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see your good deeds and praise God." The addition of the Qur' anic 
phrase does not really enhance the meaning of Jesus' statement, but 
it does give Qur'anic flavor to the speech without distorting his 
teaching. After all, according to the Bible, God does hear and see 
everything that happens. 

al-'a'li ( L ~I "the Most High"): S 6:11, Q 79:24. This 
phrase "the Most High" comes at the end of the speech of the Jewish 
leaders who are complaining that Jesus "breaks the sabbath and makes 
himself equal to God." Here once again is a sensitive use of a 
Qur'anic rhyme word; God is also ''Most High" in the Bible, especially 
in Old Testament thinking. 

B. Words for Sin: A long list of words for sin is found in 
Sira. It is a characteristic of the Qur' an that a large number of 
rhyme words have a negative connotation, Le., words of judgment 
passed on the con temporaries of Muhanmad. Sira uses 13 of these to 
talk about the Jews who rejected Jesus. 

yakfuriin ( .:.>,A) S ''Kalima'':4, Q 29:67 "they do not believe"
 
al-<}iliniin \ .:r.-J L..a.J I) S 7: 44, Q 2: 34 . "the wicked"
 
al-fasiqiin ( o,.:L-Li.lI) S 8: 38, Q 2: 98. "the corrupt"
 
al-fasiqln ( ~LiJI) S 12:34, Q 2:25. "the corrupt"
 
tajhal~ (u~) S 16:53, Q 7:38. "xou ignore" (the truth)
 
mayyitin ( . _ -~ ) S 16:71, Q 37:58. 'the dead"
 
al-Jc8dibln e_;-lKJI) S 16:84, Q 3:60. "the liars"
 
yajhadiin \:>.1~ ) S 17:9, Q 7:50. "they deny" (Jesus' miracles)
 
kaQiban ("I-~~ S 18:47, Q 18:15. "telling lies"
 
tunkiriin ( u,. -) S 19:15, Q 40:80. "you deny" (the truth)
 
yak4ih1n (C)~~) S 24:28, Q 2:9. "they lie"
 
a!-~8!dliin \y,~L:-JI) S 24:23, Q 39:~1. "the ignorant"
 
<J8hJmn (u,.-;u ) S 24:32, Q 2:91 "w~cked" (men)
 

Now all of these rhyme words fit their context very well indeed. In 
fact the condemnatory message of the Qur'an matches that of Jesus' 
outspoken attacks on the unbelieving Jews of his time. Sira has 
succeeded here in matching the mood of Jesus with that of the Qur'an. 

C. The Day of Judgment: Another feature of the Qur' an is the 
repeated mention of judgment at God's tribunal. Six rhyming words or 
expressions used in the Qur' an reappear in Sira. 

rawn al-df.n (.:r-..l:!.1 r~) S 7:36, Q 1:3. "the day of judgment" 
~b alIm ( ~I ..,..I~ ) S 14:1, Q 2:103. "painful punistment" 

yawn '~( ~ (~) S 19:12, cE. Q 2:6. "a terrible day" 
al-jal;rim ( ~I) S 20:50, Q 2:118 "hell" 
la yuI1f8riin1m~.~ ) S 19:56, Q 21:39 "they will not be saved" 
la t~ ~,~ 'J) S 12:24, Q 11:113 "you will not be saved" 

Ex£ept for the second, where the Syro-phoenecian woman uses ' agab 
alim to describe the condition of her son, these expressions of judg­
ment are well-chosen in the context of Jesus' teaching. 

D. Salvation: Just as judgment is prominent in Qur'anic teach­
ing so is salvation. Eight different rhyming expressions from the 
Qur' an are found in Sira. 
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al~ ( v,,,~l ) S ''Kalima'':5, Q 37:172. "the 
victorious/successful ones" 

~Iran (.fl~) S 5:10, Q 4:74. "victorious/successful" 
sa-~ ~v,~ ) S 19:2.9 Q 7:192. "they rill be saved" 
ajra l-m\Jsnin (~ .... 11 ftl) S 8:3, Q 3:171. 'the reward of 

those who do good" 
al-fa~ZUn ( vj.;-:L:UI) S 12:9, Q 9:20. "the successful" 
!silidIn (.:r-.J.JL>. ) S 12:25, Q 39:70. "living forever" 
al-pilidIn \r-..uUI) S 13:36, Q 7: 19. "the ones who live 

forever ~ 

jannat al-na3 im (~I ~) S 20:52, Q 5:67. ''heaven'' 

Once again these rhyme word\> are carefully selected to demonstrate 
the concurrence of Qur'anic thinking with that of Jesus. 

The phrase ajra l~ in Q 3: 171 caJ,.ls for COlllIlellt. The full 
sentence reads allAh I.a yu-JPu ajra l~n ~I ftl ~ 'J ..lJ1 
"God does not waste the reward of those who do good." TIu.~ phrase is 
repeated in Sira 8:3 at the close of Jesus' teaching, '\/hen you give 
alms don't let your left haOO know what your right hand is doing, and 
God will reward you--for God does not waste the reward of those who 
do good." 

This illustrates the technique of the authors--to use phrases fran 
the Qur'an where they enhance rather than alter the teaching of 
Jesus. The difficulty here is that Jesus never spoke these words; 
the phrase is not found in any of the gospels. In other words, 
rather than translating Jesus at this point, Sira puts Qur' anic lang­
uage into his mouth. As we will see later, this can be problematic. 
On the whole, however, Sira has achieved a lot by using Qur' anic 
rhyme words. It has shown that there can be linguistic agreement 
between Jesus' teaching and that of the Qur'an to a much greater 
extent than has been realizErl in previous presentations of the 
gospels. 

A Qur'anic Lord's Prayer 

Apart fran these rhyme words, countless other words and phrases fran 
the Qur'an may also be found in Sira. It is not possible to try to 
examine all of these here. It wiITbe far more instructive to take a 
piece of Jesus' teachi~ and canpare how it reads in the standard Van 
Dyke translation ( = VD) with the rendition of Sirat 01 Masih ( = S)':" 
We shall look at Jesus' roodel prayer, known as ''the Lord ' sPrayer, as 
found in Matt. 6:9-13 and in S 8:7-9. 

VD - aba-m ll.a:li fi s-S8IIIiI.Bt ( .:..I.l~1 .j s lJl I;Lrl"Qur Father 
in Heaven" = S - al.l.8luIma rabb al-3 il..aail:l ( ~L...JI ..... J ..-1J1 
"0 God, Lord of all bein2"L 'The authors of Sira nomally trans'1.8.te 
''Father'' as "Lord" or l'fGod" (see Seedbed rv73':J9f). As indicated 
there, this is an inadequate rendering of the New TestaDent concept 
of God as Father and represents Sira at its ~t. 1be expression 
rabb al_3 aIanin occurs in the Qur' an in the ''Fatiha'' and elsewhere, 
and rabb is frequently used in the Qur' an for addressing God. There 
is, however, no concurrence between Qur' anic thinking and Jesus' 
teaching at this point. Here is a case where ''Father'' should have 
been preserved. 
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VD - li-yataqaddas isnu-ka ~I <.r !i -) ':U}Siy y(~>ur name be hallowed") 
= S - li-yurta' Qikru-ka 1_' ~im ( ;..J:uJ1 ..:Jr.J tff -I "may your great 
esteem [lit. = mention] be exalted"." The root DS is infrequently 
used in the Qur'an; the active verb qaddasa is used only once (Q 
2:30) and the passive verb taqaddasa not at all. This may be why 
yurfa' was used instead. It means "raise high" or "exalt," a concept 
that is similar to some meanings of qaddasa, but lacks the idea of 
''holiness.'' More problematic is the use of the term gikr on the 
analogy of Q 94:4 rafa'-na la-ka g,ikra-ka (''We raised hiijh your [Le. 
Muhammad's] esteem"). The term basically means "mention or "remin­
der," and by extension "fame" or "esteem." However, it also has 
several very common uses in Islam which divert attention from what 
Jesus was teaching here. The Qur'an very frequently refers to itself 
as al-dikr; hence one could easily understand S 8:3 to refer to it. 
The term dikr is also used for the incessant repetition of the name 
of God in worship, common in Folk Islam. Hence, S 8:3 might also be 
understood to refer to this. In any case, what Jesus intended to 
teach is distorted and lost. 

VD - li-ya'ti malakiitu-ka (d;~ ..:...W"rna"y your kingdom come") = 
S - li-YUq9a anru-ka l-haldm ( ~ -.II ..:Jr-- I ~ "may your wise 
commandidecree come '" (The term maUl1UJt,_._-=- only occurs In.to pass. the 
Qur'an and Islamic usage with a different meaning, which is why the 
authors have opted for amr. This is close enough in meaning to convey 
Jesus' idea of God's rule being enacted. 

VD -li-talam maSi'atu-ka (,,\_. _ •• .:p "may your will be [done]" = 
S - li-yan~ir d1nu-ka l-qawIm (r-'~J ~.J ~ "may r,our true 
religion triumph"). The authors c1'lange "will" to "religion, I possib­
ly because Islam views God's will as always coming to pass; every­
thing that happens is by His will. Such a request is natural for the 
Muslim. Here once again the authors of Sira are not willing to let 
Jesus' radical thinking overturn Islamic principles. 

VD - kmB fi s-sami' i kadalika 'ali l-arej (h ~ l~' cl.I..iS -'1-.1 I c.l W 
"in h~aven just as on earth") = S - fi 'aLami l-gaibi w~-~ti 
ajma'in (u _ •• ?"I ; .J~J, ~I ~LP c.l"in both the world of 
the unseen and the seen"). The authors of Sira pick out the Qur'anic 
phrase 3 alimi l-iaibi ~-~ (Q 9:94) """'"Ki1ower of the unseen and 
the seen [Le. God]" to translate this idea. Interestingly, 'slim ­
"knower" becomes 'alan - "world," but coomunicates the idea with a 
Qur'anic flavor without disturbing the focus. 

VD - kubza-ni kafata-na a'fi-ni l-r,mna ( rHI ~i ~ l.:~ 
"give us today our daily bread' '" S - rabba-ni w-arzuq-pa min 
~yyib8ti-ka oajata ymllli.-na ( ~ ~l...> d;~ 0"" L;jJ~ u...o)
'Our Lord supply us from Your bounty what we need today"). The word 
~yyib8t is used several times in the Qur'an to indicate the stores 
of food that God has for mankind. It's use here is a good choice. 

VD - v-agfir la-ni quOOba-ni kam nagfiro naQnu. ay~ li-l-aJ.JdJtibina 
ilai-na ( I . '1. ..i..J.J L.:a..1 . • --L..L..; L..S I... . j L:.J .u I ........... ~ - cr- ,----- ~ ~,
 

"and forgive us our sins as we forgive those who sin against us." = 
S - Eabba-na v-agfir la-ria mmtlba-ni kaM. ~firo nahnu .li-man
r,;nbUn ilai-na: ~I u~~ ~ .:r ~ W' ~j '"...ul, u...",
'Our Lord, forgive us our SIns as we forgive those who sin against 
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us." It is surprising that there is no change. But this is probably 
because gafara and dunu"'b have essentially the same meaning in the 
Qur' an as the terms used by Jesus. 

VD - wa-Ia tudk;ilu-na fI tajribatin ( ~~ ..) u...L;.,J.,; ~,"and 
don't bring us into temptation" = 5 - rabba-iia. wa-as izza-ria ig 
tabtali i.mana-na ( I ". _! u \ - ,. 31 \.; ~~ ~ "Our Lord, 
strengthen us when you test our faith.") The root JRB-_rttemptation" 
is absent fran the Qur'an, so the verb tabtali--"to tempt" was used 
instead; at Q 3:151 it has the meaning "to put to the test." The 
Greek word can denote either a temptation to sin, or a testing. If 
the Hebrew causative is behind the sentence, the prayer has the mean­
ing "do not cause us to succumb to temptation," which Sira has essen­
tially reproduced. ----­

VD - lakin najji-ni min a~-Ldr ( .J-!.".....:..JI ~ L;..; ~ "but 
deliver us from evil/the evil oneil) = S - rabba-na wa-najji-nii mina 
~-kif&1 ir-rajIm (~}I 0 1 h A 411 .:r ~, ~J "Our Lord 
deliver us from the accursea satan." According to Bauer-Arndt­
Gingrich Lexicon (p. 697-8) the word translated " evil" could refer 
either to evil circum~tances or the evil one. Hence the translation 
of Sira' s is valid. Sait8n ar-rajim--"Satan the accursed" is cOll1llOn­
ly used in the Qur' an. • 

Conclusion 

This study of the Lord's prayer points up the strengths and weakness 
of the Qur'anic style of Sira. Where it enhances the meaning of the 
original Sira has succeeded admirably in contextualizing the gospel 
message for the Muslim audience. The problem is that it also alters 
and distorts the intended meaning of the original in places as well. 
One could call Sira "a mixed blessing". As I wrote in Seedbed IV/3 
p. 40 "If the authors of Sira could see their Life of Jesus as more a 
biography than a translation, more an Islamic dramatization of Jesus 
than a faithful reproduction of the ori~inal, then they would be more 
just in their assessment of their work. 

*'The author's 3 page list of Qur' anic rhyming words used in Sira is 
not appended here, but those wanting it may request a photocopy. 

ACCOUNTS OF MUSLIMS WHO HAVE BECOME OIRISTIANS 

by Ernes t Hahn 

Accounts of converts should be viewed and used with discrimination. 
Are the contents true? Do they cater simply to the sensational, the 
dramatic? Are they used only to put down the Muslim and Islam? Do 
they glorify God or the convert? 

Muslim response to convert accounts must also be reckoned with. Our 
own experience would suggest that Muslims of an Arab, Pakistani and 
Indian background are often angered by these accounts as their intro­
duction to Christianity. On the other hand a Persian account of an 


