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Money & Measurexents: Monetary units - dinar, dirham, fils. TUnits
of distance = mil (zile), gawsayn (two bow's lengths), Sibra (width
of a hand).

Miscellanecus: Jesus is the "way" = eg-girat (27:4); alsc the "di-
vider" = furgan, dinstesd of a "sword" (12:23). The direction of
prayer = gibla (4:39-42), Jesus speaks of ‘"wrapping turbans
(®am'im) 1n layers” instead of "lengthening phylacteries" (24:16).
Godfearer = hanif (9:2), The feeding of the 5000 = sending down a
"gpread table" = ma'ida (13:8-10, cf. Qur'an 5:112-115). The travel-
er = 'ibn es-sabil (18:20). Jesus speaks of "biting of hands" =
¥a%aggu Cala yadayhi, instead of "gnashing of teeth" (25:46). The
"important matters of the law" = ‘'arkan ed-dIn (24:25).

FEXTBACK ON THE RABITA

¥hither Rabita by an "Interested Observer,” and
Several Observations by the Editer

The article on Rabita ["The Rabita - Fifteen Years 0l1d in 1987"] in
the First quarter 1987 [II/1] issue of SEEIBED is most encouraging.
One rejoices in what the Rabita has done in the last fifteen years.
It is zost heartening to see the responsibility of the organizing and
plaming of the Rabita In the hands of North African Christianms.

One of the problems menticned in the article faced by the organizers
stexs frox the fine North African custexr of hospitality. Ome dces
not invite people and then ask thexr to pay when they arrive. Aslkdng
a guest for remmeration for hospitality given would be a shame.
This, by the way would be true in any Westerm home in the U.S. or
Canada or Eurcpe. One would never ask a guest to pay.

However, I wonder if the parallel with Rabita is wholly applicable.
The custor of hospitality has its lixitations accoerding to circum-
stance. The Rabita 1s a large conference gathering. What would be a
parallel situation in North Africa? Do cultural or religicus confer-
ence organizers pay for all guests that come? Would not somecne
visiting a cultural gathering in a large city be expected to find
lodging and rxeals in a hotel whea he comres tc the oonference? Or
would the organizers suggest somre low cost leodging in the area?

This also raises the question of the strategy of the Rabita organiz-
ers as regards funding for its continued mxinistry. The article
pointed screwhat critically to certain rissions that did not contri-
bute to the Rabita what might have been expected in view of their
purpcse of seeing a develcped leadership in North Africa. There may
be soxething of a misinterpretation here. Perhaps the missicns in
question face the same precbler as the Rabita leadership - funding.
In any case what will be the strategy of the Rabita comxittee for the
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future? To contime to expect the Missions to fund Rabita, or to
seek an alternative that would somehow place more of tke responsibil-
1ty of the financial burden cn North African Christians in Europe?

Is it wrong to expect the participants of Rabita to pay or bear part
of the expenses of a conference of which they are the socle benefac-
tors? Or will Western Christians continue to foot the bill because
of a North African cultural sentiment concerning hospitality? As the
article pointed cut, there are several whc attend the Rabita that are
able to contribute. If it 1s wrong to invite somecne to come to
Rabita and then ask hir to pay, 1s it wrong tc first inform those
invited of the real ccsts involved in their comxing? Could a letter
of appeal be sent to the 200 names cn the Rabita malling 1list? Cculd
sore of the small gathering groups of North African Christians in
Eurcpe be challenged tc rise to the occasion? Even if only a porticn
of expenses were met this way, would it not be a begimning of shoul-
dering responsibility for the North African Church in Eurcpe?

This is wndoubtedly a difficult issue to face. Yet the Rabita lead-
ership may be in an unprecedented position to bring the North African
church t© new heights of growth through increased responsibility. We
are 1living in a day where countless new naticns have sprung up and
galned independence. All Worth African countries are now independent
and carry on the responsibility of its own affairs. Shculd not North
African Christians be setting an example by manifesting their ability
to bear the responsibility of its own affairs? This is not an issue
of easy sclution, yet it 1s well lknown that North Africans are very
rescurceful people. It xay be that in a few years we will see the
North Africans taking the initiative for their financial obligaticns
as well as the leadership roles which they have shown themselves so
adept at as manifested by the rise and growth of Rabita.

Interested Observer

% X X H X X X X X X

Thank you for your respcnse. I am glad to see your positive interest
in the Rablta and I aclmowledge that you make some valid points. As
for the questions you raise, after further correspondance with a
source, I have several additicnal remarks by way of clarification.

First of all, your question as to whether the Arab custom of hospi-
tality 1s really relevant to the Rabita conferences, In North Afri-
ca, you ask, would the organizers of comparable events psy for all
who attend? If the answer 1s no, as you suspect, then why cannct
guests at Rablta conferences also be expected to pay? I must confess
that I have alsc asked myself that question. After investigating the
ratter further, however, I have come to realize that we are dealing
with subtle perceptual and attitudinal differences of a cultural
nature. We Westerners tend to view the Rabita as essentially an
organization, an imperscnal entity, from which hospitality cannot
therefcre be expected. And then, in cur experience hospitality very
definitely has 1ts lirxits; it 1s even ocpticnal in some cilrcumstances!
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In North African soclety, however, perceptions and attitudes abcut
hospitality are quite different. Forth African culture is intensely
perscnal; it values the perscnal relationship. I do not believe that
~a seall fellowship such as the Rabita [150 is hardly a "large confer-
ence"] would be viewed as the imgerscnal entity you think it is. It
is certainly KNOT the large institution type, most of which are
governrent-related. If you want a parallel, it would probably be
zore like a Sufi brotherhocd, very perscnal. M invitation to the
Rabita conference would thersfore be viewed as being from the persons
doing the inviting, rather than from an organization. Have we not
zoreover taught the national Christians that the Church of Christ is
like a farily? In any case, North African soclety places far fewer
liritations on hospitality than we dc in the West; if anything,
hospitality is viewed as an obligation, not an optien.

It would seerm, then, that the Aradb custom of hospitality is very much
relevant to the Rabita conferences. I am told that in KNorth Africa,
and T am speaking here of Muslim gatherings, to expect guests at such
an event to fend for thexselves would be unthinkable. "These types
of gatherings are dcne on a local level where everyone [i.e. local
pecple] brings what he can and cutsiders are lodged with those living
there. As for a hotel being suggested, exphatically NO - even low-
cost ones! Hotels are for tourists!”

You raise ssveral further questions about the funding strategy of the
Rabita Cozmittes: Could not conference participants pay at least part
of their expenses? Could they not be informed of the real ocosts?
Could not a letter be sent to North African Christians and church
groups 1inviting them to contribute? All valid questicnms. Upen
inquiry, I found that most of these have been dome. The cost of the
conference has both been mentioned in letters to the mailing 1list and
announced at the conference itself, even though many on the Comrittee
did not feel comfortable with this., As for Rorth African churches in
Burope shouldering scxe of the expenses, there are nons to appeal to.
North African Christians in Europe have generally integrated into
Burcpean churches; in any case, the Rabita Comrittee has not felt
that its rcle is to found churches.

I also found that alxost all North Africans in attendance do pay
soxething; "they are expected to pay what they can. ... Some give a
lot, others little., Very few give nothing." Those on the Committee
are expected to contribute, but they d not perscnally have the means
to pick up the tab for an entire conference (now about 70.000,00 FF).
In any case, the contributions of missions and Western Christians
make up only a part of the total. In fact, I found that missiocnaries
are often the cnes who benefit frox paying less than the full amount,
and they often bring contacts who cannot pay!

In Eurcpe, one problem the Rabita faces is that North African Chris-
tians are very dispersed, Another 1s the lack of appropriate facili-
ties. The 1deal would be to have their cwn facilities where they
could organize conferences on the North African model. Expenses
could then be kept within reach of those who come. Lacking this, the
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Comrittee has tried without success to find an evangelical cerpground
it could rent. They have beem obliged to use a conference center--at
120 francs per day per perscn! Whence their appeal fcr help.

I hope that these remarks help to answer and clarify the questicns
you raise, In any case, let uvs continue to pray for the Rabita and
its Committee. ©Pray alsc that God will help us all--National
Christians and missionaries~-understand cne ancther better.

The Editor

BOOK REVIEWS

Michael Nazir-Alil. Islam: A Christian Perspective. The Paterncster
Press (Paterncster House, 3 Mount Radford Crescent, Exeter UK
EX2 4JW, England; avallable from FFM, 205 Yonge St. Rm 25,
Torcnto, ON, M5B 1N2, Canada), 1983, £4.80. Reviewer: E. A, M,

According to the author, this book 1s not intended to be yet another
intreduction to Islam, but rather rore of an appreclation from a
Christian with a Muslim background who lives in a Muslim context.

The first chapter covers the background and origins of Islam, and the
second its developrment. These two chapters give a geod overview of
the political aspects of Islam, the Law and lawyers, theology, and
rysticlism. They convey a great deal of information in an easy read-
able manner, and teach without using a highly technical approach.

The third chapter, on the growth of Muslim culture, 1s surprisingly
short 1n view of the high profile the author seems to glve culture.
Very 1little detail 1s given on the literature of the modern period;
poetry alone is menticned. The next chapters are full of information
about the background of the revival movements, Muslim thought chan-
ges, and the rise cf fundamentalism. 'The changes in Pakistan are
prominent since the author is from that country.

The final chapter 1s on Christian presence. After a brief historical
overview, the author gives his perscnal viewpolnt cn a nurher of
issues. BHe expresses a concem that the relaticnship of the naticnal
church and naticnal believers to foreign Christians continue to
lmprove. He encourages a clearer understanding of acculturaticn
(going native) which is more than using native clothing or identi-
fying with the poor, but includes as well a deep appreciation for
indigenous ways, culture, music, literature, skills, arts, etc. He
judges the horogenecus unit principle to be unmbiblical. Here again,
his rermarks pertain particularly to Pakistan. I think the book has
the right kind of sppreciaticn for Islam as a culture.




