 Why Two Stages? The mcst likely. explmation 1s that Btcriea sbeut

‘the Kaeba, the Arabs, .anl the Arabimn prophet bimself. In otk
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 ABRAEAM IN THE qun'nnz TEE FIRST unsn:n
CwMB.

Muslims would agree with the Rew Test.ament (Rom 4 11) that Abrahem is -
"father of ell who helieve.” An anslysis cf Abraham's faith in tte
Qur'en cen help us communicate tc those whese knowledge of ‘Abraham. is
based ¢n the Qur'an just whet the New Testament means by-'believe.”

" An Overview of the gx_:; Presentation (24 Abrahm /

Hhen we fcllcw the Muslim chrcnclogy of the er‘an, given in tke
official Egyptian text, we disecver that there are twc groups of
traditicns about Abraham (see Table in Watt 1970:206-213). The first

‘grour contains versions of steries from Genepls and the Talmud (the

ecellection of Biblicsl intergretaticns made by Rabbinlc Jews.) The
second reccunts. completely new stories about Abrakam wkick are wnigue
tc ‘the Qur'an. .

Stage One: The, earlliest mention of Abreham ccmes in Sura "Mary”
(19:42-50/412F)," It is & version of a story from the Talmud about .
Abrahan's  rejecticn of kis father's gods in fever ¢f the Creator.
Rext comes the stery of a-visit 4o Abraham by scme heavenly messen-
gers witk the promise cf & son. - This comes in Sura "Hocd" (11:72-
76/69-1%).  Thirdly, "Tke Rangers"” (37:100-111/102-112) mentions
Abraham's attempt tc sacrifice his scn. According tc the chronclegy
of the Egyptian text cf the Qur'an, these were the 44th, the 52nd and
the 56tk Sures reapectively in histcriocal sequence cf revelaticn. -

Stage ™wo: A later group of suras gives stories about Abrehem mique -
tc the Qur'an. Sura "Abrahsm® (14:38-43/35-41) tells us that Abrabam
was at Mecca and established a sanctudry there fcr the wership of the

Creator.- "The House of Imran" {3:58-62/65-69) declares that Abratem

was the first Muslim, and in the "The Cow" (2:120-123/126-129) we
read & prager of Abraham in which he blesses the Kaaba at Meoca, asks
Ged to turn the Arabs tc Aim and earnestly desires an Arsb prophet o
arise tc lead them in God's way. According tc the Egyctien chrencls-
gy, these were respectively the 72nd, the 89th end B7tt suras 1n
histcrieal sequence cf revelation. o ) :

e b

Abraham wers current in Arsbia in Muhammad's time, relayed by Jewisk
tribes.  This accounts fer the steries from Genesis and the  Talmud °
veing -intrcduced in the Qur'an. - The unigue steries can be expleined

PR T

by the controversy that arcse between Muhammad and the Jews who -

rejected his messege. Tt was 1n respense tc that rejection that the =
new - stories develcr connecticns between Abraham end Arablia, Mecca,

werds, the later atories legitimize the sall cf Muhsmmad by anchoriw
Islam 1n history back befere the Torsr and the Proptets; they ¢

Islam back to the first man whec heard the call ef Ged and ob
Islam beccmes the original religicn, and Abrsham the first Maslim.
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Tre First Cycle: Abraham Fights Idclatry

Now 1let us examine these Qur'anlc stcries in detail. Tke first one
("Mary" 19:42-50/41-50) tells hcw Abraham challenges tre 1dcl wershirp
¢f his father, His father threatens tc stcne him. Abraham asks Ged
tc forgive his father.

This conversicn of Abraham 1s retcld seven times 1In the Qur'an,
making it by far the mcst important traditicn about Abraham tc be
recorded. In twc recensicns Abraham breaks the 1dols arcund him 1in
the name of Gecd. He asks the idclaters, "Do ycu serve what you hew,
and God created you and what ycu make?" ("The Rangers" 37:94/95-6).
He 1s promptly threatened with fire, but Ged dellivers him.

This stery can be fecund in the Talmud but nct in the Bible (Tisdall
1905:74fF). No doubt 1t 1s an attempt by the Rabbls tc f111 cut tkre
Genesis account where it 1s silent cn Abraham's relaticnship witk his
father's religicn.

In a later verslon of thils stery In the Qur'an, Abraham explalns his
break withk 1ldclatry:

0 my pecrle, surely I am quit cf that ycu asscclate. I have
turned my face to Him whc criginated the heavens and the earth,
a man cf pure falth; I am not cf the 1dclaters.' ("Cattle"
6:79/78-9)

Ged 1s defired as the Creatcr, nct scme lccal delty such as his
father wershirred. These lccal deltles can nc longer be "asscclated”
with the Creatcr of the whcle werld, The concert c¢f asscclaticn
becomes a watchword in the Qur'an, a kind cf marker ¢f the Muslim
faith. It defines what God 1s nct (just as Christians have used
negative wcrds tc fence cff bellef about Ged). Wken cre sees tre
marker cne turns nelther tc the left (to things which might be said
tc represent Ged) ner tc the right (tc pecple whe might be held tc
reveal Him), but rather cne keers straight shead, ackncwledging Ged
as unseen.

Ged's Call tc Abraham in Genesis

I bvelieve that Genesls 12:1-3 1s an 1deal ccmmentary cn the stery
just considered. How did Abraham come tc ackncwledge "the Gecd" abeve
the many gcds cf the ldclaters around him. The Qur'an dces nct
answer this questicn in the way that Genesis dces. We are nct tcld
in the Qur'an that Ged spcke tc Abraham at this stage in his 1life.
Only later 1s there conversation between them. How apprepriate then
to introduce a Muslim tc the perscnal revelatlon of Ged 1in Genesis
12:1-3, Here Gcd glves Abraham a command tc cbey and a set cf
premises tc belleve, We can therefcre begin tc develer the nctiern of
falth as 1t 1s expcunded in the Bilbvle. Falth in Ged 1s trust in His
precmises and cbedlence tc Hls ccmmands. Surely here 1s a raticnale
fer Abraham's attack ocn his father's 1dcls.
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The Promise cf a Son

The account In Genesls 18 cf messengers arriving at Abrakam's tent
and promising him a son is found twice in the Qur'an. The earllest
versicn comes in Sura "Hcod" (11:72-76/69-73).

Our messengers came to Abraham with the good tidings. ... We
gave her [Abraham's wife] the glad tidings cf Isaac, and, after
Isaac, of Jaccb, She sald 'Wee 1s me! Shall I bear being an
cld woman, and this my husband is an ¢cld man?' They sald 'Wrat,
dost thou marvel at Ged's ccmmand,'

The context of Geneslis 18 1s missing. There, the Lord has already
promised Abraham a son (12:2,7; 15:4,5; 17:19). The messengers come
tc rereat fcr the fourth time Ged's commitment tc glve Abraham a scn
in his cld age. We are alsc tcld in Genesils that Abraham had a scn
by Ekis wife's maid. We dc nct hear abcut Ishmael in the Qur'an,
kewever, untll we come tc the sacrifice stery. Agaln, we disccver in
Genesls that Abraham asks that Ishmael be accerted as the scn of thke
promise (17:18), Tre Lord then makes a distincticn between the twec
scns., Istmael, the scn born naturally, 1s blessed and will beccme
the father of a great neticn. It is Isaac, hcwever, the "scn of thre
premise" whe was cecncelved supernaturally, who will be Abraram's heir
and the bearer cf Ged's everlasting ccvenant.

All of +this Biblical ccntext 1s important for the Muslim tc grasp.
We need tc help him tc see that Ged made His ccvenant with Isaac and
kis descendents, not Ishmael, and that this ccvenant is everlasting.
We can try tc pcint cut that the prcrhets cf Israel lccked back tc
tkis ccvenant with Isaac, and fcrward tc a new ccvenant established
thrcugh the Messiah with all who fcllcw Him (Jer. 31:31-34; Heb 8:7-
13). Ultimately, Ged worked cut His promise tc Abraham through Jesus
Christ tc all, whatever the race, whc are "scns of the promise by
faith in Jesus (Gal. 4:28-31). Gentiles, and tris includes Muslims,
can beccme Abrasham's heirs cnly thrcugh faith in Crrist.

The Call tc Sacrifice His Scn

The second Biblical story tc be included in the Qur'an is a version
of the sacrifice stcry of Geneslis 22:1-19, In "The Rangers (37:100-
111/102-112) , Abraham says tc his scn:

'My scn, I see in a dream that I shall sacrifice thee; consider,
what thinkest thcu?' He said, 'My father, dc as thou art big-
den; thou shalt find me, Ged willing, cne of the steadfast.! ...
We called untc him, ‘'Abrakam, thou hast confirmed the visioen.
ees This 1is 1indeed the manifest trial.' And We ransomed him
with a mighty sacrifice. ... Then We gave him the good tidings
cf Isaac...

Again, the Genesis account gives essential data nct fcund here. In
Genesis 22:2 it is God whc gives that awescme command "Take ycur son,
ycur cnly scn Isaac, whem ycu leve, and sacrifice him as a burnt

Fl
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cffering." The Qur'an can be taken tc 1mply that it was Ishmael whe
was sacrificed, because Isaac's birth is cnly anncunced after the
account cf the sacrifice. This 1s the traditicnal Muslin view.

We can use this Qur'anic story tc shcw several things tc cur Muslin
friend. First of all, we need tc point cut that the ccormand tc
sacrifice Isaac goes against God's rpremise tc Abrahar. It 1s this
seening denisl cof His word that 1s the real test for Abrahar, This
raradex 1s absent from the story in the Qur'an. The sharpness cf
huran sacrifice can still be felt in the Qur'anic versicn, hcwever,
and we can use that dilemma cf faith tc shcw how much mere difficult
it was fcr Abrahar tc trust Ged in the Genesls stoery. A second 1ssue
has tc dc with the fact that Abrahan's falth culminated in cbedience
tc the word cf God even when that word seemed toc contradict all that
God had sald befcre. Finally, we can pecint tc this event in the 1life
cf the father cof the Hebrew nation as a prorhetic fcreshadeowing cf
the sacrifice cof the "Larb of Ged."

The Seccnd Cycle cof Traditicns

We have seen hcw, 1n the Qur'anlc versicn cof Abrgham's sacrifice,
Ishrael takes the rlace of Isaac. We will ncw disccver that Isaac
disarrears from the scene altcgether, and that Ishrael assures his
clace in the narrative. Chronclcgically tre next menticn cf Abrahar
cores in the Sura nared "Abraham." Here we find hir in Arabia at an
ancient sanctuary in a valley where Mecca wculd later be built.

Abrahar Establishes Gcd's House at Mecca

In Sura "Abrahar" (14:40/37) Abrahan prays tc Ged, "Our Lerd, I have
rade scre cf my seed tc dwell in a valley where is nc sewn land by
Thy Holy Hcuse."” In a later reveleticn, the Hcly Heuse 1s explained
tc be set apart by a word frorm God:

'... We aprcinted the Hcuse tc be a rlace of visitatien feor the
pecple, and a sanctuary. ... And We made ccvenant with Abrahar
and Ishmael: ‘'Purify My Hcuse fecr thcse that shall gc about it
and those that cleave to 1it, to thcse whc bow and fprestrate
therselves.' ("The Cow™" 2:117, 119/125)

Finally 1in "The Pilgrimage" (22:27) God comrands Abraham tc call fer
a rilgrimage tc the hcuse.

There are twc lssues that spring from these quctaticns. The first is
that God makes His ccvenant with Abraher and Ishrael. Isaac has nc
part in this covenant, nelther 1s there an elect pecrle. The ccve-
nant has to dc with a sanctuary, a hely rlace. Thus the promise cf
the 1lend in Genesls 1s transfcrred intc a ccmritrent to a bullding.
Why sc? The answer probably lies in the fact that the Kaaba was
already an encient sanctuary in Muhamrad's timre. It ray be tcc that
Abrahar was assccliated with this temple befeore Muhamrrad, but cf tkis
ncbedy can be sure, In any case, fcr Islar, the ancient hcuse an-
chers Muharmad's ncvel cell in antiquity. Althcugh the Kaaba had
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beccre a seat ¢f ildclatry in Muharrad's time, that was nct its crigi-
nal purpcse. Men had 1long distcrted its purity, but Muharrad re-
stcred 1t tc its true purpcse that Abrahar had planned for it.

The second issue 1s that in the Qur'anic accocunt it 1s Abrahar's seed
that establishes Mecca. In "The Ccw" (2:120/126), Abrahar asks Gcd,
"My Lord, rake this a land secure". In the ccntext "the land" is the
area arcund "the House", the Kaaba. Sco the bullding becores the
focal rpoint of a "holy" land. The Qur'an dces allude to Canaan as
"hely" on twc occasicns. But that 1s in the context of Mcses deliv-
ering Israel fror Egypt. Significantly there is nc reccrd of Ged
prexising Canaan tc Abrahar, and no renticn cf Abrahar living there.

Thus we discern a mcverent awgy fromr Biblical traditicn and toward
the develcprent of a new traditicn favcrable tc the claims of Muham-
rad. This new tradition displaces the Genesis tradition in terms cf
its importance fcr the Muslin. This becores all the clearer in the
prayer of Abrahar which cccurs in "The Cew" (2:120-3/126-9).

Abrahar's True Descendents

In his prayer, Abrahar rakes this request: "Lerd rake us subrissive
tc Thee, and cf cur seed a nation subrissive tc Thee." ("The Ccw"
2:123/128). The woerd translated "subrissive" is the werd 'muslim,!
used 1in the Qur'an tc signify the relaticnship that skculd cbtain
between men and Ged. The phrase translated "a naticn subrissive" is
'umra muslima.' The werd 'umra' signifies a distinet ccmrunity cr
naticn, in distinectien fror humanity as a whcle. Here, then, Abrahan
1s not speaking of Isaac and his descendents. He 1s nct ccncerned
with the Hebrew "nation." Rather, ke 1s praying fcr Ishrael and his
descendents, the inheritcrs of Mecca, the Arabs.

Abrahar continues kis prayer "lerd, dc Thou send arcng ther [i.e. the
subrissive nation] a Messenger, one cf them, whc shall recite tc ther
Thy signs, and teach ther the Bock, and the Wisdom, and purify them.”
("The Ccw" 2:12%/129) It could not be clearer. Abraham lcoks fcr
the coring of Muhamrad. The "seal of the Messengers" would be nct a
Jew fror the seed cf Isaac but an Arab frcn the seed cf Ishrael.

Abrahar Was Nelther Jew Nor Christian, but rather a Muslim

The ultimate word cn Abraham comes in "The Hecuse cf Irran" (3:58-
62/65-68) .

Pecple cf the Beck! Why dc you dispute concerning Abraham? The
Torah was not sent down, nelther the Gespel, but after him,
What, have you no reascn? ... No: Abrahar in truth was nct a
Jew, nelther a Christian; but he was a Muslim end cne pure cf
falth; certainly he was never cf the Idclaters. Surely the
peccle standing clcsest to Abrahear are thcse who followed Rhinm,
and this Prophet, and those whc belleve; and Ged 1s the prctec-
ter cf the believers.
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Muhammad had disccvered Jews and Christians in Arabia who disputed
‘kis claim to prephethced. The new traditicns had already been re-
vealed and had undoubtedly thrcwn Jewisk and Christian Arabs intc
turmeil. (There is a hadith to the effect that this revelaticn came
as a result of a dispute with Jews and Christians.)

Strictly speaking, cf ccurse, Abraham was nct a Jew but rather the

. father cf the Jews (and, according to the New Testament, "cf all whe
believe"). But that is not what the passage is abcut. Nctice that
"idclater” is the key werd in the argument; Abrsham was nct an idcla-
ter. It would seem to be implied that Jews and Christians are.
Abraham did nct "asscciate" gcds with "the Ged". It is the fault cf
Jews and Christians tkhat they do.

It 1is far fram clear in the Qur'an in what way the Jews as a whcle
are 1idclaters. The stcry of the gclden calf is related several
times; it is perhaps this incident whick is seen as branding all Jews
with the same infidelity. But there 1s encther asrect tc the idcla-
try idea. Thcse whe fall tc acknecwledge Muhemmad's call are automat-
ically cconsidered idclaters. It is assumed that a man whc rejects
the Prophet's call tc submissien must harber false views of Ged.

Abraham: the "Father cf All Whc Believe" (Romans 4:11)

First cf all we have tc ackncwledge that this second cycle cf tradi-
ticns 1s nct carable cf being a bridge fcr the gespel. Hewever I
have fcund that cne yocung man accerted the authenticity of Genesis by
a careful ccmpariscn of the Blble and the Qur'an. Tkis led him to

expect that the rest cf the Biblical revelaticn would be truthful.

Secondly, we can accert the "subtmissicn" of Abraham and his rejecticn
cf 1dclatry. We cen bulld cn this by referring tc Paul's rresenta-
ticn of Abraham as a man whcse faith involved "unwavering trust irn
Ged" (Rom. 4:20). Submitting tc Ged (described in the New Testament
in terms cf discipleship) is part cf faith in God. But we can gc on
tc shew that Abraham alsc trusted Ged as a perscn; trust is nct mere
assent tc doctrine. There are twc sldes tc trust/faith according tc
Remans 4: a) there is a passive acceptance cf the will of God; and b)
an active commitment to the will cof Geod. Submissicn admirably ex-
presses the first but we can pcint cut that the seccnd is absclutely
essential tc true faith, In other werds, faith 1is an active self-
giving tc Ged. It 1s this dcuble attitude cf submissicn and trust
that underlies Rcmans 4:%, 22 and Genesis 15:6. "Abraham belleved
Ged, and it was credited tc him as rightecusness."

Thirdly and finally, we can preceed tc describe all that falth 1in-
vclves for the believer in Christ (Epistle tc the Romans). He cr she
receives a rightecusness frem Ged apart from law (3:21, 22), 1is
counted rightecus as a free gift of Ged's grace (3:24, 26), and
through the atoning death cf Christ (3:25), 1is ncw at reace with Gecd
(5:1), and receives the Holy Spirit cf Gecd whc enables cne tc live by
faltk (8:1-17).
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This presentation of the gecspel arises cut c¢f the centext cf Abra-
ham's faith and fits perfectly intc a ccnsideration of what is 1in-
vclved In faith fcr any believer. Abraham is the "father cf all whc
believe,"” thcse who Gcd counts as rightecus as a result cf their
ccmmitment tc Eim.

'The names cf the Suras are from Arberry's translation (1964).
All quctaticns are frcm Arberry's translation, whcse verse numbering
is given, follcwed by that of the Egyptien text and the translaticns
based on it.
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CHURCH GROWTH THEORY AND THE MUSLIM WORLD
by David W. Shenk

[The fcllcewing is a ccndensed extract from a chapter, enti-
tled "The Muslim Umma and the Grewth of the Church,” frem
tke beek Exploring Church Grewth, edited by Wilbert R.
Shenk, Grand Rapids: Eerdmans, 1983, It is rublished by
cermission of authcr and publisher.]

Surely we shculd rejcice when pecple exrerience grace in Christ.
Nevertheless, we need tc ask tc what extent church grcwth mcdels fit
intc the communicaticn and experience cf redemrtive grace. At the
Pattaya Censultation cn Werld Evangelization (1980), the miniccnsul-
taticn on reaching Muslims identified five ccrmitments cf ccntempeo-
rary church grcwth missiclogy: & belief that churches cught tc grew;
a commitment tc working with pecple grecups; concentrating rescurces
primarily on receptive pecrles; contextualizing the gcspel; and care-
ful planning for evangelism. I will comment on each cof these rubrics
frem the perspective cf a Kingdom missiclogy.

A Belief That Churches OQught To Grow

All Christian evangels rejcice when churches grcw. In relaticnship
tc Islam, hLowever, church growth has been very slcw., In fact fer




