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The main article£ in this issue concentrate on FAMILY IN THE ARAB WORLD. The 
first outlines the dynamics of relationships in the Arab family, and t·spccially the 
trauma of conversion, as experienced by an insider. Tlw second considers the effect of 
D1edia on the family today. The third, a study of childhood in Morocco, largely typifies 
childhood throughout the Arab world. The fourth article is a preview of a series of 26 
parable/allegory s10rics 10 make the Gospel attractive 10 the family-oriented Arab­
Muslim soriety. 

As we mentioned in the first issue of Volume X£, 1996 has been a transitional year for 
Seedbed. As of the first issue of 1997 we will be introducing several changes to make the 
periodical more reader-friendly. We will, however, maintain our primary focus on field­
related issues and needs. 

\Ve want IO continue receiving input from your perspcclivc. The general themes for 
1997 will be: 1) Pre-Evangelism; 2) Evangelism; 3) Discipleship; 4) Church 
Planting. We would be particularly intcreslcd in case studies and slrau:gics or contex­
tualisation methods being effectively used in any or all of those broad categories. Con1ri­
bu1ions can be sent by e-mail, fax, or snail-mail. fnput from your corner of minislry will 
almost certainly be helpful 10 others in theirs. 
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The Structure and Effect of the Arab Muslim family on 

Ministry 

by Abu Atallah 

Introduction 

Understanding the Arab family is essential for an effective ministry among Arab Muslims. 
Family dynamics greatly affect and influence our strategics of ministry. 

Definition and Function 

Arabs live in a strict patrilincal society. The Arab family is the most important institu­
tion, economically, politically and socially, in Arab society:. Family groups stick together 
and try hard to assist each other in obtaining jobs and setting up businesses. Arabs tend to 
see themselves in relation to others, as members of groups, or in the context of their struc­
tural roles. They rarely think of themselves as individuals with unique potentials to 
develop or unique needs to satisfy. Most Arabs arc still not conscious of an independent 
'1', but live rooted in the 'we' of their clan. They have the spiril of fellowship in the 
extended family 'we' rather than the isolation of the Individual 'I'. All of village life is 
centered around 1hc family. The strongest woman in an extended famtl)' may exert influ­
enci: O\•er hundreds of people. An Arabic proverb says "A Mother is like a sd1ool. If she is 
good she can educate and leave an impression on many generations. lfshc is not good she 
can destroy generations." 

Honor (sharaf) and shame (ayb)arc perhaps the two most important c;ontrolling factor:. in 
Arab society. It is very important, therefore, to understand what thesi: mean to 1he indi­
vidual within this society. An Arab either honors his/her entire group by doing a good act 
or shames the emire group by bad behavior. The individual is responsible to the famil>, 
and the family to the tribe or community. ff an individual commits wrong, the family and 
community will be held responsible, and if wrong is done to an individual his family and 
community automatically support him. ,Among the Bedouin, if someone is killed and a 
truce is not quickly settled, a life will be taken to restore the family honor.) The fathrr is 
ri:sponsiblc for his sons and especially his daughters. [fa girl docs something wrong with a 
man, the family honor is at stake. There arc cases when th<: brother kills hn and/or the 
man who wronged her. The law takes into consideration "dif ense of life. proper!)• and /1onnr," 
and lenient sentence may be given for such crimes, c.g. three to scven years' imprison• 
mcnt, rather than hanging. 

The Family is an important institution, not only in the Arab world, but in all or the 
Islamic world. Mr. Khurshid Ahmad, chairman of the Islamic Foundation in Leicester, 
writing on Family Life in Islam- says, "ft is /ht family lliat provides tl,e mnst congemnl chmntt for 
tlu dcurlopmmt a11df11lfillme111 of human perso11alily. Mnmage a11d famil;• 111 !rlam should be studied. 
I Ft refuse to acrej,I Ille ual11t-nmtra{ approach that wil(>•-111ll;•fasl1101u the lift a11d pmprrlwu of man 
i11 the srrulnr mil11rt of the West toda;• I Ve think tlu duinttgratio11 of tlufamil;· i11 t/u J,Vt.rl is, i11 part, 
a rrsull of /hr corifusion about I/it plau and rofr t?f 1hr f,111111;· 111 socitf)' and t1bou/ tlu purpou of life 
1/srlf." In a 1979 article i:ntitli:d Precept and Practice of Hwna.u Rights in Isla.JU, 
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A.A. Said wrote, "The I Vest plnces more em/1hasis 011 rights, while Islam values obligations. The 
IVeslem tradition posits freedom in order lo avoid the outcome of a despotic system while Islam em/;fw­
si(.eS uirlue 11s a go11l lo per/1el11ate the t'raditions of socirl)' //111/ oftm .r11pport a coercive system. Tiu Wes/ 
emphasi ;:_es individual intereslS while [slam values colfecliue good." Said 1979, 77 

The i\rab l'Vfuslim family is an extell(kd family, normally with three or four generations 
within its circle. Social life is based on ancient traditions and on the tt:achings of the 

Qur'an. A third of the legal injunctions in the Qur'an deal with family matters. It 
speaks about the relationship between parents and children: "Show kindness 10 parents 
... lower to them the wing of humility out of tenderness." (Q 17:23-'.H; also 29:8; 
31:1 �,lj; +G:15-18) It also deals with the network of rights and obligations 1hat provide 
the basis for family lif'c. 

In rnodern times Arabic society 1s 111 transition. ivlovies, technology, political and 
economical upheaval, struggles between governments and fundamentalists (lslamists) 
an<l wars arc creating irresistible change in their culture. Urban culture is replacing old 
traditions. \\'hole clans can no longer find enough space lO live together since the apart­
ments arc only planned for f"amilies with two to four children. Social security is becoming 
necessary everywhere because the supporting capacity of1hc clan S>'stcm is disintegrating. 
Half of the population in Arab societies arc young people under the age of twenty years. 

Case Studies 

The following stories illustrate the impact of the family on the process of conversion. 
\Vlwn a l\•1uslim leaves his faith, not only docs it bring great disgrace lO his family, but it 
also often means severance from the "we" in which he was rooted and anchored. This 
rupture is deeper and broader than we can imagine. 

I .This rcccm incident may be not related to the family, but it illustrates the pressure of 
society and using the importance of the family as a deterrent to conversion . The Islamic 
Egyptian scholar Nasr Abu Zaic! wrote and taught about moderni:i:ing Islamic thought. 
As a consequence he was declared Kafir (infidel) and the religious authorities moved to 
annul his marriage because a Muslim woman must not be married to a non-�fuslim. So 
he and his wife Heel to Holland. 

2 .Just a few weeks ago a friend in the Middle East was threatened that his marriage would 
be annulled if he did not go back to Islam. He has three children. For an Arab this can be 

one of the most diflicult decisions they have to make in a life time. It is easier to make a 
decision to follow Christ than a decision to abandon his family. This bond is the most 
sacred bond, closely related to that of honor.We need to bear in mind the collective 
good of the family of each l\foslim-Background lkliever ( M BB). \Ve need to pay attention 

lO their felt needs as families. !v[any times we are so interested in baptizing people right 
away that we neglect their family and their spiritual maturity. 

3. Z. Is a Shiite mother whose husband died many years ago. She raised her five children 
till they were adults. Now she is interested in marrying a Durzi man. Because of this her 

children abandoned her. She can't work since she is not educated. She has to choose
bet ween her children or her husband-to-be. This is not an easy choice for a mother. This
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is the kind of pressure that Arabs apply on each person who becomes a Christian or 
marries a non-Muslim. \Ve need to think of ways by which mothers, <laughters and 
sisters can stay within their family or prepare ahead of time how to deal with a situation 

like the above. Can or should we have different teams far apart from each other so we can 
relocate people from one area to the other? Should we find ahP.rnative jobs for 1VI l313s to 
enable them to provide for their family? All ofihcse legitimate questions need to be asked 
before the fact, not after it. 

4.N. Is a young woman who became a Christian. When the family found out, they
arranged a marriage to her Muslim cousin. From their point of view that took care of
the problem. She eventually returned to Ishim. This brings up the whole issue of ;\(uslim
single women and their relationship to their family, plus the whole issue of marriage. I
have heard about a case which involved taking a woman out from North Africa and
placing her in the \Vest. She has nojub, no support, and is forced to live on welfare.

5.Whcn [ became a Christian my mother told me that "what is in the heart is in the
heart." Tht.'. family asked me to cominue io go to the mosque, so that peoplt: would stop 
talking and no problem would be caused. The important p;irt of such a situ;ition is that 
people not know. I was forced to abandon my education . This nieant no vocation. no 
income and no lina11cial stability. My relationship with my family was severed. Only
now ;iftn lWenty years am I renewing the relationship Lo witness to them. fvlayhc this 
docs 1101 set well with thusc who feel that one has immediately to confess his faith publicly.
I suggest this as a temporary measure till the M13B stands un his/her feet, spirituality and
economically, in order to be sell�supportive and mature in the faith.

Lessons to be Learned 

The question is, "What is the relevance of the family to our ministry among Muslims?" 
U nderstancli ng of t he family has a great deal to contribute to our strategics of evaugelism. 
We need to bear in mi11d the family dy11amics as we witness to Arab friends. t\1lany Arabs, 
including me, have been greatly innuenccd and nourished through the warmth and 
support of their family. What they miss the most is being close tu the family. The f1:cling 
of belonging LO the family and the clan is 011e of the must important fact0rs in witnessing 
Lo t\l11slims. Many i\rab t\luslims who came to Christ have go11c back because of the great 
loss of family support.. 

Gallantry ;ind generosity is closdy linked with hospitality. :--!any know the importance of 
eating as a family in the Middle East. Ca ting itself is a by-product of the fdlowship and 
solicl;irity that people of the Middle East 

There is an Arabic pron;rb that says "Eat whatever you like at home. But dress according 
to what people like outside." ft is very important to know that the question Arabs ask is 
not what is right or wro11g, but rather, "\\'hat will people say?" This may shape how we 
present the whole issue of sin in a shame rather than a guilt culture. It should also make us 
realize that many Muslims interested in Christianity would not share that interest in front 
of family members or other people. 

-1 



Seedbed XI 

�[arriagc and socicta I reconciliation also happen through family or friends. This should 

open a role for us to help out and witness about Christian marriage. I have done that on 
many occasions, especially in the context of" marriage recon•ciliation. 

\Ve have tu rethink our approach as far as the family is concerned. It is very important 
not to compromise the position of the individual within the family, at least initially. I f it is 
al all possible, we should keep MBBs within their families. \Ve need to consider the 
optimum timing for i\-lB8s LO publicly declare their new faith. I have seen too many 
people publicize their conversion prematurely. The resulting publicity forces the famil}' 
to defend 1heir honor before neighbors and community. If the conversion is not publicly 
known, the i\lBB rn.iy have an opportunity tu stay and minister to his/her family. One 
i\-l 8B was asked not to 1cll some of his extended family that he had become a Chris1ian. 
This silllaLiun created a dilemma for that person. But he respected their wishes. This 
opened an opportunity to get Lo know that person from the extended family and build a 
rel,1tionship. Sometimes it is wise not to say anything at all in terms of verbal profcssion or 
faith. 

\Ve need to think of the immediate famil)' if the MBB is 1he breadwinner. I believe wha1 
happened wi1h Rohen llussein in Kuwait "'ill cven1ually have a toll 011 his ramily as it 
will also certainly affect him later 011. I hope we learn a fow lessons rrom 1ha1 whole 
cxpencnce. 

Our Leaching ,rnd sharing should emphasize images or the church that have implications 
to the family. The body, the branches of the vine, t.hc vineyard, 1he oli\'C tree, the 
building, the bride, (sec Paul l'v!inear, Images of 1/ze Church in lhe New Testament, Philadel­
phia: The \Vestminster Pn:ss 1960) 

\Ve have to provide for the i\1813 all the means to help feel part of the family or God (The 
Church). Discipleship and rcllowship arc very crucial after conversion. The whole issue or 
belonging and loneliness must be addressed. 

\Ve need 10 research who makes the decisions in the family. Who docs the family listen to? 

\Vhcrc docs the major opposition come from? This person can influence the whole family. 
This person is often the defender uf the honor or the family also, and it is on his shoulders 

to isolate and exterminate the cause of shame. 

Living in a big city may lessen the effect of the family. But in urban settings there is also a 
greater need to belong to some kind of group or people 10 fill the gap or the family. The 
less family and neighbor pressure there is, the more l'vl uslims will be able to listen and 
make individual choices. 

\.Ve need to think doubly hard if the MBBs arc women. We need lO support them and 

understand the dilemma they face if divorced or forced to get married to a Muslim rela­
tive. Females arc more vulnerable than males. 

We need to help MBBs become better family members than they were before their 

conversion. This way they can be more credible with their family. It keeps the ways of 
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communication open, we need to work as teams with spouses and their children. In a 
whole family approach. 

MEDIA AND THE FAMILY 

by Donna Smith 

\Ve mo\'C<l into the living room and settled 011rselvcs comfortably on the carpets and sofas. 
Houda served the small glasses of tea a11d cakes to her father, older sister and mysclL 
"Come, quickly, oh my mother," she called to the kitchen. "The story is ready lo 
begin." Her mother threw off her apron, dried her hands and joined the rest of the 
family. The cider of the two sons turned on the small black and white television set, 
placed on the stand just below the magnificent colo11rcd set. The boys and their father 
were able to follow the 'silent' football match while the drama of a serial love story filled 
the room. It \\'as the "'cckly episode of the ongoing.saga of a story set in South America 
with such a complicate<l plot of family intrig11c's that I never did grasp the whispcred 
exp la nations. 

Whenever my visit coincides with the showing of the late�t soap opera serial story, I can 
bc sure that all conversation will halt as eyes arc glued to the screen. Television is not the 
only form or media which is changing family life. The impact of media can be found 
everywhere. As more and more people can read, newspapers, magazines and paperbacks 
arc seen on train journeys. Radio programmes with ad\·ice on child-rearing, tips nn 
economics, and suggestions for new recipes fill the hours of the women's day. i\lusic 
cassettes entertain taxi-drivers and their passengers. Metropolitan video clubs arc 
crowded with horrowcrs and even \·illagcs offer \'ideo players for rental. Major family 
events arc videoed and an absent wedding guest will not lose out. 

The media docs change family life. tvla11y more men arc staying home in the cvenings 
to watch television. Unless they arc wealthy enough to have a large house with separate 
living rooms for men and women, the men sit with their families rather than going out to 
a local cafc to spend time in the public world of the ,men. Instead the men ilre spending 
more time in the home, which is considered the women's domain. This can lt.:ad to 
stronger relationships with their children. fn the past, there was a great distance 
between the father and his children; he was rt:spcc.:tcd and often feared. Now he and his 
family are interacting as they sit close together and comment on television programn1es. 

Governments are aware of the influence of television and use it to educate their 
people on health and social matters. Illustrations showing that one should not wash 
clothes by a well impress the rural viewer with methods of keeping clean water. If' the 
leaders want to promote change in attitudes toward social issues, they illustrate the 
advantages of those changes through plays a11d documentaries. Small families (i.e. 
family planning) are encouraged by drama featuring happiness and material wealth 
\\'hen there arc no more than four children .. In the past, strongly Islamic teaching and 
custom promoted the birth of many children. 11 also permitted more than one wife; soap 
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operas with all the frustrations and heartbreak of a second wife certainly create an atti­
llldc discouraging that practice. 

Various programmes change the status of the youth of the country. It may be a 
radio quiz show, ur school news with sccundar-y school participants, or a television compe­
tition featuring pupils from one school. Families then begin to identify with the commu­
nity rather than keeping to themselves. School children form ties with their school and 
with their school friends; their world expands beyond the extended family to include 
other friendships. Fathers, who in the past would have kept their daughters shut away 
from the public eye, now sec or hear them competing and hcing inten·icwcd publicly. 
Huwevcr, 1101 all rcac1iu11s ha\'C changed. One teenager fought with his olckr si,ter 
because she had not answered correctly and he felt shamed before his friends. The fathcr's 
reaction was ambivalent; he was proud that his daughter had the poise and courage to be 
on national TV but he wasn't sure that he liked her being seen by the whole cuurllry. 

Changes also appear in the thinking of individuals rrom their exposure to the 
media. They g.1in information on many subjects, including the world we live in. Young 
women arc talking about their desire to visit India and subsahara ,\frica such i11 1acs1 was 
unheard of in years gone by. \\'omen then would only k1t0w the c11stoms or their ,;xt('nckd 
family and neighbourhood. Perhaps th<:y would have considcrul travel to Europe, bu1 
now they arc seeing more exotic places and wanting lo learn mon:. EHn illiterate 
women arc using new vocabulary words that they have picked up from the media, so the 
culluquial language is changing. 

Influence of the media is all-pervasive. Whether it is new fashions in clothing or new 
styles of 111usic, the young people turn to the media for their examples. Subtly the roles of' 
women arc ;iffectcd as people watch plays with working women as heroines or listen to 
debates and news programmes including educated women. Girls and women who left 
their homes only to visit family members and attend family functions arc now going out 
to school and finding employment in what once was the public domain of the men. Family 
life is being affected by the employment of women outside the home. Husbands, who 
never bcfore helped in the home, arc giving an extra hand to their wives. Diel the idea of 
outside employment come from watching an attractive Egyptian woman c11ginccr solve 
problems at work and in her personal life in an exciting 13 episode series in the 1980s? 
Or from televised poiitical speeches of national leaders who promoted female education� 
Or from books by challenging Arab women writers? Or from the desire to have the mate­
rial advantages pictured on television? 

How should we, as Christ's ministers, respond to the invasion of media in the 

Muslim world? As Christians we need to have access to and input in all types of media 
to present Biblical truths and tu create an interest in Jesus Christ. \Vorkers in each 
country of the Muslim world need to keep up-to-date on the specific inOucnccs of media 
in their areas. I would suggest research into types of television programmes for children, 

youth and adults. \Vhat arc they watching and how is it changing their lives as indivi­
duals and as families? \Vhat effects arc evident from the print media, from radio and 
from videos? How can we use what is already available? \Vhat materials can we 
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develop? What discussions, based on the preparation through the media, can we have 

with people? Let's use these opportunities provided by the media in our outreach 

to Muslims and in our discipling of new believers. 

CHILDHOOD IN MOROCCO 

by P.G. 

This stu<ly will be looking at some general patterns and features of childhood in modern 
1vforoccan society. \Ve hricny mention two kinds of childhood which exist -one at each 
end of the spectrum. One is the traditional upbringing, representing the past, and the 
other is the way of life adopted by the bourgeoisie, which may represent the future. \\"c 
then concentrate our attcnrion on the majority of modern J\•(oroccan families who arc ai 
present hctween these two extremes. 

TRADITIONAL CHILDHOOD 

This tide is misleading, bemuse in a traditional upbringing, there was no childhood. The 
baby was eo11cci,·ed and born, bringing honour on the ra111ily and especially the mother. 
Thr baby was wc.-1ncd as soon as the. next was born, was probably looked aft,�r by an older 
sister for a time, and was then expected Lo begin work. This way of life can still he seen in 
the country where boys and girls of five and upwards look after the sheep a11J goats 
(Wagner's sllldy showed that 23% of rural boys and 31% of rural girls were working. 
p253); in the old 111edi11as \\'here the child is apprenticed to an artisan, pottery factory or 
leather tannery and is paid almost nothing for long hours of work; and in Jamil)' /1111100/s 

(local shops) throughout the country. Sometimes boys were apprenticed to a fqih, or reli­
gious teacher, which would allow them in turn the chance to become a fqih. For girls, it is 

still common to find that they arc sent to work as servants in a middle class household. 

It ,vas believed thal the child would learn all he or she would necJ for adult life. from 
workin)!; alongside adults, \\'ho would at the same time impose an often brutal discipline 
on the child. This was considered an important part of the whok deal. (Nowadays child 

labour has probably more to do with economic necessity- although pay is virtually non­
existent. it docs mean one less mouth to feed at home.) 

Within this system there is no room for the child to experience what we know ofas a child­
hood. In addition, .,dulthood began much earlier with younger marriages - especially for 
girls, who could be married as young as nine. 

UPPER CLASS CHILDHOOD 

This is the first class in which the idea of a childhood emerged. During colonial times 

wealthy families began LO senJ their children to schools. The current upper classes have 
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gone further and adopted many western ideas of childhood, represented by books in 

French books, available in l\{oroccan bookshops, such as Commentj'e/ei,e mo11 enfa11t. 

NORMATIVE CHILDHOOD 

The introduction of schooling has forced most to abandon the traditional system of 
apprenticeship and send their children to, at the very least, a primary school. School has 
opened up an avenue for the child to succeed and progress, and many parents want their 
children to stay in education for as long as possible. This prolonged period before paid 
work begins is what we can call a childhood. 

There arc clear differences between the ways in which :vforoccan children arc brought up 
and the up-bringing of western childn:11, in spite of the superficial similarity imposed by 
the school system. This study hopes to identify some of these difTcrcnces for the benefit of a 
western person trying to understand Moroccan people. It must be pointed out, of course, 
that 'western' upbringing varies between countri_es, and probably varies even more 
between classes within a country. Above all it is not necessarily better than any other 
way of upbringing. 

ST AGES OF DEVELOPMENT OF A MOROCCAN CHILD 

PRE-BIRTH - The child's existence could be said to begin even before conception. For the 
married woman, her greatest desire is 10 bear a child, ideally a son. Being sterile is one of 
her greatest fears, so that to her the child represents her success as a wife. She is in a sense 
dependent on the child and so the foetus is very important. There is considered to be a 
particular danger from jinns, so that funerals and cemeteries arc avoided, as arc other 
things and people which could result in 'spiritual' damage to the child in the ,vomb. 

If producing a child is so important, failure to produce one can be grounds for a divorce, 
even if it is the man who is sterile. An example drawn from "The House of Si Abd Allah­
The Oral History of a Moroccan Family" is revealing. One of the main informants 
divorced eight times and still had no children. As his niece said, it was obvious that he 

was sterile, but the wives took the blame. And talking about his brother's wife, he 
remarked: "but she had three miscarriages, so Ahmed divorced her." (p I 02) 

It is also important to note the very different altitude towards a foetus conceived outside 
of marriage. Abortions are frequently carried out by doctors, traditional medicine or 
clumsy altempts to destroy the mark of dishonour that the foetus rcprcscms. And 
equally it is clear that a child has little value when it docs not belong to the married 
couple. Three quotes from "The House of Si Abd Allah" illustrate this: 

I) A cousin became pregnant, but the father could ha vc been one of ten men. One was
selected and the marriage arranged. The baby was born on the day of the marriage. "R. 
refused to give her breast to the baby ... and the baby starved to death within days" 
p.223
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2) The main informant recounted about one of his wives "The baby was born a month
after the wedding. She gave it to some neighbours in the cobblestone quarter. [ don't 
know what they did with it." 

3) "If you ask many of the men in the family about birth control, they will tell you that it
is murder and contrary to Islamic law. But if you ask what they think of killing a baby
because it was conceived out of wedlock, most of them will say that this is God's ,viii."
p.223

Jt is interesting Lo note that Moroccans arc very curious to know beforehand, using 
modern medical scans, whether the child will be a boy or girl. Perhaps this is because 
boys and girls are not of equal value. Sons arc preferred because they will carry on the 
name of the family and will look after the parents in their old age, whereas a daughter 
will marry and look after her husband's parents. The views of the village faqir interviewed 
by Dwyer in S.r..-1orocco show this: 

"The son belongs to the outside as well as the inside; the daughter is just the inside. As 
for the daughter, you only benefit from.her until the day she leaves." 

"a girl is just a girl ... she's like nothing" (Dwyer, Moroccan Dialogues, p.63) 

l\ child's value depends more on its origins than on its character. Two proverbs back 
up this idea: 

"The one who's grandfather you know, you need not worry about his son." 

"If you don't know a child's origins, watch his actions." ( El Attar p. I 00) 

In comrast, the current western view of a child is that all arc born equal and should bc 
respected as unique individuals with cqual rights. Whilst modcrn psychology courses in 
Morocco arc based on these western theories (i.e. that the child's character is almost 
totally dependent on his social environmcnt and upbringing), for the majority of Moroc­
cans, their value as a person has been determined even before t.hcy were born. 

Tl/£ BABY-Seven days after birth, there is a celebration, according 10 thc wealth of the 
family. Usually an animal is killed and the child is given it's name, although nowadays 
the name must be declared on the birth certificate when it is born. 

From birth until the baby is weaned, mother and baby remain in almost constant physical 
contact. \Vhcn they go out, the baby is carried on the mother's back, and is given 1.hc 
breast whenever it wallls to feed. Moroccan mothcrs arc also more tolerant IO the child 
and the problems it causes, so that the baby is rarely badly treated. The mother is being 
judged by her success at looking after the baby and, as we have seen, the baby is vitally 
important to her status. 

However, when this unity is broken, perhaps by the arrival of a sibling, psychologists have 
identified a traumatic break from the warmth of the mother's constant aucntion 10 the 
cold rcalitics of being the least important person in an often large, hierarchical family. 
Some psychology courses in Morocco suggest that this is a cause of the introversion all 
Moroccans later exhibit. Others suggest that the extended family is actually a place of 
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warmth and attention as well (Enrances Maghrebins, p.52 and p.72-73). In either case, 
the break is very sudden, and will permanently affect the child's development. 

For boys circumcision takes place at any time between about three and eight. lit is a big 
celebration of which they arc the centre of attraction. Female circumcision, practiced in 
certain Muslim countries, is not practiced in i'v[orocco. 

The oldest son has a particular place in the family and receives particular treatment 
throughout his up-bringing. He_ will probably be entitled to his own room, for example. 
This vast inequality is very much resented by other children in the family. Needless to say 
girls find themselves the least important among the children. 

l'RE-SC/-IOOL- Pre-schooling has existed for a long time in Morocco. Traditionally, 
teaching was the role of the fqih, whose only qualification was, and is, 10 have memorised 
the Qur'an. These qur'anic schools were for boys only. They still exist and are attended 
by a fairly high proportion of boys and girls {up to half of those going on 10 state schools in 
the late 80's). Nowadays they have become pre-sc_hools, since at seven the child must go 10 

the state school. Their role is to teach collective memorisation of the Qur'an and basic 
literacy in classical Arabic, which is carried out with all ages seated on mats on the 
rloor. Hence a later ability in many adults to memorise quickly and a preference for 
reading aloud. Another function was to impose strict discipline. "If you have 10 kill him, 
I'll bury him," is an example of the old attitude. But the fqih is no longer feared, which 
must reflect a softening among parents in their attitude to discipline by someone outside 
the family. 

Modern kindergartens, either private or state run, are staffed mainly by women, with 
classes graded by age. Spoken Arabic is used and much more visual stimulus is provided. 
Recitation and slate-boards still survive, as docs teaching of the Qur'an, but the ethos is 
quite different. 

PRIMARr SCHOO LI.NG- Primary school begins at the age of seven and continues for five 
years, or more if the child has to repeat a year. The drop-out rate is much higher for girls 
because their education is not considered a priority if money is short, and because they arc 
useful at home to look after the younger children or help the mother if she has a new baby. 
Most education now takes place in Arabic, but for some of the older generations before 
1983 at leasi half the subjects were taught in French. 

The final standardized 'shahada' test determines which pupils will be able to go on to 
secondary education. Currently up to half may fail and can either repeat the year one or 
sometimes two times. If not successful, or the parents cannot afford a bribe, they will have 
to drop out of school. 

For those who drop out or fail, their childhood effectively ends, and they have 10 enter the 
hard world of apprentice work where they will probably be exploited and poorly paid. It 
will be a long time, however, before they arc considered an adult, but maybe not as long 
as those who continue in education. 
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SECONDARr SCHOOLING -According to Bennani-Chraibi, only 20% of children were 

going regularly to secondary school in 1982. Secondary schooling lasts for four years, 
finishing with a CEP (Certificate d'Etudcs Sccondaircs). It is intriguing to consider how 
secondary schools compare with those we arc familiar with, but sadly it is not easy to gain 

access. According to one friend from a poor area of town, drugs, knives, classrooms in 
uproar and disrespect to teachers were all common features of his schooling. Teachers no 
longer have a right to hit the children and they may not receive the support from parents 

that used to be expected. Teachers r spoke to said discipline depended very much on the 
teacher, indicating that there is not really an inherent respect. It has to be fought for (as 
in England and elsewhere!). 

TERTIARY SCHOOLING-Those who have survived the end-of-year tests, who have not 
been forced to earn money for their families, who arc able to keep paying for all their 
materials, and who aspire to university education, go on to study three years for the 
Baccalaureate ('Bacc'). 

UJVIVERSITr- The Bacc entitles the holder to go t_o university, where he or she will find 
that patterns continue: an emphasis on rotc-lcilrning, memorisation, and end-of-year 
exams which filter out those who will not progress to the next year. 

Those who follow this system or education emerge from it aged about 2--1- or more. In the 
currcm economic climate they find very fcwjohs waiting for them. f\lost stuclems give the 
impression of being mature in their behaviour, but not necessarily in their thought 
processes which have suffered from over-emphasis on poor tcachi11g and learning 
methods. They arc no longer children, or even teenagers, hut society docs not really 
consider them adults until have a regular job and marry. 

We conclude that childhood is not of fixed length and the development of young people is 
changing gradually. \Ve will now turn to some aspects that play a part i11 the up-bringing 
of a :'vloroccan and in his or her development as a person. At times this will he contrasted 
with a western child's up-bringing in order to help us better tu u11dcrsta11d our friends and 
to relate to children and those with children. 

ASPECTS OF UP-BRINGING 

!'LA r-Thc lack of toys in Moroccan homes is quite striking_ It is suggested that this is 
due to the cost or toys in a poor country. But if this is so then it is more of an indication 

of priorities. Not all Moroccans arc poor, and cheap plastic toys have been around for 
decades. Clearly they arc not seen as important learning tools in the child's development. 
Educational toys arc rare and this is 1101 the main aim of the few toys that arc used. 

The feast of i\shura is the time when children arc given toys. Drums arc the traditional 
present and still serve to remind everyone that it is Ashura. Plastic toys like water pistols 
arc now also popular. 

Each traditional game has its season. For boys there arc marbles, spinning tops and foot­

ball, while for girls there is skipping, hopscotch and 'five-stones'. These arc all simple 
games which can be played in the streets with friends. Boys in particular arc expected to 
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be out of the house and to amuse themselves. Girls arc more often needed indoors to help 
the mother, go shopping, or look after younger urothers and sisters. Play is definitely not 
considered something for adults. 

Youth clubs and other cultural associations have been tried in l\•lorocco, hut without 
much success. Bennani-Chraibi attributes this to suspicion of structured groups and activ­
ities, such as Scouts, which have a political link (to the lstiqlal party) and may be seen as 
trying to recruit youth. Sadly, Christian youth work in :-.torocco would probably suffer 
from the same suspicions, were it ever Lo be allowed. 

Among the worst amusements l\lorocean children seem to engage in i� stu11e throwing. It 
seems that fighting hy throwing stones is not considered particularly dangerous. One 
friend said it helped to get anger out of your system. he assured me that, as a general 
rule, if something gets brokt:n 1he culprit is expected to pay. Glass, howevl'r is one 
notable exception. It is considcred bad lurk tu try to make someone pay for brokrn glass. 

Parents rarely play with their children. The mother is expected to be scrious in her atti­
tude. Thi· father sl'eS the children much less, si�Kc· he is at work, then at the cali.:, and in 
the cvt:11ing 1hc children may be busy with school work. l lolidays h�· the seaside may be 
the only time when children get 10 play with tht:ir father. 11 is noticcahle that other rela­
tives, favourite uncles and so on, often do gi,·c the child special attention when they visit, 
much to the child's delight. i\o doubt foreigners could easily fit into 1l11s catl'gory and 
develop a special relationship wi1h the children. Otherwise it is u1111s11al for an adult to 
give a child much attrntio11 at all. This has i111plirations fur those who wish to wurk with 
children - they will he considcn:d a bit stra11gr, although very popular with 1hc children. 
The question is how you can maintain respl'Ct at the same time. It is hcst to ke1·p a bit of 
distance. l f yuu don't 1hc child will, because tlwy arc 1101 us,·<l tu relating as a friend 10 an 
adult. You also nct:d ID assume control of 1hc relationship or the si111a1io11. l f yo11 don't, 
they will often take advantage. 

LOI'/;' ,IND ,IFF/;'CTIOX- ln  :\lnn,cco. lo,·e and alfrrtion arc; nut dt1· goals nr ide,tl of 
parenthood. In a modern western fitmily tlt1· parents an: supposed 10 show alli:r1ion tu 
their t.:hildrc11, following the concept of the 'rhild-centned approach'. In a 1\l11rorcan 
family the onus is on tlw d1ild to show respect for his parents. Otlwr valut:s, which do 
not come into west1·rn thinking, may be mon· important th.tn affection, or may t·vcn be 
seen as indications of lovt: as it is understood in l\lorocran culture, surh as ri.:spccl, 
courage (nomads), hospi1ality, purity (for girl,), honour and so on. These an: the qt1alitics 
to he displayed murc promincnlly in the family than afli-ction. 

The father in particular will so act as to show the child that he is tn be rcspcctecl. This 
usually means that he has littk physic.ii contact with the child and maintains an 
emotional distance. Frequently he rats apart from the family and in some cases rarely 
talks with them, even after the children havc become adults. Not all arc like this, but 
many young men and women speak with grl'at bitterness about their fathers. (This may 
also be due to a di,·orce.) When talking of Cod as our fat.her, we need 10 be aware tha1 
images or love and alli;ction may not be what is rommu11icatccl, either as the ideal, or in 
practice. \Ve should not be afraid to use the Bible to teach what a father should be like. 
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We should, however, bear in mind 1ha1 we may forget respect for our Father if we think 
only of His love for us. 

ls i1 possible to say that �loroecans suffer as a result of lack of love and affection' The 
amwer musl surely be 'yes', just as western youth suffer when it is absent. Perhaps it is 
those who go on 10 experience something different who become most aware or this. I I is 
certainly very apparenl in literature (Benjclloun and Choukri) and in an auto-biography 
entitled ' 1\lo1111tai11s For,i;ollw h_y (:od' by Oussaid. This book is a despcrate cry for help, and 
the absence or love screams out in the extreme pm·erty described, which leads tin; boy to 
doubt the cxi.-;tencc and rcle\'ance of God. 

DISC:/1'/,/NE- Parents tend to reproduce the methods of discipline which were used on 
them. Traditionally the father represe111cd 1hc strong arm of discipline and what he said 
must ultimately be done. The 11101hcr, who is actually 1hc one most in con1act with Ilic 
child, may often be tolerant of misheh:l\·inur and can vcry often be s,·cn shouting a1 1hc 
child time af1er time with ahsolutcly no effect. Children also may climb all ovcr the place 
in the presence of guests with tl1t.: parcnl doing very little abot1t it. There is a tolerance 
towards minor infringements, sn these c:1n become very fn:C]lll'nl. 

The idea of a gradual cduca1io11 proc·css in setting Ii mils for the child i, uncommon. 
Instead, the child is lcft to pu.sh limits until it is pcrcci\·cd to bc turning bad. Then IH.:/ 
she suddenly discovers what discipline means. It can he by hand, stick or belt, adminis­
tered most often by the father. One friend almost had tears in his eyes ;1s he dcscrihcd how 
he had "eaten the stick" (klccL I 'asaa). Thus thc child is beaten or even broken into 
submission. (It is apparently against the law, but it is hard to sce huw a child in that situa­
tion could ever appeal againsl his father wi1hou1 even worse happening.) Physical punish­
ment tends to cease after the age of tcn to twelve. The child has by thcn learned to 
conform to the family will, shows little sign of rebt:llion and has begun to try to imitate 
adult behaviour. Beating could still occasio11ally be used if there arc obvious infringe­
ments, such as smoking or drinking in front of the father, or bringing dishonour on the
family name. The ultimate punishment is that the youth is thrown out of the house 
never lo come back. This is usually a sufficient deterrent. 

Outside of Lhe home, discipline can be more difficult, especially for foreigners in contact 
with Moroccan children. ln the old days, according to older folk at least (e.g. the faqir in 
'l•foroccan Dialogues', p.58), any adult had the right to hit a child in the street if he did 
something bad. 'The faqir' claimed that this ended during the colonial period when 
fa1hcrs could threaten prosecution to someone who did this. He also complained that a 
child would do or say anything when the father is not around. The age hierarchy is still 
much in evidence, even if a stranger docs not hit children. An adult or older brother can 
still ask almost any smaller child to go and do something for them and be obeyed, as long 
as they arc respected. 

For a westerner this is very hard to adjust to. \Ve arc not used to such authority, but 
expect 10 ask or negotiate with the child. So in our dealings with Moroccan children we 
probably come across as weak and not worthy of respect. We also tend to talk to younger 
children in a way that shows an interest in them as a person. While they like this unusual 
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attention, it is worth remembering that it may reduce your authority in their eyes. To 
counteract this, foreigners need to be very firm and learn to expect the child to do what 
they say. This is what the child will be expecting and reading in our manner. 

RELIGIO.N- I l is as a child that Moroccans learn religious practices, whether from 
genuine belief or out of conformity to society. Many children attend qur'anic schools. 
Even those who do not arc taught the Qur'an in kindergarten and in the state schools, 
as well as how to pray. Afternoon prayers may be said in school. The children also learn 
to copy prayer movements from those ,vho pray at home, while learning not 10 walk in 
front of the pray-er nor disturb them. Ramadan is the most major social event and chil­
dren enjoy trying to participate for a few days, even if they arc generally considered 
exempt until puberty. Older youths all at least pretend to do Ramadan and, as a 
minimum, the Friday noon prayer. Observance of prayer times lends to increase during 
exam times, according 10 one survey. The zaka1, or alms, is seen as the parents' responsi­
bility, and the pilgrimage as something for later in life. For girls there is the possibility of 
wearing the I-lijab. This now seems tO be more a matter of her own choice than imposed 
by the family. 

Some youth like to put themselves forward as champions of religious fervour, and try to 
admonish others in 1hcir family. The majuri1y tend to belic\'e in living ,vhilc }'OU arc 
young and becoming religious later in lire. Virtually none \\'Ould ever express anti-reli­
gious sentiments in the family, even if' they feel quite strongly ag<1inst certain things. TIH: 
idea of leaving Islam is as foreign, or cven more so, as 1he idea or leaving tht.: family. It is 
linked to so much of family life and thus 1ied in with the \\'hole of soeiety for that person. 

GIRLS- Boys and girls play 1ogether umil they reach ten or so years old. Already they 
have been treated dilfcrcntly, but af1cr 1h1,; age or tc;n or so these diflcrcnces become even 
more marked. The key virtue is purity and the girl must be both protcc1cd from men and 
prevented from meeting them. This is an affair of the whole family, because the family's 
honour depends 011 it. Usually a brother will lake it 011 himself to defend this honour by 
watching over his sister. whether to defrnd or tu punish her. For bdia,·iour which dishon­
ours the family, death co�ld be tht.: punishment, althoug-h this is uncommon in Morocco. 
Banishment is more likely. Marriage, ifpossihlt.:, will solve the problt.:rn, because 1he girl 
then becomes the husband's responsibility. Otherwise the family may conspin: to save 
their honour by sent.ling the girl away to relatives, saying that her husband had died, 
which explains her pregnancy tu the rela1ivcs. \Vhen she returns it is simple enough to 
say that she got married and bore the child while she was away. \Ve have already seen 
that abortion is another option. 

A girl who leaves Islam is also considered to have dishonoured the family name and may 
suffer the same consequences, depending on the family. 

Girls spend most of their time with their mothers, so as to learn all the basic skills for being 
a wife. Those who marry young in this scheme, miss out on their adolescelll years. But 
nowadays there is a new phenomenon of girls who do not marry young. They continue 
in their education and thus gain considerable independence from their families. /vlany 
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still re Lain traditional ideas, but clearly there is nu going back and society will change as a 

result. 

Bcnnani-Chraibi identified four groups or girls. The survivors, who invest their energies in 
study and \\'Ork; the serious, who try to protect their reputation and thus hint that they 
would make a good \\'ifc; the mutants, who arc searching for a life that has traditionally 

been denied them, im·olving boys and rashions; and the µrivilcged rich, who have the 
fashions and westcrn lifestyle and du not need to worry much about the traditions. 

Davis and Davis h,wc explored the world of sc111i-111ndcrn girls I he most tl1nroughly. Thcy 
lookcd at friendships and discovcrc·d that girls had fcwcr rinse friends than boys. (Thc 
average orjust one close friend pt:r person is a sad sign ol'jusl how liule trust exists in 
any relationship in .\lnrocco.) Their intervic:ws also showed that about half of the girls 
would prefer 10 be boys, mainly dut: to the greater frt:edom the Jailer enjoy. 

Tahar Ben .Jelloun's lionk, /,'/('1!/a11/ du SaMe, provides ;in amusing way of looking at this 
tragedy. A man who had Sc\·en daughters decide� that the ncxl child will bt: a son, regard­
less of the actual sex. I lis reasons for doing this should be ckar from the s,;ction on Pre­
birth aho\'C:. N;iturally. the child is a �irl, hut is brought up as a hoy, totally separate from 
her sistcrs. The fathcr had nut thought 100 far ah,·ad, for when the child reached adult­
hond (s)he shockt:e! her father by declaring that (s)he wanted to 11rnrry a girl cousin. What 
had happened was that the girl had long sincc rt·aliscd that sh,· was not a boy, hut had 
decided to keep up the pretense. She could sec that her life as a boy was much belier than 
as a girl and that to cont.inue it as a man, she would have to have a wife ... 

130 rs !IND GIRLS-There is little room for friendships 1.ictwcen boys and girls in much of" 
Moroccan society. In contrast, however, must scem LO rind illicit sexual encounters rela­
tively easy to arrange with glances and whispered re11dez-vo11s'. 13ut these could hardly be 
called healthy, balanced relationships. Universitic3 seem LU provide one of the few places 
where such relationships exist. The problem i, that, having been restricted for so long, the 
new-found freedom can lead LO llination on a big scale. Discos and night-clubs ;ire even 
worse in this respect.. This situation probably accounts for the inability of mosl adults lO 
understand the opposite sex, somethiug which most foreigners notice very quickly. It also 
makes choosing a marriage partner very dilTiculL. The partner will rarely be the person 
with whom the secret meetings have taken place (la copine), uul with someone who is 

considered Lo be a modest woman and who will make a good wire. 

ADOLESCF.XCE- The period of adolescence is probably the period which shows the most 
marked difference between the western teenager and his counterpart in Morocco. Is there 
a "teenage" rebellion in l\lorocco? 

A western teenager expects Lo have left home by the age of 19 or 20 and to live indepen­
dently thereafter, whereas a .Moroccan "teenager" (a term which docs not exist in 
Arabic) traditionally expected Lo spend his life in the family home. - One can see this in 
the architecture orlwuses being built all over i'v[orocco, with extra noors for when the son 

marries. In reality, many of the younger generation now seem to be less interested in 
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living with parellls. One wonders when architecture will begin 10 rdlcct this. -This differ­
ence in expccta1ioI1 is fundamental because a worsc11ing relationship between pare11ts and 
a rebellious youth could not be wlcratcd ill Morocco. /\lost realise that they will have lO 
live in peace with their families when they arc older and so any rebellion is fairly minor. 
As we have seen, if the adolescent docs not appreciate this 1hc11 the father may simply heat 
him inw submission. lf hc docs not submit then he will ha,·e 10 leave the family in disgrace 
with notl1ing, no status in society and few marriage prospects. 

Jn western societies, a person becomes an adult when he receives the full rights of an adult 
at age 18 (in l.iK). ;..-fust of these 'rights' exist legally in �furocco, but a youth becomes an 
adult when his behaviour indicates tlwt he is worthy of being called 011c. :-.[any teenagers, 
especially in the traditiornl and nomadic context, go 10 great lengths to rxhibit their 
maturity and Sl,tturc. They waI1L 10 dcmo11stratc to the world that they arc 110\\· worthy 
of being part of the older generation, whereas \\'CStcrn adnlest:('nts ,,·::inc. 10 ckmonscratc 
that. they arc ddi11itcly 1101 of the older generation. 

In Arabic, the word 'aql' implir-s responsihili1y. :ind ma1uri1y. In i1s fullest form, chis 
usually comes "'ith marriage. In the 111carllim� young rncn pass through an age of'rcck­
lcssncss', which allows them 10 smoke, stare at women, cxpcricnrc pre-marital sex anrl so 
on. But chis phast" docs 1101 n·ally compare 10 1h,· adolescent problems in western societies. 

One reason is the source of idc111i1y. i\ :\fororca11 you lit will fi11d his/her individual idcn-
1i1y in the family hierarchy. Tire f:,mily remain, 1hc main soci::il uni1. The indi,·idu;il's 
place in 1hc hierarchy "·ill 1101 change. This identity may 1101 b,: worth much. csp,·cially 
for those at the· younger end .,f dw family, l,ut ;it lease i1 is :assured and clear. \\'cs1crn 
teenagers, in cn111ras1, 1ry tu find or create their idc111i1y and support in a group united 
by common interc-s1s or alk�iancc, rather than in lilt· family They nftr:n havf' grcat 
trouble asserting their identity and can causl' great trnublc a.i a n·sult. 

Moroccan youths also rcspccl par<"nls as a rcli,l!;ious duty. They must s11hmi1 1heir will to 
that uf the family. This L1c1or is largely absent in the west. Rl'spcct, as we have seen, docs 
1101 mean closc1wss and it docs not d,·pcnd e111 whcth,:r thr adnlt-sn·rll likr-s his p:unlls. 
Tire father has always indicated tu the fomily tlr:11 he is 1101 approachable. I le is 10 he 
n:sp,:ct.cd and often fr:an·d. 

,\11 or these factors, then, cornliine LO prc\'ent seriou,, ovnt rci>,·llion agai11s1 1hc family or 
society. l lowevcr, eopying western fashions, music and su 011, is bringing out teenage 
rebellion. This is more appar.;nt in Casablanca 1han ::inywhcrc else. It remains 10 he 
sect, how long "tire family" will be able to con1i11uc LO hold society together. :-.tcanwhilc: 
the generation brought up in France, which descends on �lorocco e\'cry summer is 
considered badly hrnugh1 up because i1 docs not display the 1radi1ional quali1ics tha1 arc 
looked for. 

"Generation gap" is also a problem, though nut. a new one since French colonial admin­
istration and education had the s,unc effect. But modern compulsory schooling mea11s 
that many children arc bet1er educated than 1hcir aged p:ire111s. \\'hen a girl of eight 
can read better than her fa1hcr this will tend 10 upset the system. i\lany girls study very 
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hard 10 get to university and climb the social ladder or escape l"ro111 their role or position 
in 1hc family. The French language is also seen as a way or by-passing the parents. Certain 
s11hjccts, like sex, may be talked about in French so that the older generation arc 
excluded. The younger generation arc much more likely to want a smaller, nuclear 
larnily and to bring their children up in a diffcrenl way. 

CONCLUSION 

Changes in society always bring about tremors. St:ri.,us delinquency will probably be held 
at bay for some 1i111c, cspl'cially whik thl' polire rrn1ai11 �<> fi-arcd, hut th<· cnnrlusiun of 
R:1 di (l:'nfa11a.1 .\fa,1;hrrhi11es llol) is that all 1r;1dition will vinually disappear under the 
pn:ssurc of the_: ynu11ger gt.:11er;11 ion. Ir su, wlta1 will r<'pla('c i I:' In i\lgcria, which had i11 
m:tny ways gone furtltn alonµ; thi,; path. radical lsL1 1n gralil!l'd the hearts nf tl tc youth for 
a time. I II France it is drugs and dclinrjlJt:11cy. ff w,· w,1111 Christianity lu lake this place 
then we need to do a lot or sowing :ind praying"""' for 1hc younger w·nnation. 

A nc\,· ro11cepl nf 1he i11d1\'id1ul i, cnH:rginµ; i11 :\lmocro, \\'Ito is gradually detaching 
hi 111sclf from the group ;111d its pn-ssurl's and traditions. II' lw or she can think for tln: 111-
s .. h·cs and question things tlt:tt ha,·c not bc\'11 qwcstio 11ed for cc111urics, then th,·n· \,·ill
surely I )( : a greater opcnn,:ss LO tht: gospel. But at thc s:rnw tim,· there \\'ill he an opc.:nnc.:ss 
to a grt:,ll many ncgati\·c inllui:11ce, which ha\'l' far greatt:r li11a 11cial and media reso11rres 
than we as Christians do. It is c.:,1sic.:r for these to dt:stroy and d\'-,t,1bili1.e than for us tn 
build somc.:thing in its place. Ben11a11i-Chr;1ibi 111:1k,·s a \-cry intcr('sting ubscr\'a1i11n that 
in the sc.:\'entics, :\loroccans criticised the west and glorified tltcir nwn hospitality and 
communal life. l'\o\,· many criticise their own materialism and the atlitudr of "chacu11 
pour soi" (e\'cryonc for himsc.:IIJ \\'hilc.: noting the solidarity in aspects or western socie1.y. 
\Vhilc.; we want to sec the end or Islam, we should be carcrul not 10 destroy everything that 
goes with it. \Ve need 10 concentrate on 1he positive con1ribu1ion that the gospel makes 10 
family life. There arc enough influences destroying society. We need to be rebuilding it 011 
solid foundations. 

\Ve will also need to show and teach \\'hat a Christian fomily should be like in this cuntcx1, 
lcamiug from the mistakes we have seen in our own societies. 11 would probably be a 
mistake 10 simply translate Jame, Dobson into t\r;-ibic, BUT love, affection, real two­
way communication, encouragement a11d mutual respect arc zill biblical attitudes that 
arc lacking in many :\foroccan homes. By living these out in our contact with children 
and young people, we can show them a way that is radically different . \Ve can poim 10 
a father who loves and cares, who is approachable and consistent, while still being wonhy 
or respect. The church 100 must be like a family and demonstrate these values. 
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.\loroccan view of their own socil·tr and familr life. Often self-critical. 

EL ATTt\ R Bourh La. LeJ Pro11n/,e, ,\fa1ocai11s. 199:2. ,\ n i 11teresti ng rolkrt ion of proverbs, 
although they an.: 1101 alway, n·pn·se111ativr of reality. 

.\I El{ N ISSI. f.11ima. Oni11!!. !Jal/Ir /)ail; -/11/cruew.r 1/'tlh .\forOfftltl I I ·omm. Some a11ecclo1al 
information on 'childhood', whirh didn't n:i,r ro·r mn,t of the inten·i1·w,·cs.

:\lU:'\:SO;\, I I. Jr. '/he //0111<' t(/'Si .lhd .II/alt, The Oral l!tsto�>• nf n ,\/orocrn11 Fn111i(1'. 198-k 
Interviews \\'ith an old m.m .111d hi, ni,·n· concerning dilli:n.·11t 111,·ntl)l'rs of their family. 
Contains enough sl11Kking <pm1,·, to destroy anyone\ most romantic imag,· or :\lorocco 
and re111ind one ofh1l\\ muelt :Vlororran �twicty need, th,· gospd i11 .tll its senses. 

PATA!. R. Tl,,, .Ira/, ,\/ind. L",l'l"ul g,·111·r;1I view and a11.1lysis. :--111ch .rpplit·s to :\lorocco. 

W,\G.'IEK, Daniel. litern(). C:,tlture and IJ,i-elopmrlll ( /Jm1111i11g l.ituntr i11 ,\lorocro). CUP, 
1993. Tl\\· product ofa ,·cry thon111g-h study oflitcra, y .,11cl edur,,tion in tire lk11i l'-lellal 
area. Fairly acach-mic. 

INTl-:R\'IE\\'S \\'t·n· eondu, t1·d with scn·r;tl frirmh and l:tnr.;u,1gt· lwlpcrs-,dl male­
which were always i11Lcresting. hut 11<>1 :tlw,1ys very i11li1r111ati,1· in term of analysis or 
1111rkrsta11ding. :\lust rcopl1· It.id tH·,·cr really ,011si1li-rnl issun ol' i<lentity ctr, a11d 
se,-eral only gave idl'al .111S\\t'1, to lire qut·stions 1dtl'II I km·,,· that \\'h,1t they'""!'\' saying 
was not true in n·.di1y. 

THE MAN WHO WANTED CHILDREN 

brJim l'-kllis 

Once there was ,1 111:111 nanwcl Sharif. He had been marrird for many years and still his 
wire, Nura. had borne him'"' rhildrcn. He was a good ma11 so lw was kind 10 her. He 
knew she was even more disappointed 1han he was .. \II his brothers had childrn,. One of 
them even had two sons a11d had taken the name /\bu Hakim. Sharif wished he could 
someday change hi, name tno. \Vhy was he the only son denied the honor or being a 
father? 
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He and his wile had each visited the tomb ('qobba') of the local saint who was famous for 
helping childless pai·ents. They each had written vows and recited prayers. Surely t.hey 
had done everything they could to reccin: the saint's blessing (baraka). But they 
remained childless. 

Then one night Sharif had a dream. Before him stood a hcautirul qohha, one he had never 
seen before. Hr felt the presence of power (haraka) stronger than any he had ever felt 
before. He fc:11 to his knees with his face on the ground and began to recite the 'Fatiha'. 

How long he: n.:mainnl in this position he did not kno\,·. But when he agai11 dared to look 
up at the bcalllil'ul qol iba, lw saw a rnan standi11g by du: door or the shri11c. Tiu.: man 
lnokcd like an imam, dressed in a whitl' rolJt: (jcl:iha) with a white skull cap on his head. 
I le \\',1S beckoning for Sharif 10 come a11d the door behind him stood open. 

Sharif"l11nk .. d arcn111d. There w;is no one else prl'scnl. So he got 11p a11d walked toward the 
man in white. The po\,·,-r (liar,,ka) IJl'carne more intcnw the closer he came lU the qohha. 
I le \\'.IS arraid. I le lookc:d t1'1ickly at tlu.: man's li:ct to 111ake sun: they wen: not the fcc:l of a 
jinn. Il l' was reli,·vcd to sc:c th:11 thl' man's gi,ld colored slippers (lil'igha) were pointing 
the right dirt'ction. \\"hen he' n·adwd the m;lll h,· r .. 11 al his r('('[. 

Sharir winCl·d :-is l he m;111 's hand touched his shoulder. But surlrlenl y lu: i'clt pt'acc and his 
ft-:ir left him. ThL· man helped hi111 tu his feet and then spoke his name: '·Sharif," ht.: said 
'·you desire th,: honor .,r bc.:ing a r·ather, ,111d >'011 wish tu ha\'f' a son so you can build a
house and be called ',\hu·. l luw can you wish to hccilrl your own house when God's
house is not yet buil e"

Sharif felt a new fi:aL This man was ob\·inusly a holy man, perhaps e\·en one of the 
prophc.ts, for he not only knew Sharirs name but his deepest desires as well. "Sir, it is 
true I wish these things," he replied. ·'I woccld build a rnosq11<' with my bare hands if 
Cod would give me a son." 

"Docs God need an earthly building to live in?" asked the man in white. "Is not heaven 
his throne and earth a footstool for him? I 

Nu, listen again to the question: how can you wish tu build your own house when Cod's 
housl'. is nut yet huil t?" 

Sharif pondered this but finally said, "This riddle is a mystery to me; I don't know the 
:inswcr. God knows." 

"You have answered rightly," said the man in white. "Follow me inside." Then he turned 
and walked through the door of the qobba, disappearing into the darkness inside. 

Sharif hesitated a moment, then slowly walked through the door. His heart was pounding. 
In the dim light inside, he saw a scco11d doorway ahead of him leading to an inner 
chamber. It was CO\'ered by a heavy curtain. He saw no sign of the man in white, but 
next to the outer door he saw a box labeled: ,Hy Vow. He thought of the vows he had 
wrillen at the other qobba, and he wondered what vow he would need 10 make here to 
become a father. 
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Sharir walked toward the second doorway and lirted the curtain. The baraka in the 

doorway was so power{ul that he staggered and almost frll. He relt like he was walking 
through a large waterfall. Then he was blinded by an overpowering light. He had 

expected total darkness inside the inner room. T nstead he found his eyes having to adjust 
to a light brighter than the noonday sun. i\nd the fragrance' It was like a thousand 
perfumes perrectly blended. 

Holding his right arm above his eyes, Sharirlookcd out on a room so large that he could 
not sec any walls. The room was rull or people dressed in white. They were seated in large 
family groupings like they were waiting for a frast to begin. He heard many strange 
languages ueing spoken. \\'omen and children were seated with their 111cnlulk, and each 
family was scr\'cd hy what looked like a shining angel. 

Sharirhad barely taken all this in when h,: again saw his guide beckoning to him. He was 
standing next to an open space among the many families gathered. In tlris space cuslriuns 
had been prepared hut no people were yet silting there. Sharir noticed there were many 
such open spaces a111011g thc families already gathered and thought tn lrimsell', "not all the 
guests have arri,·ed yc1.·· 

' 

"I-ll>W can you wish to build your own house when God's l1<)11�l: is 1101 yet built?" His 
guide was pointing tn a white card in the center of the circle of unoccupied cushions. 
Sharir leaned m·er to look at it ;111d noticed 1h:11 it was written in his own languagceven 
in Iris own a11rit:n1 script. It read: Come,)"ou u.,/to are blessed b)' !he Falha. ,Ill is rra1I;·. Takf the 
in!teritana pre/iaffd for J'Oll since //,1• crwtio11 of !hr world. '2 

Sharif gasped when la: saw that the c;lrd was signed with the word Abu Shari!'. "Slraril' 
was also the name or his whole clan. 

Suddenly hr became dizzy and started to fall. The.: large roo111 with the E1milies gatherC'd 
for the ft:ast vanished. Instead he was sunding again in tht: small foyer or the qobba. The 
man in whit,· was there with hinr and spoke to him: "Seek the good of God's house first 
and he will st"<' to your house. Seek the honor or His name and he will give you a 11cw 

name. "

Sharif'. s1ill dn:ply puu.l,,;d by the vision and the man's strange words, crinl out. "Just 1cll 
me what work I must do to gel this new name and I will wril<..: out rny vow." 

"There is 110 vow you can write.: that will bring good 10 God's house. Do you not know 
why your fatl1<..:r, /\dam, and your mother, E,·c, were hanishcd from Paradise:'" The 
man in white reached o,·cr to the vow box and opc11cd it. "God do,·s not wish to rc:id 

your vow." he said."But thc Father wishes you to read His Vow." I-le handed Sharif a 
scroll wrapped in a blue cover. 

Shari rs fingers tingled as thc.:y rcccivcd and unrolled the scroll. In his own language he 
read: "Tiu J Vord bewme n human being and li,;er/ for a while among IH. All who receilJe him are 
given power ( barnka) lo become rhildrm of Cod: 110/ born of blood nor of human drives, b111 of the 
Spiril of God." 1 
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Again he felt dizzy hut the man in wliitc n·ached out his hand to steady liim and said: 
"Today you ha,·c been given a glimpse of the .\lystcry of' the Word and Spirit of God. 
Read God's Vow and you will know what to do nl'Xl. But remember, no-one can change 
the \\'ords of God and nothing is impossi!Jlc with Cod. I, the Elckst Brother, assure you 
that these things arr true." 

,\II pcopl.- arl' likC' grass; 

All their glory like 1h,· flowers ol'tlH· lick!. 

The grass wi1hns ;,nd the flowers fall, 

Cotl's \\'ord :ilonc ,lands l'orl'vcr. -� 

Shari I' a wok,· 111 lincl himsl'II' back in his ow11 l,cd . .-\s ht' ponrll'n·d the dr\'am i11 the fir,t 
morning light. hl' noticed something on tlw 1.tl,l1· near hi, IJl'd. It h.1rl 1u11 bn-n 1lit·n.: till· 
11igh1 hcfon:. ! t wa, ,1 smal I hook c11,·,·rcd i 11 hi 11<' p.qwr. I k picked it up a ncl re,\I I the ti tic: 
IXJIL SH:IRIF. 

I. Acts 7:-18-·19. 2. :',fa1thcw 2S::l•l. '.I . .John I: 11. I. 11 l'c1cr I :2·1-2:i.

\VHAT'S NEW 

Arabic Scriptures On-line - The I nternatiu11a\ Iii ble Sucicty is prvvicling Arabi<: Scrip­
tures {Arabic and Farsi) on-line \'ia the Bible (:at,·way. The format for this will be on-line 
viewing and complete access (may download 1hl' complete Old and :'\cw Testament in 
digital form). The Bible sliould bi: ready in 111icl-Novc111bcr. The version is the Living 
Bilik ''Kitah al-Hyat." The Bible Catcwa>• URI. is h11p:lfwww.gospelrnm.nc1/hible. 

New Testa,ncnt For Muslims• t\!issio11arics arc nearing completion of a11 English­
language New Tes1amcn1 for '.\luslims, The ,·olu111c. to be published by 1hc International 
Bible Society, uses familiar spellings for biblical figures, such as Ibrahim for Abraham and 
Yakub for Jacob. It also will come with a cultur.dly appropriate cover and illustrations. 
According 10 one missionary, 1hc project, now 70 percent compie1e, will help reach 
educated, upper-class t\luslims. ,\n estimated 5 to 25 percent of t\fuslims worldwide 
speak English. WORLD PULSE 6/9/96 

Parables For The Arab World-Jim t\fcllis, working with Y\Vi\M among Mnroccans 
in I lolland, has written a series of26 s10ries set in the Arab World and sti1nulati11g serious 
thinking about the Gospel. The stories arc being translated into Arabic a11d will hopefully 
soon be published in both languages. 
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1 have jusl read Ch11rclt Planting For A Grealtr Harvest, by C. Pcler Wagner, published by 
Regal Books in 1990. Although the vast majority of the book is more applicable 10 the 
North American context than lO ours, a few "gem" quolations arc worlh passing on: 

The single most effective evangelistic methodology under heaven is planting 

new churches. p. I I 

Worldwide the Jesus film is the most powerful evangelistic tool currently in 

use.p. 23 

The greatest barriers to church planting are in the mind. p. 27 

Each generation must be evangelized on its own terms. . .. God has no grand­

children. p. 28 

If you fail to plan, you're planning to fail. (quoted from Dr. Robert Schuller) p. 43 

23 


	S19961141 Nov 23
	S19961142 Nov 23
	S19961143 Nov 23
	S19961144 Nov 23
	S19961145 Nov 23
	S19961146 Nov 23
	S19961147 Nov 23
	S19961148 Nov 23
	S19961149 Nov 23
	S199611410 Nov 23
	S199611411 Nov 23
	S199611412 Nov 23
	S199611413 Nov 23
	S199611414 Nov 23
	S199611415 Nov 23 2023
	S199611416 Nov 23
	S199611417 Nov 23
	S199611418 Nov 23
	S199611419 Nov 23
	S199611420 Nov 23
	S199611421 Nov 23
	S199611422 Nov 23
	S199611423 Nov 23

