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~I1ATt(J{ IN ISLAMIC.SOCIErr~ 
ISSUE3 AND PaSmCJIS .. , 

By S. S. 

Many grouPs have sttuggled to find a clear position on the que$tion 
of contUt1l$lization.Perhaps they fear canpromise, or they tiro 
that the substantive issues are clouded by a IIIlJ1titude of related 
questions. In either event, the . tensions bstweensoc:io-cultural 
foms and the unchanging nature of the gospel IDUSt be adequately 
resolvec:i.My p.trpose is to attempt to clarify the picture ~briefly 
outliniIlg what I consider to be the 1lIain1a.ues involved, the princi­
pal positions· en each, ard the princ.ipalproblerns that. rEPlBin. I 
incllde both. contex;tualiz,ttion lXl .. the socio-cultural .. ~lE{~ 
called 1ndigenization) as. wel!as on. the theolog~eallm1.:::s.t 
should benote4 that the 1ssuesare 10terconneeted, the ~ 
taken on one Oft~ affecting heM one viewsancither. ... -_: 

. 

I. "Ibe causes ofIs1&Ri.c xesistaoee to the 
. 

gOspel. and to .the c:ilIIID:b. 
While there are recognizable secondary factors {e.g•. the Pa]~an 
issue and Western support for Zionism--see Anc:iersao :1976:""), 
manyattri1:ute the lack of missionary~ w one or bIO ~ 
causes. . 

A. Some hold that the theological differences be~a.iCiBl'­
ity and Islam are the primary reascn results are so fw. ~t 
as these differences are, many today question that they ..... pri­
DJBrY cause. 

B. In recent years, it hasbeeane ~~t1Ia ~ on 
the mi8si~, and espec.:ia11y the policy of". .. die CDIlYert 
franhis culture and imposing "western" cultural f - ~. Anderson 
1976:288-290; Parshall 1985:21). HissiClll8E)' GtE8ct1 by itself, 
however, hardly accounts for the centuries of mject1_. dIB _ see. 

C. . A thini vi., holds the· principe! caI8e to .. t1Ia Ideological 
nature of Islamic society which requires struemn." ~ting 
non..Huslims fraathe Muslim majority that are iatriMically unjust 
(see IV below). This has generally giwn rise to a .ctplery cause: 
the minority <l1ristian CClaIIIJOities have erected uJWdstk 8IId social 
~ers as a protective measure against the imoads of the Muslim 
majority. These two factors explain the l*JCity of J:eIU1ts as well 
as extractionismitself. 

II. 1he 1:heQ1Or;ical evaluatioo of Isu., espec;aJ)y the c:ri.teria 
used. This detetmi~ the Wly the receptor culture is used in the 
contextualizatiCXlprocess, and the f01.'lllS that are actually used. 
Views at Islam have varied widely Oller the years, fran those which 
are basically negative (e.g. the 19th C. polemic) to those which are 
IIlOStly p';)sitive (e.g. the Mfilment doctrine). This is because 
O\ristians are not agreed as to the criterion by which religions 
should be judged. The various approaches may be classified as: 

;~<,,:: '_.,---'~':~-~~~~::--,-. 

~.. 
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A. Those which approach evaluation fran a supposedly "neutral" 

standpoint, such as the "marks" of the true religion (Pfander & Tis­
dall 1910:9-39), or the "essence of religion." 

B. Those which use a "theological" criterion, the most popular 
being the historic Olristian message 00 the person and work of Olrist 
(e.g. Zwemer 1920). This criterion is variously understood, however

'l (see e.g. Cragg 1977:63-64).

l' C. An alternative view, based on Romans 1-2, holds that reli ­
gions should be judged by what they have done with the intuitive 
knowledge of God and of His law received via general revelation. On 

I 
I that basis, they, see in Islam both the "Divine approach" (general 

revelation) and 'hunan rejection," expressed in the repression of 
that knowledge and the substitution of distortions and half-truths 
(Bavinck 1966:117-127). 

\	 III. 'll1e goal of contextualization in relation to Islanic society. 
The planting of the church is generally recognized to be one of the 
goals of Mission. But how should this goal be understood in relation 
to Islam in particular? Opinions on the subject differ considerably. 

A. Some have mderstood the goal in terms of the more or less 
radical destruction of Islam and its territorial displacement by 
Christianity (e.g. the 19th C. polemicists). 

B. Others view the objective in terms of the "fulfilment" of 
that which is incomplete by that Which is complete (Jones 1959:245­
6). In recent years, the program of inter-religious dialogue of the 
ecunenical lOOVement has espoused a concept of lIIJtual fulfilment~ it 
envisages the emergence of a global "coomunity of coomunities in 
which each religion and culture has a part (W.C.C. 1979:6, 9f). This 
latter idea would seem to have abandoned the idea of church planting 
altogether, at least for the fuslim World. 

C. In evangelical circles, stress is placed on winning Muslims 
to allegiance to Olrist, training them in discipleship, and gathering 
them into churches rooted in sane way in Islanic society. There is 
disagreement as to whether the goal should include social involvement 
as well as evangelism. 

IV. 'lbe place of the tiJslim Convert <lam:h in Is]JDi.c society (the 
Unmah). The question of the relationship of the church to society 
has always been sanewhat controversial, but the issue is of critical 
importance in the Muslim world. The relationship of Muslim converts 
and convert churches to Muslim society constitutes a major missionary 
problem. 

Traditionally, as a "protected" people (''Dh.i.amis''), Christians are 
segregated into subject ghetto camLlIlities (''Millets''). The Muslim 
cOOlllUl'lity imposed segregation on the church as a means of realizing 
the ideal of ordering every aspect of life by Islamic law (Moffett 
1987:481-483). With its legal barriers to the conversion of Muslims 
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to Otristianity and its inducements to Otristians to become Muslim 
(Law of Apostasy, Family Law, etc.), Islamic law has been able effec­
tively to hinder the church from exercising its normal "yeast" func­
tion in society (Gibb & Kramers 1953 articles "Dhinma," ''Djizya,'' 
"Kharaj ," ''Murtadd,'' and '"ralak [VII j"). In this century, the ine­
qualities of the Millet system have been mitigated sanewhat by the 
adoption of Western-style constitutions in many Muslim countries. 
The structure is still intact, however; with the rising tide of fun­
damentalism and increasing inter-carmunal strife, we may well see a 
hardening of attitudes and a return to the letter of the law. 

The conversion of a Muslim usually triggers a rejection mechanism 
which reminds one of the "transplant rejection" phencmenon in medi­
cine. Converts are cut off fran the family and society, and if the 
traditional sanction against "apostasy" (Le. death) is not applied, 
they are forced either to return to Islam, to join one of the ghetto 
communities, or to immigrate to the West. 

In response, the airistian corrmunity has attempted to preserve its 
identity by using a distinctive religious language and by raising 
social barriers. (I am describing the Arab World especially at this 
point, but Christians have responded in similar ways elsewhere.) 
Christians are often suspicious of ~lim converts and slow to accept 
them as true Chris tians. This response is unders tandable and perhaps 
necessary, but is nevertheless a major hindrance to the evangeliza­
tion of Muslims. The principal approaches to the problem are: 

A. Traditionally, t-k.Islim converts wre either integrated into 
existi~ churches, or foIlDed into churches which still rely on the 
traditional ecclesiastical language, fOnDS and symbols which tend to 
cause misunderstandi~ and alienate t-k.Islims. In either case, the 
result has been the "extraction" of converts into ghetto churches. 

B. Sane apparently feel that the solution is to push for the 
acceptance of the principle of religious pluralism in the Muslim 
wrld (see e.g. the interesti~ discussion in W.C.C. 1976:444-452). 
This may be ideal, but does not seem to be very realistic, given the 
intensity of the Muslim desire for an IslaDic State and the growth of 
Islamic fundamentalism. 

C. Recent missiological thinking has focused on finding ways to 
cirCUIlVent the Millet system and keep it fran thwarting O1ristian 
penetration of Islamic society. The theory is that if Muslim con­
verts learn to express the O1ristian faith and life in Islamic terms 
and are gathered into clnlrches l«Uch use Islamic cultural forms (see 
V and VI below), this just might deactivate the rejection mechanism 
and permit such churches to take root within Islamic society (Wilder 
1977; Parshall 1985). - ­

Others, however, reject the idea as a contradiction in tems and a 
canpromise of the gospel. They feel that the gospel itself requires 
the rejection of everything associated with Islam, even if it in­
volves extractionism. To keep the controversy in perspective, we 
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must acknowledge that the theory has not really been tested. We 
simply do not know if Olristians of Islamic culture will be tolerated 
in Muslim society any IlIOre than other Christians. Moreover, if this 
approach is to succeed, it lTIJst "sell" itself to the existing church­
es in the Muslim world which resist anything "Islamic," tending to 
feel threatened by such efforts. The churches of Muslim culture must 
have fraternal relations with those churches if they are to take 
their rightful place in the Body of Christ. On the other hand, can 
we afford to simply continue as before without trying to break the

It strangle-hold of the DhiDmi system of Islamic Law? 

V. The use of IsLwic cultural foms in the Muslim convert church. 
(By "cultural forms" I mean rituals, customs, institutions and mater­
ial objects, as opposed to theological fonns which will be treated inr	 VI.) This issue has generated considerable controversy in recent 
years. Positions vary iDmensely. 

A. As we have seen, some adamantly oppose the idea of using 
Islamic forms as a compranise of the gospel. 

B. Others feel it is possible to circunvent the Millet system by 
planting churches of Muslim cultural expression (e.g. Parshall 1985). 
They accept the principle of Muslim converts using Islamic cultural 
forms, rot often have very different ideas as to how they may be 
used, and which forms lIBy be used and which must be rejected. The 
translatioo IlIOdel--the idea of a "dynamic equivalence church"--has 
been proposed as a solution (Kraft 1979a:315-327; 1979b:114-128). 

The idea is interesting, rot the use of Islamic forms raises herme­
neutical questions to Which completely satisfactory solutions have 
not yet been given. Just how is the form to be interpreted in the 
Muslim convert church? When a fonn is used, how can one be certain 
that a Olristian, not a I'tIslim, meaning will be canmmicated? Islam 
and Christianity have a long history of using religious symbols and 
practices that are similar in form rot have different, and often 
conflicting, meanings. Bible translators at least have an objective 
standard against which they may measure the faithfulness of a trans­
lation--the original text. Church planters have no original church 
to use as a measure of "dynamic equivalence." All they have is the 
New Testament which ooly gives the broad parameters of how the church 
should be organized and should function. As a consequence, the con­
cept of "dynamic equivalence" as a llIOdel for church planting makes 
for considerable subjectivity. The problem is that there is no cri­
terion for distinguishing those uses of Islamic fonns which coomuni­
cate authentically Biblical meanings fram those which are syncretis­
tic. Theological ambiguity may accompany the use of a fonn, or the 
wrong meaning may be Ul'IWittingly coomunicated, unless further atten­
tion is given to these ~estions (1). 

VI. The use of the Qur'. and IsLwi.c thought in camurl.cating the 
gospel. How this is done determines whether or not the theology of 
the church being planted will remain faithful to the Scriptures. 
There are two main positions. 
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A. The first holds that if Christians are ever to cross the 
tremendous semantic and cultural barriers separating then from Mus­
lims and effectively COIIIIlmi.cate the gospel, they must start "from 
within Islam." They must seek out those gleams of "truth" that are 
on our side and b.Jild on this "Christian potential" to the truth of 
the gospel (see e.g. Cragg 1979:196-207). In sun, the approach uses 
the Qur' an and Islam as a theological starting point. 

B. The second position holds that the Qur'an and Islamic thought 
should be used only as a linguistic and cultural vehicle for the 
coommication of the gospel. Such a use is not only legitimate b.Jt 
is also necessary to help fotlslims better understand the Biblical 
message. The only theological starting point which the Christian may 
legitimately use is the Bible. However useful it may be linguistic­
ally, the Qur'an cannot be used theologically; not only does it cont­
ain oothing that favors "our side" rot such a use is basically 
syncretistic. 

VII. The henneneutical methods used to interpret the Bible and the 
Qur'an in the cross-cultural carmunication of the gospel. The recep­
tor language and culture must be used to cOlllllUI1icate the Biblical 
message if it is to be lDderstood at all. The method used is crucial 
as it determines how the message will be understood and whether that 
understanding will faithfully reflect the meaning of the original.
In Islamic society, the hemeneutical task is canplicated by the fact 
that one lIIlSt caJIIIUl1icate the Biblical message in relation to a rival 
"scripture," the Qur'an, wch is the single most important formative 
influenCe in Islamic culture. How we use the Qur' an in ccmm.micating 
the Biblical message impacts directly on how Muslims understand that 
message. Traditional methods of exegesis, being lOO1lo-cultural, have 
generally been unable to cope with the tremendous semantic gap separ­
ating the two coom.mities. A method is required that is adequate to 
the interpretation of both books. Here again, we find two methods, 
canparable to the above two positions. 

A. The first, which may be called the synthetic method, ap­
proaches the task by us~ the Qur'an theologicaIly to attempt to 
bring Biblical and Qur'anic meanings closer together (see e.g. Cragg 
1971). It is noteworthy that many ~ have taken an otherwise con­
servative stance en Islam have nevertheless sought to give certain 
Qur'anic passages "Christian" meanings (e.g. Tisdall 1904:104-167). 
Critics feel that this method tends to tmdercut the authority of the 
Bible, distorts its message, and is basically syncretistic. 

B. The second lilly be called an analytic method in that it seeks 
to interpret each book in tems of its own language system and cul­
tural context, avoiding the theological use of the Qur' an. As yet, 
however, oothing has been published awly~ an analytic approach to 
the special problsns associated with interpreting the Biblical mes­
sage in relation to the Qur'an.(2) What would be particularly useful 
to translators and COlIIlUlicators is a study of the semantics of Qur'­
anic language similar to at has been dane for the Bible, llhich c;ca. 
pares and contrasts the semantics of the two books. 

I 

I 

r ~ 

~ 
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To conclu:ie, the issues involved in contextualization with reference 
to Islamic society are complex and the pitfalls enomous. Is it any 
wonder then that Qlristians have often fallen into one or another of 
these pitfalls along the way? I have sought to clarify the issues 
and highlight what we have learned so far about the basic problem, 
but unanswered q.Jestions remain (see IV and V) and above all there is 
III.ICh work to be done if we are to have a cross-eultural hermeneutic 
that is adequate to the task. Perhaps you have an observation or 
suggestim to add to the above, or a critique to make. All feedback 

<, is	 welcane and should be sent to the editor. 
\ 

Notes 

, 1. In a recent article, Paul Hiebert surrnarizes a promising meth­
odology for obtaining answers to these and similar questions, which 
calls for wrking through the issue with the emerging church (1987: 
109-111). What we now need instead of IIIOre speculation on this ques­
tion is for those in a position to do so to consult wi th a group of 
PlJslim converts using this methodology and write up what they learn. 

2. Existing stu:iies in cross-cultural hermeneutics are neverthe­... less still helpful (e.g. Padilla 1980) • 

References Cited 

Andersm, John D.C. 
1976 ''The Missionary Approach to Islam: Christian or 

'Cultic' ," in Missiology 4 (July '76) :285-300. 

Bavinck, J .H. 
[1966] The Church Between Temple and Mosque. Grand Rapids: 

Eer<iDans. 

Cragg, Kenneth 
1971 The Event of the Qur' an. London: George Allen &. Unwin. 

1979	 "Islamic Theology: Limits and Bridges," in The Gospel 
and. Islam: A 1978 ~um. Ed. Don M. McCurry. Mon­
rOV1a, CA: MARC, pp:t:7. 

, 
Gibb, H.A.R. &. Kramers, J.H. 

1953 Shorter Encyclopedia of Islam. Ithaca, NY: Cornell 
University Press. 

Hiebert, Paul 
J 1987 "Critical Contextualization," in International Bulletin 
1 of Missionary Research 11/3 (July '87):104-111. 

Jones, L. Bevan 
1959 The People of the MoSQUe. Calcutta: Baptist Mission 

Press. 

Kraft, Qlarles 
1979a Qlristianity in Culture. Maryknoll, NY: Orbis Books. 



SEEDBED 111/1 p. 8 
1979b ''Dynamic Equivalence OUlrches in Muslim Society," in 

The Gospel and Islam: A 1978 Cgnpendium. pp. 114-128. 

Moffett, Samuel H. 
1987 ''Early Asian Olristian Approaches to Non-christian 

Cultures," in Missiology 15 (Oct. '87): 473-486. 

Padilla, C. Rene 
1980	 " Hermeneutics and Culture: A 'Theological Perspective," 

in Down to Earth. Eds. Stott & Coote. Grani Rapids: 
Eerdmans, pp. 63-78. 

Parshall, Phil 
1985 Be;nr the Mosfiue: Olristians within Muslim Cemmmity. 

Gr Rapids: ateer. 

Pfander, Carl G., & Tisdall W. S. 
1910 The Mizanu' I Ha9g (Balance of Truth). Rev. & Enlarged 

by W. S. Tisdall. London: Religious Tract Society. 

Tisdall, William S. 
1904 Olristian Reply to Muslim Objections Reprint Ed. Vil ­

lach, Austria: Light of Life, 1980. 

Wilder, John W. 
1977 "Some Reflections on Possibilities for People Movements 

, Among Muslims," in Missiology 5 (July '77):301-320. 
1: 

World Council of Churches 
1976	 "Christian Mission and Islanic Da'wah" [Dialogue Papers 

& Discussion at Chambesy 1976], in International Review 
of Mission 65 (Oct '76):365-486. 

1979	 Guidelines on Dialom;e with pearle o~ Faiths and 
Iaeologies Geneva: rld counci of . 

Zwemer, S8IIIJe1 M. 
1920 Christianity, the Final Religion. Grand Rapids:

zondervan. 

A ~IFICATICJI SYS1Df RIl S'l'UES OF ABABIC BIBlE 1lWISI.ATl(1(5 

By David Owen 

After many years of both reading and writing in the field of Arabic 
Bible translation, I have grown aware of the need for a system of 
more precise and unified tenninology to adequately describe this 
activity. For this reason, I an offering the following graphic rep­
resentation as an initial ani possible solution to this need. An­

oIIii 

•
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other major factor that is putting pressure on all who work in this 
field is the Islamic renewal of the past t1IlO decades. We have sud­
denly found ourselves in a new religio-linguistic climate that may 
demand of Bible translators a different style of language if we are 
to maintain genuinely receptor-oriented coomunication. 

The chart loIhi.ch I have prepared takes into consideration two primary 
elements of style involved in the translation fortllJla: religious 
orientation (RO) and level of formality (LF). When plotted with 
respect to each other, these factors produce the following 
theoretical combinations.it 

~ 
ecclesiastical-literary neutral-literary Islamic-literary

J ecclesiastical-standard neutral-standard Islamic-s tandard 
ecclesiastical-eolloquial neutral-eolloquial Islamic-eolloquial 

This classification is descriptive only and is not a measure of ef­
fectiveness. Each particular style can ~tentially serve a different 
but legitimate ftmction depending on one s goals and who the receptor 
auiience is. 

I am assuning that these nine categories need no further explanation,"', 
their meanings being self-evident to those who have at least an ele­
mentary understanding of the Arabic language. But please note that I 
am encouraging the use of the expression "ecclesiastical Arabic" 
rather than the IIDre coomonly heard "Christian Arabic." I have found 
the latter term to be both ambiguous and quite often misunderstood. 
What I mean by "ecclesiastical Arabic" is that its primary ftmCtion 
is pastoral and it is suitable for use only within the traditional 
Arab Christian communities• 

.1 
The charted positions of the ten translations (IlIOSt of which are only 

I
j 

i
 

scripture portions) are tentative for the following three reasons:
 
1) The categories are cnly lriefly defined and could incluie inter­

mediate stages (e.g. 2.5 between 2 and 3); 2) I have not yet done a
 
thorough stuiy of all these translations with my newly-defined cate­

gories in mind; 3) I have not yet asked all the translation teans
 
where they themselves wul.d place their work. Therefore, the charted
 
positions are only an estimation based on what I perceive to be the
 
goal of the various translation teaIIS. If you feel a translation has
 
been mi~sitioned, please write me about it. I should add that the
I "neutral RO points of 3 and 4 are idealistic. In reality, this
 

{ category of neutrality is proportionally sanewhat narrower than its
 ,
 neighbors.
 

Finally I propose that this system of measurement be given the name 
"the Maqdisi Scale" in honor of the city of its birth, Bayt el-Maq­
dis. I an currently preparing another scale that will enable us to 
identify and plot the various exegetical methods that could be uti ­
lized in translating the Bible into Arabic. All feedback is welcane 
as we seek to llIOre clearly define the parameters of what is becaning 
an increasingly important field of specialized missiological re­
search. My address: P.O. Box 52103, Dm:baD, H.C. 27717, USA. 
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11iE Mt\QDISI SCALE 
(Draft I 2, 9/87) 

artistic 6literary 

1general 5literary 

...."'" ........ modern 
4..e standard 

Q 
u.. ... 
0 simplified

2 modern 3
., 
> standard..... 

partially 2 
colloquial 

L

I 
fully 1 
colloquial 

(P5R; 
6/6

• • • 
f- r- ("58) I- (en) , (AAP) 
f- r- 1/5 f- 2/5 5/5 

• 
(Al8) 
3/4 

-= roo. =.-
(TAY) - (SMT) . 
3/3 I- 4/3 ' 

.:=I-

~I-
(NAC) I- (PCT) 
2/2 I- 3/2 

(sse) 
2/1 

2 3 4 6 

ecclesiastical neutral Islalllic 

eccles. eccles. eccles. Isl_ic	 Islamic Islamic 
names '"names, names & ~ ~ names, 

\locab.'" \locab.	 \locab. voc:jtb.& 
phrasing neutral phrasing 

\locab & phraSIng 

(	 Religious Orientation ) 

KEY 'ID TRANSLATI<IIS 

MP - Aflf Ausayran - Psalms PSl - Project SUllrise - Gospel Harmony
 
ALB • Arabie Living Bible - M1' sse - Southern Sudanese Coll~- !fi'
 
CIT • George Fakhouri (Paulist) - Nl' SHr - Sutil1 Malik - NT 
NAC • North African Colloc,d.al - Bible TJN - Today', ArabLe: Versicla - !fi' 
PCT • Palestinian CollO<J1ial - Gospels VSB - V. Dyck. s.1tb, IluItaIi - Bible 

~------------
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RFX:EN1' SIGNIFICANl" .nnuw. ARITClES 

[Note: Since this feature is new, a few significant art ­
icles over 2 years old were incllXied. I wish to thank 
readers who sent clippings or Iflotocopies of published 
articles of possible interest to readers (may I encourage 
others to do so as well). If you would like to obtain an 
article abstracted here, we will be happy to send you a 
photocopy (reimbursement is requested for long articles).]I 

1 Apologetics/ Relationship of Christianity to Other Religions 
r 

''Exclusivism, Tolerance and Troth," by Harold Netland, in Missi­
llogy 15/2 (April '87): 77-95. An excellent article for those wrest­

ing with the problem of the relationship of Olristianity to other 
religions. Today, influential voices are attacking Olristian exclu­
sivism, which maintains "the uniqueness am normativity of the person 
and work of Jesus Cltrist," as inherently intolerant or based on faul­

'""	 ty notions of religious truth. The author exan.ines these argunents 
and shows them to be deficient. He concllXies that if we are to have 
an understanding of the relation of the religions that is epistemolo­
gically sound and accurately portrays their values and beliefs, satJe­
thing like traditional Olristian exclusivism is unavoidable. 

''rxuth in Other ReBg:iCIIIS," by Aj i th Fernando, in ERT 11/4 
(Oct '87):292-301. Fran the book, The <l1ristian's AttitudeToward 
World Rel~ns, IUblished by Tyndale House PUblishers, Wheaton IL, 
in 1987. author is National Director of Youth for Olrist, Sri 
Lanka. Another helpful article that seeks to give an evangelical 
perspective on other religions, this one looks at the question of 
truth in other religions. The author holds that other religions 
teach truth we can affiIDI, b.lt that these truths cannot save and do 
not have the divine authority of the Bible (special revelation). He 
briefly goes into what this means in tet1llS of the Olristian being 
open to learn fran others (our perception of God's revelation is 
always i.ncaDplete), b.lt rejecting the religious system itself. 

"1'
''!be ~c:a] Triple Point: IIIplicatioos for the Trinity, It 

by Michael J. Bozack, in JASA 39/1 (March '87):39-41. The one who 
sent us this article caDDents: I an convinced that the best way to 

} present the Trinity to a ttlslim or any serious inquirer is to shaw 
him the Biblical verses upon Wich the doctrine is based. However 

~ this does not pnclude the use of a good analogy. Over the years, 
many have used the three states of water to illustrate the Trinity, 
and I have heard one amvert ...tioo that the Lord used it to help 
him. I praise the Loa:d for this, but personally I have always had 
trouble with this ma1o&Y bee.... it really represents trimodalism. 
We all know it does DDt nally illustrate lihat we mean, b.lt how to 
explain the Trinity b cIlffi.,.lt. 'lberefore, I think that this ar­
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ticle can be helpful to those who work among Muslims. It may be a 
bit canplicated for the average person wt we should all have a copy 
for the occasional serious inquirer with a scientific background who 
could benefit from it. 'The phenomenon described comes closer to 
illustrating the Trinity than other analogies so far. 

Contextualization--the Oturch 

''Early Asian <lJri.stian AppI:oaches to Non-Olristian Cultures," by 
Samuel H. Moffet, in Missiology 15/4 (Oct '87):473-486. A study of 
the models of mission/contextualization in the Nestorian church be­
fore and after the Muslim conquest. After a brief look at two early 
theologians, five models are examined in some detail. Some of the 
details are fascinating; e.g. Asian ascetics, unlike their counter­
parts in the west, led the movement for renewal and mission because 
their sense of call to go out and minister was greater than the mo­
nastic urge. Of greatest relevance to the missionary to Muslims is 
the model he calls "the Patriarch in His Christian Ghetto," in which 
a hostile society segregates the Christian minority into a subject 
ghetto commmity. This system, forced upon the Persian church by the 
Sassinid Empire in the 3rd and 4th centuries, was continued by the 
Arab invaders in 642 and became the "millah" system of Islam. It is 
still operative in the Middle East despite tremendous political and 
social changes that have occurred over the years. 

''FittiDg 1hiJ:d-world Believers with OIristian WorldviE!ll Glasses," 
by David Hesselgrave, in JEl'S 30/2 June '87):215-222. Many Christ ­
ians, in the West as loIe11 iSTn the Third World, often retain a sub­
Christian worldview after their conversion. 'The author addresses what 
he feels to be a main reason for this. He shows how a Christian 
worldview may be effectively coomunicated, drawing upon a case study 
of a work among illiterates in Indonesia by H. R. Weber. He feels 
one main reason is the way we have approached translating the Bible 
and have catechized new believers in a rather theoretical topical 
manner. He then proposes some principles to be observed in teaching 
new believers which will help them acquire 'Christian Worldview 
glasses.' Helpful. 

Islam 

"Autour de l I 1s_," an interview with Sheikh Imam HohaDed al ­
Ghazali, by Mustapha OJelfi, in Algerie Actualite No. 1057 (16-22 
Jan. 1986):37-39. In this interesting exchange with a leading Muslim 
theologian [current position not given], the interviewer does not 
hesitate to ask difficult questions: Why the backwardness of Muslims 
vis-a-vis the West? What about the non-separation of the spiritual 
from the temporal as one reason, as Renan has said? Why the inabili ­
ty of tilslim thinkers to engage in a healthy self-criticism? How can 
political adversaries go to war against each other and claim to be 
Muslim? etc (he brings up the death of Sadat). The Sheikh seems to 
be well-informed, and his answers are interesting wt typical. 

---.;-...
 
~--------------_ ..
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'~ fran IslllDic Journals: An Islamic Perspective on Dia­
logue," ~ Penelope Johnstone, in Islamochristiana 13 ('87):131-171­
After a five page introduction, the author translates twelve articles 
from Arabic, published in 1\misia, Sal.Xii Arabia, Egypt, Qatar and the 
U.A.E. over the last two years, on the subject of Christian-Muslim 
dialogue. Although it concerns l\X)stly Vatican efforts at dialogue 
(similar in many ways to that of the w.e.e.), it is always instruc­
tive to see what the other side is saying. 

Islam--Male-Female Relationships 

''WCIBI!Il in Islan: Equity, Equality, and the Search for the Natural 
Order," by Jane 1. Smith, in JMR 47/4:517-537. One of the best 
studies on the subject I have seen, the article gives an even-handed 
evaluation of male-female relationships in Islam, avoiding the exag­
gerations of apologetics on the one hand and of hyper-criticism on 
the other. After a brief exposition of the Qur'anic position--that 
God has given men authority over women, the author sUllJl8rizes the 
situation of ~n in Arab society before the advent of Islam and

""	 after. Islam made certain improvements in relation to marriage, 
divorce, inheritance and religious rights and duties. It is never­
theless recognized that major problems were also created for wanen 
through their seclusion, lack of education, and certain provisions in 
marriage and divorce law. The author lists the principal refonns 
that have been introduced in the last century to correct these prob­
lems. Finally, after examining what a number of Muslims, including 
wanen, have written, she concludes that little true understanding of 
the situation of wanen in Ism is possible unless one looks at it 
fran within the Islanic perspective. 

Islam in Europe 

''La FraDce, benlieue de l'IslaD [France, Suburb of Islan] , by 
Gilles KepeI, in Le Nouvel Obse.tVateur, No. 1196 (9 to 15 Octobre 
1987). This article represents 5 pages of extracts from the book by 
the S8lIIe title, p.JbIished in October 1987 ~ Editions du SemI, high­
light~ the reverberations of the Islamic revolution in France in 
the last few years. The author is a goverrment researcher with the 

~.r-

r 

~. In his introductory remarks, the editor of the N.O. states 
that there are row l\X)re than 1000 l\X)sques and over 600 Islanic asso­
ciations in France, and that all this has happened since 1970! 

I France now has sane 2 1/2 to 3 million Muslims, mainly North Afri­
cans. Extracts fran the book follow: the description of a certain 
"quartier" of Paris row become a center of Islamic activity; how the 
Muslim poJXJlation, IOOst of them blue-collar workers, has been trans­
fonned into militant propagandists for Islamic revolution; the impact 
of the success of the Iranian revolution; the proliferation of groups 
ccmpeting for petrodollars from the Arabian peninsula; the explosion 
of violence between two competing Shiite groups. The article con­
cludes ~ giving us a look at some of the discussion going on about 
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the "integration" or "insertion" of such a cultural-ideological 
''bloc'' into a pluralistic society such as exists in France. 

North Africa--The Early Church 

''lbe Death of a Qm:ch: Iemarks 00 the PresuDed Reasons for the 
Disappearance of the 'First Church' in North West Africa," by Ulrich 
Schoen, in TR, 2/1 (April '79):3-20. An important study on the rea­
sons for tliedisappearance of the early church in North Africa after 
the Muslim invasion, 1:1; a professor at N.E.S.T. and former Refonned 
Olurch pastor in North Africa. After surveying the relevant histori­
cal facts (includes a list of the different cultural groups in­
volved) , Schoen examines and evaluates ten theories that have been 
put forward to explain this llo/stery. This section is a gold-mine of 
bibliographical and .other information on the subject, with sunnaries 
of scholarly wrks in French, German and English. Schoen then draws 
some conclusions, but is unfortunately totally pessimistic about 
prospects for planting Muslim convert churches in North Africa. 

Dealing with Terrorism. 

''On Your Guard--Meeting the 1breat of Terrorism," and ''Kid­
napped! A 'Successful Hostage' Will Emerge Alive," by Chester L. 
Quarles, in QY 23/3 & 4 (July & OCt '87) :258-267, 342-349. The way 
things are going, expatriate Christians living or traveling in the 
Arab ~rld may find themselves increasingly the targets of terror­
ists. If you fall into that category, these tw articles are for 
you. The first article focuses on understanding terrorists and 
simple precautions you can take, especially when travelling, to less­
en the chances of being a victim. 'The second focuses on at to do 
in a hostage situation to survive. By a law enforcenent expert. 

Journals Mentioned 

Evangelical Missions Quarterly. EMIS, 25W560 Geneva Rd, Bx 794, 
Wheaton IL 60189, USA 

Evangelical Review of Theology. Paternoster Press, 3 Mt. Radford 
Crescent, Exeter EX2 4JW, UK 

Islamochristiana. PISAI, Piazza S. Appolinare 49, 00186 Rome, ITALY 
Journal of the American Academy of Religion. Scholars Press, 819 

Houston Mill Rd. N.E., Atlanta, GA 30329-4218, USA 
Journal of the American Scientific Affiliation. American Scientific 

Affiliation, P.O. Box 668, Ipswich, w.. 01938, USA. 
Journal of the Evangelical Theological Society. c/o Dr. Kistemaker, 

R1S, 5422 Clinton Blvd. Jackson, MS 39209, USA 
Missiology. 616 Walnut Ave., Scottdale PA 15683-1999, USA 
Theological Review. Near East School of Theology, P.O. Box 11-7424. 

Beirut, Lebanon. 

~ 
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BOOK REVIEliS 

Chawkat GeorgesMoul::arty,Islan and Christi,anit~ theCr08sroads 
trans. David Monkcan. LionPubli~ (121~· St., Berkhaii­
stead; Herts, England), 1988, llOpp. lA.95. 1lev1ewer:P.J.13. 

'Ibis book is more than just 8llQther apOlogetic retracing the ··saue 
ground that has exercised Olristian-Muslim interchanges· fort1Je: last 
1300 years. Olawkat brings to these old subjeets a new urgency web 
helps the contemporary reader in his ev'fI,luation of the Usues. 

The chapters "Ishl'O, an AI ternative Religion?" and "Israel, God's 
Chosen People?" open up for US a perspective on the role of the 

. ....Christian in the Stllte. What ~ have here is not merely an assess­
ment of the tragic events in Palestine. C1'Iawkat corr~tly .perceives 
that the eristalce·of the Zionist State raises· questions other than 
those oftbe·fW.fillment or otherwise of pro{i1esy. These questions 
IIIJSt. be. addresSed also. It is good to see another Olristian author 
prepared to tackle this issue, as it has occupied the minds of many 
IlICdern fbslim writ:ers. However oDe is left with the impression that 
he has IIIJCh IIIOre to say onl;.he subject. bit was not given enough 
spece in 1iW:h to say it. The treatment is sketchy. Scme statElllE!rtts 
are lI.u:ried over, a'Id need, I feel, more explanationthlln jU$t a 
string of bibUCIIJ merences. Although Chawkat' s references to the 
books an the ~tiDiaD Issue give us a clear idea of· the way he 
vi.ellls that plEtku1ar _tter, I for one ~ hsve liked to have seen 
110ft 8iIid CD till cla:Ut18D view ofgovertlll81lt. The Muslim's projec­
tion of lsI.- ... ~ alternative turns, very often, on the ques­
tion of 00w orpntMd reUgim ~ relate to the institutions of 
govemnent. (See for -.pl- K Crag, The Pen and the Faith.) 

~'k"Chapters on the astbarlty of the Bible am the crucifixion ofr	 Olrist are useful in thE tbay DDt only catalogue the wevant Qur'a­
ni.c . statements , bit aleo gift us a SUIIDBrY of Muslim COIlIIIeI1tary on 
these passages. Here,. iD the cl1apter en Han's relationship to 
God, Chawkat brings out cJ.aarly ball the Christian· position differs 
fxan that of Islaa. In perticular I was glad to see the Christian 
CCll'lCept of inspiratiClD p:operly explained; that we uOOerstand the 
Bible to be both the Wol:d of God and the wo1:ds of 1IlI!D. (p39) He also 
turns the frequently used Muslim criticism about the transmission of 
the Biblical. text en its head, arguing that there is au::h JlI)re evi­
dencefor the authenticity of the Biblical text than there is for the 
Qur'anic text (p. 41). 
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ChaWat is perbaps,at his best. ~ he turns to the discussion of the 
two.Nltures in Christ 8l'ld the Holy Trinity. Modern western Chris­
tians do not feel the impe~ative of these doctrines to quite the S8IIJe 

extent as our forefathers. '1hJs lihen, in our encom'Iter with ttJslims, 
we are forced to face ~ to these things, we perhaps do not make as 
coherent a defense of the orthodox position as we ought. One of the 
strengths of this particular. book is that Q\awiult not only feels 
these doctrines· to be important, wt he has thought through the .. is­
sues at length. So rather thana~temptins to find sane crude analogy 
by .. which toexp~ an abstraet idea, he takes ... back to 1I1bat lies 
behind theSedoct~nes. Cleady thistequi..sa ~ of inWlectu­
al camdtment antbe part of the reader.~tthis shQuld not be a 
problem in ·a book written for lIliversity sfuients. \We need to redis­
cover for ourselves the $Inperative behird our confes$ion of God three 
in one, if we are rot to fall victim to. the blim charge of philo­
sophical obscurantism. Again the authorJ just as he was getting 
interesting, seet'QS"tohave J:l.m out of spece. One OOpesthat in fu­
ture he will take the opportunity to $xpsnd his ideas IXIOre fully • 

. In the final chapte~ we are given an outline of the qualifications of 
an authentic prophet. But I do not feel that.the questions posed 
about . 0lQ: attittde to folJhamIad is adequately. answered. .. More could 
have been said. (See K Cragg, Mlilamnad anct the Chrlstiari) 

My main resexvation about t:h1.s book, besides its brevity, was its 
poor use of ettdnotes. We coold have done with mre than just a list 
ofQl.D;'anic .8fid BibliCal references spread thiIUy over 18 pages. Fo~ 
exanple, a sho~t rote en John Fhiloponus (p. 90) would have saved me 
having to consult a dictionary of cbJrch history to understand the 
al,l~ion. (But then perhaps the average ~ of the bClolt is tho­
roughly familiar with Fhiloponus' tritheism.) Also Ut.95 is a little 
qpensive for Y1at is ro lIOre than three or four hours reeding. 

However I wuld reconmend this book to all~ Want an introduction 
to Cltristian apologetics to the f'tJslim. For those Wlo want sane~ 
a little less dEmanding, another recent Liori book, '~ Way of Jesus 
by .~ Farnh8m is higbly reconmended. This covers sane of the S8lle 
ground at a gentler pace, and without explicit caap8risoo with Islan. 
But that is rot to say that the two books $et out to do the saDe 

thina. 1beir ~tive am awroach are very different. .WlUle 
Far:rivan's book is . earlya:ldressed to-the ~lim reader, a.wbt's 
intended audience is less clear. 
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