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Kingship
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Kingdom of Heaven (not God)
(metonymy – means substitution) 
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KINGSHIP, first instituted in Israel at the end of the
period of the judges (unlike most other ancient Near
Eastern societies, in which kingship was conceived of as
coming from God at the time of creation). At that time,
the Israclites were confronted with the invasion of the
better-organized and better-equipped Philistines and
were unable to withstand such an attack without a uni-
fied resistance under the leadership of a single military
leader. During this crisis, the prophet Samuel, at the
command of God, anointed Saul as the first king of Is-
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that the king would take for himself (1 Sm. 8). He also
reflected the sentiment of many of the Israehte.s who
were unwilling to forgo their own autonomous tribal af-
finities. Deuteronomy 17.15-20 states that the king must
be an Israelite, and he is warned not to take too many
wives, too much silver and gold, or too many horses for
himself. He is also commanded to write a copy of the
Jaw and to read it, so that “his heart be not lifted up
against his brethren.” After the schism of the united
kingdom, there were frequent changes of dynasties in
the northern kingdom of Israel; however, the southern
kingdom of Judah remained faithful to the ideology that
kingship was hereditary in the house of David. For this
reason the first Hasmonean rulers, who were not of Da-
vidic descent, did not adopt the title of king, and when
Alexander Yannai took the title, he was criticized for
flaunting the Jewish tradition. Prayers are still recited
for the restoration of the Davidic line in one of the bless-
ings of the haftarah in the synagogue service on the Sab-
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KINGDOM OF HEAVEN (Heb. malkhut shamayim),
an eschatological concept referring 10 a future state of
perfection of the world, free from sin and suffering, in
which all shall live in accordance with the divine will.
Heaven is a metonymy for God; the term thus refers not

t0 a heavenly realm but to the kingdom of God on earth.
The Israclite prophets not only regarded history as the
scene of divine action rather than as a fortuitous series
of events but also envisaged a glorious consummation.
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resent sinful and imperfect order would come to,
an end on the terrible *Yom ha-Din (see DAY oF ThE
20 o), after which God would create a “new heaven and
\ earth,” and all creatures would be at peace with
one another, with nature, and with God, just as they
were in the arden of *Eden. Originally, the concept of
the kingdom of heaven was not identical with the mes-
sianic idea. However, the two eschatological concepts
fused to some extent, until practically no distinction was
ade between the kingdom of heaven and the “Days of
the *Messiah.” Pseudepigraphous literature abounds in
detailed descriptions of this new world, and the notion
a5 well as the expectation of the imminent advent of the
kingdom of heaven occupied a central position in the
teachings of Jesus. Members of the Qumran community
believed that they were members of the community of
the elect, destined to inherit the kingdom of heaven. The
Qumran community, like the early Christians, believed
the kingdom of heaven to be at hand and saw themselves
as active participants in the eschatological drama that
had already begun to unfold. In contrast to the sectari-
ans, the Pharisees saw themselves as still living in ‘olam
ha-zeh (see ‘OLAM HA-ZEH AND ‘OLAM HA-BA). In Tal-
mudic literature the concept of the kingdom of heaven
is at times vague and ambiguous. In many instances it
is equated with the “Days of the Messiah"; at other times
it means a completely new age (‘olam ha-ba’). The reign
of the Messiah still belonged to this world. After the mes-
sianic era had come to an end, there would be a general
*resurrection of the dead, followed by the great judg-
ment of all mankind and the establishment of a new
creation cleansed of all unrighteousness, namely, the
kingdom of heaven. The distinction between the two
eschatological eras, which implies that the political and
social redemption of Israel and mankind were the pen-
ultimate and not the ultimate goal of history, was also
Maintained by medieval theologians. The idea of the
ngdom of heaven connects ultimate perfection with a
Profound and radical transformation of the cosmos as a
“‘A}:ole. See also APOCALYPSE; ESCHATOLOGY.
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