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CHAPTER Fiyg

The Bonds

of Freedom.
Sisterhood a e

s >::.o:c_.o:

A woman must never be free of Subjugation.
—THE HINDU CODE of MANU, v

I thank thee, O Lord, that thou has not Created me g
woman.

—DAILY ORTHODOX JEWISH PRA YER

Creator of the heavens and the earth, He has given youy
wives from among yourselves to multiply you, and

—HOLY KORAN OF ISLAM

Wives, submit yourselves unto your husbands . . . for the
husband is the head of ]

head of the church.
—EPHE SIANS 5:23-24

—PETER BERGER, IN THE SACRED CANOPY

system whose ve,

| S the victims of a planetary caste
6 Very existence has peen Made invisible to us, women
have been divided from

PSeudo-identification with group-
€d. Among these are the
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ions whose ideologies degrade and mystify women to such
qgio

various 3::& even the fact of this degradation is not perceived by its

an @Haﬁg t
_ . of
victims. ception, women are breaking through to mimnw:mwm .
Despite MM . ﬂz.dﬁmm_ phenomenon. As women revolt mam_:% this,
gexual caste of reality is emerging. That is, a counterworld to um,:_maé
anew mm:m@.o being which is by the same token 8c3$q. to religion as
is coming _:m.mﬁm rhood, then, by being the unique bonding of women
patriarchal. ano._o: to low caste is Antichurch. It is the evolution of
mom,:m“ o”_oqm_é that undercuts the credibility of sexist «m,_o__o: to the
a mon_m__:m. it undermines sexism itself. Even without conscious atten-
%mao:a church, sisterhood is in conflict with it. There are, Q. course,
i 6330388 in contemporary society that threaten Qoﬁ:ﬁoﬂwﬂ
o.ﬁoq In the case of other movements, gm«. itis not sexdsm oot
mmohm% under attack. The development of sisterhood is a c:_mﬂw :
Mﬂ it is directed against the basic social and psychic model o o_MaM.: oHM
nd domination upon which authoritarian refigion as fact that
M ends for survival. This conflict arises directly from 30 a .
iwﬂ:m_._ are beginning to overcome the divided seif and divisions from
ach other. ; ;
° Aside from the general way in which the movement, simply So““
dynamics, conflicts with sexist religion by setting up a counterw
own dynamics, fic and direct opposition developing to
to it, there is also a more speci 00 SaEE A Sie of T
the sexism of the churches. This is related 6.:6 a i
movement's leading figures as well as an increasing numb -
know personaily the experience
adherents are women who . oF BrealinG
a4 . ditioni and the expenence
authoritarian religious con o: ng ¥ ik st N
through this. Many now recall in amazemen bl mnnoomuahamﬁ e
. human race from priesthoo )
the exclusion of half the hu _ reqation was effec-
if this were “natural.” As long as the ”sm.msﬂw. :wo w:“mm:m« was involved:
. : ; i firmly
, it wa sible to believe g ¢ the
”_MM: M:,M Howzows were just “different.” Women were mu_omﬂo moommh o
fact that any boy was allowed to serve Mass, i:ﬁ.oﬂm ;mio_d< i g0
bsolutely excluded from such a function. “obey" their
i i 5 monies in which they promised .,o oney
through marriage cere | promises from men, and still think that no
HUSHATTaE Witnolg Seiprete uimqw “subordinate but not inferior.” Now
inequality was 3,6_69__ _:M_M segregation in the wider society have
o of r
that the implications
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received exposure in the media,

however, inevi
the unradicalized, are seeing through the q“.ﬂomﬁ_m_mow_w_‘ g Wome, o
ism and our own resistance to 88“8 of religioyg MM;
women—whatever may be their qo_m»_ozmsﬁ :oso“um ness. ?sﬂ
ligion—are spiritual expatriates, and they bring to %qmm:nma .
intimate and precise knowledge of reli ©

, ) , Moy
m.__o: S role in 65358 MMJ o
it. In a particular Way they M“m_
' N-

caste, focusing criticism precisely upon
stitute sisterhood as Antichurch.

The Prevailing Sense of Reality
and the Nonbeing of Women

The history of our foremothers has not been recor
pointed to the fact that women have been wiped
important to reinforce our consciousness of this

prevailing usages of political power are working in every way to biot
out such consciousness. Sometimes the existence of this blotting-out
mechanism is blatantly admitted. The very fact that men can do this
with impunity—as they can with pride assert “l am a male chauvinist”
but not “I am a racist"—indicates certitude of male power and female
powerlessness.! An example of the twofold phenomenon of both reduc-
ing women's achievements and publicizing the admission of reducing
these can be seen in relation to an undersea study of endurance of
aquanauts. it was reported that the observers—all males—had some
thoughts about why the women aquanauts outperformed their male
Counterparts. One excuse given was that screening procedures weré

more rigorous for the women. In giving this “reason,” Dr. William G.
Prescott even exposed the built-in bias of the general situation further
by adding that this rigor was due to the fact that there were only a
few positions available for w

X omen. One might ask why there were not
as many positions open to women as to men. Another excuse that was
given for female success on the m;

iv : ssion was that there was more pub-
licity about them. “They were really on the spot."2 Again, this invites
the question: Why were they alone on the spot? What does it say about
2 of women are allowed to compete

| » 4 are then “on the spot,” and that their
very success is then attributed to, that is, bl

ded. | have already
out of history. It is
fact, because the
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of Freedom: Si

The Bonds

i i nt level of this "blotting
n entirely differe il
mﬁwm for decades the best _SE_‘ meMy Hésww il
° me fact that imtially all _.sm:,:”M m”.mq..:a e ot
ol B ious efforts were made to oo:nqoomano b
females- No oo“.cmMcos_x ignored. Since za_..o m:_uc_mq e
woe cmm__g .m o i 158 o uMﬁm: implications are
women's origin ke any difference. The data an e &
pace realy Mmmo that, as Lester Frank Ward m_...mx..w he
. _ i can ;
oo 1s opposed to such a 504a view i O
o o“_*mn_“me.m# of scholarship, erasing io”.:m i
on trivialization .
e. | have already referred 10 the R
omam. of the matriarchal theory. Ludovi
nen

;o gitgeist used
. risoned in the patriarchal 99&&%8 of QMM N:._u.wog.o:mQ

Scholars __a_o_.‘hx in the game to repel invasion _E\ 2 s

the oldest B chofen and of Morgan. They simply igno

theories O

i 3
protagonists of matriarchy.

's The Mothers,
to Robert Bnffault's
eatment was accorded ; . e
H:M%_.NBMM million and a haif words published in 192 q
Ludovici again:

_ uld encourage the
Scholars resented passionately a theory EHo:qMMamQ.mmoa e o
deracination of our patriarchal cuiture and the
gious values.*

3 snat women, recognizing this
a3t 1 EOmM%H NMMHM “mesom:mwmaa%“am that function __.H.H _”c__u“,.,
ek mqmmﬁw ists of patriarchy have given us a clue. __._M.M”___aw@.“
WMMW. qmwﬂmomwom”,mmmw of three processes 5<o.ﬂmMm.__”o ﬂﬂ the world,
Externalization is the ongoing oEooE_B.o.‘ :camamz‘. (sic). Objectiva-
i ical and the mental activity of “mé iy
both in the U:mw_o t by the products of this adtivity ol a .ﬂ e,
ﬂﬂsﬂﬂﬂﬂoﬂﬂwﬂﬁmyo_a_ uqoacomwm .N.MMMW*_MMM o““MraM wm_.m:o reality,
Internalization is the reappropriation y biective consciousness.®> Thus
wandamrg 1 o st o 02 2 e o
Ape meonswamwﬂ_goa of patriarchy, it is indeed men W 0
that un
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mﬂoq:m_ﬁim_ in which case Ber
who ar iti i
o nm Mo:a_w_o:mn to be the internalizerg - Howeye, it
oted sociologist passes over 6 -Par excollence !y o ¥
o { r.® Realizin o9, OMen
ue to an essential dynamic in -

i 2 poiny
. L. volved in : e *NQ. W 54.__5:
of reality. This is to expel what has cmm_.._“m“o,_ omMen haye i
m

ng t

such structures are i m_WoMo Prevailing gq
Women who h. n .wo:..m sense less rea| tha 1o 38@23 ~= ‘.
tling these gh 9”6 experienced the draining of Qmmmsocm Own namhm_
o mm:mw owm:m as if they were more real than oSN involveq i am.
ow counterproducti , wn se, i
be. productive such a twisting of m:%%m have
2 . 1es cap

0 The experience itself of battling political power wi

wmoﬂﬂii:_o: is all we have in that qmm__.sl._.mi_ﬂs Politica| non-
niques of men who have worked themsel revelatory. 1o

_ o ves in it
er—whether in civil government, churches 2 Positions of poy

i ) busine

in sses, ;

stitutions, or in any of the cultural analogues of Eom oMcom._o:m_
se—are 303%..

faceted, but by and large they are reducibl
and oo_.._ncoq... One of the elements in Sﬂawh__“.moa“, Mﬂd% oy ._...u_c_nm
Mwﬂ_:m .”.. paternalism. Since women have been Ssa_zo_mwﬂﬁ“omim SN
o other and rely upon men with power for support, there is a o
”._e.cn”W to v”.m«:m__wﬁ_o affective tyranny that is omnipresent m:ammmmmﬂ
u:m:oawwﬂ omMBM.Mz are also ,.Ew..m_,mc_m in this way, the bonding
e s M _“dm_mm promises future deliverance. Recognition of
iy _uwn,_ aps not fully conscious—is reflected in behavior
attitudes,” that is, a m_wxom. " losm? R e w
s By . MM .Mv:o.@mﬁ_:o and flattering manner that is almost
redec b m.co: or_ww ) tioning to mcn:. accommodation attitudes is
S boce 0 oms as nonreciprocal first naming, common
e dones e i r. Jones, Father Jones, Professor Jones, or Doc-
i el years of age and the secretary, who is sixty, is called
oo Mﬁoa is a*mq.a:om by “the boss” to “Sally” as “the
¥re 50 work m.m mﬁ_u_::m male “executive assistant” doing essentially
ecopitpiysg: M: omq_._ % much ._,&:2 salary, is of course not re-
women, whether the former Qco.:stm_ eiosance. bolwers 5 8%
to each other, is body _m:ncmcm _F P PRion G Holy OF SULSIERIC
.n.Eo?. the prerogative of c_._a._o:..aonm.m.vomm”w_oamo_,“ﬂo _:.:_m:o: of, parsnt.
signaling .&mEm above women, even when 5.@ fi s : i oc.mu
or lowly situations on the totem pole. vm”oqsm,aaoﬂﬁwﬂ_ﬁmooﬁeg ._...:_“M.“
s —Uu
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gwm%mamoma males by reason of race or some other hand-

re i
they @ the attitude of a father toward a youngster who will some

—is : 2
_nmnoqoi up. In the case of women, future adulthood is not envisaged.
day Another mechanism in the “divide and conguer” battery of weapons

is confusion of issues by using women's ilusory identification with the
categories and ideologies of the male-run culture to keep female bond-
ing from being effective. Among church women, _uqoﬁmﬁa.w are per-
suaded that they do not have the same problems as Catholic women.
Among university women, faculty women are separated from faculty
wives, from secretaries, students, and female administrators, and within
these groups there are further divisions arising from other considera-
tions such as grades and status (female professor as opposed to female
instructor, or wife of professor as opposed to wife of instructor, etc.)
which are irrelevant to the common condition and problems of women.

Since, then, the experience of batting power structures head-on
invites an intensification of this kind of division of women against each
other, many are coming 10 reexamine the problem of where 10 focus
snergy. | have just pointed out that there is a species of delusion
involved in battling the objectified products of male externalization pro-
cesses as if these were solid realities—not products, but immutable
“nature.” A central problem is to get to recognition of our own internali-
zation of such soul-shrinking products and move toward externalizing
our own being in objective social reality. This is another way of saying
that the creation of new space involves facing nothingness and dis-
covering power of being.

Does this mean that there is no value in struggling on the level
of political power? Such a conclusion would be simplistic. 1 would sug-
gest that the point is to avoid unrealistic expectations concerning the
outcome. The point is not to negate the value of the tremendous efforts
made by women to obtain justce for women within sexist institutions.
An outstanding example of such a concerted effort has been the work
of the St. Joan's International Alliance, the organization of Catholic
feminists that for decades has struggled to obtan justice for women
in the wider society as well as within the Church. The courageous efforts
of religious activists such as Frances McGillicuddy An_.m.m_aoa of the
American branch of Saint Joan's) and of Dr. Elizabeth Farians (founder
of several organizatons, including NOW's National Task Force on
Women and Religion) have not transformed structures but they have

I/

fogepr fin e



\

TR A T Y gy ——— ey ———— Y

138 Beyond God the Father

not been wasted. The consciousn

_Sam.ﬂmcﬂmca cmomcmoo_;:m:g}__ eN has be
Bgom_mwzﬂwoamwqu.uﬂucﬂ_whwﬁm% a health iy . n:msm
ogicn il e St space i o v . e
woman faculty amacmq@oamcoz processes as 2&8%32 o :MM
) oot y to discover that the fruit of g to Obtajn
cile token by male admini Sndless mnoa”

because of her nonfeminist consciousness m:aw:m,oa, Chosen Main|
y

learned something about safe’” behay
the need to creat i havio
. e being on % he
patriarchal space. In fighting “within” such mnM”M e aocaama‘%
, We

only the minima
i,__<$am FH ﬂ | degree of power over our expenditure ow:%ca allow
own purposes. As a cogniti i nergies th
- g ognitive minorit el
i.wmvmq level. It is with the prevailing sense of reality M_n our War is on 3
must be relegated to nonbeing. Our mm:.a8<m.€ cording to which

upon our r s “reality” é i

sﬂ . :MWMN_ to take this “reality” too seriously. To put ﬂM ,_..n_ma@_amw

n_._m:. wo hav to _omq_ to ._<m now the future we are fighting __oqm:osﬂ
promising in vain hope of a future that is always nm*_.msmq

always un i : .
ys unreal. This creative leap implies a kind of ﬂmox_owmaommo:mn.

out of the death of false hope. o

Antiworld: Antichurch

To live in thi ;
i oomhsom _m._. Mms__ s__oﬂ._n _m to be creating an Antiworld, by renaming
i Vi >:m9:h...0..ﬂm¢= might appear to be & sort of trivialization to
one cultural _:msswr:o L_ ang the phenomenon to contradiction of only
has over the human : M:SQQ .E_w is to forget the power that religion
structs ?Emﬂ?mzo:wvm v.”o M.:..:J:o the unsteady reality of social con-
na LS ough myth.
cwwwﬂﬁwm_msix that religion in this sense has _.u.m.mu all oﬁﬂw _woﬂwﬂaqu
igion - .
election Uwaﬁwmﬂ”ﬂ@wh%gm_ candidates in the 1972 United States
gion has been carried smoc%.wn moywcmwﬁgé that American civil reli-
between principaliti ultimate caricature of the battle
principalities and powers. To affrm that m-wﬂmq:oooam is

>2_03:6_._.m=o:ow
vmmxoaazo_m«.m.a i

it denominati
o x_w,i of a 90613 struggle within the huma ional n_cm:m._m but
itself from destructive social forces. It is to sa D EsoneTtyng 0
powerful symbols that invade our beings from m__e.w_ﬂwmmﬂm ealma
, from the most
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| or textbook, to the doctor's office, to a bill-
-Qam:mwonm_ figure of a local political candidate, tell-
aith in him." All say one thing: that to be human
e Son of God.

is a religious struggle, and this is sO
el of being versus nonbeing. The affir-
gious affirmation, confronting the

evision no_.:_....mqn__m

e the conflict is ON the lev

us . ,
O of being py women is a reli

am,_oa heritage of projections that deny our humanity. However, since
ma:m_o: fict is more on the level of creation than of struggle for equal
the noa 1 sexist space, the term Antichurch must be understood in a
mqﬂﬁﬂcm way. It is the bringing forth into the world of New Being, which
mw its very coming annihilates the credibility of myths contrived to sup-

port the structures of alienation.

Antichurch and Antichrist

Analyzing medieval Catholicism, Troeltsch wrote:

The Church means the eternal existence of the God-Man: it is the
extension of the Incarnation, the objective organization of miraculous
power, from which . . . subjective results will appear quite naturally.?

Moreover, “in spite of all individual inadequacy the institution remains
holy and divine.”1® Just as the incompetencies of the ascendent group
count for nothing as evidence that the system is wrong, so too the bni-
liant “exceptions” within the subordinate group offer no substantial chal-
lenge. The system has been closed to new information.

The image of the church as the “bnde of Chnst” is another way
of conveying that it is “the extension of the Incarnation,” since a bride
or wife in patriarchy is merely an extension of her husband. The potency
of this image derives from the notion of the divinity of Jesus, for authority
figures can derive credibility from the belief that they are representing
the God-Man. The pope, who has been called “the vicar of Christ on
earth,” and the ecclesiastical hierarchy of Catholicism as distinguished
from the laity, participate in this identification.

It has been argued, of course, that unlike the harsh patriarchates
of pre-Christian culture, this system was construed as a patriarchalism

of love. In regard to the family, for examp'e, Troeltsch claims that “in

! Ilf

IR 1)
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this respect all that Christianity dig was to m
of male domination by its teaching about love Odify from Within hie
voluntary submission. Authority and subord 21 good wiy w._w o
before, he maintains, “although with im, oz.:mco: st _Smw
for the individual personality of women, M:__“%ﬁ“.:m_._a Increasing ww_mmww
Claims are so common that we tend to accept _%Mn orvantaw g
question. However, they leave out of account om::., - o
such as the barbarities of “good” Christians ﬂosmqws o)
and servants that have been sanctione ot

d by the church. 12
also _mmcm‘o_.__ of account the fact that under Christianity the
autonomy in women and other “lesser beings” has c@m:« ma_w n.h_s__ to

double way: feelin i
The m__ommﬂ_ _.<o_c:mwﬂ_ﬂuwwm_.oﬂwnw h_”m: _.m_ao_.oon E. __wo_.:um of guit,
! . posed submission in Christia
q,_m«o:x has turned women against ourselves more deeply tha oo
disguising and reinforcing the internalization process. As the :<w<ﬂ.
Mother Mary was alleged to have said: “Let it be done unto me s,
ing to Thy word.” aceord-
There is a bond, then, between the significance of the women's
revolution as Antichrist and its import as Antichurch. Seen in the positive
uo_avoon_é in which | have presented it, as a spiritual uprising that can
bring us beyond sexist myths, the Antichrist has a natural correlative
in the coming of the Antichurch, which is a communal uprising against
the social extensions of the male Incarnation myth, as this has been
objectified in the structures of political power. In order to see the rela-
tionship between the Second Coming of female presence not only as
Antichrist but also as Antichurch, it will be helpful to consider some
aspects of the relationship between myth and ritual.

9 facts

Reinforcement of Myth Through Cult

Sociologists have perceived well enough the connections between myths
and ritual. Durkheim observed:

If the myth were withdrawn from religion, it would be necessary to with-
draw the rite also; for the rites are generally addressed to definite per-

sonalities . . . and they vary according to the manner in which these
personalities are conceived.3

ds of Freedom: Sisterhood as Antichurch 141
The Bon

ihe cult rendered to a divinity depends upon
' [sic), and the myth determines this charac-
_ the rite is nothing more than the myth
his is the case, then clearly rejection of Christola-
" " I . H -
2 14 |f ¢ we an-consciousness has an organic conse
ut in : rising wom : ted
P the .ot rituals. Although one might be tempte
trous SY" ‘action of sexist rtuais. i of the process
quence 1? imple logical CONSEUENTR: % L out that the sacred
hi - er has poi
to see _ﬁ " pe utterly naive. Berg . s To
io_,._n.uww the “ultimate shield against the .6:6.. of m:oqﬁsdai.mzm_.aw
cosmos uqom.._wao: of confronting the Christocentric oomaoﬂ M._ S
be in e P73 “the terror of anomy” is to be gxposed 1o B d-
il :o:..: fear their own latent madness and therefore will _:n._nn‘__dm.
of those ¥ A”:omo who threaten their fragile “sanity.” To mmmm_.. IS 1S
poss Ve bolic but rather to make an understatement. Robin Morgan

to be hyper S B
meqmmwma this realization in her poem Monster :

) that
s oints out
eim P @ﬁﬂ.cﬁmmﬁ toh

dds that “very frequently,

j d sick.
Oh, mother | am tired an N ,
One sister, new to this pain called feminist consciousness

For want of a scream to name it, asked me last week
«But how do you stop from going crazy?
No way, my sister.

No way. s
This is a pore war, | thought once, on acid.

recisely the spiritual

i is describing p
Berger, quite unaware that he is 9 " o form Antichurch,

dimension of feminist consciousness as it converge
writes:

7 tected
To be in a “right” relationship with the sacred coSmos a.. Hmcﬁ% nho..m o
against the nightmare threats of chaos. To fall o&mﬁwu oiedie ol
relationship is to be abandoned on the edge of the aby
lessness .\

ible danger that one
allowed up by chaos.
p this terror at bay.

d off this terror.®

Berger continues to describe powerfully MM MMH
may lose all connection with the mmoﬁn_ an e
“All the nomic constructions areé ammﬁ:mnn ﬂ Rt
Mircea Eliade graphically records human efio
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on as Antichur,
and says it will no longer be kept at ahﬁ ﬁ”JMMM:a s error of ch
of patriarchy but their externalization in gy, W:JQ only the q;wmw
threatening than an abstract “intellectya)” a_mo:wm,o S Makes j; squ
all that.” One reason why it is threatening is that 6_6.“:33_ MYt g
a continuum between the present and the religious zmaﬂ_:am_ Maintaing
tially a memory. Sexist ritual i non. i

S a false memory, : IS essep,
ry thatis in fact a de

on of women's |ib

_ . ; eration reveal
expression of social memory is a lie. To use B

S that th;
erger again; .

Men [sic) forget. They must, therefore, be reminded over ang

- « -« Religious ritual has been a crucial
“reminding.”1®

. Over again,
Instrument of this Process of

Nietzsche said more than he realized when he wrote of this process:

Whenever man [sic] has thought it necessary to create a memory for
himself (sic) his effort has been attended with torture, blood, sacrifice 20

Antichurch means saying “No” to these “reminders.”

The import of this “No” to the rituals that externalize the machismo
myth may be gleaned from facing the fact that males have always marched
to war amid blessings and prayers. The presence of military chaplains
saying Mass and holding other religious services for “the boys” engaged
in the business of killing those on “the other side” speaks for itself.2!
Females and males have been put to death amid rites and incantations.
Thus violence is made to appear “"sane.” It is legitimated and made

part of the social reality that is considered part of the normal scheme
of things. To persons in whom the effects of socialization so overwhelm
critical judgment that their sense of reality is co-extensive with the world
legitimated by religious myth and rj

tal, the “reasonableness” of even
the most bizarre and violent events thus legitimated seems unquestion-
able. Such persons will fearfully resist the “No” of the women's movement

resist this “No” by using religion and ot

her instruments of social control.
Such instruments include the myth an

d institutions of “mental illness."”

AT,
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The Bon | |
ercised by the execution of heretics. In
s ex

; t r':
this control Emgo&m: puts it in her poem “Monste

st,
in the P> i, as Robin

ent,
the pres t more than once
. rms of my seat m ire planeload
I gripped Emaw:o up and screaming tothe entire pla mw
sty mﬂanm what was torturing us m.:.l_m%mwﬂ
of :camﬂ _S.m.i they'd take me for a crazy, anincip
pecause

wr m n _ llevue
tle me down until Be

it haps, and wres

hijacker per

Hospital

i ] 22
/d receive me at our landing in New York.
cou

f patriarchy, as they come to realize
e %_.w:_oﬂﬂth”_””hwneﬂwzc”hmmaeﬂ the transference of _nm...o_.nw
e uoﬁo_.aml s roﬁsmq world. can be expected to use all the too >
s Bt _ﬂﬁﬂmooaamsa. For the social reality that they attemp =
<_o_o=mo w~ _”,_.”WE Reality” is precarious, and the amaom_._o* m:%:._w: -
o d c _ " is a threat that lurks always behind the _nmﬁ__oam_ oo y
o.ﬂ ..oo=<ma_ﬂ_w h Priests of war. The need for ritual “reminders” itse
:w_w: o”w ﬁmm uqmonmzo_.,m:mmw of the shieids against anocmy ___”_n_n: these
__w_..wnrmﬂ:mmﬁ. both ecclesiastical and civil, wish to keep erect.

Ritual and Repressive Satisfaction

Marcuse wrote:
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iousness, it is creative and spontaneous.

ot walked out of Memorial Church again, but have found
. suitable to new situations that arise. Feminist con-
en, is anti-ritual, because it is so deep.

(nat reinforces false cONSC

women hav
other mxuammm_ozm
sciousness of being, th

«Feminist Liturgy': A Square Circle?

proposed as her project for a course on “The Women's
d Theological Development” an attempt to create a
“Women's Liturgy,” wrote a twelve-page journal recording her thought
process as she tried to work this out. The description of the thought
process is in the form of a day by day diary m.:a shows her increasing
skepticism of the possibility of a “Women'’s Liturgy.” The problems as
they evolved in her consciousness included distrust of anything rigidly
structured; unwillingness to do research on “liturgies,” which would sug-
gest a mold into which to cast women'’s experience; dislike of appealing
to the old liturgies of patriarchy for legtimation, since these reek of
hierarchy; fear of failure in trying to do scmething completely new, which
would be a vehicle rather than a product, so that women would be carried
forward.28

All of these problems strike deep chords in women who are strug-
gling with the tensions between remembrance of the past and experi-
ence of the present which contradicts our oid befiefs. Probably the most
striking reflection in this woman's journal was that just as antracist, anti-
war services never really seemed to change the racist and warlike be-
liefs of the participating Christians, so a ferminist liturgy would change
nothing, for “the form was theirs.” It was the “form” that counted, no
matter what the “content.” The form was a dead shell, and the growth of
the consciousness of women is an attempt to live without such shells.
The result of her efforts was the creation of an event, a combination of
readings and songs expressing anger, change, seif-assertion and sister-
hood—an event not to be repeated, but the story of which could be toid
repeatedly. It was called “Something of, by, and for Women."

A “teminist liturgy" is a contradiction in terms, given the legitimating
function of liturgy in patriarchy to support sexism and consequently its
offshoots: war, racism and all the destructive hierarchies of economic
oppression. It is an attempt to put new wine, women’'s awareness, into
the old skins of forms that kill female self-affirmation and turn female
consciousness against itseif. This is not to say that the impulse behind

A woman who
Revolution an
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e aware of her connection with the
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ult in the world.
is that Joan's accusers wer

ancient religion- She points 10 the i
which reveal that Joan was no or

her execution
After the execution, the judges and counsellors who had sat in ._EQQ-
ment on Joan received letters of indemnity from the Great Council; the
chancellor of England sent-letters to the Emperor, to the kings and
princes of Christendom, to all the nobles and towns of France, explain-
ing that King Henry and his Counsellors had put Joan to death through
zeal for the Christian faith; and the University of Paris sent similar letters
to the Pope, the Emperor, and the College of Cardinals.3*

Moreover, Murray’s research indicates that there was widespread
belief that Joan was God Incarnate. It was a belief of the Old Religion
that God could appear as a woman. a man, or an animal. Such a God
is found in ltaly, Southern France, and the English Midlands, and is
commonly called Janus or Dianus. The feminine form of the name,
Diana, is found throughout Western Europe. It is the name of the female
deity or leader of the so-called Witches. For this reason, the Old Reli-
gion is also referred to as the Dianic Cuit.® The fact that the French
never lited a finger to save Joan—difficuit to explain—might be
accounted for by their belief that as God Incarnate she was doomed
to suffer as the sacrifice for the people.

Joan's trial, then, could be seen as part of the war between Chris-
tianity and the Old Religion, or Ritual Witchcraft—an ancient religion of
pre-Christian origins, which should not be confused with “Black
Magic."% Christian writers, of course, have wanted 10 claim Joan as
a true Christian. Howeyer, Murray's contention is that these have been
misled by such phenomena as Joan's “Voices,” to whom Joan gave
the names of saints, for “the questions showered upon her show that
the judges had shrewd suspicions as 10 the identity of these persons,”
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; s sacrifice was used for purposes of
oints out, Joan's
s chesler P
o renewal.
donna's casé the renewal is achieved through classic pa-
pamea in Joan's case, first through military victories and

hal crucifixion, guilt, and expiation.*!
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then through patriarc
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As Antichurch, the women's revolution is an affirmation of Joan's

escape from patriarchy. It says “No" to whatever there was of coopta-
tion and ambivalence imposed upon her fate. Above all it says "No”
1o her imposed “sainthood” and “Yes” to her real sainthood—her trans-
parency to the power of be-ing which made her life a sign-event,
expressing the witch that burns within our own true selves. Joan's
potential stature was reduced by the patriarchal imagination into that
of the Virgin-Warrior who aids men to fulfill men's goals. The witch that
burns within our being will have to bring out that potential stature,
repudiating ambivalence and servitude, refusing the tortures and de-
grading honors which are their only rewards.

Mothers, Daughters, Comrades

The religions of patriarchy—especially the Judeo-Christian tradition and
its hideous blossom, Freudian theory—have stolen daughters from their
mothers and mothers from their daughters. Chesler reminds us that
Demeter, the goddess of Life, and Persephone, her maiden daughter,
were for a long time celebrated in elaborate ceremonies. “But some-
how—no one really knows why—such celebrations of mothers and
daughters certainly ceased."#2 Christian women go to church and sing
of themselves as sons of God. The Virgin Mary was allowed only a
son, but no daughter. Mothers in our culture aré cajoled into killing off
the self-actualization of their daughters, and daughters learn to hate
them for it, instead of seeing the real enemy. If they begin to see, the
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Antichurch and the Sounds of Silence
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ne wonders if the continuation of
er a better means of communica-
derground language of silence that men cannot understand.

tion. 8" 2 m.@o text screamed (it doesn't matter at all whether this was
; py Paul of some pseudo-Paul): “} permit no woman to teach
writen ¥ 1o keep silent.” The point, it seems, was that women cannot
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can break out of imposed silence.
cademnia and the printed secular word have par-

In modern times &
tially moved in on the territory of the sacred church and its sacred word.

Here too women have been entombed in imposed silence, in the gross
and obvious way of simply being excluded and in the more subtle way
of only being allowed to echo male words. One may not dare 0 think
out loud women's words—at least, not too much. We know the penalties
for that.

As a result the new sounds of free silence may be hard for many
to understand. They are many-faceted. We speak forth shapes and col-
ors, utter textures, flash forth to each other in a flow of understanding
what is too awesome to be understood: our own self-birth in sisterhood.

Robin Morgan paints the silence:

And | will speak less and less to you
And more and more in crazy gibberish you

stand:
witches' incantations, poetry, old women'’s mutter-

iNGS:« %

cannot under-

tion that is being born among women

in the modern technological jungle of America is nonspeech in the terms
of our culture, just as truly as the gestures of the “primitive” Warramunga
women were nonspeech to their men. Multi-leveled communication i$
of course not unknown to all men, but the rules of patriarchy try to write
it out as much as possible. What is new when it happens with women

This multi-faced communica
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iprations of which are too high for the patriarchal
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e already indicated that the merging of :_wm__ao and thought, of the
| he¥ | and the political in the new space being created by the second
_uoao”“ feminism is @ widespread spiritual event. It implies conflict with
HMM religion as such, but it also uoamaam.. :m:m.om:amaom_ not only of
the sexism, put also of the confict. This is partially 9.5 to _Eo .umﬂm-
doxical fact that there is an elan toward transcendence discernible in the
women | have called spiritual expatriates, which is at least in part

of religion upon their lives. This influence

traceable to the influence nfluer
has been both direct and indirect, that is, by way of direct participation

in organized religion and by way of a general cultural climate that has in
large measure been shaped by the Judeo-Christian heritage.
A purely negative evaluation of the effects of religion would be inac-
curate. It cannot be denied that many people, women and men, have
achieved with the help of religion a kind of autonomy, charity, and peace.
| have pointed out that these qualities, and particularly this peace, have
been attained at too high a price, that is, by leaping over inequities
instead of working through these. Certainly, there is something deficient
in harmony bought at the expense of insight, in solving problems by
not seeing them. Yet it is the human condition always to have only partial
insight, and it would be foolish and insensitive to deny all authenticity
to the deep experience, the values, and the commitment of those whose
religious conditioning rendered them opague to its own negative aspects.
Those who have abandoned institutional religion—or to be more accu-
rate, been abandoned by institutional religion—because of these nega-
tive elements have often retained a fundamentally spiritual insight,
although in many cases they would be reluctant and even hostie to
the idea of calling it “religious.”? At any rate, there is a remarkable
radicalization of consciousness among these spiritual exiles, which often
manifests itself in refusal to stop short at limited goals and particular
issues, however valid and important—such as legalization of abortion,
free day care centers, or the equal rights amendment—and constantly

seek to understand the deep implications of liberation.
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CHAPTER SIX

gisterhood 2as Cosmic Covenant

do we realize for what purpose we are con-
vened? Do w@ fully understand that we aim at nothing less
than an entre subversion of the present order of society,

a dissolution of the whole existing social compact?
—ELIZABETH OAKES SMITH, 1852

My friends,

Tyger! Tyger! burning bright
In the forests of the night,
what immortal hand or eye,

Dare frame thy fearful symmetry?
—WILLIAM BLAKE

— t was a temptation to call this chap-
ter “Sisterhood as Cosmic Church,” in order to express some of
the movement's elements that are in dialectical tension with its mode
of being as Antichurch. However, the negative reactions of feminists
to the term are warning enough. Betty Friedan expressed this gut
feeling by remarking simply that “the church is the enemy.” The
word is freighted with an archaic heritage in a specfically Christian
way, and this may never be shaken off. Yet certain functions that
the church claimed to fulfil and never could, essentially because of
its sexism, are being more than fuffilled in the new space of feminism.
Or, to be somewhat more accurate, something beyond the claims of
Christianity is coming into being, for the formulation itself of churchly
claims has been anemic, couched in a language reflecting the fimits
of the patriarchal imagination and perpetuating those limits. The
church's actualizations of even such shriveled formulations fall far short
of what the advertisements have promised. Still, in order to help our new
words —our sounds of silence—to emerge, it may be useful to look at
some prevalent concepts of swchurch.” The use of these to express anal-

ogies can be worthwhile in envisaging sisterhood as beyond “church.”
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