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UIWWf IJI 1BB QDHl AlII.·DE .JPIBStWSLIM 

1:11 M. B. 

Kual1ms would 8gree with tbeNew'1'es~8Illent (ROIIl4: 11) that Abrahe is 
"ra~er or ell who believe." An analysis efA~am's taith in the 
Qur'an can help US cOllIIIlUnicate tc these wneseknowledge of Abrah8a is 
b&sed en the Qur'an juSt what the New Testllll\8rl,t: m~ bt"bel1ev&.If· 

.!!l Overview.!?! ~ SE'an1q1Teseotat1on ~ Al:J~lIlIl 

When wa· teUew the II1sUm chronology' of the ~r 'an, given 1n the 
offichl Egyptian text , we disccverthat there are two groups of 
traditions 8,bout Abraham (see TablE!! in Watt 1910:206-213). '!he first 
gJ'QUp contains vwsions OfstCt'ies f'rCmoeneefa and the TalmUd (the 
collection of Biblical InterpretatieiU! ..de b.1Rabb1n1c Jews.) The 
second recounts ·colllpletely new stories about Abr8h8ll1 which are unique 
tcth,e Qur'an. 

Stege One: The earliest mention or Abl"aham ceme8 in Sura "MaI'1" 
{19:42..;.50/41ff}.1 It is a vera$.cnof a sto!7: from the Talmud about. 
Abt-ahlllll's rejeetienof his father's gods in favor of the Creator. 
Next cODIas the ~tcry of a visit tc Abraham U1 scme heavenly messen­
gers witt the premise cf «son. 'ft,is ccmes in SUra "Hood" (11 :72..;. 
76/69-7'5). Thirdly, "The Rangers" (31~1~O-111/102-112) mentions 
Abrah8lll's attelllpt to sacrifice hisscn. According to the chronolcgy 
of the Eg1Ptian text of the Qur'an, these were the 44th. the 52nd e:nd 
the 56th SUrflB rttepectively inhistorioal sequence of revelation. 

st... 'rwo: . A later groupef snrlilsgives stories about Abrah8lll unique 
tc the Qui-'an. SUra "Abratam" (1:4:38-4}!'5541)~lls us that Abrat.am 
was at Mecca and established a saDctua1'1 there fer .the wcrs~ip of the 
Creator. "The Reuse of Imran" (3:58-62/65-69) declares t~t Abral:am 
W88 the first MuSUIlI, and in th. "The Cow" (2:120-123/126-129) ve 
reed a prayer of AbrahSll in which he blesses tte Keabe at Mecca. a~ 

God to turn the Arabs tc Rim and~arnestly dee1res an Arabprophettc 
arise to lead them in God 'sway. Accordil"..g tc the ~1Pt1anch.rer'lc1.¢­
gy, these were respectivel,. the 72nd, tbe B9t;,h and 87tl: $l.lras in 
historical sequence of .revelation. ..-..1, 

i __ '!VoSUps? The meet l1kel~expl8Q8tion1s th!lt stoJ'1.ee abcut
 
Abraham wel'e current in Arab1a in MuhBllllllad's time, relayed by. .TewfeJ:,
 
tribes. This eccountsferth.e stories trcDl Genesis and the Ta1mu4;;;
 
be1ngintrcduced in the Qur'an. 'lbe unique stories can be explained
 
by 1;he controversy thatarese ,between Mubsmmad end the Jewa vbl) ~
 

rejected hislllessage. It was 111 respense tc that rejecticn tbat tbe~
 
newstortes &Jve1op connections between Abr8!1am and Arabia, Me~~'
 
the Kaab., the Arabs ,,8!3dthlJ ArabillD PJ'()pbet himself. .
 
words. the later I!ltor1eslegitimize theoal.l.cfMubsnnad by
 
Isle in hbtOr1 back before the Tcr~ and the PropJ:ets;
 
Islam back te the first man who heard the call of Oed aad
 
Islam becOIIles the original religion, and Abrah8m the ftret 1118118.
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Tt.e First Cycle: Abraham Fights Idolatry 

Now let us examine tr-ese Qur'anic stories in detail. Tl:e first one 
("Mary" 19:42-50/41-50) tells how Abrar-am challenges tte idol worstip 
of his father. His father threatens to stone r~m. Abraham asks God 
to forgive his father. 

This conversion of Abraham is retold seven times in the Qur'an, 
making it by far the most important tradition about Abraham to be 
recorded. In two recensions Abraham breaks the idols around him in 
the name of God. He asks the idolaters, "I'o you serve what you hew, 
and God created you and what you make?" ("The Rangers" 37:94/95-6). 
He is promptly threatened with fire, but God delivers him. 

This story can be found in the Talmud but not in the Bible (Tisdall 
1905:74f). No doubt it is an attempt by the Rabbis to fill out tte 
Genesis account where it is silent en Abratam's relationship witt his 
father's religion. 

In a later version of ttis story in the Qur'an, Abraham explains his 
break with idolatry: 

o my people, surely I am quit of ttat you associate. I have 
turned my face to Him who originated the heavens and the eartt, 
a man of pure faitt; I am not of the idolaters.' ("Cattle" 
6:79/78-9) 

God is defir.ed as the Creator, not seme local deity such as tis 
father worshipped. These local deities can no longer be "associated" 
with the Creator of the whole world. Tte concept of association 
becomes a watcr-word in the Qur'an, a kind of marker of the Muslim 
faith. It defines what God is not (just as Christians have used 
negative words to fence off belief about God). When or.e sees tte 
marker one turns neitter to tr-e left (to things wtict might be said 
to represent God) nor to tr-e right (to people who might be hel d te 
reveal Him), but rather one keeps straight ahead, acknowledging God 
as unseen • 

God's Call 12. Abraham in Genesis 

I believe that Genesis 12:1-3 is an ideal commentary on the story 
just considered. How did Abraham come to acknowledge "the God" above 
the many gods of the idolaters around him. The Qur'an does not 
answer this question in the way that Genesis does. We are not told 
in the Qur 'an that God spoke to Abraham at this stage in hi slife. 
Only later is there conversation between them. How appropriate then 
to introduce a Muslim to the personal revelation of God in Genesis 
12:1-3. Here God gives Abraham a command to obey and a set of 
promises to believe. We can tterefore begin tc develop the notice of 
faitr- as it is expounded in the Bible. Faith in God is trust in His 
promises and obedience to His commands. Surely here is a rationale 
for Abraham's attack on his fatter's idols. 
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The Promise ef !. Son 

The account in Genesis 18 ef messengers arriving at Abratam's tent 
and promising him a son is found twice in the Qur 'an. Tt'..e earliest 
versien comes in Sura "Heod" (11 :72-76/69-73). 

Our messengers came to Abraham with the good tidings. ••• We 
gave her [Abraham's wife] the glad tidings of Isaac, and, after 
Isaac, of Jacob. She said 'Woe is me! Shall I bear being an 
old woman, and this my husband is an old man?' They said 'What, 
dost thou marvel at God's command.' 

The context of Genesis 18 is missing. There, the Lord has already 
promised Abraham a son (12:2,7; 15:4,5; 17:19). The messengers come 
te repeat fer the fourth time Gcd's commitment to give Abraham a sen 
in his eld age. We are alse teld in Genesis that Abraham had a son 
by t.is wife's maid. We de net hear about Ishmael in the Qur'an, 
hewever, until we come to the sacrifice stery. Again, we discover in . 
Genesis that Abraham asks that Ishmael be accepted as the sen of the 
promise (17:18). 'n:e Lord then makes a distincticn betweec the twe 
sens. Ishmael, the sen born naturally, is blessed and will beceme 
the father of a great natien. It is Isaac, however, the "soo of the 
premise" whe was conceived supernaturally, wr.o will be Abraham's heir 
and the bearer of God's everlasting cevenant. 

All of this Biblical centext is important for the Muslim te grasp. 
We need te help him te see that God made His cevenant with Isaac and 
his descendents, not Ishmael, and tr.at this covenant is everlasting. 
We can try to peint out that the prophets ef Israel leeked back to 
this covenant with Isaac, and ferward te a new ccvenant established 
threugt the Messiah with all who fellew Him (Jer. 31:31-34; Heb 8:7­
13). Ultimately, God worked out His premise to Abraham threugh Jesus 
Christ te all, Whatever the race, whe are "sens of the prol&ise" by 
faith in Jesus (Gal. 4:28-31). Gentiles, and this includes Muslims, 
can beceme Abraham's heirs only threugh faith in Q:.rist. 

The Call !£ Sacrifice His Son 

The second Biblical story to be included in the Qur 'an is a version 
of the sacrifice story of Genesis 22:1-19. In "The Rangers (37:100­
111/102-112), Abraham sa~ te his sen: 

'My son, I see in a dream that I shall sacrifice thee; consider, 
what thinkest thou?' He said, '!v father, de as thou art bid­
den; thou shalt find me, God willing, one of the steadfast.' ••• 
We called unto him, 'Abratam, thou hast confirmed the vision. 

This is indeed the manifest trial.' And We ransomed him 
with a mighty sacrifice•••• Then We gave him the good tidings 
ef Isaac ••• 

Again, the Genesis account gives essential data net found here. In 
Genesis 22: 2 it is God whc gives tr.at awesome command "Take yeur son, 
yeur only son Isaac, whom you love, and sacrifice r~m as a burnt 

~, ¢WIll 
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offering." The Qur 'an can be taken to irr:ply that it was Ishrrae 1 who 
was sacrificed, because Isaac's birth is only announced after the 
account of the sacrifice. This is the traditional Musli~ view. 

We can use this Qur'anic story to show several things to our Musli~ 

friend. First of all, we need to point out that the co~ar.d to 
sacrifice Isaac goes against God's pro~ise to Abrah~. It is this 
seedng denial of His word that is the real test for Abrah~. This 
paradox is absent fro~ the story in the Qur'an. The sharpness of 
hU~ sacrifice can still be felt in the Qur'anic version, however, 
and we can use that dilezma of faith to show hew lr.uch ~ore difficult 
it was for Abrah8II to trust God in the Genesis story. A second issue 
has to do with the fact that Abrah~'s faith cul~inated in obedience 
to the word of God even when that word see~ed to contradict all that 
God had said before. Finally, we can point to this event in the life 
of the father of the Hebrew nation as a prophetic foreshadowing of 
the sacrifice of the "L~b of God." 

The Second Cycle of Traditions 

We have seen how, in the Qur'anic version of Abrah~'s sacrifice, 
Ishrrael takes the place of Isaac. ~ will now discover that Isaac 
disappears frolr. the scene altogether, and that Ishrrael ass~es his 
place in the narrative. Chronologically the next ~ention of Abrah8II 
COlr.es in the Sura n~ed "AbrahBlt." Here we find h1~ in Arabia at an 
ancient sanctuary in a valley where Mecca would later be built. 

Abrah~ Establishes God' s ~ .!i ~ 

In Sura "AbrahBlt" (14:40/37) AbrahBlt prays to God, "Our Lord, I have 
~ade so~e of Q seed to dwell in a valley where is no sown land by 
Thy Holy House." In a later revelation, the Holy House is explained 
to be set apart by a word fro~ God: 

~ appointed the House to be a place of visitation for the 
people, and a sanctuary•••• And We ~ade covenant with Abraharr. 
and Ishrrae1: 'Purify My House fer those that shall go abou tit 
and those that cleave to it, to those who bow and prostrate 
theMelves.' ("The Cow" 2:117, 119/125) 

Finally in "The Pllgri~age" (22: 27) God cozmands Abrah~ to call for 
a pilgri~age to the house. 

There are two issues that spring fro~ these quotations. The first is 
that God ~akes His covenant with AbrahBlt and Isbltael. Isaac has no 
part in this covenant, neither is there an elect people. The cove­
nant has to de with a sanctuary, a holy place. Thus the pro~ise of 
the lana in Genesis is transforrr.ed into a cezmit~ent to a building. 
Why so? The answer probably lies in the fact that the Keaba was 
already an ancient sanctuary in Muh~ad's t1~e. It My be too that 
Abrah~ was associated with this temple before Muh~ad, but of this 
nobody can be sure. In any case, for IslBlt, the ancient house an­
chors Muh~ad's novel call in antiquity. Although the Kaaba had 



SEEDBED 11/3 p. 38 

beco~e a seat of idolatry in Muh~ad's ti~e, that was not its origi­
nal purpose. Men had long distorted its purity, but Mur.~ad re­
stored it to its true purpose that Abrah~ had planned for it. 

'Ibe second issue is that in the Qur'anic account it is Abrah~ 's seed 
that establishes Mecca. In "The Cow" (2: 120/126), Abrah~ asks God, 
"My Lord, ~ake this a land secure". In the context "the land" is the 
area around "the House", the Kaaba. So the building beco~es the 
focal point of a "holy" land. 'Ibe Qur'an does allude to Canaan as 
"holy" on two occasions. But that is in the context of Moses deliv­
ering Israe I fro~ Egypt. Significantly there is no record of God 
prods1ng Canaan to Abrah~, and no ~ention of Abrah~ living there. 

Thus we discern a ~ove~ent awa;y fro~ Biblical tradition and toward 
the develo~ent of a new tradition favorable to the clai~ of Muh~­
~ad. 'Ibis new tradition displaces the Genesis tradition in terrrs of 
its ~ortance for the Muslirr.. This beco~es all the clearer in the 
prayer of Abraha~ which occurs in "'Ibe Ccw" (2:120-3/126-9). 

Abrah~'s True Descendents 

In his prayer, Abrah~ ~akes this reques t: "Lord ~ake us sublrissive 
to Thee, and of our seed a nation sublrissive to Thee." ("The Cow" 
2:123/128). The word translated "sublrissive" is the word 'rr.usli~,' 
used in the Qur'an to signify the relationship that should obtain 
between ~en and God. The !=hrase translated "a nation sUblrissive" is 
'UIOta ltusl1rr.a.' The word 'UItlta' signifies a distinct ccmunity or 
nation, in distinction fro~ hurr.anity as a whol e. Here, then, Abrahan. 
is not speaking of Isaac and l".J.s descendents. He is not concerned 
with the Hebrew "nation." Rather, he is praying for Ishrr.ael and his 
descendents, the inheritors of Mecca, the Arabs. 

Abrah~ continues his prayer "Lord, do Thcu send ~ong the~ [1.e. the 
sublrissive nation] a Messenger, one of the~, who shall recite to the~ 
Thy signs, and teach the~ the Book, and the Wisdo~, and purify the~." 

("The Cow" 2: 123/129) It could not be clearer. Abrahalt looks for 
the corr.ing of Huh~ad. 'Ibe "seal of the Messengers" would be not a 
Jew fro~ the seed of Isaac but an Arab fro~ the seed of Ishrr.ael. 

Abrah~ Was Neither Jew Nor Christian, but rather !. Musl1~ 

The ulti~ate word on Abrah~ co~es in "The House of I~ran" (3:58­
62/65-68). 

People of the Beok! Why do you dispute concerning Abrah~? The 
Torah was not sent down, neither the Gospel, but after hi~. 

What, have you no reason? • • • No: Abrah~ in truth was not a 
Jew, neither a Christian; but he was a Muslin: and one pure of 
faith; certainly he was never of the Idolaters. Surely the 
peo!=le standing closest to Abrah~ are those who followed hi~, 

and this Prophet, and those who believe; and God is the protec­
tor of the believers. 
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Muhammad had discovered Jews and Christians in Arabia who disI:uted 
his claim to I:rcI:hethood. The new traditions r..a.d already been re­
vealed and had undoubtedly thrown Jewish and Ct'.cristian Arabs into 
turmoil. (There is a hadith to the effect that ttis revelation came 
as a result of a disI:ute with Jews and Christians.) 

Strictly SI:eaking, of course, Abraham was not a Jew but rather the 
father of the Jews (and, according to the New Testament, "of all who 
believe"). But that is not what the I:assage is abeut. Netice that 
"idelater" is the key word in the argument; Abraham was net an idela­
ter. It would seem to be i~lied that Jews and Christians are. 
Abrahem did net "associate" geds with "the God". It is the fault ef 
Jews and Christians that they do. 

It is far frOll clear in the Qur 'an in what way the Jews as a whele 
are idelaters. The story of the golden calf is related several 
times; it is I:erhaI:s this incident which is seen as branding all Jews 
with the same infidelity. But there is another asI:ect to the idela­
try idea. These whc fail te acknowledge Muhammad's call are automat­
ically considered idelaters. It is assumed that a man who rejects 
the PrcI:het's call to su1:lJlissicn IllUst harbor false views of Ged. 

Abraham: the "Father ef All Who Believe" (Romans 4: 11 ) 

First ef all we have te acknewledge that this second cycle of tradi­
tions is net C8I:able ef being a bridge fer the gesI:el. Hewever I 
have found that one young man acceI:ted the authenticity of Genesis by 
a careful ce~arisen of the Bible and the Qur'an. This led him to 
eXI:ect that the rest ef the Biblical revelaticn would be truthful. 

Secondly, we can acceI:t the "su1:lJlissien" of Abraham and his rejectien 
ef idelatry. We can build on this by referring te Paul's I:resenta­
tien of Abraham as a man whese faith involved "unwavering trust it: 
God" (Rom. 4:20). Submitting te Ged (described in the New Testament 
in terms ef disciI:leshiI:) is I:art ef faith in God. But we can go on 
te shew that Abraham also trusted Ged as a I:ersen; trust is not mere 
assent to doctrine. There are twe sides te trust/faith according te 
Remans 4: a) there is a I:assive acceI:tance ef the will of God; and b) 
an active commitment to the will of God. Su1:lJlissien admirably ex­
presses the first but we can I:eint cut that the second is absolutely 
essential te true faith. In other words, faith is an active self­
giving te God. It is this double attitude ef su1:lJlission and trust 
that underlies Romans 4:3, 22 and Genesis 15:6. "Abraham believed 
God, and it was credited to him as righteousness." 

Thirdly and finally, we can I:roceed te describe all that faith in­
velves for the believer in Christ (Epistle te the Romans). He er she 
receives a righteousness frem Ged apart from law (3:21, 22), is 
counted righteeus as a free gift of Ged's grace (3:24, 26), and 
through the atoning death ef Christ (3:25), is new at I:eace with Ged 
(5:1), and receives the Holy SI:irit of Ged whe enables one tc live by 
faith (8:1-17). 

ill 
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This j:resentation of the ~spel arises cut ef tte centext ef Abra­
ham's faith and fits j:erfectly inte a censideration of wha tis in­
velved in faith fer any believer. Abraham is the "father ef all whe 
believe," these who Gcd counts as righteeus as a result ef their 
commitment te Him. 

1The names ef the Suras are from Arberry's translation (1964). 
All quetatiens are frem Arberry's translation, whese verse nUmbering 
is given, follewed by that of the Egyptian text and the translations 
based on it. 
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CHURCH GROVTB THFDRI AJU) TBB MUSLIM WORLD 

by David;;. Shenk 

[The fellewing is a cendensed extract from a chaj:ter, enti­
tled "The Muslim Umma and the Grewth of the Church," frem 
tte beek Exploring Church Grewth, edited by Wilbert R. 
Shenk, Grand Raj:ids: Eerdmans, 1983. It is published by 
j:ermission of auther and j:ublisher.] 

Surely we sheuld rejeice when peej:le experience grace in Christ. 
Nevertheless, we need te aIK to what extent church growth models fi t 
into the communication and experience ef rede~tive grace. At the 
Pattaya Consultation en Werld Evangelization (1980), the minicensuI­
tatien on reaching Muslims identified five cemmitments ef cente~o­

rary church grewth missielogy: a belief that churches oUght te grew; 
a commitment to working with people greups; concentrating reseurces 
j:rimarily on recej:tive j:eoj:lesj contextualizing the gesj:el; and care­
ful planning for evangelism. I will comment on eact of these rubrics 
from the j:erspective ef a Kingdom missielogy. 

! ~ !h!i Churches ~ To Grow 

All Christian evangels rejeice when cturches grew. In relatienshij: 
te Islam, however, church growth has been very slew. In fact for 
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many centuries Christian communities in Islamized societies have 
ex~erienced censiderable attritien and assimilation. That is reverse 
church growth. 

A cezy res~ense tc the decline of the church in Nubia er Libya, fer 
ex~le, suggests that the Chriatians in these countries were deca­
dent even befere the Muslim conquests. Yet this is hardly true. 
Nubian Christianity was ex~lesively vigorous; the creative impact ef 
the gos~el along the U~per Nile valley contributed to an artistic and 
intellectual dynamism which reached far beyond the berders of Nubia. 
Similarly Libyan Christianity experimented with oontextualizatien of 
Christian life and theology sc daringly that they sometimes gained 
the criticisms of their more traditionally inclined brethren in Eg~t 

and elsewhere. On the eve of the Muslim conquests, Persian missiona­
ries were proclaiming the gospel in China, the Eg~tian evangels were 
~reaching te African peeple greups far seuth ef their imperial bor­
ders. These are net marks ef decadent Chriatianity. (Kealy & Shenk 
1975:168-330) 

Nevertheless, many of the formerly Christianized societies ef north­
ern Africa and the Middle East are now mestly Islamized. The church­
es are minority cemmunities circumscribed by the dhimmi system. In 
seme countries the ancient churches are no mere;--cve:r the centuries 
they have been slowly smethered inte extinction. The twentieth 
century has net substantially reveraed this trend. 

During my years as an educationaliat in a Muslim country, the church 
tried tc grow. There was a fairly ex~licit hunger for the gos~el. 

There were many Nicodemusea. Several times we seemed on the verge ef 
pee~le group mevements. But these inclinatiens, which gave us great 
joy, were disconcerting to the seciety as a whele. With gracious­
ness, tact, and firmness the autherities felt constrained te shackle 
the church. Later, a law was passed prohibiting the ~ro~agation of 
any religion e1tCe~t Islam. 

Nevertheless, the life and wership of the Christian congregations was 
affirmed. Ttere was seldan any attempt te kee~ Christians frcm 
fellewshipping and ~raying together. Growth, hewever, was serieusly 

,(	 problematical. Muslim friends often said, "Every person born in this 
seciety has the bleod of Islam flowing in his veins." Everyone 
traced his genealogy, at least mythically, tc the Quraish; all were 
kinsmen to the Prephet, and that fact was the foundation stene of 
nationhoed. 

Krikor Greg Haleblian, a Syrian Christian, writes, "One ef the first 
~rinciples mest wort~ of consideration is the Muslim's love fer 
unity or oneness" (1979:79). The mosque is a su~reme sign of unity 
in the Muslim community. All the architectural syDi:lels flow tegeth­
er, and the whole is eriented toward Mecca. Dress styles and ~~using 

~atterns reveal the seme affirmation of unity. How, then, can a 
growing church be accommodated within the unity framework? How can 
the umma accept grewth ~luralism, when the umma itself is the re~osi-
tery-crultimate truth? -­

iii 
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Altheugh we de rejeice 10ihen churches grew, is church growth the only 
authentic measure ef effective and faithful witness? Does effective 
witness and ministry always lead te church grewth? Does ministry in 
a ne grewth situation suggest tt.at the witness is net in any sense 
rede~tive? In respense to these questiens, I propose several ebser­
vatiens. 

a) We need patience. Let me illustrate frem a men-Muslim situatien. 
In 1853 the first Christian missionaries (CMS) arrived in Kenya. 
Within weeks the first missienary graves were planted en the eut­
skirts ef Mombasa, the port tOln of Kenya. '!he ministry and witness 
continued for thirty years with incredible suffering and dedication. 
The consequence: only seven baptized communicant members. Today, 
however, nearly 10,000,000 or 7(Jt{, of the Kenyan people are prcfessing 
Christian. Yet these 1oiho planted and ministered fat thfully saw 
almest ne fruit 1oihatseever. 

In relatienship to Islam we alse need the gift of patienc e. In some 
societies, a decade or two is sufficient. In some Muslim societies 
we probably need a patience whict. endures a century or mere. 

b) A fixation on church growth often distorts the authenticity of 
our witness and service. At Muslim cengresses anger is frequently 
expressed against ferms ef Christian philantt~opy which are a heok 
fer church grewth. Obviously we rejeice when congregatiens ef be­
lievers emerge tt~ough our ministries. Nevertheless, the emergence 
of congregatiens is not the reasen wt~ we serve. We serve because 
God is love. 

Several years ago I was heading up philanthropic Christian ministries 
in a Muslim seciety which was undergoing radical secial ctange. !'Gst 
humanitarian agencies quit. We stayed. Many times I was asked, 
"Why?" My response was, "Because in the Messiah, Ged has revealed 
his love. We alse, as disciples of the Messiah, want te share Ged's 
leve with you." Ttat witness was acceptable, and I believe effe c­
tive. We didn't experience IllUch church growth, but the witness in 
deed ~ word spoke deeply. 

We IllUst constantly interpret lIb:y we minister. Otherwise cur acts ef 
mercy seem to be sinister ploys tc gain converts. teeds ef service 
and ministry IllUst be perfermed in the name of Christ. Christians are 
ne t humanist s. It is God's love which constrains us, end tt..1 s we 
must say. Ministries of service are net en addendum tc the gospel, 
er techniques for evangelism. We don't de them 8C that we can gain 
entree into countries weich would etherwise be clesed te the gospel. 
Indeed net! We minister because of Jesus. 

c) Hew large does a church need tc beceme before it~ rede~tive 

presence is felt througheut a seciety? Paul Hiebert's description ef 
bounded, fuzzy, and open sets is helpfUl; it opens the questien of 
the meaning of a Christ erientatien (1981). As an Anabaptist, I am 
committed te the bounded set, an explicitly committed, visible, 
covenant community. Nevertheless, I alse believe that tte rede~tive 
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~ewer ef the community of faith is net ~ro~ertionate te its size. 
Jesus dees beceme ~resent to4:ere twe er three meet in his name. And 
the gates ef hell do net ~revail against the ministry of that faith 
community, whatever its size. 

We cannet fully fathom the redemptive implications ef the ~ewer ef 
Jesus' ~resence. Recently a Muslim government official teld a mis­
sien executive, "Your community is the only gro~ whe have ever 
left an eternal fmI;act on my country." What did he mean? Massive 
multilateral aid agencies have had a high profile in that country. 
Yet a minuscule cluster of believers ministering in the name ef 
Christ are especially ap~reciated because of their transforming qual­
ity. Is this What Jesus meant when he referred te his disciples as 
salt and light? 

The presence, life, prayer, ministry, witness, and invitation of the 
redeemed cluster whe meet in Jesus' name is vitally needed, even in 
situatiens where the church dees net grow numerically. Muslim secie­
ties need te see and experience the church. It is the authentic sign 
ef the ~resence ef the Kingdem. The church is the only community 
which perceives salvatien in the One bern in Bethlehem, Who leved 
ul timately, and Whese ~en arms 00 the cross speak ef the redemp tive 
vulnerability ef God. That witness is des~erately needed everywhere. 
If the church is indeed the bcdy ef Christ, then the mest fmI;ortant 
event in the life history ef a seciety is the advent of His incarna­
tional ~resence in that seciety in the church. Ceuld it be that from 
God's ~ers~ective, the ~resence of the church in a seciety is mere 
significant than the grewth of the church? 

I am cempletely cenfident that the Hely S~irit dees want the church 
to grew. Yet seme secieties have develo~ed fermidable anti-grcwth 
propensities. In these situations it seems the Hely Spirit is es~e­
cially concerned abeut maintaining an authentic presence and witness. 
It seems te me, therefore, utterly disastreus when Christians minis­
tering and witnessing in an SFparently sterile ne-grcwth situatien 
decide te terminate their ~resence. The darkness cannet everceme the 
light, but what ha~pens when the small Jight which is ~resent 

emigrates? 

A Commitment To Werking With People Greups 

The church has normally been committed te affirming the right ef 
~ee~le to wershi~ and e~ress their Christian faith in their ewn 
idiom and culture. Even from the early centuries ef the Christian 
era, missienaries have translated the Bible into the languages ef the 
~eeples they evangelized. In relatienship te Islam, prebably ene of 
the greatest attractions the church presents is the affirmation ef 
the right of peeple to read the Bible in their own mether tongue. 
This is in centrast to Muslim missieners whe teach pee~le Arabic, 
because "God's final revelatien te mankind is the Arabic Qur'an." 

Nevertheless, an emphasis en pee~le groups is not a ~anacea fer werle 
evangelism, and in some situations it might be counter-~roductive. 
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Let me illustrate. I grew up in a missienary home in Tanzania. My 
parents were the first evangels te a particular peeple group (15,000 
peeple) • T1:ey learned the language, and spent heurs translating tte 
Gospel of Matthew inte ttat language. Yet many ef these Scripture 
pertiens remained unseld. They were never used, because the great 
mevement inte the cturch in that particular peeple group teok place 
at the mement wten ttose people caught the vision of the new univer­
sal community, which could link their tiny ethnic group te a werld 
wide fellowship. It was the quest fer universality, net locality, 
whict was the trigger for church grewth. Consequently, it was the 
SWahili Bible, written in the national language, which united all 
secieties tegether in East Africa which seld, and the Scripture 
portiens wnict seemed to reinferce etr~icity were seldem used. 

In many emerging natiens in Africa, the churct is the principal glue 
whict holds the natien together, because it is a transcultural ccmmu­
nity. In some countries gcvernment leaders explicitly leek te tte 
cturct te help maintain transetr~ic commitments. In that centext, 
western missielegists need te be very cautieus. Overemphasizi~~ 

etr~ic identity is perceived b.Y many emerging natiens as being trea­
scnable. Tte church is affirmed as the cemmunity which telps bring 
unity, net as the exacerbator of etr~ic identities. Se in Muslim 
secieties alse, the church must minister as a unifier, net a divider 
ef the peeple. Symbels cf universality will be just as ~ortant as 
affirmatiens ef indigeneity. 

Another dimensien is that the values ef bemogeneus people greups are 
eften se tightly weven in the sedal and cultural fabric that it is 
exceedingly difficult fer er! alte~nate cemmitment te break tr~ougt. 

Censequently, seme ef tte mest responsive peeples te the gespel are 
ttose wte have broken out ef th6 trap~ings ef etr~icity. These are 
the upwardly mebile people, these whe travel, seek educatien er 
participate in eutward expansien. It is the medern e~hasis en 
individualism which is prying peeple leose frcm traditienal leyalties 
and epening ttem tc the pessibilities ef invelvement and cemmitment 
te etter ferms of community. Fer ttese modern individualists, tte 
churct eften provides a welceme home; it is a primary fellewstip 
which is genuinely universal, and it affirms the integrity ef persen­
hood. 

A people greup erientation semetimes everloeks the bread commonali­
ties which link all Muslims tegether. A fixation on lecal culture 
may ebscure the amazingly consistent werld view ef Muslims. T1:e 
peeple greup emphasis tempts us te sidestep the universal theelegical 
nature ef the enceunter and witness. 

Reseurces Sheuld ~ Concentrated On Receptive Peeples 

A third tendency ameng church grewth missielogists is to encourage 
the cencentration of financial and persennel reseurces en receptive 
peoples. Frequently this emphasis skews reseurces away from Islam­
ized peeples. The General Secretary ef the Kenya Natienal Council 
ence teld me tr~t missien agency heads frequently came te ask tim 
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where tte tmevangelized areas ef Kenya were. He would shew teem a 
map. One ttird ef the country was almest untouched by tte gespel. 
These were Islamized peoples. Weeks later he would learn that in­
stead ef geing te ttese peeples, the new agencies would always settle 
in the evangelized areas, eften in COlllllltmities wl:ich were already 95% 
churched. During my six years Kenya, not one new agency decided te 
concentrate reseurces in the Islamized areas ef the country, even 
though Kenya's secular gevernment would tave previded tte mest ideal 

• circumstances fer quiet evangelization. 

The issue is further exacerbated by the difficulty in raising funds 
for ministry among Muslims. It is alse disturbing that much of the 
new i~etus for concentrating resources on ministries ameng Muslims 
is undergirded with notions that we are en the verge ef a "break­
tr..reugh." Certainly we give thanks fer ar..y indications ef openness 
te the gospel ameng Muslims. Nevertheless, fer multitudes ef faith­
ful Christian evangels ministering ameng Muslims, ttere probably 
never will be a breaktr..rough in church growtt terms. Censequer:.tly, 
tte reseurce flow will be siphened inte Muslim communities wtict are 
only marginally Islamized. 

There is, ef ceurse, the Biblical command te stake the dust frorr. our 
feet and ge elsewhere when a people reject the gospel. Nevertheless, 
mest Muslims have never explicitly rejected the gespel. Their appar­
ent resistance is usually related te the fact that they have never 
understood its message. Apparently resistant peepIe are net neces­
sarily peeple whe have rejected. In fact I have seldem interacted 
with any etter peepIe whe seem as epen te hearing the gespel as 
Muslims. True, the misperceptiens run deep, the theelogical issues 
are profeund, and community pressures are tremendeus. But it takes 
time and patience, the kind of patience weich dees net fit the cate­
geries ef cest effectiveness analysis. 

The GesFel And The Churc!:. Needs To Be Centextualized 

It is i~erative fer the gospel to break cut ef the cultural repesi­
tery of the missioner se that it may beceme truly incarnate wittin 
the culture ef these whe are receiving tee message. In this, Islam 
and the gospel are very different. Cultural indigeneity is a far 
greater concern for Christianity than it is fer Muslims. On the 
African continent this fact is dramatically ebvieus. The Muslim 

,	 intelligentsia acress the continent are calling for the purificatien 
of Islam, which in their terms means the incipient denigration ef 
Ai'rican traditional culture in favour of the Islamic Sharia. Wittin 
the Christian cOllllllunity the opposite message is hea~Everywhere 
Ai'ricans speak of the need to Ai'ricanize Christianity, to centextual­
ize the gospel in African forma. Tl:is is ene ef the dramatic differ­
ences between the incarnational gospel of Jesus, and the Islamic 
perceptien of revelation as tanzll (sent dewn). 

Let us net assume that througP centextualizatien Muslims will be 
painlessly attracted te Christ. The theelegical issues cannot be 
surmounted by cultural niceties. Christians sheuld alse be aware 
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that Muslims have a dee~ aversion for all forms of hypocrisy. Con­
textualizetion must not be ~erceived as an atte~t to camouflage the 
reality of the gos~el or of tee develo~ent of a redeemed community. 

Efforts to contextualize should not negate the need for universal 
identity. At ene time I worked in a situation wr.ere a small Chris­
tian congregation developed in a Muslim society. We encouraged 
contextualization, and one suggestion was to have our weekly worshi~ 

oJ:l Friday. This was rejected, hcwever, for twc reasons: a) the 
community wanted identity with the universal Christian community 
which worshi~s on Sunday. b) It would look as though the Christians 
were trying to usur~ a Muslim ~ractice. Later these concerns amelio­
rate d, and today ttat community does worship on Friday. But at the 
time, Sunday worseip was preferred. 

Symbel s are the communicators of belief. A ~articular symbol migt: t 
seem neutral and ada~table b.1 Christians, whereas the reality which 
the symbol communicates in tee Muslim context may be antithetice.l tc 
Christian commitment. Fer eXBmFle, we suggested to this group of new 
Christians teat we bow in the Muslim fashion for ~rayer. They teld 
us, however, that bowing is not e;:propriate te the gospel, Muslims 
bow towards Mecca, but in Ghrist there is no geographical erienta­
tion. Christ is in fact risen, and therefere Christians should stand 
to worShip loeking into the face ef the ri sen Chris t. Bcwing is a 
sign of slavery te God, whereas the redeemed are His children. Sons 
and daUghters stand in the presence of their Father. In that situa­
tion, standing became tee Christian posture for prayer. 

In all attempts at centextualizeticn, the missicner must be sensitive 
tc the local fellewship. An African churchman ence said that al­
though meat and beer would be more appropriate symbols of the eucha­
rist from an African ~erspective than the traditional wine and bread, 
it is nevertheless necessary te use the wine and bread because in 
that way the church is reminded through those non-indigenous symbols 
that it is part cf a world wide fellowship. In much the same manner, 
a cluster of Christians from a Muslim background were rather herri­
fied when a missionary suggested using camel's milk in the eucharist. 
Otherness and universality are dimensions of Christian symbolis~ 

which are just as impcrtant as the symbols of incarnational context­
ualization. The Kingdom of God is new! 

The Church ~ Plan Carefully!£!: EVangelism 

Much of my life I have lived among peop les wr.o were the targets 0 f 
western missionary enterprise, and have listened to their feelings. 
On the whole I have sensed great e;:preciation for missionary wcrk 
borne of the love of God, but great resentment against those strate­
gies which see people as objects to be manipulated into the church. 
The concern for plan is right. The manipulative ~lan is wrong. 
Furthermore, we must always recognize that in Christ means and ends 
converge. The means to the Kingdom, and the Kingdcm itself are the 
same. Jesus is both the Way and the Life • 

....
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It isestecria1ly 1IlIp01'tant that r:ar~hw'tlbegeneie'adev.1C>P seneitl­
,vity to the 1oea! chu1'ch. 'l'l:ie ·:church itr a1reat37 presl!nt in DlCet 

Muslim. count~ies. Ttese Christians .un~e~tand the local culture 
better than the expatriate ever can~' Inaenaitive.stntegles can 
cause enorilQus harm. I know, for example. ef ..venl incidents 1ihere 
Scrtpture~J"tiCD8 were posted inte a country to Itvel"1e,d4reee .in a 
pbone book, causing t:Pemendous ed>aM'a8sment to tt!elecal Churoh. 

i'-
Our tePlll1nolcgr sbouldbe mc:-e rel'lecth~of ~ibl1oa! aensltivities. 
Xucb 01' the evangelism and plamtng te1"Dl1nology usea in American 
ohurch grcwth publications is enremelyo1"f'ensive. Would it not be 
good to plan. speak. and write as people or the Light. assuming that 
those IIIIIOng whQIIl we pllln to m:l..niste~. ~ havel1.eteed in ClZlthe plan, 
and'they ere at peaoe with 0lU' intentions? . 

Reoently an' evangeli~al missicn was in ~nversatian with a MU&lim 
governmental departmant .eenoaming beginning a new ministry. The 
1II1ssioo executive asked to clll%'1f1 the COIlIJII1tmeot ~ the mission. but 
the l"$spcnse of .~.lfUsl1mef'ficttl1swas,"Weknowye\i.coq:letely and 
lie trust 7OU.'l'h8.tisw~lfttllelecmeycu!" ',l'hat is the Idnd of open 

. m1esion planning whiCh is precious! 

The oveMill &8SUmpticnso1' church grewthtbeorr seem to be anchored 
cathe p:rensetbatCCl'rect mis.ielogy will produce church growth. 
Rcweve~.l.s it net trwtt~t tX'Ol!1a KingdODt. ;eI'Spectlve., faithful­
ness.. not8l1ece••• is t1:leer1'teri6nofauthentio mission'? 'l'he cross 
precedes theruUl'nction. Mlssicn is mestautbentically expJ'essec. 
tbl"ough theosuttering redeq:tiVe love of the peeple cf'God. 

conclll41ng ObseMat1~ 

I shall sulllllarbe the concerns of' this paper by sharing the stery of 
• p&rticuler ministry amcng Muslims which I have ebservedwith great 
interest. Several years BgO an independent African Church, wbich lIsS 

never begun through f'oreiSl missionary initiative, developed a ccn­
cern 1'er ministry 811006 Muslims. '!'hey Uked a foreign mission agency 
to join in a partnership ~ta>,7. '!be agency u.dthe Qlurch jointly 
appointed a Canadian family fer ~~.ission among Muslims. An 
A1'riom f'amlly was also appointed by tbe African (burch. 

Fora )'ear the te8111 visited Muslim villages. They 1lISt leaderst..ip. 
Tbey developed a strong trust relationship witb decision makers. 
'l'be,.\'1sited. Muslim m,ystieal OOIIIIIlUl1i ty {S111'i T"k~ ..several timSlJ. 
The}' felt that thetarlg represented a f'C!'III of' llilSlllic cCdllllUnlty 
lfh1ct. va8 readily adaptable to a Cbr1st1s.npresonce. So they· moved 
inte one cf tr!e' lU'geet Musl1mcCIIIIIlW1it1eeintberegicn, andbegan 
developing a Christian COIIIIIUnity en thetarlq m()(leI. 

'Dl,ehcu.itlJ.,are ~1t; CIt. the 881118 style, with roundels fer the cere 
clustercf~~... __"'Qlel~~s fore~ting and for meet­
ings.ADn1lti,...thttle ~ot:<h1-tstlme. tcl"Jlled ttle cere cClllDl'Wlity. 
The padPr ~n18te.l'9d. ¥t a~Dl8mler.ewba~"~ar~~l'l to . the sbeikt in 
the ta:t1',,:!'e...cl.14Jg.~tiD4w~1p~er1enCSIJ~fertermedQQ mats, 
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with parUcipanb sitting Cl'Oss-legged en the floer. AllCOlllllunit, 
events were puno1:uated rlthprqe:r; f'1"equentl,ltut111as andCJ,u-1stians 
P1"81e4 topthlJr. ~or even joj,ntl,. spon~"ebt.needed the affirm­
atlcnrecei'Qd ~ prqer. 'Jheta1th ct8lllUtliqlll1nistered crea­
tively to ~it'1 aeed&.e1lpec1allythcsedwidClOt.end Ol"Phans. 

All ..ala Were eaten 1nc~a1. t:8:ehtolh tIOd· b diet... cOllIPletely 
dfJl:andent en· locally acquired tccU. VBl. p8CJ:le wva alwqs 
welcome fCI' .als. '!batCCIIIIIUi11t,. blended into the local cultural 
horison _adngly. For IICIIle o~ the Bible studies. a. IllanT as tbirq 
people have b..n present. Kus11Dls will cCIIIS to tb1l1C8l1ter tor 
wcrah1p. who1lCU1d !'lev. _ter a ~. Blble 1I1l\id'1 OQUrBes bave 
been used wb1eh draw h'om. ~poriiCDa cftb.eQlPfan Bsconbcot 
points 1'01" the Biblical witness. 

When a rict broke out in the cClllllUi1ity. cver a hundred houses lHlre 
burned adjacent to the Chloistian oo~t)'. 1fan7 people were killeet. 
As the ne1ghbcre . fled intc the: 'bUSh. they tess.dthei!' belongings 
adroas the tenee into the Christian cc.unit,.. AlthCugb there .W8S 

ccn&iderable looting. I10thiDg was touched or haraledtn the Christiar.. 
cOllllllUftity. !t lieeJlet!l tc be an authentic sign or peace in the mdst 
cf the ~11. Later the leaders or the: tacticnsimclved in tee 
contlagt"aticn came and asked the Christ1en(!OlllllUllit;y to give lea4er­
sbip tc reccnelliat1cn and the reDCt1atructicn cr the village. 

This is a marvelous ulIIIIPle of Christian prseence. prayel'••1n1stry. 
Witness. and imitatien lIIICr1gMllaHms. AltbCUgb ccntextualized. it 
18at,tinctl,. Christian; althC1aih suffering. 1t li..-8Dd ministers 
in the .101 of the resUl"1'ectiQin. ''l'h1s 811811 c0llDllU1'11tJ' is graciously 
af'f'ectirlg the atmesphere in the 1d1eleregicn. It 18 a ;recioue81gn 
of the I=NsenC8 of the KingdaD or God. arltn.eS8 to 1;hegrae1cuf! 
creation b1 Oed of 8 redeemed p8CJ:lehocd. 
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