At this point in the course, we have learnt the purposes of sacrifices in the Old Testament, and have an understanding of how they work. They are there to enable us to approach God. There are basically five kinds. First, there are those that need to be done to overcome the barriers between God and humanity. We might owe God a debt that we need to pay back. A finite debt proportionate to the harm we have dealt to others, even when the victim is God, can often be calculated, and sometimes repaid, with extra, to make good the offense. But even that only clears the way for the next stage: we might be stained with sin, or we might be too enmeshed in the world, to be ready to set ourselves and our gifts apart for Him. Purity laws symbolise God’s transcendence, and all causes of impurity are signs of our mortality or vulnerability, the things that make us worry about what to eat or wear. So, we need purification from sin and impurity – expiation. Expiation is an objective process, requiring a specific kind of matter, blood; and perhaps specific kinds of blood. The clear message of Leviticus is that blood is the normal, dare I say natural surfactant for sin and impurity. I want to really emphasise that on the interpretation I have offered, expiation by blood is not a symbol for another action which is really going on. It doesn’t symbolise giving a life as a gift, or having successfully punished the body supplying the blood, or feeling sorrow for one’s sin, or God’s life-giving forgiveness covering the sinner. The power of blood to expiate is part of the way God has made the world. Sometimes we are capable of discerning some inkling of this truth ourselves, and develop rituals ourselves that express our knowledge. But the Israelites have the benefit of being told almost explicitly that this is how things work.

These two functions of sacrifice clear aside the barriers, but then what? We want to be bound to God in a relationship that brings new commitments and responsibilities, with opportunities for intimacy beyond what two friendly strangers can achieve. God provides such a relationship – a “covenant”. A covenant is at least as serious as a marriage between two humans, or a sacred vow or sacramentum between a Roman soldier and the Emperor. So, since it involves one party that is a physical being, covenants will need a physical action to make them real and binding, like the consummation of a wedding night, or the cutting and clasping of palms in a Viking foster-brotherhood. The power of blood – or, at least some blood – is not limited to expiation, but extends to joining together God and man in this way. The altar can stand in for the human or the community, so that the sealing stain can be experienced visually. But the seal it creates is permanent. 

This covenant, and its opportunities for intimacy, is the reason Jesus institutes the New Passover. This development of the Passover ritual enables priests in the order of Melchizedek to transform wine into His blood, so that humans always and everywhere will find almost no practical obstacles to the decision to join the New Covenant. But Jesus also institutes the New Passover because sacrifices function as gifts. We have always owed God – always, I would contend, even before the Fall – a gift of infinite value, befitting His infinite goodness and our infinite dependence on Him. At last, with the New Passover, we can give God that gift. Perhaps the event of God’s giving us that power, to give Him that perfect gift, is the basic action which redeems us – which sets us free – and which the New Passover celebrates as a thanksgiving sacrifice, like the old Passover celebrated the Exodus. But that doesn’t seem quite right – our new ability to give God this gift seems to depend on redemption, not cause redemption. When Jesus carried out the first Eucharist, He must have been celebrating something more.

My goal, then, in this second lecture is to consider how Jesus completes a true and final expiation for all sin. To do this, I will engage with the book of Hebrews, and explain how its writer understands Jesus’ Passion as an expiatory sacrifice, and His ascension and second coming as moments in a final, permanent Day of Atonement ritual. 

Given that Jesus seems to achieve everything He needs to by instituting the New Passover, I think it’s worth foregrounding the reasons for this engagement, within our wider project of understanding how Old Testament sacrifices can explain the New Testament.

The first reason is that we don’t want our theory of the atonement – of how Jesus’ work reconciles us to God – to involve redundancies. So it seems like what the author of Hebrews has to say about Jesus’ activities after the ascension gives us a problem. Why? Because I have argued that all sacrifices involve an expiatory stage. Accordingly, the contact the Christian makes with Jesus’ blood at the Eucharist, presumably expiates impurity and sin, enough to make us fit to be sealed to the New Covenant, and fit to offer Him the sacrifice of Christ’s body. We certainly talk about it this way in Christian theology and spiritual writing: that the blood of the Eucharist is a communication of God’s forgiveness, as well as a joining with Him and the Church.

The second reason for engaging with Hebrews is that its author makes critical remarks about the Levitical system which give a lot of rope to interpretations of that system which want to say that it’s all merely symbolic. So I need to engage with those remarks. By way of pre-empting my own engagement, I’ve included in the readings Andrew Rillera’s, which is very fast-paced and dense, but if you can make sense of it, gives a near alternative to mine that engages closely with the text without concluding that God was deceiving the Israelites for a thousand years. But I want to warn you that Rillera’s ultimate conclusions are Pelagian: he ends up arguing that Christ’s work saves us by inviting us to be as righteous as Him; but does not leave room for Jesus’ work to do something supernatural to make us that righteous.

What, then, does Hebrews add to the New Passover? 

Hebrews draws on a well-established tradition that the Temple on earth is a human-made copy of a Temple in heaven made by angels, or by God Himself. This may be a new and strange idea, or you may have always assumed that we should see this kind of talk as a mere symbol of Heaven’s holiness. But when I discovered this, it solved a worry I had had for a long time. We know that the saints in heaven are bodiless souls: otherwise, the General Resurrection would be redundant. But we also know that there are three embodied humans in heaven: Elijah, Jesus, and Mary. So, where are these bodies, right now? The reality of the heavenly Temple gives a straightforward answer to this question. Here’s another reason for taking Hebrews literally about the heavenly Temple – that is, apart from the role the heavenly Temple plays in completing the whole process of atonement. There are no internal contradictions or unanswerable questions,[footnoteRef:1] indicating that the author sees it as a mere symbol, as we find in mythological material in Genesis, like the day and night being created before the sun and moon as in Genesis 1. And we have no evidence about the topography of heaven from outside revelation which would move us to interpret this text non-literally. Finally, the literary form of Hebrews is neither storytelling nor poetry. The author of Hebrews is making an argument, that we can have confidence in our salvation; and the activity of Jesus in the heavenly Temple forms part of his reasons for that view. For his argument to work, while this is all allegory for something else, he would need to tell us what real reasons this stuff is an allegory for. [1:  OK, here’s a piece of evidence against taking all this literally: the implication of this activity by Jesus is that God the Father is locally present in the heavenly holy of holies. But we know that God is immaterial. Now here’s why this argument is not convincing. We already accept that God can be in some way locally present in some places, in spite of being omnipresent – even apart from the incarnation. Or at least, Hebrews’ original readers accepted this. This possibility is established absolutely clearly in the Old Testament. Jesus’ location is only a special and extreme case of this. Now, if God the Father can be locally present on earth, there’s no reason why He can’t be locally present somewhere in particular within the heavenly Temple.] 


Now, stop and read the extract on Hebrews – or if you already have, go get it to have in front of you. Pause, and come back and play.
The basic summary of what the author thinks is happening is this. In the script I will footnote the inferences, or precise verses that justify this summary. After the ascension,[footnoteRef:2] Jesus takes his body to the heavenly Temple, and his body[footnoteRef:3] is offered in gift to God the Father like the fat of the Day of Atonement goat – the one that is killed, that is. This is a little untidy, of course, because Jesus’ body goes up in a cloud at the Ascension, 42 days after it has been slain; whereas the Day of Atonement goat arrives in the court of the earthly Temple before it gets killed. But again, there are practical and moral constraints at work here: to perfectly replicate the Day of Atonement ordering, He would presumably need to kill His own resurrected body again. Now, the heavenly Temple has the same structure as the earthly Temple.[footnoteRef:4] So Jesus goes into the holy of holies, to offer His blood in the presence of God the Father, sprinkling it where it needs to be sprinkled, to purify us[footnoteRef:5] and the heavenly sanctuary.[footnoteRef:6]  [2:  Hebrews 9:11 – “he entered once for all into the Holy Place”. The past tense means that for all has to mean until the Second Coming. That means this can’t have happened between Jesus’ death and resurrection; also, at that time, Jesus’ body is in the tomb; so this would require Jesus to bilocate; and the bilocated body in the Heavenly Temple would be a dead one. It can’t be any earlier than that, either. There is no reason for putting this event into the 40 days between the Resurrection and Ascension, and having Jesus bilocate between earth and the Heavenly Temple at that time. The fact that the body/life of a sacrifice normally ascends to God in smoke also suggests this.]  [3:  Hebrews 10:5 “when Christ came into the world, he said [by His Passion and death] ‘[Levitical] Sacrifices and offerings you have not desired, but a body you have prepared for me; in burnt offerings and sin offerings [offered by a formalist, faithless priesthood] you have taken no pleasure…” then 10:6 “it is by God’s will that we have been sanctified through the offering of the body of Jesus Christ once for all.”]  [4:  8:5 “[The Levitical priests] offer everything in  a sanctuary of the heavenly one; for Moses, when he was about to erect the tabernacle, was warned, “See that you [Moses] make everything according to the pattern that was shown you on the mountain.””]  [5:  9:12-14 “not with the blood of goats and calves, but with his own blood…if the sprinkling of blood of goats and bulls and heiffers’ ashes purifies the impure, how much more will Christ’s purify our conscience?”]  [6:  9:23 “Thus it was necessary for the sketches of the heavenly things to be purified with these things, but the heavenly things need better sacrifices than these.” The Greek thusiais means sacrifices in the broad sense, but “purified with these things” refers to 9:21-22, “in the same way [Moses] sprinkled with the blood both the tent and all the vessels used in worship. Indeed, under the law almost everything is purified with blood, and without the shedding of blood there is no forgiveness.”] 



So, what happens next? The author of Hebrews tells us that Christ deviates from the Day of Atonement ritual, by sitting down at the right hand of God.[footnoteRef:7] Here, the Temple is treated as God’s throne room, and the heavenly ark as His throne. Then, Hebrews tells us, “Christ, having been offered once for the sins of many, will appear a second time, without sins, to save those who are eagerly waiting Him.” (9:28). We can snap this neatly onto the moment in the Atonement ritual when the priest leaves the Temple, and sends away the scapegoat. The Talmud describes the spoken liturgy of the Day of Atonement as it had evolved by Jesus’ time. In those descriptions, after confessing the sins with his hands lain on the scapegoat, the High Priest would call out to the crowd: “You will be cleaned!” The people have been eagerly waiting outside, the scapegoat before them, while the High Priest is inside; and as the goat is led away, they are saved from the stain of sin and impurity. [7:  Hebrews 10:12] 


This leaves us with a question – when, in history, is this re-appearance of our perfect High Priest supposed to happen? The most natural reading is at the Second Coming. But this might have the unfortunate implication that no-one is saved now by what Jesus is doing now in the heavenly Temple. But look at the verse closely: “Christ will appear without sins, to save those who are eagerly awaiting Him”. What has happened in the heavenly Temple is different from what happens in the earthly Temple. In the earthly Temple, the priest appears “with sins” in the sense that he has been sweeping all the sins into the scapegoat, whose body is connected by the lot-casting to the body of the sacrificed goat, whose blood has been expiating the Temple and its altars. So only at that point, when he sends away the scapegoat, are the people truly cleaned.

Now we have to begin interpreting what is going on – why it is that Jesus’s blood expiates the Heavenly Temple to truly remove sin, rather than moving it into something else. There are two options.

The first possibility is that Jesus’ blood is more powerful than animals’ blood – it is the blood of God, after all. The life that is in it is eternal life. It is the life of the flesh of bulls and goats which only picks up sin and impurity, like soap picks up grease, to merely transmit it between blood and flesh, so it can be carried outside the walls of Jerusalem. I find this an attractive interpretation – because it allows us to explain the critique of Levitical sacrifices which we find in Hebrews. Here it is, starting at verse 1:

[The Levitical law] “can never, by the same sacrifices that are continually offered year after year, make perfect those who approach. Otherwise, would they not have ceased being offered, since the worshippers, cleansed once for all, would no longer have any consciousness of sin? But in these sacrifices there is a reminder of sin year after year. For it is impossible for the blood of bulls and goats to take away sins.” Then we read a quote from Psalm 40 with the preface “Therefore, when he came into the world, he said”, and most translators suppose “He” is Christ and therefore that Hebrews is imagining Jesus saying this Psalm about His own mission. And the quote is, and I’m going to refer to the Hebrew and make it idiomatic, “Sacrifice and tribute you do not desire, but instead, have made me ready to obey you. You have commanded neither burnt offering nor purification offering.” Before I continue the quote it’s important to understand the poetic exaggeration here: it’s obviously not literally true that God has commanded neither burnt offerings or purification offerings in general. As we saw in the Torah, God has commanded lots of burnt offerings and purification offerings. The sense, rather, is that whole-hearted obedience to the Law is the necessary condition for any of these sacrifices to do what they are supposed to do. OK, then the quote from Psalm 40 continues, “Then I said, ‘look, I come, as written about me in the scroll of a book, to do your will, oh God.”

Then in verse 9, the author goes on to identify what God’s will for Christ is: “[God] abolishes the first law in order to establish the second.” Is the new law one in which sacrifices don’t matter, but rather thoughts and feelings, “faith alone”, as it were? No: verse 10: “it is by God’s will that we have been sanctified through the offering of the body of Jesus Christ once for all.”

I spell this out to resist an interpretation of Hebrews as saying that the Levitical system doesn’t work and never worked. Think about this. If it Hebrews were saying that animal blood failed to expiate altogether, just because sin can’t be literally cleaned by blood, because sin belongs to the moral category and blood to the physical – well, then it would be completely mysterious that Christ’s blood does. It would make no sense for Christ’s body and blood to be the solution to the problem Hebrews identifies with the Levitical system.

Note also another line of argument Hebrews takes to explain why we need Jesus: that these sacrifices aren’t enough because they are offered again and again. A crude interpretation of this argument is that they have to be offered again and again because they never work. But this would be silly: each sacrifice only expiates the one sin it was offered for; but new sins are being committed, so even if they did work we would expect to need new ones. Each Day of Atonement purges the sanctuary of the corruption from the last year’s sacrifices, but even if this worked exactly as Leviticus suggests it does – there’s going to be another year of sins to purge.

However, if the problem is more specific, it could. Perhaps the problem could be that the blood of animals expiates by moving sin around. But that leaves sin in the world as a permanent problem. Think about how the sin ultimately ends up: floating on the air as particles of ash that have been taken outside the camp or into the wilderness; or rotting into the ground and air, in the dead body of the scapegoat out in the wilderness. It’s not really clear how the sin crosses the earth/heaven divide, to stain the heavenly Temple, except insofar as the earthly Temple is a microcosm of God’s cosmos. Israel’s impurity and sinfulness stains the Temple; so the world’s impurity and sinfulness might stain the heavenly Temple. Hebrews is worried about consciousness of sin. And a conscientious Israelite, especially one with a heart for Gentiles, is going to be disturbed by the thought of all the sin out there, condensed into ashes, then blowing on the wind. It is like Edgar Allan Poe’s tell-tale heart, or an internet search history you can only move between folders, but never delete. A dead mouse under a stapled-down carpet.

And there’s another problem which arises from material I ignored earlier for the sake of simplicity. It turns out that the whole expiatory system in Leviticus never expiated for all sins. There were some sins – basically, deliberate, knowing rebellion against God’s order – which could only be solved by exile or capital punishment. As long as we are only dealing with Israel, exile and death are viable ways of dealing with that kind of sin. But if the New Covenant is to include all the nations, exile won’t work. And you would think in any case that God will ultimately want a way to be reconciled to those guilty of the worst crimes.

So, we need better blood: blood which acts like antibacterial gel, rather than detergent; perhaps even blood which is caustic. Perhaps Jesus’ blood in the heavenly Temple simply eliminates the evil. Look again closely at what Hebrews says animal sacrifices can’t do. It doesn’t say they can’t expiate. Chapter 10 verse 1 says they can’t make us perfect. But blood which contains eternal life might. Verses 4 and 11 say animal blood can’t take away sins. From where? Via the scapegoat and various Levites and priests bearing animal corpses into the wilderness, animal blood can take sins away from the sanctuary, from the camp, and even from Israel. But to make the New Covenant a means of eternal life for humans of all nations, we need to take it away from the world.

Here, however, is my reason for building on this “better blood” account. But the alternative is even stranger. And at this point, I will admit my confidence levels in my interpretation decrease. But I will also protest that I have not made any of this up. 
Language about how Christ sets us free from sin involves a lot of talk about Him bearing sin. Sometimes it even says He becomes our sin. That last is clearly a symbol, but a symbol for what? Remember, again, how the priests bear the sins of the people by eating their portion of the meat, so the rest of the meat is clean, and can be enjoyed at the ritual meal. And remember how the bodies of animals bear the sin that is expiated by their blood, and so they have to be removed to the wilderness and safely disposed of, the priest dressed in ritual hazmat gear. Finally, we have the scapegoat bearing the sin into the wilderness, by being connected to the slain goat by selecting them together and sorting them by lot.

The author of Hebrews refers to these processes explicitly in verse chapter 13 verse 11, before reminding us in the next verse that Jesus died outside the city wall. We can read that as an identification with the red heifer, but I’m afraid even I would have to treat that identification as symbolic, given the other uses to which Jesus’ body is being put by Hebrews, and the use He puts it to at the New PAssover. A better reading, I think, is that this is a tip-off to how Jesus’ blood carries out a final expiation. 

Jesus is the scapegoat who bears our sins away. But to where? Not to outside Jerusalem, obviously: that would be useless for taking away sin from the whole world. Where else? 

Unfortunately, the events of Jesus’ life here seem out of order. But we have seen this problem before: we have to conclude that these rituals can transmit sin from expiations in the future, back to expulsions of corrupted ash or flesh in the past. In the red heifer ritual, for example, the ash-water expiates impurity long after that impurity is transmitted to the Temple by flicking the heifer’s blood towards it. In the first New Passover, the Lamb is given in burnt offering after His blood is drunk by the communicant as a precautionary expiation.

There are three options as to where Jesus bears our sin to get it somewhere safe. All of them have difficulties I can’t solve. But I’ll set them out for you to consider. 

The first option is that Jesus bears them into death, when He dies, destroying them. Some Scriptural evidence for this is… Some ritual evidence for this is that the Talmud suggests the scapegoat ritual developed over time, to include pushing the scapegoat off a cliff. This is a great way to kill an animal bearing sins, because it doesn’t leave any blood or ash behind. But, actually, that argues against this interpretation. If killing the scapegoat without producing blood or ash meant Israel’s sins were destroyed, then it would work too well. And it would also make it unnecessary to lead the goat away in the first place: you could just strangle it in the Temple court, wheel it out, and dump it. 

Another strike against this interpretation is that it makes the metaphysics even more complicated. Expiation already requires sin and impurity, which look like moral or psychological or legal realities, to be able to bind to blood like physical things. If they can be got rid of by killing the animal with them in, now I don’t know what kind of thing they are. 

This pushes us towards our second interpretation: to take sins into death is actually to take them into a place. Hebrew uses Sheol and Greek Hades, and many metaphorical nouns, to describe death as a place. And although the Biblical proof-texts are hard to supply, it is de fide, in the Apostle’s Creed, that Jesus descended into death understood as some sort of place between the Crucifixion and resurrection. In English translations of the Apostle’s Creed we use Hell, but that is a translation of the Greek for “the depths”. Now, I have defended a literal, physical understanding of expiation because I can’t make any other sense of the details of the rituals. All those different sprinklings and burnings can’t be made so symbolize anything moral or legal or psychological. But I am going to advocate for a non-literal understanding of the Biblical passages, and this line from the Creed, calling the place where the dead are “the underworld” or “deepest parts of the earth”. This is not just because of what we know about the planet earth – it’s also because if we took it literally, it wouldn’t achieve anything for Jesus to take sin there. It wouldn’t take sin away, just leave us with a sort of subterranean sin fatball lurking down there. But if these Greek expressions are imagery for another layer of reality, divided from earth and heaven by a chasm that can only be crossed by dying in the stain of sin – then this is a great place for Jesus to bear our sins to make pure the Heavenly Temple and make the whole cosmos right again.
The difficulty for this interpretation is that we still face an inconsistency with the physicality of expiation. Jesus’ soul, but not His dead body, descends into Hades on Holy Saturday. The corpses of the Patriarchs are likewise in their tombs while they are waiting for Him. The only solution is to suppose that immaterial souls can bear sins to non-physical places. But maybe we should be comfortable with this, given our starting assumption that sins are psychological, not physical, realities.

The third interpretation is the strangest of all. In 1 Peter 3, Peter tells us that at some point after the Resurrection, Jesus “went and made a proclamation to the spirits in prison, who in former times did not obey, when God waited patiently in the days of Noah”. The term for spirits here is not the term for human souls: it is the term for beings like angels and demons. Some contemporary New Testament scholars argue that this is a reference to an extra-Biblical tradition, well in place by Jesus’ day, also influential on the book of Jude. In 1 Enoch, the so-called “Watchers”, the rebellious angels referred to in Genesis Chapter 6, were bound in a special prison after corrupting mankind to produce the sin that led to the Flood. In this same material, the chief of the Watchers is designated as the demon Azazel. Remember, that is the Hebrew term for the destination of the live goat on the Day of Atonement. So one possibility is that Jesus goes just where the goat is sent to go to. But he takes not only one year’s worth of Israel’s sins, but all human sins that have ever been expiated – and, perhaps, all that ever will. 

I think this interpretation is unlikely for three reasons. The first is that 1 Enoch did not make the canon. Christian theology becomes extremely hard if we treat the extra-Biblical background to beliefs or arguments made by Biblical writers, as a direct source of evidence. Scripture itself is infallible on matters of faith and morals, not all the beliefs of the human authors of Scripture. The second is that the Greek translation of the New Testament, the Septuagint, was as much part of the intellectual background of these authors as 1 Enoch, if not more. When the New Testament quotes the Old, it often does so using vocabulary an Aramaic-speaking writer would only have chosen if they were using the Septuagint to help. And the Septuagint’s authors thought the Hebrew “Azazel” was not a proper name, but simply meant “sending away”. The third is that the metaphysics of this scenario are even more mysterious. Why does God want the sin to go to Azazel? 1 Enoch, the source for this interpretation designates Azazel as a relatively trivial villain in the cosmic scheme – he can’t be Satan. For the sins to be going to Satan, we would have to treat Azazel as a symbol or an intermediary. If he’s an intermediary, we have more questions than we started with. If he’s just a symbol, we might as well just stick to saying Jesus is taking the sins to the underworld, or destroying them in His death.

I’ve included this interpretation for two reasons, then. The first is that it could be true. The second is that it leads nicely into next week’s topic. At the start of this course, you probably thought the actions involved in ancient sacrifices were mere symbols for emotional and intellectual interactions, between an omniscient God, and the mind of the believer doing the sacrifice. And you probably thought that Christ’s work on the cross was primarily about solving a problem in our relationship with God that is fundamentally moral, or psychological, or even legal. But in these lectures, I have argued that certain sacrifices involve God exercising His forgiveness by giving us actions we can use to literally cleanse sin. And right now, I have suggested that Jesus’ atoning work might even involve Him going on inter-dimensional trips between Earth, Hell and Heaven, to carry out this cleansing. This might all sound pretty wild. I will admit, once I started reading about Leviticus in earnest, it was stranger than expected. But I started this journey because I had studied the tradition of theories of the atonement beginning with the Church Fathers, and culminating in the contemporary 21st-Century debate amongst Christian philosophers. And I discovered a problem: the most morally and psychologically satisfying theories just didn’t fit well either with the New Testament or with actual Christian practice. And the most ancient theories were totally implausible. 

In short, I want to propose to you that the theory of the atonement I have offered in these weeks is more likely and more satisfying than its rivals. To round off this lecture, I will give a little summary that makes it as clear as I can, how it is that Jesus’ New Passover and his New Exodus or “leaving” to Heaven, really do save us. Before Christ’s work, each one of us is cut off from God by the stain of our sin – and perhaps the stain of human sin collectively, since Adam. By our drinking His blood, Jesus washes away our own sin: and because it is His life that is in that blood, His body bears that sin. He bears it into His death, or into, as the Psalmist puts it, “the depths of the grave”; and thereby destroys it altogether, or removes it from the “land of the living”, from the cosmos in which we want to worship God. He ascended to Heaven, and cleansed the whole cosmos with His blood by cleansing the heavenly sanctuary that stands in for it. Just as a clean Jerusalem Temple makes Israel a fit place for Israelites to grow closer to God through gifts of love, gratitude, praise and contrition, a clean Heaven makes the universe a fit place for anyone from any nation to be made righteous by faithfully offering with Christ the gift He offers the Father on the  New Passover. And just as the purification of the Jerusalem Temple made it accessible to the Israelites for another year of relationship with God, the purification of Heaven makes Heaven accessible to us, for an eternity of relationship with Him[footnoteRef:8]. Just as the Old Covenant invited Israel into that intimate relationship, the New Covenant sealed in the blood we drink initiates an even more intimate one. In that blood is the life of Jesus’ flesh: the Holy Spirit. And, in the words of 1st Corinthians, after it washes us, it makes us holy, and at last, makes us righteous.[footnoteRef:9] [8:  Hebrews 10:20]  [9:  1 Corinthians 6:11] 

 




