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Understanding Expectations in Discipleship
by S.R.

When they came [to visit me] they often  loosened his tie, sat on his desk, and
brought singers and musictans to en- began to “get acquainted™ with the
tertain me. The only hitch was that [the  students. They were unimpressed. In
Moroccans] went to such lengths to treat  fact they were shocked and offended. Tt
me as one of them that they also assumed — wasn’t long before they walked out of
[ was not interested in going out into the  class and demanded that the adminis-
city. During the entire fortnight I spent  tration provide them with a real in-
with them I never once found my way  structor.

out of the house. for long hours [ sat in
the patio listening to the sounds of the
city oultside, in the hope that someone
would come, something would happen.
But as I say, if I was hored, that was my
own fault. They were doing everything
they could to please me. (Paul Bowles in
The Art of Crossing Cultures, Storti,
Craig, (1990) ___. Yarmouth, Maine: The teacher on the other hand had
Intercultural Press, Inc., page 16. hoped to get to know his students so
that he could eftectively guide them
and lead them in discovery. He wanted
to meet them on their level and coach
them.

What did the students expect? They
expected a professional, an authority
who knew the subject well and who
could articulate it clearly. They had no
time for chitchat. They wanted a
lecture they could write down and
from which they could learn.

Even when we do our best to please
somcone else, a spouse, teacher,
parent, or boss, we fail more frequently
than we would like to admit. Our own
assumptions about life, rooted in our  This was rather incomprehensible to
mental software, can blind us to the the students. Why should the expert
expectations of others. As cultural — act like a student, unless he doesn’t
distance increases, so does our blind- know the material? And why should
ness. And though we are well aware of  they be expected to discover, deduce,
the fact that people are different, when  and infer what the teacher already
confronted with this differentness in knows? Fortunately, this teacher was
real life, there is always an accompany- able to adjust to the culture and kept
ing element of surprise. his [_)()st, though he never returned to
It’s a funny thing: the French call it a hisfiFstolgss

“coutean,” the Germans call it a Before we consider the studentteacher
“messer,” but we call it a knife, which  relationship further, let’s look at some
is after all what it really is. (Richard of the difterent underlying assump-
Jenkyns, Ibid, page 85) tions about learning in the East and

. the West.
I heard a story about an American

teacher who wanted to build a good  Westerners emphasize learning how to
rapport with his North African stu- think. Education is based on discovery,
dents. On the first day of class he problem solving, and the Scientific
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Mecthod. Children are taught o make
inferences and deductions. Students
expand their knowledge through ques-
tions, experimentation, and debate.
Truth is assumed to be consistent.
There is little room for contradiction.
Easterners emphasize learning a body
of knowledge. Memorization and recall
are key abilities. Truth is passed down
from the teacher o the student. Stu-
dents are not encouraged to question
their teachers. Il they are diligent they
will in time come o understand the
wisdom they have received.

Instead ol analyzing and systematizing,
Easterners pay much closer attention
to the whole context. The speaker, the
situation, and the spoken message all
constitute a given meaning  or idea.
These ideas can stand independently
and may scem disorganized or contra-
dictory to the Westerner. They often
include clements of emotion, imagery,
and subjectivity. Requiring them to be
objective would strip them of much of
their force.

Westerners like 0 discern truth by
judging its consistency. The Easterner
is more apt to consider the context (the
speaker, the situation, and the
message). The resulting implication
(or discipleship in the Arab world is
not to focus primarily on convincing
the disciple of the wuth of a given
study, but rather to gain the disciple’s
confidence. Is the truth evident in the
discipler’s life? The Bible study is of
seccondary importance. The main focus
should be on the discipler, the model.

The disciple may expect to memorize a
creed or learn a ritual, and one might
take advantage ol this propensity.
However, we are teaching living truth.

Discipleship is not simply passing on a
body of knowledge or teaching a logical
system. Discipleship is relational. God’s
truth is relational.

[ would recommend that the discipler
think ol himself” or hersell as a senior
partner or a serious older brother or
sister, a role model. An expert or
authority role is too high and a
personal Iriend or coach is too low.
Life speaks. Even belore any formal
teaching begins, much has already
been taught. The discipler’s attitude
toward God and the Bible is largely
communicated non-verbally. I believe it
is crucial that our attitude be one of
fear and humility. By fear I mean a
holy reverence and awe of God: We are
under s authority. Humility is a
response to the knowledge that we
are recipients of God’s grace and that
He alone is God, and we are not.
Secondly, we need to approach God's
word with expectancy. God speaks
through His word. ICs alive. It calls
us to respond, to follow Him. God’s
word is fresh and challenging both for
the new believer and the experienced
believer. We cannot exhaust its depths.
The disciple needs to see the discipler
meet God in the Scriptures and
respond in obedience. The disciple as
well needs to hear God’s voice and
follow Him. True knowledge of God
comes through believing and obeying.
Teaching biblical principles and
content is not enough. We have to
model a dynamic relationship with
God, to teach i, and to expect it.



Fruit That Will Last
by W. Evans

The initial goal ol discipleship must be
the survival ol the new believer. A
lifetime of ministry among  Muslims
lcaves a pathway strewn with spiritual
wreckage, individuals who made a
clear profession ol faith, but got side-
tracked short of spiritual matuarity and
fruitful integration into a believing
community. In my ministry the
number of those who have fallen away
exceeds the number of those remain-
ing steadfast.

The terms “spiritual wreckage™ and
“fallen away”™ nced qualilying. God
alone knows the true spiritual state of
a person, both at the time of apparent
conversion and at that ol apparent
“falling away” ‘There have been rela-
tively few, in my experience, who have
lormally renounced their Christian
faith and returned to Islam. Some
have retreated to “belief in God”
without overt allegiance to cither
Islam or Christianity. Others have
isolated themselves from Christian fel-
lowship, but secem to maintain a level of
personal faith and, in a few cases, a
quict personal witness to that faith. The
most common syndrome is that which |
call “ncutralization,” 1.c. internalization
of Christian faith with little or no
mteraction with other believers, little
or no overt testimony, and tacit accep-
tance of being considered Muslim,
Although in most such cases, they will
act like a secular Mushm who will only
observe those aspects of Islam which
carry serious social implications, such
as outward observance of the fast of
Ramadan.
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In order to orient our initial disciple-
ship toward the survival objective, we
need to look brielly at some of the
common causes of falling away.

Family and social pressure would
probably top the list. I know ol
relatively few Muslim-background  be-
licvers who have taken the brave step
ol an open conlession ol their Christian
aith belore their immediate family. |
have worked with individuals who have
taken such a stand too quickly and
havé cither been crushed or neutra-
lized by the ensuing opposition. I have
ceased encouraging such overt witness
until the groundwork has been laid by
the observable change in character of
the new believer. This will be dealt with
more fully below under the “salt and
light” principle. T have also known
individuals who have been prolessing
and practicing Christians  for ycars
without verbalizing their faith to their
lather or other authority ligure in the
family.

Closely connected with the above is
fear, fear ol the consequences ol ostra-
cism from the security and comlort of
family and society, lear of potential
prolessional and economic catastrophe,
fear of the unknowns of the Christian
lie, fear ol reaping the potentially (atal
conscequences of becoming an apostate
in the eyes of Muslims.

The sense of isolation and lack of
community is overwhelming f[or some.
Sausfactory integration into a Christian
community is often not easy and the
conscequent social void is diflicult to live
with. I well remember a conversation
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with a then strong and active MBB
during which he said, “Because of my
faith, T feel more alienated and alone in
my own society and among my own
people than you feel as foreigners in
my country.” The individual in ques-
tion has since become effectively “neu-
tralized™.

The new believer from a Muslim hack-
ground often has delinite expecta-
tions, sometimes unrealistic, of those
who have brought him/her to faith and
of the Christian community which he
feels should meet the needs which are
no longer met hy family. When these
expectations are not met, a bitter
disillusionment often sets in, causing a
breakdown in relationships and with-
drawal from Christian fellowship and
activities. A believer we knew well in a
North African country was quite poor
and initially received considerable food
and linancial aid to support her family.
Then the time came when several ol
her children were working and the
spiritual advisers of the small MBB
fellowship decided that such aid should
cease. The woman was so hurt and
olfended by the action, or possibly by
the way in which it was taken and
announced to her, that she withdrew
from fellowship and has been out of
touch since.

Another major cause is that ol mar-
riage to a Muslim. In face of the
dilliculty of finding suitable Christian
mates, both men and women MBBs
olten succumb to the pressure, cither
that of their own personal sense of
need in this area, or, more commonly,
to family pressure for marriage to a
“suitable” Muslim. There are a flew
happy cases where the Muslim spouse

has been brought to faith; there are
many more where the Chrisuan spouse
has been torn away ffom, or at least
ncutralized in his/her faith.

In light of the above, we need to give
consideration to certain categories of
need to be addressed in discipleship.
Too often we think of and seck to deal
primarily with the need for imparting
Christian truth. Ignoring other cate-
gories will likely abort the discipleship
process.

First there is a profound psychological
need. The transition from the known
and ‘comfortable’ to the unknown of
Christian identity often entails a deep
level of trauma. The sense of having
betrayed family, nationality, counury, as
well as religion, is Luent in the new
believer and reinforced constantly by
interactions with family and surround-
ing society. The sense of isolation
alluded to above adds to the trauma,
as does the sense of vulnerability in a
now hostile Muslim environment. One
promising individual progressed en-
couragingly through the initial stages
ol discipleship, concentrated primarily
on the area of spiritual need; and was
seriously considering baptism. Then
suddenly he seemed o do a complete
turnaround and began to defend Islam
vchemently. A considerahle period
went by when we could not progress
further in discipleship. T left the door
open for continuing contact and
friendship, but took no initiative to
talk about spiritual issues. Gradually he
himsell began to ask probing questions
concerning the ‘Trinity, etc. Finally he
asked that we begin to pray together
again and soon he asked that we renew
Bible studies. He has since been bap-



tized and at least partially integrated
with a beginning MBB community in
his city. Unless we are aware of, and
prepared to work through the psycho-
logical trauma until the disciple
reaches relative tranquillity in his own
spirit and conscience, the discipleship
process will likely abort. Dealing with
this arca of need will entail preparation
for surviving in the lace ol opposition
and persecution.

The next category is that ol social
need, which [ would define as healthy
relationships, both with the back-
ground Muslim society and with the
new Christian community.

As concerns the former. we must
encourage and facilitate new believers
to remain in their family and societal
cenvironment, there to be the “Salt of
the Earth” and the “Light ol the
World™. This implies restraint in
verbal testimony until a foundation of
change in character and conduct
begins to call forth questions from
family and friends. I remember my
first encounter with a Bible Correspon-
dence student who, while seceming to
have a good beginning grasp ol faith,
poured out a tale ol woe in family
relationships when he tried to convince
them, his brother especially, of the
truth of Christianity and of their need
for conversion. The young man was
obviously hoping that I had come to
take him out of that uncomfortable
environment and ofter him shelter in
some Christian refuge. I asked a few
probing questions concerning  other
aspects ol family relational dynamics
and then advised him to cease talking
about Christianity in the home, but to
concentrate on being more productive
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and helplul in meeting the family’s
cconomic and other neceds. I made
another appointment with  him  for
several weeks later, but left wondering
whether [ would ever see him again.
He did meet me at the subsequent
appointment. When I asked him how
things were going, he thanked me for
the counsel given and said that the
home atmosphere had drastically im-
proved and that his brother had asked
to read the Gospel. 1 could recount a
number of other similar experiences
where following that general principle
has enabled the MBB not only to
vremain in the family, but o gain their
respect and in several cases o win
other members of the family o like
faith.

As to healthy relationships with the
Christian  community, the emphasis
needs to be on the national Christian
community, especially that from
Muslim background, rather than the
expatriate Christian  community or
cven the national cthnic Christian
community. As important as the two
latter may be, they carry a much
greater danger of extracting the new
believer from his Muslim environment
and cfiectively preventing him from
exercising the salt and light intluence
described above. There are also in-
creased dangers of an exclusive rela-
tionship between disciple and discipler
which becomes unhealthy for both, of a
spirit of opportunism in which the
MBB expects to profit materially from
his affiliation with Christians, and of
over-dependence on the community to
meet his needs, to the point where his
own initiative is neglected and stunted.
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In developing healthy relationships  change of religion. A colleague with
with the Christian community, the  long experience in Muslim evangelism
MBB needs to experience acceptance,  and discipleship once made the obser-
understanding of the traumatic period  vation that there are three stages of
he may well be passing through as a  conversion for the average MBB. The
new believer, patience in helping him  firstis a conversion to the missionary or
work his way through that difficult  prime Christian figure by whom he is
period, and firmness in spurring him  attracted to Christianity. The second is
on to true Christian character and  a conversion from Islam to Christianity
conduct. as a religion. The third is a conversion
to allegiance to Jesus Christ as Lord
and Savior. Unless the third stage is
consolidated in a sincere commitment
to Christ and an experience of new life
in the Spirit, ongoing discipleship will
be unfruitful.

Another arca of need is that of eco-
nomic viability. The fear of loss of job,
professional status, educational oppor-
tunities, and all that goes to make up a
minimum of economic security is very
real to most MBBs. It is an area where
there are often not obvious and easy  In closing, I would like to mention a
solutions, especially in countries where  few points concerning introducing the
the job market is very competitive even  Bible to inquirers or new converts.
without the handicap ol having 1. [ believe that a basic understanding

become an apostate in the eyes of of the Old Testament is essential to
those who control the market. [)(,‘Il]illg a true u“(lcrs[;“]ding ol the New.
with this arca is fraught with pitlalls, Therefore, 1 seck to get a copy of
from the danger of creating a climate the whole Bible, rather than just the
()f (lcpcn(lcncc to l}lc ZlCCllSﬂ[i()“ ()f New 'r(.'S[:l"lC"t, i"[() [hc h;ln(ls of
using “mecans of seduction” in having an inquirer as soon as possible.

brought a Muslim to faith in Christ as 9
Savior and Lord. But unless this area ’
can be satisfactorily addressed, prefer-
ably within the context of the believer’s
society, progression to spiritual matur-

ity will not likely happen.

As I introduce the Bible, 1 explain
first of all its composition-Old
Testament and New Testament-
and the basic component parts of
cach. This can be done in five to ten
minutes, Bible in hand, to show him
We tend to concentrate primarily on where these parts are.

the spiritual need in our discipleship 3
process, emphasising the imparting of ™
doctrinal truths. I believe that we need

to place an even higher emphasis on

the development of experiential faith
than on cognitive faith. This subject

will be considered more fully in the
following article.

I then explain the unity of the Bible
by briefly showing in Gen. 1-3 how
God created the world as perfect,
then how that perfection was
destroyed through man’s sin. |
than take him over to the end of
Revelation and show him how God
will finally bring the world back to
The average Muslim inquirer views His original design. 1 then simply
becoming a Christian as merely a state that all that is between the first
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chapters of Genesis and the last  of the Bible to be able to read and
chapters of Revelation is the record  study profitably any part of it.

of what God has done to effect that

process.

4. I then give a suggested list for an
initial reading of the Bible. That list
is designed to give the reader an
overall understanding of the
message of the Bible without
getting bogged down in some of
the more difficult texts, which
would be nearly impossible to
understand in an initial reading,
and would likely discourage him
from continuing with the reading.
My proposed list is as follows:

Old Testament: Genesis (the complete
book), Exodus 1-20, Psalms (the whole
of the book is valuable; however, I often
give a shorter selection of some of my
favorite Psalms, including particularly
some ol the Messianic Psalms, such as
2,22 69 and 110.), Isaiah 9:1-7; 53; 61-
66, Daniel 1-6; 9, Malachi (the com-
plete book).

This gives the reader a taste of all the
ditlerent styles of literature in the Old
Testament and an overview of its
message, particularly as concerns the
coming of Christ.

New Testament: L.uke, Acts, Romans, |
John, Revelation 19-22.

This gives the reader the story of the
life of Christ, the results of His work in
the planting and spread of the Church,
a strong doctrinal cpistle, a very prac-
tical-living epistle, and an overview of
end-time events.

I then tell the prospective reader that
reading these passages from Old and
New Testament  will bring a good
¢nough understanding of the message

9



Seedbed X1

Experiential Faith Discipleship

by W. Evans

Our dependence in discipleship must
be on God the Holy Spirit, not on
methods. Methods will vary according
to circumstances and individuals, both
the discipler and the disciple. A
number ol methods are available. You
may find that one of these suits your
personality and approach to disciple-
ship. Or you may want to develop a
method of your own. Rather than
advocating methods, I would like to
suggest some goals of discipleship,
what we will want to see produced in
the lives of the disciples through the
process.

Effective discipleshify should bring the
believer to the following:

1. A meaningful understanding of the
Gospel. This implies a biblical
understanding  of onesell as a
sinner, of what God has done to
save him from sin, and an experi-
ence of the miracle of new birth.
These three points are particularly
important for those coming out of
Islam, where they are unknown or
denied and where conversion s
scen as mere change of religion. |
begin with a study of the first three
chapters of Genesis, along with
Genesis 5:1-2, as the groundwork
upon which these truths can be
understood and received. Then we
move into the first ten verses of
Ephesians chapter two, to help the
disciple understand the implica-
tions to himscelf as a son ol Adam.
And thirdly, we look at John
1:12,13, and John 3:1-16 to under-
line what Christ has done, how he

10

2.

4.

must respond, and what happens
when he does. This obviously is only
a bare foundation upon which
much building must yet be done,
but I have found it o be a very
helpful beginning.

A meaningful submission to the
Lordship of Christ. It is important
to make clear to a Muslim that
Christian faith is not merely assent
to a doctrine, hut rather relation-
ship to a person. He must under-
stand and  experience that  that
relationship involves a total
committal of himsell to his Lord: a
true “Islam™ in the sense of submis-
sion to the true God through Jesus
Christ.

An cxperiential appropriation of
the ministry of the Holy Spirit.
This implies knowledge of His
Person, recognition of His indwel-
ling in the believer, and sensitivity
to His ministry of convicting,
guiding, teaching, sanctilying, and
cmpowering for service. Only as the
new believer is responsive to these
ministries will he or she make
signilicant or sustained growth as a
Christian. Many of us as western
Christians have been strong on
teaching the doctrine of the Holy
Spirit, but weak in modeling the
experiential life of the Spirit.

A vital experience of worship,
rather than merely rveplacing
Muslim rituals with Christian
rituals. Unless that element of spiri-
tuality is obviously demonstrated in
the life of the discipler it cannot



6.

cltectively be inculcated in the
disciple. In the Arab country
where growth ol the MB church
has been the most successful, the
atmosphere of worship in church
gatherings has been a key factor.
This has developed largely through
the living example of a national
Christian - woman who developed
strong habits of prayer and
worship during a period when she
was largely isolated [rom Christian
fellowship and which she passed on,
probably largely unconsciously, to
younger believers when she was
again in a situation where she was
able to have church fellowship.

A living experience of prayer,
rather than just saying prayers,
even though they may be Christian
prayers rather than Muslim ones.
One of the first questions a sincere
inquirer will ask is “How do Chris-
tians pray?”. While he is probably
thinking at that point of a Christian
ritual which would replace the
Muslim ritual, it is an excellent
starting point for teaching and
modeling prayer as sincere and
extemporancous dialogue with
God, as well as meaningful usage
of the Lord’s Prayer of Matt. 5:5-12.
I have also found it helpful to show
scriptural examples of multiple
postures in and forms of prayer,
cemphasizing the spirit of prayer as
inlinitely more important than the
form.

Meaningful fellowship with other
Christians, i.c., positive participa-
tion in the Body of Christ, especially
with those of his own country and
background. There are multiple

~¥

Scedbed XI1

examples of believers in the Arab-
Muslim world who have a
scemingly sincere committal to the
Lordship ol Christ, and yet very
minimal or nil committal to the
Body of Christ. Breakdown in
inter-personal relationships is prob-
ably the single greatest factor
hindering the establishing of
ongoing churches in this part of
the world. Widespread mistrust,
and especially mistrust of an ex-
Muslim who now professes to be a
Christian, militates  against such
fellowship. Replacing such negative
attitudes with positive ones, coupled

“with positive experiences ol

meceting and relating to lellow
believers, s essenual. Unless the
barrier is overcome, there cannot
be healthy growth into being a
productive member of the Christian
community.

A viable pattern for spiritual
growth. This will imply the disci-
ple’s ability to derive his own nour-
ishment from God's Word, rather
than rely on being spoon-fed by the
discipler’s teaching. The most cftec-
tive way I have found to do this is in
using a simple inductive study
method, asking questions which
require carcful thinking through
of the text in question until the
disciple himself discovers the
answer in the Word. T do this in
the context of specilic passages,
rather than isolated texts, so
enabling the believer to discover
the truth in context. The majority off
our western discipleship programs
are topic-oriented, with proof texts
chosen willy-nilly from the Bible.
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This may be an effective way ol

teaching Christian doctrines, but it
lcaves the disciple with a weak
knowledge of the Bible as such,
and ill-prepared o study it on his
own. The uncertainty ol how long
any particular discipling process
might continue was a significant
stimulus 1 me to bring the disciple
to the Bible as a whole, to study
passages or books rather than
looking up prool texts. The disci-
pling relationship might be termi-

nated at any time by any number of

circumstances, often beyond the
control of cither one of us. 1 seek
to bring the new believer as soon as
paossible to the point of being able to
glean spiritual truth and nourish-
ment (rom his own independent
reading and  study of the Bible
without me there to explain ic all
to him.

A viable pattern of witness. In the
Arab-Muslim world, this pattern
will not likely be an immediate,
verbal proclamation of faith on the
part of the new believer. Such will
almost certainly have negative
rather than positive results in ostra-
cizing the new believer from  his
[amily and friends. It may also put
him under such intense opposition
sa soon in his faith that he s unable
to stand the pressure, and is lorced
back into the acquiescence of Islam.
A viable pattern of witness will be
that which will permit the new
believer o develop in his new
faith, will allow him to exercise a

positive influence in the context of

his witness, and will evoke, inas-
much as possible, positive rather

12

than negative reactions to that
witness. [im Peterson, in his book
Luvangelism As A Lifestyle, cmpha-
sizes the importance of aflirmation
ol the Gospel to proclamation of the
Gospel. This concept is extremely
important in the Arab-Muslim
world. Proclamation of the Gospel
is very unlikely to produce positive
fruit unless prepared by consistent
affirmation of the Gospel. 1 use
Matthew 5:13-16 and 1 Peter 3:15-
16 as the bihlical basis for aftirma-
tion of the Gospel before proclama-
tion of the Gospel. T discourage the
new disciple from immediate verbal
proclamation of his [aith. I encou-
rage him to be the “salt ol the earth™
and the “light of the world”
through changed attitudes, speech
patterns, and actions in the context
of his home and neighborhood. As
those around him see the change in
his life, questions as to the reason
lor that change will almost certainly
be cvoked. Those questions,
according to | Peter 3:15, give him
the opportunity for verbal procla-
mation of his faith.

In conclusion we sum up some mea-

sures

to be taken to realize these

objectives in discipleship.

It has been said that character and
conduct are “caught more eftec-
tively than taught”. In other
words, the discipler must model
in his own life the principles he
hopes: to see reproduced in the
disciple. Tecaching without
modeling will almost certainly be
incltective. Remember thatitis the
living experience of the Christian
faith that we are aiming at, rather



than the perfect understanding of

its doctrines.

Always be available, but guard
against possessiveness in the rela-
tionship. [ have found that Arab
world people tend to be possessive
in their relationships, creating the
type of exclusiveness mentioned
above. Introducing the new believer
to other Christians, especially from
among his own compatriots, and
imvolving them with him in the
discipleship process should be
normative practice. Needless to
say, this must be done carefully
and sensitively to allay mistrust
and lear and build godly relation-
ships.

Train the new believer to use the
Word, rather than just “spoon-
feeding™ in teaching the Word.
Utilize natural relationship
networks as much as possible. |
have found in working with media
contacts that an_inquirer will often
appear at our first mecting with a
trusted friend w0 whom he has

alrcady conflided at least some of

his interest, or faith, in Christianity.
In onc instance, the correspon-
dence course student whom 1 st
contacted has emigrated to the U.S.
and | have lost all contact with him.
T'he friend who was with him at that
lirst mecting has contnued in the
faith in his natve land, bringing
several others to faith in the course
of his pilgrimage.

Think and plan for community
right from the beginning, don’t
just deal with individuals. I have
observed too many cases where the
discipling process has produced

13
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‘show-case’ Christians with hule
allegiance o or involvement in the
Christian community in their vici-
nity.

6. Be patient but firm in insisting on

biblical standards of honesty,
purity, etc., in the life of the
MBB. Anything less will produce
sub-standard believers who  will
sooner or later turn back or be
neutralized.
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A Discipleship Case Study
by L.. Evans

Twentyv-four vears old Aisha (not her announcement had been made to us.
real name) was born in North Alvica to - We were a bit taken aback but we asked
devout Muslim parents, Her father  questions and tried to get acquainted a
closelv adhered to the teachings of the  linle bit. She had been sent o us by a
Quran. French Christian who lelt inadequate
1o deal with Aisha’s Muaslim back-
ground. Aisha said she had been
scarching lor the Truth for a very
long time. The radio broadeasts and
Bible conrses had convinced her of her
need of salvation through Christ. We
had heard this belore too. Was she
real> The more we talked. the more
Aisha’s father didn’t really approve ol convinced we became that this was for
her Western dress and olten requested peql.

her o wear her jalaba on the street.
She frequentdy “lorgot” and left the
house in her stylish clothes.

Because Aisha was educated, she had
the privilege ol working. She was
cmpl()vv(l by @ Russian shipping
company i a large city. This brought
income to the Lamily which outweighed
the disadvantage ol her exposure to
the streets and men at work.

We began regular Bible studies which
Aisha really appreciated. After work
. ) ) - she would stop at our house to con-
Aisha was an - independent girl, asell- G 6 he studies. 1 began to realize that
thinker. She wasn’t happy with her g was doing this sv(Trcll\' and tried o
strict religion and all its stringent e gensitive 10 her home situation. |
regulations. She basically didn’t like  qidnt want © cause problems or
her culture. In the midst of all this, she oltense. 1Often T would un' her BIck
began o take stock of her life and the to her place in our car. Eventually |
ways of her family. Somehow she didn®™t L ihe Gamily and’ ound theim AT
lit. Something was missing. She wanted tiously h‘icn(ll_\". At least the Eamily had
out... some trust in me.

One cvcning she heard o Christian
program in French, aired over Radio
Monte Carlo. She heard the Gospel
clearly presented for the first ume. She
felt this was what she had been search-
ing for. After hstening (she had her
own room and transistor radio) several
times, she decided to envoll tor Bible
(I()rrcsp(mdcnce Courses. She com-
pleted 12 lessons.

Aisha was thoroughly enjoying Bible
studies and  her understanding  was
excellent. But there was one issue
which she nceded to deal with: she
was secretly meeting a young Muslim
man  who was proposing marriage.
Although we talked seriously about
the fact that such o relationship was
wrong and dangerous, she carried on
the relationship without her family’s
One day she arrived on our doorstep — knowledge. We also discussed the im-
and announced herself as a Christian. plications to her new faith of marriage
This wasn’t the first time such an o a Muslim, but the weeks passed and
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Aisha continued to avoid meeting the
1ssuc.

At that juncture we were asked to take
on a new ministry in France, which
meant 1 had to cease discipling Aisha.
When I suggested introducing her 1o
somcone else who could continue the
discipleship, she wasn’t very interested.
After we moved, a friend from France
visited her on one occasion. Although
Aisha was pleased to see her, she was
not at all open to meeting someone else
living in her city.

The principle that T want to leave is
this: when disapling new believers, we
must be sure to itroduce them to ‘
other believers. This gives a sense ol
community and a much stronger like-
lihood of continuing discipleship in a
casce like Aisha's.

God can keep Aisha. She has the Tloly
Spirit to guide and teach her. The
‘work’ doesn’t depend on us. But we
have a responsibility to do all we can o
facilitate the discipleship of new believ-
ers.
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Use of Genesis 1-3 in Bible Study with Muslims

by W. Evans

We have mentioned mention several
tmes in Seedbed the importance of
Genesis 1-3 as the starting point lor
communication of the story of redemp-
ton. A narrative stady prepared in
Tunisia primarily for illiterates is avail-
able request to Seedbed. The
following is a study on the same
passage, developed on a different
level for inductive study with literates.

lll)()ll

These first three chapters of the Bible
contain the seedbed of all biblical truth.
They lay the foundation lor under-
standing  the character of God. the
purpose of creation, the nature of
man, sin and its consequences,  the
need of redemption and the way God
has provided for this need. Failure 10
present this section of the Bible ellec-
tively will have serious implications lor
adequate understanding of the whole.
What it emphasizes and how i s
handled is, therelore, of supreme im-
portance.

Doctrines Revealed, Explicitly Or
Implicitly

1. Concerning God
His eternal self-existence, creator-
ship, omnipotence, sovereignty,
wisdom, goodness, mercy, self-reve-
lation, personal nature, transcen-
dence, immanence, quality of
redeemer/savior.

2. Concerning man

He was created as a distinet species
rather than evolved from lower
species, created with both physical
and spiritual qualities, created with
the ability to communicate with his
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Creator, created free from defect or
sin, created a rational being, created
a moral being, created as God’s
vicegerent to the rest of creation. -
He is a fallen creature in present
sute as a consequence of disobe-
dience, rendering hun spiritually
dead and incapable of achieving
his own redemption.

Concerning Satan

He is a created being, a rauvonal
heing, the enemy of God and man,
sceking to thwart the purposes of
God and the destiny of man, oper-
ating by craftiness and deceit,
destined to final destruction.

Concerning sin

Sin is disobedience o the revealed
will of God, entered into by delib-
crate choice, abetted by Satan’s
deception, alicnating man  from
God, calling forth the judgment of
God, infecting the entire human
race, resulting in death (first spiri-
tual, then physical).

Concerning redemptlion

It is at God’s initiative, involving
both the coming of a redeemer and
the means of a vicarious substitute.

Common Muslim/Christian Under-
standings Existent in the Narrative
The eternal existence of God—1:1

God as unique Creator—1:1

The omnipotent word of God—“God
sad ... reiterated throughout chapters
142

Creation of Adam from dust=2:7

P4



Perfection of original creation—1:31
“very good”

‘The interdiction given as lo partaking of

the tree-2:17

The broad outlines of Adam’s sin- <h. 3,

i.e. Satan’s character and role, Eve’s
mitiative, Adam’s compliance, God’s

judgment ol expulsion {rom the

garden

Unknown or Unrecognised Factors to
Emphasize

1.

In the creation

The logically orderly progression
from simple to complex, cach act
preparing for the succeeding act,
i.c. light as basic to all the rest of
creation, dry Land as basic to vegeta-
tion, vegetation as basic to animal
life.

Creation according to defined and
closed species (many ol today’s
Muslims will have. consciously or
unconsciously, imbibed the theory
ol evolution from the western-
model education in which they
have been trained).

The uniqueness of God’s creation of
man

Contrast in language = “letthe land
produce...” vs. “let us make ...
Dual action of 2:7 = * __.dust ol the
ground .. (physical nature, giving
allinity with the rest of creation),
“breath ol lhile™ (spiritual nature,
giving aflinity with God)

Definition of *...in the image of
God ...” as imparting dominion
over the rest ol creation (1:26,27),
moral responsibility (2:17) and
spirit nature, i.c. capacity to know
and relate personally with God

~I

9
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In the Fall

— Tactics used by Satan

.

“Did God

»

suggestion/insinuation =
veally say ... any tree ...?

denial/lying = “You will not dic ...

‘“

deceit/lalse promise = = ... eyes will
be opened .. become like God™
impugning the character of God =
“God knows

promise ol something better than
God had given = “You shall
become as Gods™

Steps in act ol disobedience

giving attention = Eve answered
Satan, rather than ignoring him
altering God’s word = “You must
not touch it.”

looking at the forbidden = “When
the woman saw .7

lusting alter the forbidden = ...
(al
good for food ... pleasing to the eve

“

taking the forbidden = ... she took

some L7

ingesting the forbidden = ... und
ate it

involving another in partaking ol
the forbidden = “She also gave
some to her husband ..."

The definition ol sin

disobedience to God's revealed will
turning from God to Satan

sceking to improve on what God
has declared perfect
self-=dependence, rather than God-
dependence

— The consequences of sin

[Tustration = their eyes were
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opened, they saw only their naked-
ness

* shame clfect ol nakedness,
unplied by ensuing action, 3:7

+ fear = v. 10

alicnation from God = 8, 10

.

scll-justification, i.e. shilting the

blame to others

divine judgment upon the serpent,
upon Eve, upon Adam

spivitual death for Adam and Eve
personally (cf 3:19 w/2:17 & 2:7)
and for the race ol mankind
descended from them (5:1-3)
The fudlity of man’s eltorts 10
compensate for his sin and make
himsell accepiable 1o God.
= Adam’s statement, 1 was naked™,
when garbed in the clothes of their
own making
3. In God's redemptive actions
Taking the initative to seek ot
Adam-3:9
Promise ol a deliverer-3:15
— Providing a covering for sin-3:21
The above points are outlined  as
guideline helps for the study leader.
He/she should keep in mind, however,
that these truths are imparted impli-
citly through animated narration or
inductive dialogue rather than explhi-
citly through enumeration of doctrinal
points.

Presentation

Keep constantly in mind that this is an
introduction to the Bible story of
redemption. One should not expect
or attempt to try to explain and apply
all the truths implied in the narrative.
Much will be left as loundational
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mystery which will be explained Luer.
For instance, 1 would make no reler-
cnce to 3:15 being a prediction of Jesus
Christ at this point, or of the coats of
skin being typical of His redemptive
sacrifice. [t would be better at this point
to leave the specilic application vague,
ie. 3:15 being a prediction that
someday a descendant ol Fve would
destroy the Serpent and that the coats
ol skin typify redemption by sacrifice.
Chronological study allows nnder-
standing ol biblical revelation to
develop progressively, cven as that
revelation was given progressively. We
must studiously avoid a western ten-
deney 1o explan and apply everything
immediately from the firse lesson.

This passage can be used elfectively in
cither narrative or discussion study
modes. Narration would be most ceffec-
tive for illiterates or larger groups.
Inductive discussion will be most ellec-
tive for literates, especially onc-on-one
or with small groups. I have most
conunonly used it in the later form.
In this mode the narrative is developed
through leading questions to which the
interlocutor finds the answers by
reading and reflecting on the passage.
He should be led by question/discus-
sion to draw  his own conclusions,
rather than the leader of the discussion
imposing his. I include a tentative list
of questions below. Remember,
however, that the study should be
living, with questions and sub-ques-
tions formed and rephrased to enable
the participants to grasp the meaning
of the text in the context of the
dialogue. Thercelore, use the questions
as a general guide, not as a canned
formula.



Study Guide Questions
Chapter One

Ct

When did God begin? (1:1)
Whatis His lirst action recorded for
us? (1:1)

What agent(s) did He use in crea-
ton? (1:2, 3, 6, 9, 14, 20, 21, 206)

In what order were the clements of

the carth created? (1:3, 6,9, 11, 14,
20), 24, 206)

What significance do you see in the
order ol creation?

What repeated phrase in 1:11, 12,
20, 24, 25 indicates how the
different species ol plant and
animal lile came to be?

What was God’s evaluaton ol s
work at the end ol cach day (1:10,
12, 18, 21, 25) and of all the
completed work at the end of
creation? (1:31)

. What does the phrase “very good™,

pronounced by God, indicate as o
the original state of His creation?

. 1s the created universe as we hnd it

today still in that original scue?

Chapter lvo

Why did God rest on the seventh
dayz (2:1-3)

IHow docs this reinlorce what we
saw in chapter one as to the original
state of Creation?

Chapter one gives a briel story ol all
of creation, including man. Chapter
2:4-25 seems to review the material.
On what or on whom do the details
ol chapter 2 concentrate? (2:5, 7,
15-25)

From what was man's physical
being made? (2:7)

Sceedbed X1

5. What action imparted lile o this
being? (2:7)

6. How does this dilfer from the
creation of plants and the rest of
animal life? (compare 2:7 with 1211,
2(), 24)

7. What provision did God make for
man’s living c¢nvironment and
sustenance? (2:8, 9, 16, 17)

8. What single restriction  did  God
place on man’s consumption ol
what God had provided? (2:17)

9. What was the judgment promised il
this restriction was not observed?

[0.What responsibility did God give to
man in the environment in which
He placed Flimz (2:15) What docs
this reach us as to our responsibility
for the environment
liver

in which we

L. What provision did God make for
man’s social need? (2:18. 21-23)

12.Why was the lormation ol a new

creature necessary to meet  this
nced? (2:21)
13. From what was woman made?

(2:21, 22)

14 What was to be her position and
role alongside man? (2:120-22)

15. What does 2:25 indicate concerning
the relationship between the lirst
human pair and between them and
God?

Chapter Three

I. What do we learn
serpent™in 3:1-57

about “the

2. What steps did he take to get the
woman to cat ol the forbidden wee?
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What does his action indicate as to
his attitude. both toward God and
toward mankind?

3.

*

steps do you see

What progressive
1 the

in the
lemptation?

woman's l'('\l)()llSK‘ to

5. Was the serpent’s promise ol v.)

realized when Adam and Eve ate of

the bruitin v, 77 How did the reality
diller from the prowmise?
6. Tow did they respond to the new
awareness that their disobedience to
God’s command gave them?
How did their sin alfect their
attitude toward and relationship
with God?

8. What does the man’s vesponse o
God’s question in v. 10 indicate as
to the worth ol what they had done
mnv. 7z
9. Were cither of the pair ready o
accept his/her responsibility for
what they had done? How did
they seek to evade their own
responsibility?
100What judgment did
pronounce on the serpent?

God

1. What judgment did He pronounce
on the woman?

12, What judgment did e pronounce
on the man?

[3.Carvelully compare 3:17-19 with
2:17. What apparent contradiction
do you lind?

1. What
3:102

15.What aspect of man’s originally
created life was missing at this
time? What had happened to this
aspect of his life?

kind of life is referred to in

20)

16. What evidences of God's merey do
vou see, inospite ol their disobe-
dience?

S

Comparing v. 21 with v. 7, what can
we conclude as to the only initiator
and provider ol a covering for the
result of sin?

I5.From what did God make clothing
for them? What had o happen for
these clothes he made? Wha
does this indicate as to the price to
be paid for covering ol sinz

to

19.Why do you think God banished
the pair from Eden? Was this a
banishment from heaven to carth,
or an expulsion from a perlect
carthly environment?
I then turn o Gen. 5:1-3 and contrast
the phrases “When God created man,
he made him in the likeness ol God,”
and “Adam ... had a son in his own
image .7 1 ask what had happened in
the interval between the realization of
these two statements, emphasizing that
what Adam reaped as the conse-
quences ol his sin was passed on to
succeeding generations of mankind.
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Book Reviews

Firm Foundations: Creation to Christ by | was greatly disappointed by this book.
Trevor Mcllwain with Nancy Everson, | write as one who has enthusiastically
New Tribes Mission, $25.00. Catalogue  embraced and practiced the approach
available from New Tribes Mission ol teaching Scripture chronologically
Bookroom, 1000 E. First St., Sanford, {rom the time of first contact with
F1. 32771-1487, USA. someone who shows interest. The
quality of the material is excellent, but
Mcllwain’s “Chronological approach™  the book is a denial of the principles ol
has been mentioned belore in Scedbed. the cln'()n()k)gi(‘;ll ;1])[)[’();“'“_ The book
This book is based on his series of cight sets out to be “chronological”, but
textbooks, and is in the form ol includes a lot of extra verses in cach
matcrial for adult study groups and lesson in order o support the point
Sllll(lny schools. PPart one s a summary l)(ying made. There are so many that
of the approach. Part two contains  the lessons are a series of verse studices
detailed advice on how to use the  which are used with litde reference to
material. Part three consists ol filty  their original context. While it s
lessons, from creation through to the  acceptable 1o quote and refer back
promise of Christ’s return. The pre- what has already been studied, surely it
sentation of each lesson includes lesson s unacceeptable in the  chronological
goals, outlines, and supplementary  approach, especially with those study-
material for the teacher. The 582 ing it for the first time, to do a lot of
page book comes with several excellent  jumping around the Bible. Tt is also
maps and charts (which are available  unacceptable 10 quote verses out of
separately, and a special edition  context. In using the chronological
without words, so that someonce can  approach we are also teaching students
write in the words in the local lan-  to consider whole passages in - their
gu;lgc). Also ])ul)lishc(] are a set of over historical context and genre. This book
100 drawings, available as black and  fails to do that.
white line drawings or as full colour
pictures, and supplied in a range of
sizes, or as colour slides, or on disk.
The drawings | found to be too few o
be of much use in a teaching pro-
gramme (which T reckon would need
at least ten pictures per session o be
ellective), but could be used by chil-
dren for colouring. A students’ book is
available separately, and the materialis  The book lacks some basic tools,
being wanslated into many other lan-  essential for a book of this size, such
guages. There is also a five volume  as an index of Scriptures, and an index
cdition for children of third and fourth ol topics. 1 was also amazed to find that
grade (9-11 years). Isaiah 53, 1his key passage that pre-

The main approach of the book is 1o
provide material for exposition by a
teacher. [ somceone is expecting to find
questions that can be used to teach the
material inductively, they will be dis-
appointed. The questions section is
short, with frequent use ol pedagogi-
cally unsound, yes/no questions.
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pares students to understand the ne-
cessity lor a sinless Messiah to come
and die lor our sins, did not get a
lesson. Once unbelievers grasp the
need for a Saviour, they are more
willing to consider the Scriptures ex-
plaining Christ’s death. Finally, the
book lacks a framework, such as the
covenants.

In short, this book might give good
outlines for the preacher, provided the
cross references are rigorously
trimmed, but is a poor application of
the principles of the Chronological
approach. Buy the charts, but not the
book.

Reviewed by LLL.

RKnowing and Doing the Will of God by
Blackaby T & King CV, 1990, Lifeway
Press. Avatlable in English  (and
Arabic???))

This book was enthusiastically recom-
mended to me as a course for inter-
mediate believers. [t consists of a
thirteen week course, combining indi-
vidual and group study, and by study,
this means several hours of hard work.
Daily passages are set, with questions
and a detailed exposition of the theme.
The theme is expounded using propo-
sitions, backed up by illustrations and
evidence from  Scripture, and other
material such as the experience of
other Christians. The book is strong
on application and open-ended ques-
tions encouraging rellection.

If you are looking for a book that
explains propositions and arguments,
and stops to consider biblical material,
(instead ol just giving references) then
the book makes an excellent change.
But because the book sets out to be a

course of instruction in the Bible, the
chosen format is misleading. Tvis NOT
a Bible study course as [ know it.
Instead, it is yet another book that
perpetuates the approach to Scripture
in which isolated verses and passages
are used to support arguments, instead
of deriving propositions {rom the text.
There probably is a very limited place
for this approach. But we who teach
others must get away from the “proof-
text” approach to teaching. Unfortu-
nately, too much material being made
available in Arabic scems to use this
approach. This fatal llaw renders the
book almost unusable, except perhaps
as a resource book, especially for the
application questions.

Reviewed by L1

Anthropological  Reflections on Missio-
logical Issues by Hicbert, Paul G,
Baker Books, Grand Rapids MI
19516-6287, USA, 1994, pp. 272,

“Reflections™ is an apt phrase to de-
scribe the contents of this book. Little
new material is presented, as concerns
cither anthropology or missiology.
Rather, the author, both an anthropol-
ogist and a missiologist, reflects on
materials presented by him and
others in those fields in recent years
and then applies his conclusions  to
missions and the church.

The book is divided into three main
sections:  Epistemological Foundations,
Planting Churches, and Spiritnal En-
counters.

The first section traces the develop-
ment of epistemological positions from
‘. 1 . S 9 . [ g v .
naive realism™ to cither “idealism™ o
“critical realism. In relating this devel-
opment to missions, he traces the



development from colonialism to antic-
olonialism to globalism. He underlines
the need lor a critical contextualization
which will allow for a metatheology,
true to the Bible but shaped by the
multi-cultural context of the worldwide
Church and mission task.

In the second section, Dr. Hiebert
addresses first the question of criteria
by which a person is deemed to be a
Christian. He gives a hypothetical
illustration of an illiterate [ndian
peasant who, alter hearing the Gospel
presented on one occasion only, opens
his heart 10 Jesus Christ. He knows
practically nothing of Christian doc-
trine or practice. His conduct will
continue to be largely dictated by his
Hindu context. Can he be termed a
Christian, and if so, in what sense?

He then moves into a consideration ol
different models or 'sets” of determin-
ing who belongs, or does not belong, to
a group. He delines “well-lormed sets,”
and “fuzzy sets,” with wwo sub-cate-
gories of cach. Well-lormed sets,
largely espoused by western culture,
have a clear demarcation line that one
must cross to become part of the
group. Fuzzy scts, leaving the belong-
ing or not belonging much less clearly
delined, would be more common to
non-western cultures. He gives the
illustration of an American mission
exccutive who became upset because
the leaders of an Indian church could
not give him the exact number of
members. The Indian leaders re-
sponded that this would not be appro-
priate in Indian villages where people
range from those casually interested, to
seekers, to Dbelievers, to baptized
members, and elders and leaders. To
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draw oo sharp a line would drive
people away. He closes this chapter
with a helpful critique of the dilferent
models and their application to mis-
sions.

Chapter 7 reflects on order, so impor-
tant in Western culuure, versus rela-
tonships, which take priority in most
non-Western cultures. The relatuve
chaos which may accompany rela-
tional-based dealings and decisions s
scen as potential lor creativity. 1 found
this chapter to be the best in the book.
Chapter 10 has some excellent
thoughts on the importance on train-
ing leaders. rather than merely (ol
lowers. Further expansion on this
theme would have been helpful. As s,
the chapter is only two and a half pages
long.

The third scction, “spiritual encoun-
ters,” presents a balanced critique of
the present-day emphasis on spiritual
warfare and healing in the evangelical
church. Unfortunately, Dr. Hicbert
makes little application ol the rellec-
tons in this section to cross-cultural
missions and the resulting churches.
Application to the church in America is
helplul in laying general principles, but
more specilic application tospecilicall
missiological issues would have
strengthened the section.

Reviewed by W. Evans

Istam, Muhammad and The Koran,
Documented Analysis, by Dr. Labib
Mikhail, PO Box 2581, Springfield,
VA, USA, 1996, 187 pp.

Dr. Mikhail is one of the foremost
Arabic Christian scholars in the study
and analysis of Islam. Lle is the author
of fifty books in Arabic and seven ir
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English. In that Arabic is his native
language, he brings to us the wealth of
access to Islamic Arabic sources which
would be beyond the reach and com-
prehension of most of us.

As suggested by the title, the book is
presented in two main divisions, the
first dealing with the man Muhammad,
the second with the Koran. There is a
relatively short closing section contain-
ing the testimony of a converted
Muslim and a call for decision on the
partof the readers.

As he considers the life of Muhammad
from birth to death, the author poses
some searching questions concerning
his call to prophethood, the motive of
his first marriage, his apparent licen-
tiousness in the multiple marriages
after her death, the purpose and
nature of the battles he fought, and
the ignominious circumstances of his
death. The obvious intent is discredit-
ing of the man as an authentic prophet
and apostle of a new religion.

The section on the Koran is largely
composed of comparison (or contrast)
between it and the Bible. The author
begins with a chapter on the history of
the Koran. Two chapters follow calling
into question the miraculous nature of
the Koran and seeking to document
from its text that it actually teaches
polytheism. The truthfulness of the
Koran is then measured against the
Bible as to source of inspiration,
inimitability, internal consistency,
ability to provide the basic spiritual
needs of mankind and the fruits borne
by true religion.

Although agreeing with the major

conclusions of the book’s analyses, I
feel that the generally negative and
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derogatory tone of the book detracts
from, rather than adds to, its value.
Statements such as the following,
whether true or not, could better
have been omitted or stated more
objectively:

“Muhammad accepted her (Khadija’s)
proposal of marriage as her wealth was
more important to him than her age”
(p. 8). “According to the Koran, marry-
ing many wives was the privilege for
the Prophet of Islam. What a prophet!”
(p- 30). “The Muslims think that they
are the agents of Allah on earth, and
that their duty is to promote Islam by
force and terrorism” (p. 38). “Every
Muslim shall enter hell” (p. 142).

Reviewed by W. Evans
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