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According to many Poskim, a wall or partition that
sways in a common wind is not considered a halachi-
callyvalid mechitza. Therefore, since the walls of a can-
vas Sukkah are prone to flap back and forth even in a
common wind, it should not be used*.

This issue can be avoided by attaching a solid ma-
terial such as wood or plexiglass along the bottom 40
inches of three walls of the sukkah. Although this wall
does not reach the schach, the principle of gud asik al-
lows us to view the solid walls as extending until the
roof of the sukkah, and therefore makes the sukkah ko-
sher according to all opinions.

Newer versions of canvas sukkahs include three
“lavud’ straps. By tying these straps each within 10
inches of each other, the gap between the strings can
be viewed as closed, based on the principle of lavud.
The benefit of these straps is that since they are drawn
tightly, they do not sway in the wind at all and thereby
constitute a mechitza according to all opinions.

Although a significant improvement, such a suk-
kah is still not ideal. The Shulchan Aruch writes that
one should not use such a sukkah because we are con-
cerned that throughout the course of yom tov, the fas-
tenings may become undone without one noticing®.

If this does happen on yom tov, one cannot fix it
himself. Since adjusting the straps will create a halachic
wall and reinstate the kashrus of the sukkah, it would
constitute building a mechitza hamateres on yom tov
which is prohibited”.

One, however, could ask a non-Jew to fix it, be-
cause of the principle of shvus d’shvus b’mkom mitz-
vah®. The same would be true of any other issue that
happens to a sukkah on yom tovi.e., the schach mats
being blown off etc.

The Mishna in Masechtas Sukkah (1:3) writes that if
one spreads out a sheet above or beneath the schach

in order to protect themselves from the sun or falling
leaves, it disqualifies the schach®.

The opinion of Rashi (Sukkah 10a) and most
poskim is that this is an issue even if the sukkah itself
has plenty of schach, since presently the person is
sitting in the shade of non-kosher schach. Therefore,
since atarp is not kosher for schach, one does not fulfill
any mitzvah when sitting in a sukkah covered by a tarp.

The opinion of Tosfos, however, is that this issue
only applies when the sukkah has insufficient schach
and the person is using the sheet to compensate. If
the sukkah itself has sufficient schach, then covering it
with a sheet would not cause any issue.

Although in Halacha we rule like Rashi, the Mishna
Berurah writes that if it is raining, one should sit in the
sukkah under a tarp rather than in their house, since
according to Tosfos he will be fulfilling the mitzvah
doraysaof sitting in a sukkah'.

When Sukkos falls out early and the weather is still
warm, there tends to be an issue with bees and other
insects coming into the Sukkah. A potential solution
would be to cover the Sukkah with insect netting, but
the question arises, does that disqualify the kashrus of
the schach similar to the tarp we mentioned above®?

Dayan Fuerst shlit’a asked this question to Harav
Moshe Feinstein zatza”l and was told that it depends
on the type of netting. As long as there is more gap / air
space than solid in the mesh, then it would not disqual-
ify the schach and be permitted to use’. If the mesh is
very fine and therefore has a higher ratio of solid to gap,
then it might be an issue’.

In regard to whether to place the netting above or
beneath the schach, Rav Moshe said it would be pref-
erable to place the netting above the schach for two
reasons. Firstly, so that people sitting inside the sukkah
don’t make the mistake of thinking that the netting is
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Horaah, Business Halacha Institute Ownership of the Daled Minim and various Kinyanim

One of the fundamental prerequisites of fulfilling ~ mitzvah with a borrowed [ulav. In contrast, Shulchan
the mitzvah of lulavand esrog on the first day of Suk-  Aruch rules® if one gives his [ulavto a friend on condi-
kos (and second day in chutz laaretz) is to own one’s  tionthatitis returned, 1'TNN7 NIN 7y NN, itis an effec-
lulav and esrog. The Gemara' derives from the word  tive means of conveying ownership and as long as the
027 in the pasuk? lWXIN DI D)7 DNNPY7I teaches that borrower returns it to the original owner, the mitzvah

one must own his /ulavand esrog. In Chazal's terminol-  was fulfilled because for the as long as he had posses-
ogy DD7WN - 0DY7. Accordingly, Shulchan Aruch® states  sion of it, it belonged to him®.

that one may not fulfill his obligation with a borrowed Rema’ writes that every man should try to pur-
lulavsince the mandate D37 requires ownership of the ~ chase his own /lulav so that he can fulfill the mitzvah
lulavto fulfill the mitzvah. properly. Magen Avrohom® explains that people are not

Once it is established that ownership is necessary  fluentin the proper way to convey ownership of a lu/av
to fulfill the mitzvah, we can begin to explore whether ~ and rather than rely on the proper intent and method
different ways of conveying ownership qualify as nd7 ~ of conveying ownership, the safest approach is to pur-
or not. For example, Shulchan Aruch? rules that if one  chase one’s own /ulav. The Elya Rabba’ infers from the
gives his lulavto a friend and says, “Itis yours untilyou ~ Mabit that one who owns a kosher [ulav should recite
fulfill the mitzvah and then it reverts back to me” the  the berachaon his own lulavrather than use a friend’s
borrower does not fulfill the mitzvah. This formulation ~ more mehudar lulav since using the friend’s more me-
is not a gift, rather itis a loan, and one cannot fulfill the ~ hudar lulavrequires a proper kinyan which people are



not always sufficiently fluent to perform properly.

Mishnah Berurah cites the Magen Avrohom and
Bais Shmuel in Even HaEzer who prove that one who
borrows a friend’s [ulav with the intent to fulfill the
mitzvah becomes the owner of that /ulav and indeed
fulfills the mitzvah, even without discussing the need
to make an acquisition. This is based on the halachain
Even HaEzer' that states that one who borrows a uten-
sil and gives to a woman for kiddushin effects a valid
kiddushin. This is because it is assumed that the owner
gave the utensil to his friend as a 1'TNN7 NI 7V NINn
a gift given on condition that it is returned and during
the time the “borrower” has possession of it, he is con-
sidered the owner of that utensil. Although it was not
verbalized, it is assumed that the owner gifted it to the
borrower in a manner that allows him to use it for kid-
dushin. The same is true when one borrows a friend’s
lulav. Even ifitis not specified that the owneris lending
it as a 1NN NN 7y nann, nevertheless, it is assumed
thatit was given under those conditions to facilitate the
borrower’s fulfillment of the mitzvah.

Taz and Teshuvas Bais Yaakov*?, however, disagree.
Ownership of one’s /ulav is Biblically mandated and
as such, we do not automatically interpret a person’s
words to mean something that he did not explicitly say.
In contrast, the requirement to own the object that is
used for kiddushin is a logical assumption, i.e., one
must own the object he uses to betroth a woman. Since
a borrowed utensil would not fulfill that requirement,
we interpret the “loan” to have been issued in an effec-
tive manner, i.e., as a 1'TNN7 NIN 7V NNIn so that the
kiddushinis valid.

Sha’arei Teshuvah®® cites the Machaneh Ephraim
who writes that according to those Poskim who main-
tain that a Rabbinic kinyan is ineffective to fulfill a Bib-
lical obligation, one who purchases a /ulavbut plans to
pay for it after Sukkos, even with the seller’s consent,
does not fulfill his obligation. When one takes posses-
sion of the lulav(kinyan meshichah) without paying for
it (kinyan kesef), he has only performed a Rabbinic kin-
yan and that is not sufficient to fulfill one’s Biblical ob-
ligation. This opinion is cited by the Mishnah Berurah*
but he adds that if one brings the purchased (ulavinto
his property, he acquires it with kinyan chatzer, which
is a DeOrajsalevel kinyan®.

He then concludes that even with the proper meth-
ods of kinyanim, one should [chatchila be careful to
pay for his lulav before Sukkos begins'®. The reason for
concern, explains the Shevet Halevi'’ is that even if the
customer brings the esrog into his house, we do not,
['chatchila rely on this mode of acquisition since most
merchants do not convey ownership in such a case
wholeheartedly being that they have not received any
payment, whatsoever, for the esrog.

This ruling raises numerous questions concerning
the effectiveness of different methods of acquisitions

of one’s lulav and esrog. HaRav Shmuel Kamenetzky
shlit’a'® maintains that all authorities agree that giving
a merchant a check, even if postdated effects a kin-
yan d’Oraisa and there is no reason to hesitate from
paying for one’s [ulav with a check. The reason is that
when a merchant receives a check as payment, he has
complete semichas daas (loosely translated in this
context as confidence) in the kinyan and thus sells the
lulav wholeheartedly (07¥ 172). Moreover, he adds,
the check itself can function as a kinyan kesef. Giving
a merchant a check is similar to n17n2 "7y |91 - buy-
ing something on credit which creates a debt the cus-
tomer owes the merchant. Rema®® writes that to affect
a kinyan kesef it is not necessary for the customer to
pay in full for the purchased merchandise. If the cus-
tomer pays a small amount (as payment for the mer-
chandise, not just to create a binding agreement”) the
unpaid balance is seen as though the merchant loaned
that amount to the customer who uses the borrowed
funds to complete the purchase®. The money the cus-
tomer eventually pays the merchant for the remaining
balance is repayment of the loan, rather than a kinyan
kesefto purchase the merchandise. Since it is treated,
from the perspective of halacha, as a kinyan kesef, it
works even for Biblical mitzvossuch as lulavand esrog.

1. Sukkah 41b

2. Vayikra 23:40

3.0.C.658:3.

4. 1bid.

5.0.C. 6584

6. See Aruch HaShulchan 657:3 for an interesting analysis of whether adult children

who are financially supported by their father, 1ax |n71w 7y 01D, must own their own
dalet minim or perhaps since they are subordinate to their father, they could use his
lulav and that will fulfill the mandate of D37. For further discussion of this point see
Ashrei Halsh 3:32:19.

7.0.C. 6589

8.658:12

9.649:18

10.658:9

11.E.H. 2819

12.0.C. 14:5 and teshuvah 114 respectively

13.658:5

14.658:10

15. See Biur Halacha 366:9 d.h. Tzarich where he writes that one who holds something
in his hand and his hand grasps the entire object, it is an effective kinyan. The appli-
cation of this, however, is limited by virtue of the fact that most esrogim are larger
than what one can grasp inside of his hand.

. It is important to note that the Aruch HaShulchan (658:16) cites the Sha’arei Te-
shuvah’s quote of the stringency of the Machaneh Ephraim but concludes that the
Yerushalmi in Maaser Sheni clearly indicates that Rabbinic kinyanim are effective
even for Biiblical mitzvos.

. Teshuvas Shevet Halevi 7:83. See also Mateh Ephraim 625:17 and Elef HaMagen 20
who cite Poskim who maintain that kinyan chatzer is not effective for a purchase (in
contrast to a matanah) if one did not pay money.

. Kovetz Halachos 18:[13]. See also Ohr Sameach Hilchos Lulav 8:10 who writes that a
customer who pays a merchant one perutah and structures the remaining balance
asaloan,i.e, NI7N1 17y |91 acquires the lulav according to all authorities.

19. C.M.190:10

20. See Mishnah Berurah 448:19 and Sha’ar HaTziyun 51

21. This is one of the kinyanim that is done when selling chometz to a gentile. The

gentile makes a partial payment, and the remaining balance is 7021 117y |9pT1. In
other words, from the perspective of halacha it is seen as though the Jew loaned
the gentile the funds needed to purchase the chometz. Accordingly, the gentile has
paid in full for the chometz, thereby completing the purchase and the balance that
remains is repayment of a loan, not payment for the merchandise. On Pesach this is
especially important since we do not want to risk cancelling the kinyan if the gentile
does not pay the remaining balance. If the sale was nullified it would mean that in
retrospect, the Jews owned chometz on Pesach.

1

o

1

]

1

o



Rabbi Shlomo Francis. Rabbi
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Securing and Supporting the Schach

One ofthe mostimportantand overlooked issuesin
a succahis the concept of omed b’ruach metzuya, that
the succah must have the strength to withstand normal
winds. This means that the components of the succah,
including the walls, and according to most poskim, the
schach as well, must be strong enough to withstand
all normal windst. If it is not strong enough, it is pasul,
even if in the end no such winds blew during the dura-
tion of succos. To take it a bit further, even if one builds
his succah in a shielded area, (e.g., between two tall
houses), where the winds are significantly dampened,
the succah will be pasul, if it would not withstand the
wind that are common in unshielded areas?.

While the phrase “omed b’ruach metzuya” sounds
straightforward, in reality the exact parameters are not
so clear. To demonstrate this, there was once a storm
in Yerushalayim on succos. It was a real storm, but it
wasn’t particularly unusual for a storm, and yet many
succos were in-fact destroyed. Many of those whose
succos were ruined were concerned that perhaps their
succos were always pasul, as they lacked the ability
to withstand all normal winds. Ultimately, there was a
ruling from R’ Elyashiv that the winds of the particular
storm were eino metzuya. However, the uncertainty
demonstrates the lack of a precise definition for “nor-
mal” in the context of ruach metzuyah.

Practically bamboo sticks are thin and will not lift
upward in the wind. Itis common for them to shift side-
ways in the wind, and to avoid this it is important to
have a protruding nail or similar obstruction to prevent
them from rolling off the end of the succah. It is also
important that they be a little longer than the frame so
slight shifting doesn’t allow them to fall into the cen-
ter of the frame. Once this is done, upward movement
should not be a concern. The schachmats, on the other
hand, can be powerfully forced up when they catch the
wind. Even if they seem to be steadfast in certain winds,
different directional winds and wind gusts can have a
powerful effect on them. It is therefore important that
they be strongly fastened to the succah. However,
when fastening any type of schach, one must be mind-
ful of other pitfalls such as tikrah and maamid that will
be discussed immediately below.

Considering the importance of keeping the schach
steadfast in the wind one may be motivated to anchor
them permanently. The issue with standard fasteners,
is that word succah means “covering” and refers to a
temporary structure. The main part of the succahis the

schach, and the schach specifically may not resemble
a permanent roof (tikrah). For this reason, the schach
may not be fastened with nails®. Many poskim are of
the opinion that tying the schach with string will not
create the appearance of a roof*. Still the concern of
maamid will create an issue with almost all commer-
cially available strings available today®. Below we will
discuss maamid and a possible solution that will work
to secure mats while avoiding the issue of maamid.

While there aren’t any restrictions related to the
material of the succahwalls®, there is a restriction relat-
ing to the components directly supporting the schach.
For this halachah, both the underlying support and the
material placed above the schachto hold itin place are
considered support’. This restriction is medirabanon
and is due to the concern that if a material that is not
valid for schach is used to support the schach, it may
be used as the actual schach®. While this is an accept-
ed chumrahit will not invalidate the succah, and when
there is a pressing need, there is room for leniency?’.
Also, the restriction of maamid does not apply to every
material that is pasulfor schach as we will see below.

Kosher schach must grow from the ground, many
materials are disqualified for schach because they do
not grow from the ground, and these materials should
not be used to support the schach. Still there are some
exceptions that we will discuss in the context of various
practical applications.

It is very common that succos are built near a
building to utilize the existing walls, and in such cas-
es, the logical placement of the schach will be on top
of the building’s walls. If the schach will rest on wood
framed walls, there should be no issue of maamid. Even
though the wood framing of the house is not actually
kosher schach due to its permanence, it does not fit
into the parameters of this rabinic gezeira. The concern
in using unvalid schach material to support the schach
is that it may lead to using that same material as the
actual schach. To actualize that concern, the material
will have to be such that it will be invalid even if it was
placed as schach, which includes the correct schach
intentions. Wood framing material, if placed on top the
succah with the right intentions, will be valid schach*™.
While there are various restrictions on processed lum-
ber, especially if it is four tefachim wide or resembles
roofing material, those restrictions do not have the se-
verity to further restrict them as a maamid+.



Suppose one of the walls of the succah is a brick
or cement wall that is shared with an adjacent house.
Brick and cement are not valid schach since they do
not grow from the ground. They are nevertheless ex-
cluded from the concern of maamid, since bricks and
cement are not suited as an overhead covering in any
structure, and the abovementioned concern does not
apply*.

Today, most roofs are surrounded with metal or
vinyl gutters. This would mean that schach placed on
most permanent walls will actually be resting on a gut-
ter. A gutter, whether made of plastic or metal, is a pos-
sible roofing material and as such should not be used
to support the schach®. One should fasten a wood
board to the house and use the wood board to support
the schach.

Today the two most common choices of succos
are custom built wooden succos or prefabricated suc-
cos. Most of the prefabricated succos consist of metal
frames housing plastic or canvas sheets. In the prefab-
ricated succos, the metal frame is typically what sup-
portsthe schach. Many people use the succosas is, and
while this is not ideal, it does not pasulthe succah*. To
properly avoid maamid issues, a wood board should
be placed directly on the metal frame, and the schach
should be placed on the wood board. Ideally the wood
should be positioned in a way where the schach is re-
ally being held up by the board. If the board is placed
in such a way that if the board was slipped out, the
schach would just rest on the metal directly beneath
it, many poskim will question if the issue of maamid s
really avoided®.

In picture A, the board is clearly supporting the schach
and this is proper according to all opinions.

In picture B, the metal is the essential underlying sup-
port, and the wood, while technically under the schach, is
not helping in a practical way. Some poskim qguestion ifthis
avoids the issue ofmaamid.

The material used to secure the schachis also con-
sidered a maamid. We previously discussed the impor-
tance of securely fastening the schach, so it will not
blow away in a normal wind. We also discussed that
nailing in the schachis both an issue of tikrah (perma-
nent roof) and an issue of maamid, since they are met-
al and not suited for schach. We further discussed that
string does not have the issue of tikrah, only the issue
of maamid, as we will now discuss.

In consideration of the possible option of using
string to hold down the schach, it is important to note,
as previously discussed, that while maamid is an ac-
cepted chumrah it does not actually pasulthe succah.
Also, not all materials that are pasul for schach are
pasul for maamid. String can have one of three issues
in terms of its suitability as schach and this can have
further ramifications regarding maamid. First most
commercially available strings are synthetic, meaning
that they do not grow from the ground. Itis pretty clear

that such strings should not be used as a maamid for
the schach. Certain strings, such as cotton and linen,
do in-fact grow from the ground, the question is if they
are susceptible to tumah*®. There is an opinion that
braided rope, meaning a rope made of individually
spun string, may have the status of a garment and be
susceptible to tumah*'. Another possible issue applies
exclusively to flax, specifically that it is susceptible to
tumas negaim (it can become tamej if afflicted with
tzoraas), and according to some, this renders it invalid
as schach®®. Both the issue of braided rope, and the is-
sue of tumas negaim are questionable. One may there-
fore question ifitis correct to follow the strict approach
when it comes to maamid, which itself is a stringency.
Still in the following paragraph we will discuss yet an-
other concern that would apply to all processed strings.

Considering the above, there may be perhaps
room for leniency for using even braided cotton or flax
to fasten the schach. Unbraided cotton though, is clear-
ly not mekabel tumah, and if available, would seem to



be a better material. There is yet another issue, while it
is not as severe as the issue of kabalos tumah, it will po-
tentially disqualify almost all strings. This is a gezirah
derabonon that applies to all processed plant-based
materials. The Shulchan Aruch discusses that flax can-
not be used as schach once it is soaked, combed, and
spun'®. There is discussion exactly which of the pro-
cesses renders it unvalid as schach, but clearly com-
mercially available string is sufficiently processed that
it should not be used as schach®. Regarding maamid,
there is debate if this gezeira on processed materials
must be applied to maamid as well. Here too, since
maamid is a stringency, there may be room to at least
be lenient on questionable issues of maamid. There

is a commercially available string called jute string. It
comes from a jute plant that has long tough fibers and
it requires minimal processing. Flax that was soaked
but not fully processed is subject to debate if it is valid
for schach. Jute string does undergo that type of min-
imal processing, so it may be subject to the gezeira on
processed plant materials. Still combining the three
leniencies: that maamid itself is only a chumrah; that
processed plant materials may not be subject to the is-
sue of maamid, and that the minimal processing of jute
string may not render it unfit even for actual schach,
would make jute string a fairly good option for tying
down schach.

According to the widely accepted custom, only
direct supports are an issue of maamid. Indirect sup-
portis called TnYNT TYN and is not an issue accord-
ing to widespread custom??. This will allow for a per-
fect solution for securing the schach. One can simply
place a board (such as a 2” by 4” or a 1” by 4”) on top
of the schach. As mentioned above, wood boards do
not present an issue of maamid. In most climates, the
weight of a wood board will not be sufficient to secure
the mat, especially a large one. However, since an indi-
rect supportis not anissue, one can tie the board down
with a string that is not valid schach material, as this
will be a T'PYNT T'NYN. To nail down the wood, would
be an issue of tikrah?, according to some opinions.

Based on the considerations regarding string and
the other considerations discussed before, schach
mats should be tied down to make sure that they do
not lift off in the wind creating a serious issue of omed
beruach metzuya. Many schach mats purposely leave
some extra string off the end of the mat to allow tying.
Very often the string will not be strong enough for many
climates, or it will not last more than a few seasons.
One other option for this purpose is jute string, which is
not mekabel tumah and may even be valid for schach.
According to R’ Elyashiv, when using string to tie down
the mat, it should have a little slack to avoid the issue of

tikrah®*. A second, and more preferred option is a wood
board which is laid on the schach and then tied down.
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Rav Moshe Kaufman

Rav, Beis HaKnesses D’Chicago
Moreh Horaah, Midwest Beis Horaah

Halachos of Eating in the Sukkah

Eating is a primary way for a person to establish
where he lives!. Therefore, eating must be done in the
succah, and is also forbidden outside of the succah.
However, this applies only to eating which is defined
as a meal. One example is eating bread. If one is eating
more than a kebeiyah (1.85 fl. 0z.) of bread, it must be
eaten in the succah?® Less than this amount is consid-
ered achilas arai, a snack, which may be eaten outside
of the succah®.

Baked goods such as cake or cookies, are qua-
si-bread items known as pas habaah bekisnin. In gen-
eral,ifonewould eat enough of these foods to equal the
amount of a normal meal, they are treated halachically
as bread, and one would need to wash, recite Hamotzi
and say Bircas HaMazon*. One who eats this quantity of
pas habaah bekisnin on Succos would need to eat in
the succah, just as when eating bread.

If one eats more than a kebeiyah of these items, but
less than the amount of a full meal, although the bera-
chah recited will remain a mezonos, it must be eaten
in the succah. Although many are accustomed to doing
so with a berachah?, itis actually a dispute among the
poskim, so it would be best to only recite a berachah
when one will also linger in the succah for a while®. For
example, one who is performing another activity in the
succah, such as sleeping, may recite a leisheiv on cake’.
Cake that is eaten after Kiddush on Shabbos or Yom
Tov, it attains the status of a meal, and is eaten in the
succah with a berachah®.

Cooked items made from the five grains, such as
pasta, can never be classified as bread, and yet are of-
ten the cornerstone of a meal. In practice, one must eat
pasta and the like in the succah. If a person is eating in
a group setting or eating an amount large enough to be
defined as a meal, a berachah is recited as well. One
who is eating more than a kebeiyah, but not as a meal,
should omit the berachah®.

When eating a full meal of meat or vegetables or
any non-grain meal, it is proper to eat in the succah, as
it is meant to be one’s true home. However, this is not
an absolute obligation, and no berachahis recited™.

Drinks may be consumed outside the succah as

well™. If one is in the middle of a seudah in the succah
and goes inside for a moment, it is best to avoid all
drinking or eating out of the succah, even drinks or
foods that would otherwise be permitted when eaten
alone®?,

Regarding these halachos, many poskim write
that, while certainly not obligated to do so, one who
refrains from eating or drinking anything outside the
succah is a praiseworthy individual®.

Gemara derives from the language of “teishvu”
(dwelling) that living in the succah must be “keain
teduru,” the way you live in a regular home'. There-
fore, one who experiences discomfort in the succah
must consider whether he would remain in his own
home under those conditions. Rain is a classic exam-
ple. If it was raining into one’s house (chas v’shalom),
one would most likely not remain there. Therefore,
when it rains into the succah, there is no mitzvahto eat
there®. Other examples of discomfort include cold, in-
sects or personal illness. An additional condition that
must be met in order to be allowed to leave the succah
is that the discomfort will be relieved by leaving. If it will
be just as uncomfortable in the house as in the succah,
there is no heter to leave the succah'®. To answer the
original question, a person who is literally freezing cold
in the succah may go inside the house.

There is a well-known statement of Rema'’ that
one who is exempt from the succah because of rain and
stays there is considered a simpleton. This indicates
that there is no mitzvah performed in “sticking it out” in
the rain, as he is not living in the succah as he would in
a house. However, this is in regard to a severe nuisance
such as rain. However, if a person can take simple mea-
sures to guarantee comfort, such as turning on a small
heater that will keep the succah warm, he is certainly
required to do so'™®. As mentioned before, we judge the
requirement by what he would do in his own house.



In that light, measures such as wearing extra layers of
clothing would be required, as that would be one’s be-
havior in his own home. The bachuris correct, as well
as obligated, to wear a sweater and coat. If it is so cold
that even a coat would not provide sufficient warmth,
there is no obligation to eat in the succah at all.

As long as the succah is still dry, there is no exemp-
tion from succah, and one is obligated to eat there.
However, it is best not to recite a berachah?’. HaGa-
on Rav Yosef Shalom Elyashiv zt”l is quoted as adding
that weather forecasters are the modern-day version of
false prophets and are never to be believed!?

If one already began his meal indoors due to the
rain, there is no requirement to go out to the succah
when it stops raining. He is allowed to finish his meal
indoors®. Any subsequent eating after the meal is over
must be in the succah.

However, if the rain stopped before the meal ac-
tually began, even if the table was already set indoors
because of the weather, one is required to go out to the
succah®.

Therequirement of succahis limited to eating done
in the home. One who is traveling for business, etc.,
(called holchei derachim), and doesn’t have a succah
readily available while on the road is fully exempt from
succah.* A traveler staying overnight away from home
should try to find a succah. If it involves significant ex-
ertion, he is not obligated to do s0.

HaGaon Rav Moshe Feinstein zt”/ objected to
the practice of people taking pleasure trips on Chol
HaMoed and losing out on the mitzvah of succah
during that time.?* However, many families go on out-
ings as a way of spending family time together as well
as keeping everyone busy. He explains that halachical-
ly, the exemption from succah due to traveling is only
for necessities such as business, not for pleasure trips.
Therefore, one who goes to a park or zoo that does not
have a succah must avoid eating any foods that require
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eating in a succah.”

Although a person has an exemption from succah
while traveling for work, this is only due to the fact
that he is on the road, and is not home at all. An office,
while technically not referred to as a home, is viewed
in halachah as a home in which one engages in busi-
ness.® Therefore, any food that requires a succah may
not be eaten in the office, even if no succah is available.
2 Aswe explained, one who eats less than a kebeiyah of
bread can eat outside of the succah. Although we also
mentioned that a full meal of meat and salad should
preferably be eaten in a succah, in this situation one
may certainly be lenient.®
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