
The Eternal Challenge
The Linguistic & Literary Miracle of the Qurʾān

From the masters of eloquence to the silenced swords — why no tongue has

ever answered, and no pen has ever matched.

D R A Z  ·  A L - S A M U R R Ā ' Ī  ·  C L A S S I C A L  S C H O L A R S H I P

K N O W L E D G E  R E T R E A T  ·  T H E  Q U R ' A N  &  C I V I L I Z A T I O N

آنِ لَا لْقُرْ ثْلِ هَٰذَا ا بِمِ تُوا 
أْ
يَ أَن  لْإِنسُ وَالْجِنُّ عَلَىٰ 

تَمَعَتِ ا  ئِنِ اجْ لَّ قُل 

ثْلِهِ بِمِ تُونَ 
أْ
يَ



Setting the Stage

Before we can appreciate the miracle, we must understand the world it
descended into. This was not an ordinary audience.

P A R T  I



A People Who Worshipped Words

Into this world — where language was power and eloquence was everything — an illiterate man from Makkah began to recite.

P A R T  I  ·  S E T T I N G  T H E  S T A G E

Masters of Language
The Arabs called non-Arabs ʿAjam — "those who have nothing to say."
They were masters not just of Arabic but of language as a civilizational art

form.

A tribe's standing rose and fell by the quality of its poets.

Festivals were held for only two occasions: the birth of a chieftain's son —

or a poet rising among the tribe.

The Poetic Order
16 distinct metrical modes (buḥūr ash-shiʿr) with sophisticated systems
for judging superiority.

The Muʿallaqāt — the supreme poems — were hung on the walls of the
Kaʿbah itself.

A merciless culture of naqd (literary criticism): poets tore each other's

work apart with precision and vocabulary.



Something That Should Not Exist
P A R T  I  ·  S E T T I N G  T H E  S T A G E

Four Reasons It Was Impossible
1 The Prophet صلى الله عليه وسلم could not read or write — yet produced 6,236 verses of

unprecedented literary perfection.

2 Many revelations were spontaneous responses — no time for

composition or revision.

3 It spoke in detail of histories and nations the Prophet had no natural

access to.

4 Assembled piece by piece over 23 years, never in order — yet forming a

flawless unified whole.

What It Refused to Be
Did not borrow from any of the 16 existing metrical modes — it broke out
of all of them.

Refused to limit itself to traditional themes: bragging (fakhr), love (ghazal),
war (ḥamāsah).

Spoke simultaneously of philosophy, cosmology, law, eschatology, and

history — no genre had ever attempted this.

S T Y L O M E T R I C  A N A L Y S I S

Modern computational analysis confirms: the ḥadīth and the Qurʾān are so
different in style that they cannot have come from the same human author.



The Escalating Taḥaddī — A Challenge Never Met

The Qurʾān progressively lowered the bar. Despite every reduction — and explicit permission to call upon all of humanity and jinn — no one answered.

A L - B Ā Q I L L Ā N Ī

"Would you reach for your sword — unless you had already failed with your words?" The Quraysh chose war. They knew the word-battle was already lost.

P A R T  I  ·  T H E  C H A L L E N G E

I ثْلِهِ وَرٍ مِّ رِ سُ بِعَشْ تُوا 
أْ
فَ

Produce ten sūrahs like it — call upon all your helpers. (11:13)

II ثْلِهِ ةٍ مِّ بِسُورَ تُوا 
أْ
فَ

Produce one sūrah like it — call upon all your gods. (10:38)

III ثْلِهِ ةٍ مِّن مِّ بِسُورَ تُوا 
أْ
فَ

Produce one sūrah merely resembling it — with all of humanity and jinn helping you. (2:23)



“ It has a sweetness and refinement all its own. It is
surpassing — overpowering. Nothing can stand up to it.”

He could not call it poetry. He could not call it prose. He reached for the only word that fit

something he recognized as supernatural: siḥr — sorcery. This was not an insult. It was an

admission.

P A R T  I  ·  T H E  W I T N E S S E S

A l - Wa l ī d  i b n  a l - M u g h ī r a h  ·  F o r e m o s t  e x p e r t  i n  A r a b i c  p o e t r y  o f  h i s  a g e  ·  S w o r n  e n e m y  o f  I s l a m



The Verdict of Silence

All scholars — Muslim and non-Muslim, past and present — generally agree: the Qurʾān linguistically is in a league of its own. Higher up the
ladder, there is less debate.

P A R T  I  ·  T H E  W I T N E S S E S

The Retiring Poets
The great poets — Labīd ibn Rabīʿah and
others — did not merely become Muslim. They

retired from poetry entirely. They recognized
they were in the presence of something that
made their life's work irrelevant.

The Culture of Naqd
Arab literary criticism was merciless. This same
culture of precise critique fell completely silent
before the Qurʾān. Across all of Arabic literary
history, not one critic has ever pointed to a word
that could be improved. The silence is itself a

verdict.

The Sword Over the Word
The Quraysh chose war — risked their lives,
lost loved ones, abandoned homes. All rather

than produce a single sūrah. This choice is
the most powerful testimony to the Qurʾān's
inimitability. They knew.



Four Dimensions of the Miracle

Muhammad ʿAbdullah Draz · Al-Nabaʾ al-ʿAẓīm

Draz identifies four specific, analyzable dimensions of the Qurʾān's literary
miracle — dimensions that can be examined rationally and demonstrated

systematically.

P A R T  I I



The Acoustic Layer — Sound Unlike Any Other Speech

Before you understand a single word — the sound alone is unlike anything in human speech.

P A R T  I I  ·  D I M E N S I O N  O N E

The Experiment
Listen to Qurʾānic recitation from a distance. Strip away the meaning. Hear
only the pattern of sounds. You hear something that belongs to no category
you know.

N E I T H E R  P O E T R Y  N O R  P R O S E

Poetry becomes monotonous through fixed meter. Prose lacks musical
coherence. The Qurʾān occupies a unique third space: varied, ever-
renewing musical coherence — rhythm without fixed meter, music
without a set tune.

Structural Immunity
If any phrase from any human speech — ancient or modern — is inserted
into a Qurʾānic text, it stands out immediately to an Arabic ear.

The Qurʾān does not assimilate foreign material. There is no entry point for

imitation — no template to follow.

W H Y  " S O R C E R Y " ?

When the greatest minds of the most sophisticated language culture
encounter something they recognize as extraordinary but cannot
categorize — they reach for the supernatural.



Four Qualities No Human Writer Has Ever Combined
P A R T  I I  ·  D I M E N S I O N  T W O

① Concise yet Fully Expressive
Human writers face a permanent trade-off: be concise and lose meaning, or
be thorough and lose economy. Even Zuhayr revised his masterpieces 70

times and still found things to change.

"If you searched all of Arabic for a word to replace any Qurʾānic word, you
would find none that fits as well." — Ibn ʿAṭiyyah

② Accessible to All, Satisfying to the Most Learned
Human writers must choose their audience. Speak simply to scholars — you
insult them. Speak with nuance to the unlettered — you lose them. The

Qurʾān does both simultaneously.

③ Logical Conviction & Emotional Satisfaction
Scientists address the intellect, leaving emotions cold. Poets stir feelings
without caring about truth. Psychologists confirm: humans cannot operate in
both modes simultaneously. The Qurʾān does so constantly.

Example: 2:178 — A precise legal ruling wrapped in mercy, brotherhood, and

warning, all indivisibly.

④ General Yet Never Vague

يْرِ حِسَابٍ بِغَ اءُ  يَشَ قُ مَن  زُ يَرْ وَاللَّهُ 

"Allah provides for whom He wills without limit." (2:212)

Five distinct, non-contradictory interpretations from one statement. Like a
diamond: each angle reveals a different ray.



Strategic Omission — The Particle That Theologians Missed

Qurʾānic text — element under focus The alternative / contrast

W I T H T — كَ  H E  Q U R ʾ Ā N I C  T E X T

ءٌ يْ لِهِ شَ ثْ مِ كَ يْسَ  لَ

"Naught is as His likeness" — 42:11

Negates even the possibility of similarity — not just parity. No being can be
like God in any sense whatsoever. The most complete theological claim
possible.

VS

W I T H O U T W — كَ  H AT  S C H O L A R S  C A L L E D  " R E D U N D A N T "

ءٌ يْ لِهِ شَ ثْ يْسَ مِ لَ

"Nothing is like Him"

Denies an exact equal to God — but leaves open the possibility of beings
similar to God: angels, prophets, idols. A weaker and incomplete theological
statement.

D R A Z ' S  P O I N T

Classical scholars labeled this َك as a zāʾidah — a redundant particle added for emphasis. Draz demonstrates it carries the most precise theological load of any particle in

the Qurʾān. Every particle has a purpose.

P A R T  I I  ·  D I M E N S I O N  T H R E E



Three Arguments Compressed into Two — 10:11

هُمْ
لُ جَ
أَ
يْهِمْ  إِلَ يْرِ لَقُضِيَ   بِالْخَ الَهُم  تِعْجَ  رَّ اسْ نَّاسِ الشَّ لُ اللَّهُ لِل يُعَجِّ وَلَوْ 

"If Allah were to hasten evil for people as they hasten good, their term would have been concluded for them."

P A R T  I I  ·  D I M E N S I O N  T H R E E

Three → Two
A complete argument requires three steps: (1)

Allah hastens good when asked, (2) He
withholds evil out of mercy, (3) If He did not, you
would be destroyed.

The Qurʾān gives steps 1 and 3. Step 2 — the
mercy — is implied. You arrive at it yourself.
That is more powerful than being told.

Four Ingredients → Two
A full contrast needs four elements: Allah

hastens good → life continues; Allah hastens
evil → destruction. The Qurʾān gives only one
from each pair. The others are implied by the
structure.

The verse moves at the speed of thought, not
the speed of explanation.

Third → First Person
The first half refers to Allah in the third person: a
hypothetical, narrated from a distance.

Then: ُنَذَر but We leave them." Allah" — فَ

begins speaking. The distance collapses. The
warning lands from the Speaker Himself.



The Unity of Each Sūrah — The Impossible Puzzle

ا ثِيرً
كَ فًا  تِلَا  يْرِ اللَّهِ لَوَجَدُوا فِيهِ اخْ كَانَ مِنْ عِندِ غَ ۚ  وَلَوْ  آنَ ونَ الْقُرْ بَّرُ تَدَ يَ فَلَا 

أَ


"Had it issued from any but God, they would surely have found in it many an inner contradiction." — 4:82

P A R T  I I  ·  D I M E N S I O N  F O U R

Three Reasons It Should Have Failed
1 Divergent content — legal rulings, narratives, theological arguments,

cosmic descriptions, all in one sūrah.

2 Separated occasions — verses revealed months or years apart,

responding to completely different events.

3 Non-sequential order — later-revealed verses placed earlier in the

sūrah. Yet not a single verse was ever relocated.

The City Metaphor — Draz
A man receives building materials in random deliveries — rocks, then iron,
then silver — from unpredictable earthquakes, with no idea what arrives

next.

He commits to building an entire city, places each piece permanently the
moment it arrives, makes no revisions — and ends up with a perfect,

beautiful, complete town.

That is precisely what happened with the Qurʾān. The Arranger of
words and the Arranger of events are the same.



The Touches of Eloquence

Dr. Faḍl Ṣāliḥ al-Samurrāʾī does not collect random beauties. He reveals a
system — the operating principles by which the Qurʾān chooses every single

word. Once you see the system, you cannot read the Qurʾān the same way again.

P A R T  I I I

يَّةُ نِ يَا بَ لْ اتُ ا مَسَ
اللَّ



Al-Samurrāʾī's Three Operating Principles

Five Categories: Word Sound · Word Choice · Addition & Omission · Word Order (Taqdīm) · Vowel & Letter (Ḥarakah)

P A R T  I I I  ·  A L - L A M A S Ā T

الجرس

Principle I
No synonym in the Qurʾān is redundant. Every

word is chosen for its sound, its precise
meaning nuance, its context (maqām), and its
emotional tone. What looks like a synonym is

never interchangeable.

القصد

Principle II
Every grammatical choice is intentional: verb
tense, singular vs. plural, word order, omission

vs. mention — each is a deliberate decision

carrying meaning.

السياق

Principle III
Context (al-siyāq) controls everything. The

same word does not carry the same
meaning in two different places. You don't

collect examples — you learn patterns.



الجرس الصوتي

Word Sound

The sound of the word mirrors its meaning. The Qurʾān is not describing an event
— it is enacting it acoustically.

C A T E G O R Y  O N E



When the Sound Is the Meaning
C A T E G O R Y  O N E  ·  W O R D  S O U N D

The Crushing Sound — دَكًّا دَكًّا

كًّا كًّا دَ رْضُ دَ
لْأَ كَّتِ ا إِذَا دُ كَلَّا 

Al-Fajr 89:21

The heavy emphatic consonants land like blows. The repetition mimics the
relentless crushing of the earth at the end of time. The word is doing what
it describes.

بُوا فِيهَا بْكِ كُ Cascading Chaos — فَ

غَاوُونَ
بُوا فِيهَا هُمْ وَالْ كِ بْ كُ فَ

Ash-Shuʿarāʾ 26:94

Not simply "they were thrown." Kubkibū is built on repetition, mimicking the
helpless, tumbling, cascading fall into the Fire. The sound enacts the chaos
of descent.

ا سً The Sound of a Whisper — هَمْ

ا إِلَّا هَمْسً مَعُ  تَسْ فَلَا 

Ṭā Hā 20:108

The soft, breathy letters of hams whisper as they are spoken. On the Day of
Resurrection, all voices suppressed — and the word chosen carries that
softness inside it.

ة سَ وَ سْ The Murmur of Temptation — وَ

نَّاسِ  وَاسِ الْخَ وَسْ
رِّ الْ مِن شَ

Al-Nās 114:5

The sibilant, repetitive sounds recreate the low, persistent murmur of the
whisperer. You almost hear the Shayṭān in the word itself.



When the Sound Itself Recoils — Sūrat Maryam

Nearly every verse in Sūrat Maryam ends on a soft, open alif — the long "ā" sound, released like a breath. The sound matches the content: stories of

divine tenderness, prophetic grace, and mercy.

يًّا كِ  زَ يًّا بِ نَ  يًّا لِ وَ يًّا فِ حَ يًّا لِ عَ يًّا وِ سَ صِدِّيقًا

C A T E G O R Y  O N E  ·  S Ū R A T  M A R Y A M

The First Break — 19:34–36
The moment the sūrah mentions those who dispute over ʿĪsā, the sound

changes:

ونَ تَرُ يَمْ  يَكُونُ فَ تَقِيمٌ  مُّسْ

Three consecutive verses break the alif pattern — heavier, more closed
endings. Then the alif returns as the sūrah moves on.

The Pattern
Both disruptions in the sūrah are triggered by the same claim:

The attribution of a son to Allah.

When that claim appears, the sound world of the sūrah changes entirely —
recoiling, hardening, bearing down. The sūrah does not describe the

reaction. The sūrah is the reaction.



The Great Break — When the Alif Disappears

The Qurʾān is not describing a reaction to the claim. The Qurʾān is the reaction.
The sound is the testimony.

C A T E G O R Y  O N E  ·  S Ū R A T  M A R Y A M  —  1 9 : 8 8 – 9 7

لَدًا مَٰنُ وَ ذَ الرَّحْ تَّخَ وَقَالُوا ا

19:88 — Waladā: the first heavy landing. A dāl with tanwīn, blunt and closed, after

the flowing alif world.

إِدًّا ئًا  يْ  تُمْ شَ ئْ  لَّقَدْ جِ

19:89 — Idd: something catastrophically wrong. Doubled dāl with shadda. You
feel the monstrousness before you process the meaning.

دًّا بَالُ هَ  تَخِرُّ الْجِ وَ

19:90 — The mountains collapse haddā. Percussive, violent. You hear the
collapse in the word.

لَدًا appears in 19:88, 19:91, 19:92 — the same heavy sound, hammering وَ
the same point three times.

Then the Qurʾān answers:

بْدًا  مَٰنِ عَ تِي الرَّحْ إِلَّا آ

19:93 — After son · son · son — servant. Same grammatical form. Opposite
theology. The sound is doing the refutation.

بِهِ قَوْمًا لُّدًّا تُنذِرَ  وَ

19:97 — The heaviest ending of all. Doubled lām into doubled dāl, shadda on
both, tanwīn at the end. The stubbornness of the people is inside the sound
of the word describing them.



اختيار الألفاظ
Word Choice

What looks like a synonym is never interchangeable. Every word is chosen for its
sound, nuance, context, and emotional tone.

C A T E G O R Y  T W O



The Heart Has More Than One Name — فُؤَاد .vs قَلْب

Qurʾānic choice — the word that was selected The alternative — not used here

T — قَلْب H E  G E N E R A L  H E A R T

قَلْب

Used for cognition and feeling in their ordinary sense. The general, everyday
word for the heart in its function of understanding, feeling, and deciding.

VS

اد T — فُؤَ H E  B U R N I N G  H E A R T

ؤَاد فُ

The heart at its most inflamed and emotionally overwhelmed. Used at
moments of peak intensity — when the heart is not merely feeling, but
burning.

أُمِّ مُوسَىٰ فَارِغًا ؤَادُ  بَحَ فُ أَصْ وَ

Al-Qaṣaṣ 28:10 — The mother of Mūsā when she nearly lost her composure from grief.

It could not have said qalb. The word that burns was chosen for the moment that burns.

C A T E G O R Y  T W O  ·  W O R D  C H O I C E



نِين Even the Calendar Carries Emotional Weight — عَام .vs سِ

نِين  Y — سِ E A R S  O F  H A R D S H I P

نِين  سِ

بًا
أَ
نِينَ دَ  بْعَ سِ  عُونَ سَ رَ تَزْ

Yūsuf 12:47 — Seven years of relentless toil

Years of hardship, difficulty, and unrelenting effort. The word carries the weight
of labor and deprivation.

THEN

A — عَام  Y E A R  O F  E A S E

عَام

نَّاسُ يُغَاثُ ال بَعْدِ ذَٰلِكَ عَامٌ فِيهِ  تِي مِن  أْ يَ ثُمَّ 

Yūsuf 12:49 — Then a year of relief and rain

A year of ease, abundance, and blessing. The shift in vocabulary announces
the shift in experience before the content even does.

In Sūrat Yūsuf, the Qurʾān uses sinīn for the seven years of hardship and ʿām for the year of relief. The vocabulary itself signals the emotional register of each period. The

calendar carries a moral and experiential meaning.

C A T E G O R Y  T W O  ·  W O R D  C H O I C E



The Moral Meaning of Number — and the Sea's Emotional Register

يح يَاح .vs الرِّ  THE WIND — الرِّ

يح S — الرِّ I N G U L A R

يَةٌ تِ صَرٌ عَا رِيحٌ صَرْ

Al-Ḥāqqah 69:6

Wind of punishment — one

decisive, devastating blow

=

يَاح  P — الرِّ L U R A L

ا رً بُشْ يَاحَ   لُ الرِّ سِ يُرْ

Al-Aʿrāf 7:57

Winds of mercy — abundance from

multiple directions

ر بَحْ  vs. ّيَم  — THE SEA OF MŪSĀ

بَحْر

The sea in its general sense —

neutral

=

يَمّ

يَمِّ
لْ لْقِيهِ فِي ا أَ فَ

Al-Qaṣaṣ 28:7 / Ṭā Hā 20:78

Terrifying, engulfing,
overwhelming — used when the

sea swallows Pharaoh

The emotional register of nature changes with its role in the story. Punishment and mercy, terror and wonder — the Qurʾān encodes all of this into the choice of noun.

C A T E G O R Y  T W O  ·  W O R D  C H O I C E



ور ضُ يء .vs حُ جِ How Death Arrives — مَ

P — حَضَرَ R E S E N C E  ·  B E I N G  T H E R E

رَ ضَ حَ

Death is present in the scene as a participant and witness — but the

passage is about something else entirely: legal rulings, final wishes, family
affairs. Death is there, observing, while life's business is settled.

يَّةُ وَصِ
مَوْتُ الْ

كُمُ الْ أَحَدَ رَ  ضَ إِذَا حَ كُمْ  يْ تِبَ عَلَ كُ

Al-Baqarah 2:180 — Verse about bequests, not death itself

مَوْتُ
يَعْقُوبَ الْ رَ  ضَ إِذْ حَ

Al-Baqarah 2:133 — Yaʿqūb discussing his faith and his sons

VS

C — جَاءَ O M I N G  ·  F R O M  O N E  P L A C E  T O  A N O T H E R

اءَ جَ

Death is the subject itself — the verse is about death, its agony, the

moment of its arrival. The person is facing death and the Qurʾān is
describing that encounter directly.

عُونِ جِ بِّ ارْ مَوْتُ قَالَ رَ
أَحَدَهُمُ الْ اءَ  إِذَا جَ تَّىٰ   حَ

Al-Muʾminūn 23:99 — Death itself is the subject

قِّ بِالْحَ مَوْتِ 
ةُ الْ كْرَ  اءَتْ سَ جَ وَ

Qāf 50:19 — The agony of death arriving

These two words are never confused. Ḥuḍūr — death as a silent witness to the living. Majīʾ — death as the thing you are now facing. The Qurʾān knows where death is in

every scene.

C A T E G O R Y  T W O  ·  W O R D  C H O I C E



The Weight of a Preposition — and the Grammar of Eternity

لَيْكَ .VS عَ إِلَيْكَ   — THE WEIGHT OF REVELATION الِدِين .VS خَ الِدًا  THE GRAMMAR OF PARADISE — خَ

ا لِدً S — خَا I N G U L A R

لِدًا فِيهَا ا خَ

Used only for Hell — Al-Nisāʾ 4:14.

The singular carries isolation: one
person, alone, in punishment.

=

لِدِين P — خَا L U R A L

الِدِين خَ

Always for Paradise. Communal,

shared, expansive, joyful. Allah never
uses the singular for the people of

Jannah.

Even the grammatical number encodes the experience of the destination.

C A T E G O R Y  T W O  ·  W O R D  C H O I C E

قِّ بِالْحَ نَّاسِ  تَابَ لِل كِ يْكَ الْ نَا عَلَ لْ  أَنزَ نَّا  إِ

Al-Zumar 39:41

ʿAlā carries heaviness and weight in Arabic — sent upon you, with the full
burden of delivering it to all of humanity. When revelation carries the
responsibility of tablīgh, ʿalayka is used.

Ilā is directional — sent toward you, receiving, without the same burden. Used
when the Prophet is receiving guidance for himself.



The Three Wills of Khiḍr — Al-Kahf 18:79–82

Three actions. Three levels of divine and human will. Each grammatically distinct. The grammar maps the moral architecture of each act precisely.

K H I Ḍ R  A L O N E  —  H U M A N  I N I T I AT I V E

بَهَا ي عِ
أَ
أَنْ  رَدتُّ 

أَ
فَ

18:79 — "I wanted to damage it."

Damaging the boat. A human decision, taken to

prevent a greater harm. First person singular —
Khiḍr alone, carrying the moral weight of the act.

K H I Ḍ R  +  D I V I N E  W I L L  —  S H A R E D  P U R P O S E

بُّهُمَا  لَهُمَا رَ بْدِ يُ ن 
أَ
نَا  دْ رَ

أَ
فَ

18:81 — "We wanted their Lord to replace him."

Replacing the boy. A shared decision rooted in

mercy for the family — "We." Human initiative
aligned with divine purpose.

A L L A H  A L O N E  —  P U R E  D I V I N E  M E R C Y

بُّكَ  دَ رَ ا رَ
أَ
 فَ

18:82 — "Your Lord wanted."

Rebuilding the wall for the orphans. No human

initiative. Allah's will alone. No explanation needed.

Pure, unilateral divine mercy for two vulnerable
children.

C A T E G O R Y  T W O  ·  W O R D  C H O I C E



نُبَيِّن ل ·  صِّ نُفَ ف ·  رِّ نُصَ  — Three Types of Divine Explanation

Three words that appear to mean "explaining" or "clarifying" — each describing an entirely different kind of explanatory act, never interchangeable.

C A T E G O R Y  T W O  ·  W O R D  C H O I C E

نُصَرِّف

Rotate & Vary

One topic presented across multiple sūrahs in
completely different forms. Example: the proof

of resurrection — through the revival of dead
earth, through stages of human creation,
through previous nations. One truth. Many
angles. Spread across the Book.

نُفَصِّل

Separate & Distinguish

Completely different subjects being addressed
with a clear division drawn between them. Al-

Anʿām 6:95–98: Allah splits the grain, splits the
dawn, made the stars, created you from one
soul — completely different topics, each
sharply distinct.

بَيِّن نُ

Clarify in Depth

One specific matter, explained and fully

established. Example: َّإِن كَفَرَ الَّذِينَ قَالُوا  لَقَدْ 

مَسِيحُ
the statement is made, then — اللَّهَ هُوَ الْ

its refutation laid out completely. One issue,
clarified thoroughly.



الزيادة والحذف
Addition & Omission

What is left out and what is put in both carry meaning. The Qurʾān regularly omits
words that logic requires — and meaning is communicated perfectly.

C A T E G O R Y  T H R E E



رْضُ
أَ
يَا  قِيلَ  The Verse Scholars Called Impossible — وَ

مْرُ
لْأَ أَقْلِعِي وَغِيضَ الْمَاءُ وَقُضِيَ ا مَاءُ  يَا سَ بْلَعِي مَاءَكِ وَ ضُ ا رْ

أَ
يَا  وَقِيلَ 

Hūd 11:44 — "And it was said: O Earth, swallow your water! And O Sky, cease! And the water receded, and the matter was concluded."

The sequence: command issued → heard → understood → applied immediately. No subject mentioned for the sky. It is enough to be addressed. Scholars said: "It is
impossible for a human being to produce anything like this verse."

C A T E G O R Y  T H R E E  ·  O M I S S I O N

Passive: Speaker Unnamed — قِيلَ
The Source is too majestic to require

identification. The passive creates awe — and
the earth and sky obey a command whose
origin needs no introduction.

Only Your Water — مَاءَكِ
Not "all the water" — only your water. The earth

returns precisely what belongs to it. The
possessive pronoun carries an entire
theological statement about divine order and
precision.

ي لَعِ بْ ي .vs ا لِعِ تَ بْ ا
The verb chosen is instant and total — like a

single swallow. A different verb form (ibtalʿī)
would imply a slow, gradual process. The
Qurʾān chose the immediate.



When "Brother" Is Added — and When "My People" Is Never Said
C A T E G O R Y  T H R E E  ·  O M I S S I O N

Shuʿayb — With and Without "Their Brother"

بًا يْ عَ مْ شُ اهُ أَخَ يَنَ  إِلَىٰ مَدْ وَ

Hūd 11:84 — Sent to Madyan, his own
tribe. "Their brother" added —

emphasizing kinship and deepening the
tragedy of rejection.

VS

يْبٌ عَ إِذْ قَالَ لَهُمْ شُ

Ash-Shuʿarāʾ 26:177 — Sent to Aṣḥāb
al-Aykah, not his people. No tribal bond

— so "brother" is absent.

Same prophet. Different audiences. One word added or omitted to encode
the relationship accurately.

ʿĪsā — Never Says "يَا قَوْم "

Every prophet in the Qurʾān addresses his people as ِم يَا قَوْ  — "O my

people." Every prophet except ʿĪsā عليه السلام.

He always says: َئِيل ا رَ إِسْ بَنِي  يَا 
Al-Māʾidah 5:72 · Maryam 19:30

Qawm implies tribal and paternal belonging. ʿĪsā has no father. He cannot
claim a qawm in the full patrilineal sense that every other prophet could.
The omission of "yā qawm" is itself a sign pointing to the miracle of
his creation.



Repetition as Architecture — Sūrat Al-Raḥmān

بَانِ ذِّ
كَ تُ كُمَا  بِّ  ءِ رَ يِّ آلَا

أَ
بِ فَ

This refrain repeats 31 times in Sūrat Al-Raḥmān — but the repetition is not rhetorical. It is structural.

The number of refrains maps onto the architecture of the Unseen. The repetition is not decoration — it is a mirror of divine reality. The Qurʾān is counting the gates with its

own refrain.

C A T E G O R Y  T H R E E  ·  R E P E T I T I O N

Verses Describing the Fire

7
The refrain repeats 7 times in the section on the Fire — corresponding to

the 7 gates of Hell.

Verses Describing Paradise

8
The refrain repeats 8 times in the section on Paradise — corresponding

to the 8 gates of Jannah.



التقديم والتأخير
Word Order

What comes first is what is most important. The Qurʾān places emphasis through
position, not volume.

C A T E G O R Y  F O U R



Order as Meaning — Four Examples
C A T E G O R Y  F O U R  ·  W O R D  O R D E R

The Rūḥ and the Malāʾikah

Al-Qadr 97:4 — In the Dunya

وحُ ئِكَةُ وَالرُّ  لَا لُ الْمَ نَزَّ تَ

Angels lead — their descent happens
constantly. They are familiar actors in

the earthly scene.

Al-Nabaʾ 78:38 — On the Day of
Resurrection

كَةُ ئِ  مَلَا
وحُ وَالْ يَقُومُ الرُّ يَوْمَ 

The Rūḥ leads — a one-time event of
supreme cosmic weight. Jibrīl leads
because of his unparalleled standing

that day.

ارِق يَة / السَّ نِ ا Who Is Mentioned First — الزَّ

Al-Māʾidah 5:38 — Male thief mentioned first: theft was — وَالسَّارِقُ وَالسَّارِقَةُ

more commonly committed by men in that society.

نِي ا يَةُ وَالزَّ نِ ا Al-Nūr 24:2 — Female mentioned first: the surrounding — الزَّ

verses concern a woman being falsely accused. The context of accusation
began with women.

The Qurʾān is responding to social reality even in the order of its words.

بُدُ نَعْ يَّاكَ  إِ  — Exclusivity Before the Act

بُدُ نَعْ يَّاكَ  إِ

You alone — object first. Worship
restricted before it is even offered.

VS

بُدُكَ نَعْ

Simply "we worship You" — without
the exclusive limitation.

بَصَر مع قبل ال Hearing Before Sight — السَّ
Throughout the Qurʾān, al-samʿ is always mentioned before al-baṣar —
without exception.

Hearing develops first in the womb, before sight.

Hearing functions in darkness, at distance, during sleep.

Hearing is the primary mode of receiving the Qurʾān.

A divine understanding of human perception — fourteen centuries before



الحركة والحرف
Vowel & Letter

Even a single vowel marker, a lone particle, or one letter more or less — changes
everything. The Qurʾān calibrates at the level of phonemes.

C A T E G O R Y  F I V E



The Heaviest Vowel — and the Weight That Lifts With Understanding

هُ
لَّ يْهُ ال لَ T — عَ H E  P L E D G E  O F  D E AT H  ·  A L - F AT Ḥ  4 8 : 1 0

هُ
لَّ يْهِ/ُ ال لَ عَ

The only place in the Qurʾān where ʿalayh with the Ḥijāzi ḍamma is

immediately followed by the name of Allah. The ḍamma is the heaviest
vowel in Arabic. Combined with the tafkhīm of the lafẓ al-jalālah — the

pronunciation carries maximum solemnity. The Bay'at al-Ḥudaybiyyah was

the pledge of death — the heaviest covenant. The heaviest vowel carries the

heaviest name.

AND

تَسْطِعْ تَطِيعُ →   تَسْ  — A L - K A H F  ·  T H E  T E N S I O N  L I F T S

تَطِيعُ  تَسْ  → طِعْ تَسْ

The full, heavy form tastaṭīʿ appears three times as tension builds — 18:67,

18:72, 18:75. Mūsā witnesses act after act he cannot understand.

At the very end, after Khiḍr has explained everything: the contracted form

tasṭaʿ appears — 18:82. Two letters removed. The burden of mystery
has been lifted by understanding. The grammar enacts the relief.

C A T E G O R Y  F I V E  ·  Ḥ A R A K A H  &  L E T T E R



Two Levels of Emphasis — and an Article That Marks History

نَنَّ وَلَيَكُونًا جَ YŪSUF 12:32 — لَيُسْ .VS بَلَدًا IBRĀHĪM'S TWO DUʿĀʾS — الْبَلَدَ 

B E F O R E  M A K K A H  E X I S T E D

نًا بَلَدًا آمِ بِّ اجْعَلْ هَٰذَا  رَ

Al-Baqarah 2:126 — Nakirah —

indefinite: "make this a peaceful city."
It does not yet exist.

=

A F T E R  M A K K A H  WA S  E S T A B L I S H E D

نًا بِّ اجْعَلْ هَٰذَا الْبَلَدَ آمِ رَ

Ibrāhīm 14:35 — Maʿrifah — definite:

"make this the city peaceful." Now
known and established.

The definite article carries an entire historical timeline inside it. The grammar

records the moment in which Ibrāhīm stood and prayed.

C A T E G O R Y  F I V E  ·  Ḥ A R A K A H  &  L E T T E R

نًا مِّنَ الصَّاغِرِينَ كُو يَ لَ نَنَّ وَ  جَ يُسْ لَ

نَنَّ  جَ يُسْ
لَ

Nūn tawkīd thaqīlah — heavy
emphasis. Prison is certain, primary,

definitive.

نًا يَكُو لَ وَ

Nūn tawkīd khafīfah — lighter
emphasis. Humiliation is secondary.
Lesser emphasis for a lesser threat.

The degree of grammatical emphasis maps exactly onto the degree of
threat.



One Letter More — One Level Higher

L U Q M Ā N  3 1 : 1 7  —  W I T H O U T لَ 

مُورِ
لْأُ مِ ا  نْ عَزْ لِكَ مِ إِنَّ ذَٰ

Advice to Luqmān's young son: bear whatever befalls you. A virtue being
named and encouraged. No lam of affirmation.

VS

A L - S H Ū R Ā  4 2 : 4 3  —  W I T H A لَ  D D E D

مُورِ
لْأُ مِ ا  نْ عَزْ لَمِ لِكَ  إِنَّ ذَٰ

Praising those who patiently forgive their oppressors — a rarer, harder act that
requires overcoming the ego entirely. The lam of tawkīd is added.

One letter — the lam of tawkīd — elevates the praise from naming a virtue to affirming it with the full weight of divine commendation. The harder the act, the stronger the
affirmation. One letter, one level higher.

غِبَ فِيهِ D — رَ E S I R E D  I T

غِبَ فِيهِ رَ

He desired it, turned toward it, inclined to it.

VS

نْهُ غِبَ عَ T — رَ U R N E D  A WA Y

نْهُ غِبَ عَ رَ

He turned away from it, rejected it completely. One preposition — the entire
direction of the soul reverses.

C A T E G O R Y  F I V E  ·  Ḥ A R A K A H  &  L E T T E R



Synthesis & Conclusion

Why this is a miracle — not just excellence.

P A R T  I V



Why This Is a Miracle — Not Just Excellence

14+
Centuries since the challenge — not a

single sūrah produced in response.

0
Times Arab literary critics identified a

Qurʾānic word that could be improved.

∞
Layers of meaning — acoustic,

grammatical, theological — operating

simultaneously in every verse.

S Y N T H E S I S

The Consistency Argument
A great human writer might produce one or two passages of unsurpassed
brilliance in a lifetime. The Qurʾān maintains unwavering eloquence across

6,236 verses, over 23 years, in constantly changing circumstances: war,
peace, grief, exile, triumph, persecution. There is no passage that is merely
"adequate." The consistency itself is inexplicable.

The Source Argument
The Prophet صلى الله عليه وسلم spoke for 23 years. His ḥadīth — the finest human Arabic —
is recognizably human. It can be analyzed and compared.

The Qurʾān stands in a completely different category. No one even
attempts to imitate the Qurʾān the way disciples imitate great human
masters — because there is no template to follow.



تَا دَ لَّهُ لَفَسَ إِلَّا ال لِهَةٌ  كَانَ فِيهِمَا آ لَوْ 

"Had there been in them — the heavens and the earth — gods besides God, they would

both have been ruined." (21:22)

The complete philosophical Argument from Sovereignty — compressed into nine Arabic

words. Logical conviction and emotional awe, delivered simultaneously, in a single breath. This

is the Qurʾān doing in nine words what philosophers use entire volumes to attempt.

The Qurʾān brings the deepest theology — in the most precise language — within reach of
every heart, regardless of education. Designed for all of humanity, across all of time.

S Y N T H E S I S  ·  T H E  L O G I C A L  P R O O F



"Is it not enough for them that We have sent down to you the Book, recited to them? Surely in

this is a mercy and a reminder for people who believe." (29:51)

The Qurʾān does not merely claim to be from God. It dares you to prove it otherwise —

and has maintained that dare for fourteen centuries.

Every poet who fell silent, every sword drawn instead of a pen, every generation of scholars
who found new wonders in a text they had read a thousand times — all are witnesses to the

same reality.

C L O S I N G

لِكَ إِنَّ فِى ذَٰ   ۚ يْهِمْ لَ لَىٰ عَ تْ يُ ـٰبَ  تَ لْكِ يْكَ ا لَ نَا عَ لْ  أَنزَ نَّآ  أَ كْفِهِمْ  يَ لَمْ  وَ
أَ


نُونَ يُؤْمِ لِقَوْمٍۢ  ىٰ  رَ
كْ ةًۭ وَذِ حْمَ رَ

لَ



"Say: If all humanity and jinn were to come together to produce the like of this Qurʾān, they

could not produce its like — even if they were helpers to one another." (17:88)

K N O W L E D G E  R E T R E A T  ·  T H E  Q U R ʾ Ā N  &  C I V I L I Z A T I O N

آنِ لَا لْقُرْ ثْلِ هَٰذَا ا بِمِ تُوا 
أْ
يَ أَن  لْإِنسُ وَالْجِنُّ عَلَىٰ 

تَمَعَتِ ا  ئِنِ اجْ لَّ قُل 

ا هِيرً
بَعْضٍ ظَ لِ بَعْضُهُمْ  كَانَ  لَوْ  لِهِ وَ ثْ بِمِ تُونَ 

أْ
يَ


