a life of protracted spiritual warfare*® I doubt if
Willard would disagree, but I struggle with his almost entirely positive
portrayal of the life of discipleship. For Jesus the advance of the Kingdom
of God was always at the expense of Satan’s dominion. In Mark this theme
is especially strong; Jesus has come to bind the strong man (Cf. Mk 1:21-28;
3:20-30). In Willard’s treatment of the stages of the future between now
and eternity (Ch 10)?° there is no hint of intense spiritual warfare. Yet,
throughout much of the epistles, and in more than half of the book of
Revelation, the forward movement of the Gospel comes at great cost. We
are not only disciples, but also soldiers waging serious warfare against
Satan and his powers. ,

Were an MBB disciple unprepared for this element of life in the Kingdom,
he could well be swept out of the battle. There is quite a bit more to faithful
obedience than mere practice of the disciplines to grow. One must learn to
wage effective warfare and to use the weapons at our disposal. In Willard’s
“Golden Triangle” there is not even a hint that the trials that one
undergoes can be extremely severe and often cost one’s life. >* The present
persecutions of Christians in places like Sudan®" often mean martyrdom.

26 t:Lohn Piper has a stronger sense of Biblical realism as he presents God’s purpose in human history
in both his classic Desiring God and in his more recent treatise on missions Let the Nations be Glad!

27 See for example such texts as Matt 24:14, Acts 1:8, Rom 10:12-17; 15:20-24; 16:25-27, Eph 6: 19-20, etc.

28 Boyd's book does an exhaustive study of the entire scripture in order to show how central this
theme of spiritual conflict is to the entire Bible. He is quite convincing. Hére are some typical
assertions. “Where the Kingdom of God is being spread, ?.'he kingdom of darkness will be most at
work.” “In Paul's view, the devil and his kingdom are as pervasive in this fallen world as the air we
breath. The atmosphere of the world is dia%olical, with the enemy persistently seeking to find an
entrance into the believer's heart.” pp. 278, 279.

29 These stages are: (1) the time of steady growth, (2) the time of passage (death), and (3) the time of
reigning with Christ.

30 It is normal experience in ministry to Muslims to encounter extreme forms of demonic
expression and dominion. Friends of mine have been working with and intensively discipling one
woman for 6 years already and she is still often threatened with death and worse by demonic mers.
Without power and authority exercised in the spiritual realm against Satan, most would-be disciples
from Muslim backgrounds die or return to Islam. The conflict is intense. Downplaying this reality in
discipling such people would be a serious mis-service to them.

31 Some estimate that as many as 1 million Christians have been put to death in the south of Sudan
?Z; the militant Islamic government. Apart from this dimension of intense spiritual conflict between the

ingdom of God and the kingdom of Satan, one has difficulty accounting f(l))r the “normalcy” of intense
persecution of MBBs by their family and friends.
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There is much more violence in Scripture and in Christian experience
than is implied by Willard in his view of the future 32 True, in the end, God
will usher in a reign of beauty and truth and gentleness, but to get there
from here involves some pretty awful warfare in the spiritual realm.

3.2.3 Neglect of the corporate dimensions of the Kingdom
One gets the impression, from most of what Willard says in Conspiracy, that
one can be a maturing disciple of Christ without contact with and
submission to the body of Christ.® This is another consequence of being
overly Gospels-oriented. Furthermore, there is no discussion of the
relationship of the Kingdom, and the corporate Christian community,
the Church, to the power structures of the world. If we teach our MBB
friends only to follow Christ in the privacy of their individual lives, they will
have little impact on their Muslim communities. Norm Lewis (1988) cites a
telling incident that speaks a sober warning about discipleship that is only
private: :
David Shenk tells how a Muslim asked him, “Why don’t Christians
follow the way of Jesus? When I read the gospel T am overjoyed.
The life and teachings of Jesus are wonderful, wonderful, really,
truly wonderful. But please show me Christians who are willing to
follow the way of Jesus. I have meta few, very few people who try to
follow Jesus. But they follow Him only in their private lives.
Consequently, your American society has become very evil. It seems
to me that ‘you Christians’ do not believe that the way of Jesus is
‘practical. That makes me very sad. (p. 88)*
In Disciplines Willard addresses this issue in his final chapter, but in
Conspiracy there is no attempt to place individual Discipleship into its
wider, and necessary, corporate context.

Nevertheless, I do not believe that the weaknesses in willard’s otherwise
brilliant elucidation of discipleship to Christ seriously undermine his

32 Willard's vision of the future of the Kingdom of God depicts the Kingdom as a gentle rule of God
gradually moving all before it. Willard stresses the gentleness of the government of God: “Divine
resence replaces brute power, and especially power exercised by human beings whose hearts are
alienated from God’s best” (p.381). Wi talks about “non-violent power” (p. 381). 1 have trouble
with such imagery. The book of Revelation uses some quite violent imagery to describe Christs
vanquishing of his enemies. It portrays Christ vam}uishin enemies b{ the sword and bloodshed and
destruction accompanying Christ’s final victory. (Ct: Rev 18:21-4; 19:11-21, etc)

33 Admittedly, Willard does treat some aspects of corporate life in Disciplines. A number of the
disciplines that he discusses are corporate in nature. (Chap 9) One does not get the impression that
willard does not believe in the importance of the c rate dimension to ﬁisdpleship. Thus, the
almost entire lack in Conspiracy is all the more lamentable.

34 Of course, Willard would probably agree with this Muslin’s criticism of the lack of discipleship. It
is interesting to note that in this book on the priority of World Evangelization, in spite of gns telling
quotation, there is no guidance of any kind given about how to make disciples, not even-any teachin;

.ven as to what a disciple might look like, apart from being committed to reaching the unreached wi

e Gospel. This reflects our typical Evangelical preoccupation with the need to go, and our near total

blindness about the need to make discipl%s
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argument. There is nothing inherently wrong with his argument for the
centrality of discipleship. Willard’s understanding of the Kingdom could
be expanded to encompass the missing dimensions of missionary advance,
spiritual warfare and corporate Church life without needing to be
significantly altered.

Conclusion: Conspiracy is of great Consequence for Ministry in Islamic Contexts

Willard’s insights and thesis about the Kingdom of God and the nature of life in
that Kingdom have significant relevance to the Islamic ministry context. Having
personally struggled for many years to learn how to effectively disciple MBBs, 1
am convinced that Willard’s thesis about the goal and processes of Discipleship
provides clarity and direction for those of us who live our lives among Muslims
striving to help our MBB friends become mature, power-filled disciples. Thanks
to Willard, we can now have a much better idea about how to make disciples of
people from Islamic contexts.>® I would go so far as to contend that The Divine

Conspiracy should be required reading for everyone involved in outreach to
Muslims.

In his May 2000 Regent College class, Willard used the following prayer. Since this

prayer applies to all MBBs, and to all seeking to bring Muslims into a life of

Kingdom discipleship, it is a fitting way to conclude this paper. It is my prayer:
That you would have a rich life of Joy and Power, abundant in Supernatural
results, with a constant clear vision of never-ending life in God’s world

before you, and of the everlasting significance of your work. A radiant life
and death.*®
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Raising Radiant Daughters In Dark Places

by Emily J. van Dalen
Part II: Telling the Truth

Radiance! Isn’t that what we long to see
when we look in the faces of our
daughters? We want to see the celebra-
tion of heart that happens when a girl
knows to the core of her being that she
is “image of God.” We want her to
know that when God created her, He
cupped her tenderly in His hands and
laughed over her in delight.

As our daughters grow up in Islamic
cultures, how can we proactively offset
the negative input—the comments,
the stares, the frequent small abuses
that teach untruthful messages about
women? I believe we can only do it by
conscientiously seeking every possible
means of reaffirming the Truth. We
must effectively communicate to our
daughters that they are of value, that
their accomplishments are significant,
that God loves them dearly.

Why is this such a difficult thing to do
in practice? In the crush of ministry
responsibilities, in the pressure of
trying to make culturally-sensitive life-
style choices, in the crazy, unpredict-
able patterns of our lives overseas, why
is it so hard to take the time to see, and
hear, and touch, and love our daugh-
ters? Where are we to find the resour-
ces to replenish in them what gets so
terribly depleted by the negative mes-
sages they absorb? How can we reach
through and fill the hearts of our
daughters with good?

I wonder if part of our difficulty lies in
the tension we feel between living
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“incarnationally” within the culture,
while at the same time resisting its
ungodly Islamic view of women. To
what extent are we to follow the
cultural norms, and at what point
should we take a stand against them?
If we take a stand against them, should
we do it only verbally, or should we do
it by making lifestyle changes with
regard to how we raise our daughters?
Somehow Jesus handled these hard
issues so well. He was able to reach
straight through cultural barriers and
speak to women soul to soul. And he
didn’t just do it with words. And he
didn’t just do it in all the socially
acceptable ways.

In a sense, the Jesus we follow into
these Islamic cultures is unpredictable
and upsetting. He doesn’t always stick
to the rules. He goes to radical lengths
to become incarnate and to fully
identify with those he comes to save.’
And then, having done that, he
promptly breaks the cultural norms,
sits down beside a well and engages a
Samaritan woman in personal conver-
sation. Or he allows a harlot to touch
his feet with her tears. He shocks and
alienates people—and then goes out
searching for them, one lost sheep at a
time.

What would this same Jesus do in our
position in an Islamic context? How
does He want His women to live there?
Which cultural norms concerning
women would He accept and which
would He denounce? What truths
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would He want us to know as we seek
to raise the daughters He has given us?
I believe those truths would include
the following:

1) The Truth About Local Attitudes
Towards Women & Sexuality

2) God’s Truth Modeled in Positive
Intimate Relationships

3) The Truth About Our Daughters’
Created Identities

1) The Truth About Local Attitudes
Towards Women & Sexuality

Jesus never minimized the truth about
sin. He knew there were things terribly
wrong with the world—and He talked
about those things. I think sometimes
when we enter other cultures we make
the mistake of bending over backwards
to “be positive.” We don’t want to
appear as though we are in culture
shock, or that we are being culturally
insensitive. We focus so hard on the
“horizontal” aspect of incarnational
ministry (i.e. becoming like those we
have come to serve), that we forget the
“vertical” aspect of incarnational min-
istry (i.e. becoming more like Jesus and
relating to others with uncompromis-
ing godliness). Sometimes we are so
focused on blending in with the cul-
ture, we cover over or deny things we
should be facing head on.

Tim and Cheryl (names have been
changed), a young expatriate couple,
settled in our city overseas. A couple
months later Cheryl shared some of
her experiences since arriving. She and
her husband had taken pre-field
courses on linguistics, world religions,
and relating across cultures. They
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thought they were well prepared, but
there were some things they hadn’t
anticipated. Their assumption was that
in an Islamic country, a man would
never stare at or touch a woman
inappropriately. After all, Islam taught
strong family values and the protection
of women. So the first time Cheryl was
pinched she was dumbfounded. She
thought she’d imagined it. The next
time it happened, she knew she hadn’t!-
She turned indignantly to Tim expect-
ing him to defend her. But he was still
stuck in his glossed-over expectations.
It became a real stress in their mar-
riage. When something happened he
would tell her she was imagining
things —being oversensitive, exagger-
ating. Once or twice he even made the
mistake of joking about it. For a while
their marriage went through a rough
time because of his unrealistic attitude
toward the culture.

One of the very first things we must do
when we enter a new culture is to open
our eyes wide and take a good look
around. Acknowledge the truth. What
is the reality of life here? What is the
status of women? What are the local
beliefs and practices related to human
sexuality? I've already mentioned the
sexual harassment of women that is
common in many Islamic countries.
Now look around you again. What are
some of the other forms of sexual
interaction? In one Islamic country a
common form of teasing little boys is
pulling their genitals. How can you
prepare your son for this? In a number
of South and East Asian countries it is
an acceptable practice to masturbate
infants to soothe them or help them



sleep. Is this an issue you need to
discuss with the caregivers that watch
your children? In some Islamic coun-
tries polygamy is still acceptable. What
will you teach your children about this?
In other places there are caste group-
ings within the social structure that
engage in transvestitism. Your child
may be approached by men dressed as
women who are begging for money.
How will you explain that to her?

Not all these things happen in every
country. I give them as examples of
things that do happen in various
Islamic cultures. It is crucially impor-
tant to learn what happens in your
culture and to prepare your family for
living in that context.

One of the best ways to counter the
untruths your daughter experiences in
relation to her sexual identity is to give
her a thorough grounding in what the
Bible teaches. Your daughter, even at a
very young age, needs to know the
wonder and joy of being created
female. There are many good Christian
books and materials on sex education
available for all age levels. NavPress has
an excellent series of four books writ-
ten by Stan and Brenna Jones which are
graduated according to age (from age 3
through 14). The series is called, God’s
Design for Sex (NavPress, 1995. Colo-
rado Springs, CO). Another excellent
resource is a coloring book for young
children which teaches the difference
between “good touching” and “bad
touching.” It is entitled It’s Okay to
Say No! and is published by Preschool
Press, (Playmore Inc. & Waldman Pub.
Corp., New York). A helpful guideline
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many parents teach their kids is that
any part of the body covered by a
swimsuit is private and belongs only to
you. It is “out of bounds” for anyone
else. Tell your children what they
should do if these boundaries are
violated in any way. Tell them they
are allowed to say “no” even to adults,
to move away from the person, and to
report the incident to their parents or
other trusted adult caregivers.

Sexual molestation and abuse is far more
common on the mission field than most of
us think. Most often the perpetrators
aren’t strangers, but are people that
are known or trusted. Significant num-
bers of MKs have been molested by
beloved household helpers or by mem-
bers of the “mission family.” When the
abuse is perpetrated by someone in
intimate relationship with the family, it
can resemble incest, and the resulting
damage is even deeper.

The issue of trust is such a difficult one.
Entrusting our children to someone
else’s care is a wonderful and necessary
part of life. It would be wrong to raise
our children in an environment of fear
and suspicion. It would be wrong for
our children to never. interact deeply
with adults in the community. Where
we need to be careful, however, is with
implicit trust. That is, trust which is
absolute or unquestioning. There
should be wisdom and discernment.
There should be a sober willingness to
acknowledge that abuse can and does
happen in any kind of circumstance.
There should be an ability to recognize
the symptoms and signs of abuse, and a
home environment in which a child is
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heard no matter what questions or
issues are raised.

The following are a few safeguards that
can be built into the routines of our
lives overseas that will help prevent
opportunities for abuse:

1) Establish wise baby-sitting practi-
ces and guidelines. Never leave chil-
dren with baby-sitters unless you know
them well, and even then be cautious.
Call home, or check back unexpectedly
during your absence to make sure
everything is all right. Teach teenage
babysitters not to give unnecessary
information on the phone or to let
the caller know that there is no adult in
the home.

2) Be thorough in screening house-
hold helpers, and after hiring them,
re-train them thoroughly according to
your values and standards of behavior.

3) Be involved in your child’s school.
Make sure the school (especially if it is a
boarding school) has thorough screen-
ing procedures for staff and that there
is good oversight and accountability.

4) Be aware of where your children
are when you go visiting. People of all
cultures love children, but they may
not demonstrate it in appropriate ways.
Someone may want to pick up your
child and carry her off to show every-
one around the neighborhood. To be
suddenly grabbed and taken off by a
stranger can be frightening to a child,
and it is also very unwise. Try to offer
an opportunity for relationship and
friendship in which you can be with
your child. Be willing to say “no” when
it is appropriate.
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5) Often men in Islamic cultures
assume they can be more “familiar”
and intrusive in relating to western
women. Find ways to communicate to
your neighbors that you are not like
the foreigners they see on TV. When
our family first moved into our neigh-
borhood overseas it caused a small
sensation. People were curious to see
if we were like the people they saw on
CNN. When we dressed in local styles
and acted conservatively our neighbors
treated us with respect.

6) Help your daughter learn kow to
identify culturally appropriate rela-
tional boundaries. This can be much
more complicated than we expect. For
example, in the country where I grew
up, friendship was demonstrated by
hand-holding with someone of the
same gender. However it was consid-
ered totally inappropriate for a man to
hold hands with or touch a woman
other than his wife. There were differ-
ences in “personal space,” in eye
contact, in posture. Talk through
these differences with your daughter.
Help her to recognize when the
neighbor’s son is taking inappropriate
liberties by sitting next to her on the
sofa, or shaking her hand!

7) Make sure your home environment
promotes communication. As your
daughter grows, talk about the issues
that affect her. Tell her why you have
chosen to raise her in an Islamic
country and explain what “incar-
national ministry” means. Specify the
ways in which you have chosen to
identify with the local culture, and the
ways in which you have chosen to be



different. Your daughter needs to
understand some of the reasoning
behind decisions that affect her. She
may have a lot of questions and com-
ments. Let her communicate her feel-
ings honestly. Don’t over-spiritualize
difficulties or try valiantly to only
focus on the positive. It will make her
feel as though she isn’t being heard.
Affirm the truth. Yes, life can be hard
here. What are the things that are the
hardest for you right now? What
resources might God provide for deal-
ing with them? Involve your daughter
in the process of making lifestyle
decisions. Let her know you value her
input.

Finally, learn how to recognize some of
the signs and symptoms that accom-
pany sexual molestation and abuse,
and never assume it can’t happen to
someone in your family! This morning
I received an email from a woman
serving in an Islamic country. She
wrote: For me, the thought of (sexual
abuse) happening to my precious litile girl
was so horrendous that even though I
suspected it subconsciously, my conscious
mind would never allow it to come to the
surface. So my daughter’s abuse went on
for months before I finally could not
ignore it any longer, and reality came
crashing in. Praise God she reacted
violently to the abuse with nightmares
and terror, or who knows if I ever would
have known. She was only two. We found
out what was going on just after her third
birthday ... I should also mention that the
abuse happened by a woman ... not by a
man. Can you believe it?... I know of two
other daughters of co-workers here who
have experienced abuse ...
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Knowing some of the possible signs of
abuse can lead to early intervention.
Here are some of them:

¢ nightmares, terror of the dark or
other sleep disturbances,

* unusual fear of strangers or of
specific individuals known to the
family,

¢ unusual fear of separation from
parents or of being left with a baby-
sitter, «
* physical bruising or abrasions,
vaginal infections or inflammation,

* loss of appetite,

* behavioral problems,

* depression or withdrawal,

* loss of interest in normal activities
and involvements,

* unusual mood swings or weepiness.
If the incident of abuse is very trau-
matic it may be wise to get help from a
qualified counselor. Some studies have
shown that a person who is effectively
debriefed within 24 to 72 hours after a
traumatic event is less likely to experi-
ence long-term effects such as depres-
sion or post-traumatic stress disorder
(PTSD). Prompt intervention can make
a big difference to recovery.

If abuse does occur it needs to be dealt
with immediately 'at two levels, first
with the victim, and then with the
abuser. First, the victim needs to know
that it is safe to talk, that there is no
topic that is off-limits, and that she will
be heard lovingly and without accusa-
tion. She needs to see you act as her
advocate, showing just anger in her
defense against the perpetrator. Seeing
your reaction of concern and anger—
seeing that you view what happened as
a clear wrong done against her,—is a
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key ingredient to good recovery. If the
incident is cloaked in secrecy and
hustled out the back door, there can
be real confusion for the child. She may
feel that she was the one who did
wrong instead of the abuser, or she may
sense that she somehow deserved what
happened. She may feel you are
ashamed of her. Statistics indicate that
sexually abused children more fre-
quently enter abusive relationships
later in life. Some of this may be related
to the secrecy and mixed signals they
receive at the time of the event.

Second, the perpetrator needs to be
dealt with in a just and godly manner.
This can be a real dilemma on the
mission field. We are so geared towards
being sensitive to the culture, not
offending, being tactful. Sometimes
we place a higher value on culturally
appropriate responses than on Biblical
responses. Sometimes we want to
“gently correct” rather than confront
someone directly with the truth and
apply just consequences to wrong
actions.

But think of the message to a child that
has been harmed if the abuser isn’t
clearly confronted. One message is
adults are more important than children.
Another message is God’s program for
the unsaved is more important than His
care for His children. Missionaries need
to know that incarnational ministry
includes Jesus’ uncompromising
hatred of sin, and that in clearly evil
situations, there is freedom or
~“permission” to confront and oppose
that evil—even if it goes against what
is considered to be “culturally correct.”

24

This doesn’t mean there is no room for
prayer, forgiveness, reconciliation,
restoration — hopefully all of that will
happen. But even in the instance of
repentance and restoration, the perpe-
trator should be removed from
ongoing contact with the child.

I know that much of this sounds very
negative, as though life within the
borders of Islam must be lived in fear
and defensiveness. No, it shouldn’t be
lived that way. It is possible to live in an
Islamic culture with confidence and
joy. And it is also possible to quietly
build into our lifestyles wise safeguards
and guidelines that flow from a truth-
ful assessment of our surroundings. An
important ingredient in raising radiant
daughters in dark places is protecting
them from harm.

2) God’s Truth Modeled in Positive
Intimate Relationships

A friend recently shared what she
thought was the single most important
positive influence in raising a daughter
in an Islamic context. It was a strong
marriage relationship between her
parents. Yes! It is here, closest to
home, where a girl deeply and person-
ally experiences the truth. Think for a
moment of the negative input your
daughter is receiving from Islam. What
does she need to see and experience
when she walks through the front door
of her own home? She needs a power-
ful reconfirmation of Biblical truth! As
she watches how her father relates to
her mother, does she see him valuing
her? She will notice every nuance of
conversation, of courtesy, and caring.
At a deep place within her, she will be



evaluating whether the truths that are
spoken match those that are lived.
When “spoken truth” resonates with
“lived-out truth” it becomes
“integrated truth.” It is finally accepted
as truly true! What truths are being
confirmed to your daughter through
your marriage?
Almost as important as the relationship
between a husband and wife, is that
between a father and his daughter.
How he relates to her sends strong
signals about her value. When he
expresses his dreams for her and
encourages her to excel, it gives her
hope that she does, in fact, have
potential. When a father makes time
and expresses physical affection it says
much more than just, “I love you.” It
says, “I enjoy you. I like spending time
with you.” Some of my favorite child-
hood memories are of times spent with
my Dad-—the yearly camping and
fishing trips, climbing on his lap for
stories, and songs and nursery rhymes.
"A father is the closest male relationship
a girl knows. He models God to her. If
he is distant and uninvolved she begins
to believe that God is that way toa. She
learns that she isn’t worth God's time
and attention. Her innate sense of
value is diminished and, instead of
verifying the Truth to her, the preoc-
cupied father reconfirms the lies told
by the culture.

A mother’s role is vital too. She’s the
one who must take the initiative in
helping her daughter find friends,
learn cultural cues, and discover the
parameters of her new world. Think
carefully about the picture of woman-
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hood you model to your daughter.
Does it show strength, dignity, joy,
gentleness of spirit? When I think of
my own mother I think of someone
who welled up with humor in the most
disgruntling of situations. I think of
open-hearted hospitality. I think of her
hopes for the national girls she encour-
aged and educated. A daughter
absorbs attitudes toward the culture
largely from her mother. It is so €asy in
an Islamic environment for women to
develop a sense of defeat and frustra-
tion and hopelessness. A little girl can
hear a lot about what she can’t do—
instead of positive messages about what
she can do. What types of ministry can
your daughter be involved in? Becom-
ing active in caring for others goes a
long way in offsetting a negative and
complaining spirit. A girl can learn
resilience and joy and spiritual-rooted-
ness from her mother. She can learn
that radiant living isn’t primarily dic-
tated by external circumstances but by
the internal condition of the heart.

There are other people in the commun-
ity who can role-model truth to your
daughter in intimate relationship with
her. 1 think of the boarding stalf and
teachers at the school I attended for
swelve years, 1 think of those ip partic-
ular who were consistent “truth-tellers”
as they lived out the faith they talked
about. “Auntie Eva” was a twice-retired
missionary in her seventies who
returned to our school to help out
however she could. She knew each
child in the school by name and
prayed for them daily on her knees.
She chose a verse for each graduating
senior and prayed us through the

25



Seedbed XV1

transition to college. She was quick to
laugh, to admonish, to encourage. She
liked us kids and we knew it. She made
me think that maybe Jesus liked me too.

We talk often about living in commun-
ity and about being the body of Christ.
How committed are we to each other’s
children on the field? Do we ignore
them or treat them as though they are
invisible? Or do we encourage, nur-
ture, and enjoy them as significant
members of that body?

3) The Truth About Our Daughters’
Created Identities

One of the joys of nurturing our
children is witnessing the gradual
unfolding of the unique design God
had in mind when He created them,
each one. As you raise your daughter,
watch for the special ingredients God
has blended together in His forming of
her identity. Some of these ingredients
include the shaping of her multicultural
environment, the make-up. of her per-
sonality and abilities, and her femininity.
Your careful nurturing: of these key
areas of identity will go a long way in
offsetting negative input. Let's look at
these identity issues a little more closely:
a) Her multicultural identity

As a child I learned some of my most
important life skills from “Ummi.” She
was the wife of our cook and I called
her the local name for “Mommy.” She
taught me how to launder dlothes with
a bar of soap and a stick. She taught me
how to build a fire and grind spices
with a mortar and pestle. She taught
me lullabies that still sing me to sleep.

Your daughter, too, is a multicultural
person. She needs your encourage-
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ment to fully enjoy this aspect of her
being. Sometimes as parents we can
feel uneasy when our children bond
deeply with the local culture. There's a
twinge of regret when they prefer
chicken curry and mangoes to steak
and apple pie. In some ways we want
our children to be just like us—to feel
the same connections with our roots
that we do. We want their “home” to be
our “home” so that throughout life our
families will always migrate back to the
same place together. Your daughter
needs you to take the risk of allowing
her to fully enjoy her multicultural
personality. It's part of God’s special
design for her—and the closer she
comes to deeply enjoying that design,
the happier she will be.

So one side of the multicultural balanc-
ing act is affirming your daughter’s ties
to the local culture. Help her explore
some of the things local women and
girls enjoy. Have fun with their styles of
dress. Find out what's in fashion. Go
cloth shopping and design outfits
together. Paint toenails, experiment
with hairstyles, wear bracelets and a
nose ring! Draw some of the women
and girls in the neighborhood into
your learning experience. Use it as a
time to make friends. Learn new
recipes from your neighbors, or
explore other creative outlets local
women enjoy— handicrafts, painting,
music, dance. Encourage deep friend-
ships with girls who are members of the
culture.

The other side of the multicultural
balancing act, is the identity-links your
daughter feels to your “home” (pass-



port) culture. She isn’t, in fact, a
member of the local culture, and she
needs to be raised in a way that also
affirms her “passport” cultural identity.
This is especially difficult to do when
you are trying to be sensitive to the
Islamic values and expectations
around you. You don’t want to
offend. But at the same time you want
to allow your daughter more freedom
as a woman than what local women
experience. On furlough your daugh-
ter will experience a host of outlets she
may never know on the field. It could
be hard for her to return to the Islamic
environment and suddenly feel suffo-
cated by dress codes and lifestyle
restrictions. How can you make these
transitions easier for her to bear? How
can you affirm some of the identity-
links she feels with her parents’ “home”
country?

I think this is where we need to be
especially sensitive in not pushing
“incarnational Living” farther than our
daughters can bear. As a family, we
used to specifically build “culture
breaks” into our lifestyle. My daughter
and I had a “ladies’ day out” once a
month. We dressed in western-style
clothes and went to a fancy hotel for
lunch. Another outlet was membership
in the athletic facilities of the Interna-
tional School in our city. Within the
walls of that campus our daughter
could wear shorts, do Tae Kwon Do,
play T-ball, swim, or take ballet lessons.
Sometimes we planned a family week-
end at a western-style hotel.

“Culture breaks” can also happen
inside your own home. Our last home
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overseas had an upstairs section with
three bedrooms and a family room.
Downstairs we had a guestroom, office,
and living area where hospitality hap-
pened day and night. But no one was
allowed upstairs except family and
close friends who were invited there. I
limited the times of day when our
house-helper was allowed there. Our
family could have our own time
together to read stories, watch videds,
play games. Our daughter could wear
shorts, do aerobics, dance and sing. It
was our private family space.

“Culture breaks” can also happen
through various schooling options. I
was so thankful as a girl growing up in
an Islamic culture to be sent to a
boarding school where, within the
parameters of the school, I had the
freedom to act and dress more like a
westerner. There were so many activities
and creative opportunities I would
never have had otherwise—drama,
music, art, sports and social interaction.
When my husband and I returned
overseas we had the opportunity to
send our children to an international
school where there were numerous
creative outlets and extracurricular
activities. I've heard of very successful
home-schooling groups that meet regu-
larly, have field trips, and organize
activities that might not otherwise be
possible. Think of outlets and activities
to expand your daughter’s horizons.

b) Her unique personality and femi-
nine identity

I remember as a small child learning
one by one the little things that made
me different from every other person.
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Not many of my friends nourished
their hearts through the rhythms of
poetry. No one else could perch in the
branches of a tree, listen to the wind
and think the thoughts I was thinking.
Not many loved to spend time alone in
the woods collecting flowers and ferns
and making elf houses with bits of bark
and moss. No one else made stories the
way I made them.

One of the most wonderful gifts you
can give your daughter is affirmation
of her created identity. What are the
things that are unique to her alone?
What is she able to do that no one else
can do quite so well>? What feeds her
soul? What makes her laugh and dance
and sing? How can you encourage and
nourish all the wonderful aspects of
her being-—her personal relationship
with God, her intellect, her femininity,
her physical body, her relational skills?

In an Islamic context it can be so easy
for girls to end up with squashed and
defeated personalities. Don’t let it
happen! Be intentional in the way you
nurture her. This is especially impor-
tant in the area of her feminine
identity. Tell her why it is so special to
be a woman. Give her biographies to
read of strong, believing women who
overcame great obstacles— Corrie ten
Boom or Elisabeth Elliot, Amy Carmi-
chael and Lilias Trotter. Encourage her
to stretch her mind. Give her the life
skills and experiences she needs to
develop confidence and competence.
Teach her how to make choices and
take responsibility. Assign tasks, involve
her in decision-making, ask for her
opinion. As she gets older teach her
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some practical life-skills, like how to
budget and handle finances, how to
drive, how to schedule appointments
for herself, how to find a job, how to
use a computer. Some of these can be
hard to do in an Islamic context, and it
can require some “creative” thinking
and strategizing to figure out ways
around “the system.”

Most important, teach your daughter a
Biblical view of womanhood. She needs
to know deeply what it means to be
“image of God.” Teach her that God
thinks she is of such value He died to
redeem her. Introduce her to women of
the Bible who played key roles in
redemptive history. I've been thinking
recently about Hagar, the mother of the
line of Ishmael. She was an Egyptan
woman, a slave-girl, a nobody. God
loved her so much he pursued her far
into the desert and tenderly cared for
her. I've been thinking how Hagar gave
him a name at that time, “You are the
God who sees me” (Gen. 16:13). Maybe
that's the name our daughters should
carry with them as they grow up in
regions where the daughters of Ishmael
dwell ... where there are veils and walls.
They need to know that even in those
stony, desert places, they are seen by
God —a God who is able to make sweet
waters spring up to satisfy their hearts.
They need to know the joy of lifting
their eyes to His face and responding
with Hagar, “I have now seen the one
who sees me.” It reminds me of Psalm
34:5, “Those who look to him are
radiant, their faces are never covered
with shame.” What a joy to see the
reflected radiance of God in the faces of
our daughters!
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Book Review

Ministry to Muslim Women: Longing
to Call them Sisters. A collection of life
experiences by women reaching
Muslim women with the gospel: editors
Fran Love and Jeleta Eckheart.
Reviewed by a missionary woman, 15
years in the Arab World.

What a massive undertaking— minis-
try to Muslim women. The conver-
gence of poverty, political systems,
education, family and community
structures, occult practices and Islamic
tenets makes for an overwhelming task
for missionary women seeking to bring
the Gospel to women who have never
heard. This compilation of papers and
discussions, issuing from a conference
on ministry to Muslim women, effec-
tively stimulates us to evaluate and
push forward to that which God has
called us.

Thank you, women, for giving us
“issues to think through.” The book is
worth it for these alone, although there
is much more we can appropriate from
it. The issues we are asked to evaluate
in our given areas of ministry are worth
our time and prayer. For missionary
ladies, often preoccupied with coping
with daily tasks and personal relation-
ships in a foreign culture, it is a wake
up call to look beyond our circum-
stances and proactively pursue the
higher goal.

The women participating in this book
have lived in tough places and seen
much hardship. As they share their
struggles, their strategies, and their
results, one is reminded that our sisters
and brothers are undergoing the same

29

trials and sufferings all over the
Muslim world. They provide women
missionaries with encouragement and
thoughtful insights. They raise ques-
tions about the emerging church and
the training of women leaders. Fran
Love explains her own paradigm shift
in her paper “Developing Women
Leaders.” We concur wholeheartedly
when Fran says, “...it is even more
important to provide a foundation of
systematically teaching doctrinal truths
about the Christian faith, an approach
that benefits both the missionary and
the MBB woman.” This paper is a
valuable read for anyone who is work-
ing with believers from Islamic back-
ground.

Along these lines, A.H. presents a
paper on “storying” the Bible. This is
an excellent tool and one that brings
balance to understanding a Muslim
woman’s worldview in light of the
teaching of truth. It could very well
become a focal point of ministry to
women for years to come. Her article is
detailed and covers quite a bit of
foundational information. However,
this is vital to grasping the concept
and thrust of “storying.” It is worth the
time to study.

There will inevitably be conflicting
ideas in “doing” ministry. This book
was no different. There were at least 16
women giving their experiences and
opinions. I found it quite disturbing
when C.M. Amal, upon speaking of our
commonalties ( struggles and chal-
lenges that all women face in life),
stated, “...I am not claiming that

“
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women have these problems because
they follow Islam...when we step
beyond -isms and theology to expose
our human side... then we can touch
each other’s hearts and unite in our
common search and journey on the
straight path and goal of a love
relationship with God.” This statement,
as well as others in the article, smack of
syncretism and should warn us not to
abandon Biblical truth in order to
identify with Muslim women. Do our
journeys and goals have the same end?
No. Are we forgetting that we are in
grace and our friends are lost? Are we
keeping Biblical truth in the forefront
of our minds as we adapt culturally?

Last, but not least, there is a wonderful
section on relating to our sending
agencies. Again, I believe that Mary
Ann Cate has “hit a nail on the head”!
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Mission agencies need to read her
article and begin putting into action
the shoring up of women missionaries
so that they are reassured of, and
encouraged in, the fact that they too
are “capable, significant and influ-
ential.” Thank you, Mary Ann, from
one who comes through an agency to
serve Him.

Ministry to Muslim Women wag_very
stimulating and one which women who
are working with Muslim women
should read. May it bear much fruit
for His kingdom in the Muslim world.

Check out these books:

A Passion for the Impossible by Lilias
Trotter

Producing Mature Fruit by A.H.
God and Woman by ].0. Terry
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