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Exploring Our Prophetic Traditions




CHAPTER 1:
‘ULUM AL-HADITH
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Defintion

» "Ulam is the plural of ‘ilm which means knowledge or science

- Hadith refers to a statement, action, tacit approval, or characteristic

attributed to the Prophet £

- Two main branches of ‘Ulim al-hadith

caud &l e Coad 15 e

Science of
Understanding hadith

Science of Hadith
Transmission

~ ™ ~
Preservation, Meanings of the
transmission, words, lessons,
reporting, and and rulings that

narration of hadith come from hadith
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- There are 2 components of every hadith:
« The chain of transmission (sanad)

- The text of the hadith (matn)
SUb_jECt - Example:
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Ibn Salam told us that Ismail ibn Jafar told us from Abi Suhayl Nafi’ ibn
Malik ibn Amir from his father from Abu Hurayrah that Allah's Messenger =
said, "The signs of a hypocrite are three: Whenever he speaks, he tells a lie; and
whenever he promises, he breaks his promise; and whenever he is entrusted, he

betrays (proves to be dishonest)".




CHAPTER 2:
PRESERVATION AND

COMPILATION OF
HADITH
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- The preservation and compilation of hadith passed through 4
primary stages:
-  The life of the Prophet =
Preservatlon * The era of the Companions RA

and - The era of the Successors RA
Comp| |ation « The era of structured or formal compilation

Ask A Question:

)




The Era of the
Prophet 3£

“0

- The Prophet’s # methods to ensure that his teachings were preserved:

- Establishing informal schools throughout Madinah and wherever else he
would send his companions.

- Encouragement through the rewards of preserving his teachings
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It was narrated that Anas bin Malik said: "The Messenger of Allah said: 'May
Allah cause to flourish a slave (of His) who hears my words and understands
them, then he conveys them from me. There are those who have knowledge but
no understanding, and there may be those who convey knowledge to those who

may have more understanding of it than they do.™
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The Era of the
Prophet 3£
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‘Abdallah b. ‘Amr reported God’'s messenger as saying, “Pass on information

from me, even if it is only a verse of the Qur’an.”
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It was narrated that Abu Bakrah said: "The Messenger of Allah delivered a
religious speech on the Day of Sacrifice and said: 'Let those who are present
convey to those who are absent. For perhaps the one to whom it is conveyed will

understand it better than the one who (first) hears it."
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- Verbal teaching was the most common method of teaching
- The companions were gifted with amazing memories

TeaCh I ng - Anas RA narrated: “We sat with the Prophet %, maybe sixty people in

Methods Of number, and the Prophet £ taught us hadith. Later, when we went out for
any need, we used to memorize it amongst ourselves. When we left, it

the Prophet was as if we had cultivated it in our hearts.
aif)dlz
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- Practical Demonstration

- The Prophet £ would do something and tell the companions to do it the
same way (wudu, salah, etc.)

« Writing
- Recording hadith was a normal practice
- The Prophet £ gave permission for his ahadith to be written down.

- Companions who had their own collection of hadith: Abdullah bin ‘Amr bin
Al-'Aas, Ali ibn Abi Talib, and Anas bin Malik
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- During the time of the companions, the compilation of hadith became
more widespread.

- The companions would have what they memorized from the Prophet &

The Era of the written down and pass it along to their students.
Companions - Abu Hurayrah RA narrated the most hadith, approximately 5,374
ahadith.

- Ibn Umar RA narrated 2,630 ahadith

- Anas bin Malik RA narrated 2,286 ahadith
- Aisha RA narrated 2,210 ahadith

- |bn Abbas RA narrated 1,660 ahadith
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- As the companions were leaving this world, concern grew that the
hadith should be collected and recorded.

- Umar bin Abd-al-"Aziz officially permitted the recording and collecting

The Era of the of hadith and sent people to do so

SUCCESSOI’S « Muhammad ibn Muslim ibn Shihab al-Zuhri
- He was from Madinah

« He was a teacher of Imam Malik

+ His method of writing was subject oriented and consisted of a separate
book on each subject

- Near the end of the first century, there were multiple hadith collections




Compilation
and
Preservation
in the Late 2"d
Century

“0

- The early years of the 2" century produced hadith works similar to that

of al-Zuhri’s style and structure

- Newer collections were now compiled in single volumes divided by

subject matter.

- Hadith scholars continued to include sayings and legal verdicts of

Companions and Successors

- This was also the era of the development and codification of figh

Ask A Question:

)




Preservation
and
Compilation in
the 37 Century

* In the 3 century, there was a focus on separating the ahadith of the

Prophet = from the sayings of the Companions and Successors

« This was the era in which hadith studies flourished and books on

different disciplines were written

- In the second half of this century, the 6 most recognized books of

hadith were compiled:
+ Sahth Al-Bukhari
- Sahth Muslim
- Jami’ al-Tirmidhi
+ Sunan Abu Dawud
« Sunan ibn Majah
+ Sunan al-Nasa’i

- These books are known as al-Sihah al-Sittah (5\3;»1\ laal))
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CHAPTER 3:
CLASSIFICATION OF
HADITH ACCORDINGTO
STRENGTH & WEAKNESS
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- Narrations in respect to strength and weakness fall into 2 categories:

Classification

of Hadith with e
Respect to Accepted
Strength & o L{ - J
WEELGQIESS i< -
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- Defintion: a narration with (1) a continuous chain of narrators all the
way to the Prophet, (2) consisting of upright and (3) accurate narrators
that is (4) not contradictory and (5) free of defects.

Sahlh: The - For a hadith to be considered authentic, it must fulfill 5 conditions:

Authentic
Hadith
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- Not every sahih hadith is equal in strength. Some are considered
“stronger” than others.

Sa hTh The - Scholars classified sahih hadith into 7 levels:

) c : - Sahih hadith included in both Bukhari and Muslim, which is termed
Authentic “agreed upon” (sl S2)

Hadlth - Sahth hadith included only in Bukhari

- Sahth hadith included only in Muslim

- Sahth hadith that meet the condition of authenticity of both Bukhari and
Muslim, but it is not included in their collections.

- Sahth hadith that meets the standards of Bukhari
- Sahth hadith that meets the standards of Muslim
- Sahih hadith that is graded as authentic by other hadith scholars




Hasan: The
Fair Hadith
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- Linguistic meaning: beautiful, good, or nice
- Technical meaning: a narration that meets the conditions of a sahih

hadith except that one or more of its narrators’ accuracy (-:2=) is of a
lesser degree.

- The accuracy of a narrator is evaluated by comparing their report to

other repots from more accurate narrators

- A hasan hadith is still considered to be a binding legal proof, just like a

sahih hadith. It can be used to derive legal rulings.
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« Definition: It is a hasan hadith that has been elevated to the level of

SahTh Li sahih because it is strengthened by multiple other chains of narration.

) h ' h h - The weakness that makes it a hasan hadith is made up for by the

€ ayrini: The presence of another strong chain of narrators for the same hadith
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Hadith -

Abu Kurayb narrated to us, who said that ‘Abadah ibn Sulayman narrated
to us, from Muhammad ibn ‘Amr, from Abu Salamah, from Abu Hurayyah
who said that the Messenger of Allah said, “If it were not that it would be difficult
on my nation, then | would have ordered them to use the Siwak for each prayer.”




Da 1f: The
Weak Hadith

- Linguistic meaning: weak

- Technical meaning: a hadith in which any one or more of the 5
conditions of a sahih or hasan hadith have not been met.

- There are 2 main reasons why a hadith is considered weak:

 Break in the chain of narrators - one narrator or more is missing at any
point in the chain

- Deficiency in the narrators — there are 10 factors that can create
deficiency in a narrator

Factors Related to ‘Adalah Factors Related to Dabt

. | ving - Sl I = Neglect/oversight - {aall

mm Frequenterrors - Lia) poo  mmmm—"

am Suspicion of lying - L3 ples)

Disagreement with reliable

narrators - oLl Ll

= Open sin — z.2!

-

Known for
Ml misunderstandings - fmjj\

Innovation - &c. ) ] = Bad memory - Lad| ... —

= Being unknown - 1|




Da 1f: The
Weak Hadith
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Suwaid ibn Said narrated to us, who said that Abu Al-Ahwas narrated to us,
from Muhammad ibn Ubaydillah, from Al-Hasan ibn Sad, from his father,
from Ali who said, “A man came to the Prophet and said: 'l bathed because of
maijor ritual impurity, and | prayed Fajr, then | noticed a spot the size of a
fingernail that the water did not reach.' The Messenger of Allah said: 'lf you had

wiped it that would have been sufficient for you.’

- Ibn Hajar says that Muhammad ibn Ubaydillah is a weak narrator
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- Definition: a da'1f hadith that has been elevated to the status of hasan
due to supporting narrations

Hasan L| - The narration in itself is weak because of either a break in the chain or the

s weakness of a narrator (which cannot be due to deficiency in his
€ hayrl hi: The uprightness). But, there are other chains of transmission for the same

hadith which are not defective and it strengthens and elevates it to the
status of hasan.

Extrinsically
Fair Hadith

Ask A Question:

)




CHAPTER 4
CLASSIFICATION OF
HADITH ACCORDINGTO
AUTHORITY
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- This classification is based on the question: who actually said the
statement or to whom is the statement attributed?

Classification
Of H ad Ith statement
According to

Authority

- The purpose of this classification is to identify the source of the

Hadith Qudsi
From Allah

( )

Hadith Marfu’
From the Prophet £

g J

Hadith Mawquf

From a Companion

- J

( )

Hadith Maqtu’

From a Successor

- J
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- It is a narration from the Prophet % attributed to Allah SWT
- Hadith Qudsr will generally deal with virtues and rewards
Al-Hadith Al- - There are around 200 Hadith QudsT recorded in hadith literature

Qudsr: The - Not all Hadith QudsT are authentic

. : - They are subject to the same hadith critique as other hadith so they
D|V|ne Hadlth can be authentic, good, or weak

Ask A Question:

)
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Al-Hadith Al-
Qudsi: The
Divine Hadith

MIF'TAAH
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Abu Huraira reported Allah's Messenger £ as saying: Allah the Exalted and
Majestic said: Every act of the son of Adam is for him, except fasting. It is
(exclusively) meant for Me and | (alone) will reward it. Fasting is a shield. When
any one of you is fasting on a day, he should neither indulge in obscene
language, nor raise the voice; or if anyone reviles him or tries to quarrel with him
he should say: | am a person fasting. By Him, in Whose Hand is the life of
Muhammad, the breath of the observer of fast is sweeter to Allah on the Day of
judgment than the fragrance of musk. The one who fasts has two (occasions) of
joy, one when he breaks the fast he is glad with the breaking of (the fast) and
one when he meets his Lord he is glad with his fast.



Difference
Between

Hadith Qudsi
and Quran

- Quran was revealed both in terms of words and meanings while in a

Hadith QudsT the words are from the Prophet £ but the meanings are
inspired by Allah SWT

- Main differences:

- Quran is the uncreated speech of Allah, while hadith qudsT is the speech
of the Prophet & used to express meanings inspired by Allah SWT

- Reciting the words of Quran is an act of worship that is rewarded while
hadith Qudst is not

- Quran is mutawatir while hadith QudsT is not necessarily mutawatir

“0



Al-Hadith Al-
Marfu': The
Elevated
Hadith

- Marfl’ comes from rafa’ (’Cé;) which means to raise, lift, or elevate.

- Al-Hadith Al-Marfl’ is defined as a saying, action, tacit approval, or

characteristic directly and explicitly attributed to the Prophet £.
- It has the same definition as the word ‘hadith’

- A marfd’ hadith can be either authentic, good, or weak just like any

other hadith

 There are 4 types based on this defintion:

Jsall g 58\ RETURE Y

Statements ”Actions

SrAE 58 A Fo T A

Tacit Approvals |l Characteristics
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Al-Hadith Al-
Mawquf: The
Suspended
Hadith

- Mawquf comes from waqafa (_z55) which means to stop

- Al-hadith al-mawqf is a statement, action, or tacit approval attributed

to a Companion.
- This means that the chain or narrators stops at the Companion

- There are 3 types:

L3l B, JERPEIRL

Statements ; Actions

S 585l
Tacit Approvals
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- Some narrations are mawquf in terms of their isnad but after further
investigation, they are found to be marfd’

AI—Had Ith Al- - General guidelines to determine which mawquf hadith are actually

- marfd’. It will be considered marfa' if:
ManUf' The + The companion was not known to have taken from isra‘iliyyat and the
Suspended

narration is something that has no room for personal opinions,
Hadith

- A companion does something which has no room for personal opinion or
understanding

- For example, when Ali RA prayed the prayer of eclipse while bowing
down twice in each unit.

* |t is not feasible to think that Ali RA would do this if he didn’t learn it
from the Prophet £.




Al-Hadith Al-
Maqtu': The
Severed
Hadith
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- Maqgtl’ comes from gata’a (’CB) which means to cut or sever

- It refers to a saying or action attributed to a Successor.

- Ex: Hasan Al-Basri RA said regarding praying behind an innovator,

“Pray and his innovation is upon him.”

- Ex: Masruq ibn al-Ajda’ RA said, ‘It is sufficient for a person to be

considered a scholar if he fears Allah and for a person to be ignorant if
he boasts with his knowledge.”

- Ex: It has been narrated that Masrug RA would draw a curtain between

him and his family, turn towards prayer and leave them and their
affairs.



Introduction to
Narrator Criticism,
Isnad, and the Probity

of Companions

Mufti Muntasir Zaman
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Overview

Isnad
Narrator-Criticism
Al-Jarh Wa al-Ta"dil

Analysis of Counterarguments
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» During the first century AH, the isnad system had fully developed and
formed part and parcel of the transmission of hadiths.

- As the science of Hadith developed, a hadith began to be identified by
its isnad and not by its text (matn).

- Through the process of transmission, the number of isnads multiplied
without an increase in the number of texts

- The preservation of sacred knowledge through the isnad system
constitutes a magnificent accomplishment of the Islamic civilization.



[ Prophet Muhammad (s) j

|
( Abu Hurayra )

Shahr @D C‘Abd al-Rahman) T

R

( Darinil J [ Razi ] [Ahmad ]

- ( ‘Alib. Zayd ™ C g ) C e )
Fisham ) I —
@m@ ( Shayban ) Ma‘mar
& & () o @

4{ Ahmad ] [ Tabari j (Ibn al-Mubarakj

@ Height description excluded

~

= Disconnected transmission

+  Multiple transmitters

(O Height description included
X Non-prophetic statement

w  Weak transmitter
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- Linked to the institution of isnad, early Muslim scholars realized the
need to scrutinize the sources that were being cited.

- Among the Companions, Umar, ‘Ali, Ibn ‘Abb3as, and ‘A’ishah were
among the first group to engage in narrator-criticism.

- Disclosing a narrator’s faults for a greater need can be justified by
Narrator- verses from the Qur’an, the practice of the Prophet £, and the higher

Criticism objectives of Islamic law.

- The material on narrator-criticism during the first century is fairly
minimal.
- This is because the transmitters at the time were either
Companions, who were collectively upright, or senior Successors,
among whom were relatively few disputed transmitters.




Narrator-
Criticism

Expressions of Accreditation

. Reliable, or expert, or precise

[thigah, or mutgin, or thabr]*’

. Truthful, his place is of truth, or

no problem [sadiig, maballubi
al-sidq, la ba’s bihi)

. Venerable [shaykh]

. Suitable in Hadith [salib al-

hadith)

Narrations can be adduced in legal

discourse

Narrations will be recorded and

examined

Narrations will be recorded and
examined, but status is below the
second category

Narrations will be recorded for

consideration



Narrator-
Criticism

Expressions of Criticism

. Lenient in Hadith [layyin al-

hadith]

. Not strong [laysa bi gawi]

. Weak in Hadith [da if al-hadith]

. Abandoned in Hadith, or

unreliable in Hadith, or liar
[matrick al-hadith, dhahib al-
hadith, kadhdhab)

Narrations will be recorded and
examined for consideration

Like the first in writing of narrations,
but lower status

Below the second, and narrations will

be considered

Unreliable, and narrations will not be

recorded

“0
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Al-Jarh Wa
al-Ta"dil

MIF'TAAH
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- There are a number of criticisms against the maxim of collective probity
of the Companions.

- There are 4 major contentions:

- The presence of hypocrites
Analysis Of - The Companions would criticize one another
- The maxim defies human nature

Counter-

- Some Companions reportedly committed major offenses

arguments

Ask A Question:

)




Compilation of Hadith
Reports & Literature

and Dealing with
“Problematic” Hadith

Mufti Muntasir Zaman
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Overview

The Writing of Hadiths

Alternative Methods

The Evolution of the Hadith Literature
The Historical Critical Method

Dealing with Apparently Problematic Hadiths

MIFTAAH
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The Writing
of Hadiths

- There are two conflicting types of narrations regarding the Prophet’s &

position on the writing of hadiths:
 The prohibition of writing hadiths

- The permissibility of writing hadiths

- Two possible explanations:

 The prohibition strictly pertained to the writing of hadith and Qur’'an
on the same sheet for fear of admixture

- Initially, attention was given to the preservation of the Qur’'an, so to
avoid any shortcomings in executing this task, the writing of hadith
was prohibited.

- Despite the Prophet ultimately granting permission to write his hadiths,

some Companions still had reservations regarding doing so.

- Mustafa al-A’zamt collected the names of fifty-two Companions who

had written hadiths or from whom hadiths were written.
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- The most frequent mode of preserving hadiths during the early period
of Islamic history was memorization.

- The Prophet % said, “May Allah brighten the face of the one who
hears my words and preserves them until he transmits them to
others exactly as he heard them.”

Alternative - One of the most influential modes of transmission for the Prophet’s
teachings was the practice of Islam diffused generationally in Muslim
Methods ands.

- Practices such as wudid ', prayer, adhan, fasting, etc., have been
transmitted from one generation to the next by such a large group
of people that it is impossible that they could have been forged.
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- Today, anyone can effortlessly search for a hadith of their choice
because they have a vast literature at their disposal

+ The development of the Hadith literature from the 15t to the 4t century
AH can be categorized into five stages:

The . Sahifah
EVOhltiOn Of - Musannaf
the Hadith + Musnad

- Sunan/Sahth
- Analytical

Literature




Stage 1:
Sahitah

+ From the 1stto the early 2"d century

- Sahifahs were collections of hadiths often via an identical chain of

transmission

- Companions who wrote Sahifahs: "Alt ibn Abt Talib, "Abd Allah ibn

"Amr, ‘Amr ibn Hazm

- Most of the Sahifahs from this phase have been lost

- Written works in this phase were meant to serve as memory aids and

not formal books

“0
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Stage 1:

Sahitah
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+ Beginning from the mid-2"9 century

- Musannafs are topically organized books. They were books in which
hadiths were grouped into chapters by subject

- Musannafs were not restricted to Prophetic hadiths. They also included
opinions of the Companions and Successors.

Stage 2: - Works from this phase:
Musannaf - Jami’ of Ma 'mar ibn Rashid

* Mugatta’” of Imam Malik

« Musannaf of Waki1' ibn al-Jarrah




Stage 2:
Musannaf
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 Beginning from the late 2"9 century

- Scholars called for the compilation of strictly Prophetic hadiths, leading
to the writing of Musnads

 Scholars collected hadiths of one Companion into one chapter, then
the hadiths of another Companion into the next chapter, and so forth

Stage 3:
Musnad




Stage 4:
Sunan/Sahih

+ Beginning from the 3™ century

- Scholars merged both of the Musannaf and Musnad methodologies

into the form of Sunan and Sahth books

- Sunan works were organized topically and focused on Prophetic

reports with unbroken chains of transmission

- Scholars until the third stage did not limit their collections to sound

hadiths

- Imam al-BukharT was driven by the need to gather only authentic

hadiths and compiled his famous Sahih al-Bukhari

- Imams al-Bukhart and Muslim pioneered the Sahih-only movement

“0
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» Beginning from the end of the 3 century

- There were 3 important contributions in this stage:
- Mustadrak

 Mustakhraj

* Mu'jam

Stage b:
Analytical
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+ The Historical Critical Method (HCM) is the modern Western study of history. It
refers to having a ‘historical critical’ perspective towards the past, meaning you
do not accept what historical sources tell you without question.

« Tools the HCM relied on:

The - Identifying linguistic anachronisms
- The Principle of Analogy

HlStorlcal + The Principle of Dissimilarity
Crltlcal - Basic assumptions and methods that made up the HCM:
Method « A presumption of doubt about the authenticity or reliability of a historical text/report
- A general suspiciousness towards orthodox narratives presented in such
texts/reports

- Belief that by analyzing historical sources using certain methods, a scholar can
figure out what parts of the text were influenced by specific historical goals, and
determine what information is reliable.

- The HCM had immediate consequences for the questions of authenticity in the
Islamic tradition




Dealing with
Apparently
Problematic

Hadiths
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- Supposedly problematic hadiths are criticized based on the claim that

such hadiths are absurd, unscientific, impossible, or contradictory

- Every hadith whose content is seen as problematic has a specific

explanation

- There are 4 broad guidelines that should be kept in mind when dealing

with narrations of this nature:
 The limits of human reason and experience

- The importance of contextualization
- The usage of figurative speech
- The need to distinguish between impossibility and unlikelinood
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Conclusion



Hadith & Figh
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- Based on the wording and classification of a hadith, various rulings can
be derived:

- Wajib
: « The Prophet € said: cw\ 15) ol 255 5& #6 by

RU||ngS - Umm “Attiyah said: etz Siei ey iy e g 2o 65l
Derived From eI et

- Mandab o o .
H ad |th - The Prophet # said: ;3o £ e 7oA I PAE-VARPPRCIE A BB SR AN N

« Mubah

- The Prophet £z said regarding fasting while traveling: o\ b 82 )
sl ca
- Haram

* The Prophet & said: &bl ¢ > gl uedl J:55 odly il 380l ola sl ad g
Sl Slasll Sluasdl Bisy a3l o g2 J ol sl Jbe (ST 534 )
Makrdh
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Mutawatir,
Mashhur, and
Ahad in Figh

- Mutawatir: All scholars agree that a mutawatir hadith is qat'1 (definitive)

in terms of its sourcing and is used to derive rulings from.

« Mashhdr:

- Majority of scholars include mashhur narrations under Ahad
narrations and say they are zannt in terms of sourcing

- Ahnaf: mashhar narrations are gat'T in terms of sourcing and are
considered to be a separate category

- Ahad:

- Each madhhab has different conditions when basing their figh off
ahad narrations
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- Imam Abu Hanifah has 3 conditions for accepting ahad
narrations:

Ah = Cl - That the narrator does not practice in contradiction to what he is
1d narrating
Na rratiQnS - Abu Hurayrah narrates a hadith about washing the bowl that a dog

drank out of 7 times. Ahnaf did not practice on this hadith because
Abu Hurayrah himself only washed it 3 times.

- That the subject matter of the hadith is not something applicable to
most people/happens often

- |If something related to religious matters is narrated by one
companion, but it is relevant to everyone, then it creates some doubt

- Example: Hadith of Ibn Umar about raising hands in salah

- That the narration does not contradict the general principles of the
Shart ah, if the narrator is not a faqth

According to
the Fugaha
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- Imam Shafi T has 4 conditions for accepting ahad
narrations:

Ahéd - The narrator is reliable
' : - The narrator is knowledgeable about the matter he is
Narrations narrating
According to  The narrator has precise recollection of the narration (+x=)
- The narration is not in contrast to other widely narrated
the Fuqaha ahadith
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Ahad
Narrations
According to
the Fugaha

- Imam Malik has one condition for accepting ahad

narrations:
- That the hadith does not contradict the general practice of
the people of Madinah in the first 3 generations after the
Prophet £

- Imam Ahmad has one condition for accepting ahad

narrations:
- That the chain is authentic

Ask A Question:

)
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SAHIH BUKHARI:

CHAPTER ON THE
BEGINNING OF REVELATION
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Hadith #1
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Al-Humaydi Abdullah ibn Az-Zubayr narrated to us. He said: Sufyan narrated to us.
He said: Yahya ibn Saeed Al-Ansari narrated to us. He said: Muhammad ibn Ibrahim
At-Taymi told us that he heard Algama ibn Waqqas Al-Laythi say: | heard Umar ibn Al-
Khattab RA on the minbar and he said: | heard Allah's Messenger = saying, "The
reward of deeds depends upon the intentions and every person will get the reward
according to what he has intended. So whoever emigrated for worldly benefits or for a

woman to marry, his emigration was for what he emigrated for.“ (1)



Hadith #2
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Abdullah ibn Yusuf narrated to us. He said Malik told us from Hisham ibn Urwah from his
father from Aisha RA, the mother of the believers that Al-Harith bin Hisham asked Allah's
Messenger £, “O Allah's Messenger %! How is the Divine Inspiration revealed to you?"
Allah's Messenger = replied, "Sometimes it is (revealed) like the ringing of a bell, this form
of Inspiration is the hardest of all and then this state passes off after | have grasped what is
inspired. Sometimes the Angel comes in the form of a man and talks to me and | grasp
whatever he says." Aisha added: Verily | 2 the Prophet % being inspired divinely on a very
cold day and noticed the sweat dropping from his forehead (2)



Hadith #3
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Yahya ibn Bukayr narrated to us. He said Al-Layth narrated to us from ibn Shihab from Urwah ibn Az-Zubayr from Aisha
RA, the mother of the believers that she said: The commencement of the Divine Inspiration to Allah's Messenger #was in
the form of good dreams which came true like bright daylight, and then the love of seclusion was bestowed upon him. He
used to go in seclusion in the cave of Hira where he used to worship (Allah alone) continuously for many days before his
desire to see his family. He used to take with him the journey food for the stay and then come back to (his wife) Khadija to
take his food likewise again till suddenly the Truth descended upon him while he was in the cave of Hira. The angel came

to him and asked him to read. The Prophet #replied, "I do not know how to read." The Prophet #added, "The angel
caught me (forcefully) and pressed me so hard that | could not bear it any more. He then released me and again asked
me to read and | replied, 'l do not know how to read.' Thereupon he caught me again and pressed me a second time till |
could not bear it any more. He then released me and again asked me to read but again | replied, 'l do not know how to
read (or what shall | read)?' Thereupon he caught me for the third time and pressed me, and then released me and said,
'Read in the name of your Lord, who has created (all that exists), created man from a clot. Read! And your Lord is the
Most Generous."



Hadith #3
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Then Allah's Messenger % returned with the Inspiration and with his heart beating severely. Then he went to Khadija bint Khuwailid
and said, "Cover me! Cover me!" They covered him till his fear was over and after that he told her everything that had happened and
said, "l fear that something may happen to me." Khadija replied, "Never! By Allah, Allah will never disgrace you. You keep good
relations with your kith and kin, help the poor and the destitute, serve your guests generously and assist the deserving calamity-
afflicted ones." Khadija then accompanied him to her cousin Waraga bin Naufal bin Asad bin 'Abdul 'Uzza, who, during the pre-
Islamic Period became a Christian and used to write the writing with Hebrew letters. He would write from the Gospel in Hebrew as
much as Allah wished him to write. He was an old man and had lost his eyesight. Khadija said to Waraqa, "Listen to the story of your
nephew, O my cousin!" Waraqa asked, "O my nephew! What have you seen?" Allah's Messenger #described whatever he had
seen. Waraqa said, "This is the same one who keeps the secrets (angel Gabriel) whom Allah had sent to Moses. | wish | were young
and could live up to the time when your people would turn you out." Allah's Messenger #asked, "Will they drive me out?" Waraqa
replied in the affirmative and said, "Anyone (man) who came with something similar to what you have brought was treated with
hostility; and if | should remain alive till the day when you will be turned out then | would support you strongly." But after a few days
Waraqa died and the Divine Inspiration was also paused for a while. (3)
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Hadith #4
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lbn Shihab said and Abu Salamah ibn AbdulRahman told me that Jabir bin Abdullah Al-
Ansari - while talking about the period of pause in revelation — said reporting the speech of
the Prophet =
up and # the same angel who had visited me at the cave of Hira' sitting on a chair between

: "While | was walking, all of a sudden | heard a voice from the sky. | looked

the sky and the earth. | got afraid of him and came back home and said, "Wrap me (in
blankets).' And then Allah revealed the following Holy Verses (of Quran): 'O you (i.e.
Muhammad)! wrapped up in garments!" Arise and warn (the people against Allah's
Punishment),... up to 'and desert the idols.' After this the revelation started coming strongly,
frequently and regularly.” (4)



SAHIH BUKHARI:
CHAPTER ON FAITH
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Ubaydullah ibn Musa narrated to us that he said that Handhalah ibn Abi
Sufyan told us from lkramah ibn Khalid from Ibn 'Umar that Allah's
Messenger # said: Islam was built on 5 things: to testify that none has
the right to be worshipped but Allah and Muhammad is Allah's
Messenger, to establish the prayer, to give zakah, to perform Hajj, and to

fast during Ramadan. (8)
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Hadith #2
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Abdullah ibn Muhammad narrated to us that he said Abu Amir al-Agadi
narrated to us that he said Sulayman ibn Bilal narrated to us from
Abdullah ibn Dinar from Abi Salih from Abu Huraira that the Prophet £
said, "Faith consists of more than sixty branches and modesty is a
branch from the faith.” (9)
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Adam ibn Abi lyas narrated to us that he said that Shubah narrated to us

from Abdullah ibn Abis-Safar and Ismail from Ash-Shabi from 'Abdullah
bin ‘Amr that the Prophet £ said, "A Muslim is the one who avoids

harming Muslims with his tongue and hands. And a Muhajir (emigrant) is
the one who abandons all that Allah has forbidden.” (10)
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Amr ibn Khalid narrated to us that he said Al-Layth narrated to us from
Yazid from Abil-Khay from 'Abdullah bin ‘Amr that a man asked the
Prophet £, “What qualities of Islam are best?" The Prophet £ replied, “To
feed others and greet those whom you know and those whom you do not
know.” (12)
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Musaddad narrated to us that he said Yahya narrated to us from Shubah
from Qatadah from Anas that the Prophet = said, "None of you will have

faith till he loves for his brother what he loves for himself.” (13)
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Hadith #6

Abu Al-Yaman narrated to us that he said Shuayb told us that he said
Abu Az-Zinad narrated to us from Al-Araj from Abu Huraira that Allah's
Messenger # said, "By Him in Whose Hands my life is, none of you will

have faith till he loves me more than his father and his children.” (14)



CHAPTER 6: TYPES OF
AHAD NARRATIONS
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- According to the number of narrators at each level of the chain, the
scholars of hadith classify ahad narrations as:
- Al-Mashhar
- Al-'AZiz
- Al-Gharlb

Types of Ahad
Narrations

- Classifying a hadith as mashhr, ‘aziz, or gharib does not imply its
strength or weakness. The strength or weakness of a hadith depends
on the reliability of the narrators in the chain.

Ask A Question:

)
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- The word mashhdr literally means well-known, famous, or widespread.

- Technical meaning: a hadith with at least 3 narrators at every link in the

Al-Mashhr chain

- A mashhr narration must have become well-known during the first
(The Well- three generations of Islam.
Known)

l Lgﬂ\
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- Literal meaning: something that is rare or something that is strong

- Technical meaning: a hadith that has at least 2 narrators at every level

Al-(AZTZ (The of the chain.

Strong
Hadith) l e
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Muhammad ibn Al-Muthanna and ibn Bashar narrated to us, who said that
Muhammad ibn Jafar narrated to us, who said that Shubah narrated to us,
who said | heard Qatadah narrating from Anas bin Malik, who said that the

Messenger of Allah said, “None of you truly believes until | am more beloved to

him that his child, his father, and all of mankind.




Al-Gharib (The
Isolated
Hadith)

- Literal meaning: strange or peculiar

- Technical meaning: a hadith that is

narrated by only one narrator at one
link of the chain

- The Gharib hadith is classified into 2

types:
-+ Al-Gharib Al-Mutlag — only a single
narrator at the beginning of the chain
- Example: The hadith, “ JueY )
<" has only been narrated by
Umar ibn Al-Khattab

- Al-Gharib Al-Nisbt — a single narrator
later in the chain

“0




CHAPTER 5: CLASSIFICATION
OF HADITH ACCORDINGTO
THE NUMBER OF NARRATORS




Classification
According to
the Number of
Narrators

* This is a classification based on the number of narrators at each level

of the chain, or the isnad.

- |t looks at the number of narrators at the first level, second level, third

level, and so on until it reaches the compiler of the collection.

- Depending on the number of narrators at each level of the chain,

ahadtth are classified into broad categories.
1. Mutawatir

2. Ahad

“0
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- The word mutawatir comes from the verb tawatara (J_a\jf) which means

Al-Hadith al- to follow in uninterrupted succession, or to repeat itself uninterruptedly
= - Hadith al-Mutawatir is a hadith which has been narrated by such a

Mutawatir: The large number of people that it is inconceivable that they would have all

Consecutive|y gathered to perpetuate a lie.

Recurrent - This large number of narrators is enough to declare the hadith to be
: authentic; it is above criticism
Hadith

- If a hadith is mutawatir, its narrators will not be subject to evaluation to
see if they were upright and accurate.
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- In order for a hadith to be mutawatir, 4 conditions must be met:
1. Numerous narrators
« There is no consensus on the exact number
Cond itiOnS Of 2. The large number of narrators must exist at each level of the chain
3. The impossibility of all narrators agreeing upon a lie

Mutawatir

- This is caused mainly by 2 things: the large number of narrators and
the different localities of the narrators

4. The basis of the report is sensory perception and not rational thought

- This means that the report is narrated by the narrators saying we
heard, saw, or felt such and such

Ask A Question:

)
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- Mutawatir hadith are classified into 2 categories:

Types of
Mutawatir

il 51,501 Mutawatir in Wording

The Prophet £ said: “Whoever tells a lie upon me intentionally then let them
prepare their seat in the Hellfire.”

Syl 3120l Mutawatir in Meaning

All of the narrations about raising one’s hand during the time of supplication
(almost 100 ahadith)




Khabar al-
Ahad: The
Solitary
Report
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- Also known as Khabar al-Wahid

« Definition: narration that does not fulfill the conditions of a mutawatir

narration

- The vast majority of ahadith that we have are ahad.
- Ahad ahadtth are subject to criticism
- Ahad narrations can be used to derive legal rulings

- The different madhahib developed different principles for accepting and

acting upon ahad narrations

- Ex: Hanafis say that one of the conditions for ahad narrations to be
accepted is that the sahabrt narrator cannot have been known to act
against the narration that they are saying.

- Ahad narrations can be classified by number further into 3 types:

« Mashhdar
- AZiz
- Gharib



TYPES OF WEAK
AHADITH
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- Depending on the weakness, da'1f narrations are given very specific
names that indicate why they have been graded as weak.
- Weakness due to issues with the chain, such as:

- Mu‘allag (hanging)

Types Ofweak - Mursal (loose)
Ahadrith . Mudallas (hidden defect)

- Weakness due to issues with the narrators, such as:
- MawduU’ (fabricated)
+ Matrik (renounced)
- Munkar (disclaimed)
+ Shadhdh (anomalous)
- Mu‘allal (defective)
+ Mudraj (interpolated)
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Weakness due to
issue inthe
chain:

Mu ‘allaq zlas
(hanging)

- Linguistic meaning: something that is hanging or dangling

- Technical meaning: a narration in which one or more narrators is

dropped (omitted) from the beginning of the chain sequence.

- Beginning of the chain refers to the narrator who is closest in time. End

of the chain refers to the Prophet £ or companion
RS (55 G 455 T BE sn A1 I8 a5l 33 S50 B b e 3 6 S 54T
At the beginning of the chapter on what was been narrated regarding the thighs

being part of the awrah, Imam Bukhari brings a mua’allaq hadith. He said, “Abu
Musa said, ‘The Prophet covered his knees when Uthman entered the room.”

l o)
2
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|
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- Linguistic meaning: something that has been
released, loosened, or sent.

- Technical meaning: a hadith in which the narrator ‘-SLM
at the end of the chain has been dropped or

|
omitted from the chain.
- 3 major opinions regarding using a mursal hadith )
|

as a legal proof:

- Majority of scholars: can not be used as a legal )
proof 2

« Imam Abu Hanifa, Imam Malik, and Imam Ahmad:
acceptable as long as the tabi’T is known to be a
trustworthy person who only narrates from
trustworthy sources.

- Imam Al-Shafi'i: can be used as a legal proof as
long as it meets certain conditions.

« Mursal Al-Sahabrt

« When a companion narrates something from the
Prophet £ that they did not hear or see themselves
directly.

- Unanimous agreement that this type of hadith is
authentic and a valid legal proof.

.
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Muhammad ibn Rafi narrated to me, who said Hujayn ibn Al-Muthanna
narrated to us, who said Al-Layth narrated to us, from Uqayl, from ibn
Shihab, from Said ibn Al-Musayyab, who reported that the Messenger of
Allah forbade the transaction of Al-Muzabana and Al-Muhaqgala. Muzabana
means that fresh dates on the trees should be sold against dry dates. Muhaqala
implies that the wheat in the ear should be sold against the wheat and getting the

land on rent for the wheat (produced in it).

- Said ibn Al-Musayyab is a tabiee and he did not report which companion he
heard this from.
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- Linguistic meaning: to conceal a defect in an object of sale from the
buyer

- Technical meaning: a narration in which a defect in the chain of
narrators is hidden in order to make it seem sound apparently

T - When a person does tadlis, they are claiming to narrate something
MUda”aS u’*‘)"u from their teacher which they did not actually hear from them.

(hldden - The wording creates the impression that the narrator heard it from their
teacher directly, when in fact they did not.
defect)

Ask A Question:

)
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Weakness due to
deficiencyin
narrators:

MawdU' ¢ 555
(fabricated)

- Linguistic meaning: something that has been placed or invented
- Technical meaning: a narration that has been fabricated

- One or more of the narrators in the chain was a known liar who was

known to have told a lie upon the Prophet £.

» This is the worst type of narration

- There is unanimous consensus amongst the scholars that it is not

permissible to narrate a fabricated hadith without saying or clarifying
that it is fabricated.
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Matrok 45 %%
(renounced)

- Linguistic meaning: something that has been discarded, or abandoned

- Technical meaning: a narration in which one of the narrators has been

accused of lying.
- The narrator is known to have a habit of lying even though it has not been
explicitly proven that he/she has ever lied regarding the Prophet £

- Example: the Hadith of Amr ibn Shamr al-Ju’fi al-Kufi, from Jabir, from

Abi al-Tufayl, from Ali and Ammar who said that the Prophet used to
recite the qunut in fajr and he would start the takbir from the dawn of
the day of Arafah and stop at asr prayer on the last day of tashriq.
- Imam al-Nasai and al-Daraqutni commented that Amr ibn Shamr is matruk
al-hadith.



Munkar i

(disclaimed)
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- Linguistic meaning: something that has been rejected, denied, or

criticized

- There are 2 possible technical definitions:

« A narration whose chain contains a narrator who makes excessive
mistakes, is extremely inattentive, or sins openly

- Example: Abu Bishr ibn Bakr ibn Khalaf, from Yahya ibn Yahya ibn
Muhammad ibn Qays al-Madani, from Hisham ibn Urwah, from his
father, from Aisha, who reported the Prophet saying, “Eat dried dates
with the fresh ones, eat the new with the old for Satan turns angry
and says, ‘The son of Adam lives until he eats the old with the new.”

- A narration reported by a weak narrator that contradicts the narration of a
reliable narrator

- The narration that is reported by a more reliable narrator is called
ma’ruf

- Example: Hubayyib ibn Hubayyib, from Abu Ishaq, from al-Ayzar ibn
Hurayth, from ibn Abbas, from the Prophet who said, “Whoever
establishes prayer, pays zakah, performs hajj, fasts Ramadan and it
generous to his guests will enter Paradise.”

- Hubayyib is a weak narrator and his narration contradicts the
report of another more reliable narrator.
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Shadhdh 3%
(anomalous)

- Linguistic meaning: something that is isolated, peculiar, or anomalous

- Technical definition: a narration reported by a reliable narrator in

contradiction to a more reliable narrator

- The contradiction could take place either in the sanad or the matn
- The narration of the more reliable narrator is called mahftz

- Example: Ibn Abi Amr, from Sufyan ibn Uyaynah, from Amr ibn Dinar,

from Awsajah, from ibn Abbas that a man died during the time of the
Prophet and did not leave any heirs except a freed slave. The Prophet
asked, “Did he leave anyone?” They replied, “No, except a slave whom
he freed.” So the Prophet gave him all his inheritance.
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Mu‘allal [z

(defective)

- Linguistic meaning: something that is defective or weak

« Technical definition: a narration with a hidden defect that affects its

authenticity although it apparently seems to be authentic.

- Example: Ya’'la ibn Ubayd, from Sufyan al-Thawri, from Amr ibn Dinar,

from Abdullah ibn Umar, from the Prophet who said, “Both parties have

the option.”
- The chain of this hadith is connected and all of the narrators are graded
as trustworthy and reliable.
- Apparently it seems to be sound. But, Ya'la ibn Ubayd made a mistake in
mentioning the name Amr ibn Dinar when the narration was actually from
Abdullah ibn Dinar.
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Mudraj 753
(interpolated)

- Linguistic meaning: something that has been inserted or included

« Technical definition: a narration whose chain has been mentioned

incorrectly or a narration whose text has had something extra inserted
into it

Ask A Question:

)
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- It is permissible to narrate weak ahadith with 2 conditions:
- The hadith should not be related to the field of belief or creed

- The hadith should not be associated with legal rulings

Acting Upon and
Using Weak

Narrations » There is a disagreement amongst the scholars regarding usage of
weak ahadith related to the rewards of deeds (JL.eV| j5L55).

- It is permissible to narrate weak ahadith that are related to virtuous
deeds, encouraging good, discouraging evil, character, and stories.

- There are 3 major opinions in regard to this:

* Yahya ibn Ma'’in, Bukhari, Muslim, Ibn Hazm, and some Maliki and Shafii
scholars: they should not be acted upon without exception

+ Imam Abu Hanifa, Imam Shafii, Imam Malik, and Imam Ahmad: it is
permissible to act upon them if there is nothing else related in that area of
discussion

- It is permissible to act upon weak ahadith that are related to Juf&\ BLEs,
£33, and c»3, and not those that are related to beliefs and legal rulings.
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- The scholars who permitted the use of weak ahadith for virtues also
placed 3 conditions that regulate the use of weak hadith:
+ The hadith should not be fabricated

ACtIng UpOn and - The hadith should be within the scope of principles that are found in the
USIﬂg Weak Quran and Sunnah

Narrations

- The hadith’s weakness should be known when applying it.

- When acting upon it, a person should not believe with full certainty
that the Prophet = himself said it or did it.
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Abu Kamil Fudhayl ibn Husayn Al-Jahdary narrated to us that Hammad ibn
Zayd narrated to us that Abu Imran Al-Jawny narrated to us that he said:
Abdullah ibn Rabah Al-Ansari wrote to me that Abdullah ibn Umar said: |

went to Allah's Messenger % in the morning and he heard the voice of two
people who had an argumentation with each other about a verse. Allah’s

Messenger = came to us and the anger could be seen on his face. He said:
Verily, the people before you were ruined because of their disagreement

regarding the Book. (2666)
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Abu Bakr ibn Abi Shaybah narrated to us that Hafs ibn Ghiyath and
Yahya ibn Saeed narrated to us from ibn Jurayj from Sulayman ibn Ateeq
from Talq ibn Habeeb from Al-Ahnaf ibn Qays from Abdullah that Allah's
Messenger = said: Ruined are those who go deeply into things and

overburden themselves. He repeated this thrice. (2671)
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Qutaybah ibn Sa'eed narrated to us that Jurayr narrated to us from
Hisham ibn Urwah from his father that | heard Abdullah ibn Amr ibn Al-
Aas say that Allah's Messenger £ said: Verily, Allah does not take away
knowledge by snatching it from the people but He takes away knowledge
by taking away the scholars, until when He leaves no learned person,
people turn to the ignorant as their leaders; then they are asked to
deliver religious verdicts and they deliver them without knowledge, they
go astray, and lead others astray. (2673)




Hadith #4
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Yahya ibn Ayyub, Qutaybah ibn Sa’'eed, and ibn Hujr narrated to us that
Ismail (meaning Ibn Jafar) narrated to us from Al-A'laa from his father from
Abu Huraira that Allah's Messenger = said: He who calls to righteousness,

there will be reward for him like the rewards of those who adhered to it,
without their rewards being diminished in any respect. And he who calls to

error, he shall have to carry its sin, like those who committed it, without their

sins being diminished in any respect. (2674)
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Abdallah b. ‘Amr reported God’s messenger as saying, “Pass on
information from me, even if it is only a verse of the Qur’an; and relate
traditions from the Bani Isra'il, for there is no restriction; but let him who

deliberately lies against me come to his abode in hell.”

(Mishkat, 198)
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Hadith #6 e 3135 - 15e28

Abu Huraira reported God's messenger as saying, “The people are
mines like mines of gold and silver; the best among them in the pre-
Islamic period are the best among them in Islam when they are versed in

the religion.”

(Mishkat, 201)
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Anas reported God’s messenger as saying, “The search for knowledge is
an obligation laid on every Muslim, but he who commits it to those who
are unworthy of it is like one who puts necklaces of jewels, pearls and

gold on swine.”

(Mishkat, 218)




MISHKAT AL-MASABIH:
HEART SOFTENERS
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Ibn ‘Abbas ws 4l s2,reported that the Messenger of Allah

#esaid:“There are two blessings in which many people are

deceived (i.e., suffer loss): health and free time.” (Reported

by al-Bukhari)
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Abu Hurayrah «e &l o2, reported that the Messenger of
Allah #¢said:“The world is a prison for the believer and a
paradise for the disbeliever.” (Reported by Muslim)
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Abu Hurayrah ae 4 o2 reported that the Messenger of Allah #
said:“Hellfire is veiled by desires, and Paradise is veiled by
hardships.” (Agreed upon by al-Bukhari and Muslim; in the

narration of Muslim, the wording is: ‘Paradise is surrounded by

hardships, and Hellfire is surrounded by desires’.)
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‘A’ishah \ge 4 o2,said:”We had a curtain with images of
birds on it. The Messenger of Allah #gsaid, ‘O ‘A’ishah, turn

it away, for whenever I see it, I am reminded of the world.””
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Hadith 5

Abu Ayyub al-Ansari «e 4| o2, reported:A man came to the
Prophet #zand said, “Advise me, and be brief.”He #gsaid, “When
you stand for your prayer, pray as though it is a farewell prayer.
Do not say anything for which you would need to apologize

tomorrow, and completely give up hope in what people possess.”
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